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INTEODrCTION. 


Tm  following  translation  of  the  great  work  of 
the  lamented  James  Balmes  on  Philosophy,  was  un- 
dertaken at  my  suggestion  and  recommendation, 
and  thus  far  I  hold  myself  responsible  for  it.  I 
have  compared  a  considerable  portion  of  it  with 
the  oiiginal,  and  as  far  as  I  have  compared  it,  I  have 
fonnd  it  faithfully  executed.  The  translator  ap- 
pears to  me  to  have  rendered  the  author's  thought 
with  exactness  and  precision,  in  a  style  not  inferior 
to  his  own. 

I  have  not  added,  as  was  originally  contemplated, 
any  Notes  to  those  of  the  author.  To  have  done 
so,  would  have  swelled  the  volumes  to  an  unreason- 
able size,  and  upon  further  consideration,  they  did 
not  seem  to  me  to  be  necessary.  They  would,  m 
fact,  have  been  an  impertinence  on  my  part,  and 
the  reader  will  rather  thank  me  for  not  hiving 
done  it    The  work  goes  forth,  therefore,  as  it  came 
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Vlil  INTEODUCTIOM". 

from  tlie  hands  of  its  illustrious  author,  with  no  ad- 
dition or  abbreviation,  or  change,  except  what  was 
demanded  by  the  difference  between  the  Spanish 
and  English  idioms. 

James  Balmes,  in  whose  prematui'e  death  in 
1849,  the  friends  of  religion  and  science  have  still 
to  deplore  a  serious  loss,  was  one  of  the  greatest 
writers  and  profoundest  thinkers  of  Spain,  and  in- 
deed of  our  times.  He  is  well  and  favorably 
known  to  the  American  public  by  his  excellent 
work  on  European  civilization, — a  work  which  has 
been  translated  into  the  principal  languages  of 
Europe.  In  that  work  he  proved  himself  a  man 
of  free  and  liberal  thought,  of  brilliant  genius,  and 
varied  and  profound  learning.  But  his  work  on 
the  "bases  of  philosophy  is  his  master-piece,  and, 
taken  as  a  whole,  the  greatest  work  that  has  been 
published  on  that  important  subject  in  the  nine- 
teenth century. 

Yet  it  is  rather  as  a  criticism  on  the  various  erro- 
neous systems  of  philosophy  in  modern  times,  than 
as  containing  a  system  of  philosophy  itself  that  I 
have  wished  it  translated  and  circulated  in  English. 
As  a  refutation  of  Bacon,  Locke,  Hume,  and  Con- 
dillac,  Kant,  Fichte,  Schelling,  and  Spinoza,  it  is  a 
master-piece,  and  leaves  little  to  desire.  In  deter- 
mining the  fundamental  principles  of  philosophy. 
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and  coDstrnctiog  a  system  in  accordance  with  the 
real  world,  the  author  ia  not  always,  in  my  judg- 
ment, successful,  and  must  yield  to  his  Italian  con- 
temporary, the  unhappy  Abbate  Gioberti. 

"When  criticizing  the  errora  of  others,  the  distin- 
guished author  reasons  as  an  ontologist,  but  when 
developing  his  own  system,  he  is  almost  a  psycholo- 
gist. His  outology  is  usually  sound,  indeed,  and  his 
conclusions  are  for  the  most  part  just,  but  not  always 
logically  obtained.  He  recognizes  no  philosophical 
formula  which  embraces  the  whole  subject-matter 
of  philosophy,  and  does  not  appear  to  be  aware 
that  the  pi'mmm  pMlosopMctmi  is  and  must  be  a 
synthesis ;  and  hence  he  falls  into  what  we  may  call, 
not  eclecticism,  but  syncretism.  This  is  owing  to  the 
fact  that  his  genius  is  critical  rather  than  construc- 
tive, and  more  apt  to  demolish  than  to  build  up. 

"What  I  I'egard  as  the  chief  error  of  the  illus- 
trious Spaniard,  is  his  not  recognizing  that  con- 
ceptions without  intuitions  are,  as  Kant  justly 
maintains,  empty,  purely  subjective,  the  mind  it- 
self; and  hence,  while  denying  that  we  have  intu- 
ition of  the  infinite,  contending  that  we  have  a  real 
and  objectively  valid  conception  of  it.  Throughout 
his  book  the  reader  will  find  him  maintaining  that 
the  human  mind  may,  by  discursion,  attain  to  valid 
conceptions  of  a  reality  which  transcends  intuition. 
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This  I  regard  as  an  error.  Discursion  is  an  act 
of  reflection,  and  thongli  there  is  always  less  there 
can  never  be  more  in  reflection  than  in  intuition. 
If  we  have  no  intuition  of  the  infinite,  we  have  and 
can  have  no  proper  conception  of  it,  and  what  is 
taken  to  be  a  conception  of  it  is  simply  the  human 
mind  Itself,  and  of  no  objective  apj)lication  or 
validity. 

The  excellent  author  is  misled  on  this  point,  by 
supposing  that  in  intuition  of  the  intelligible  the 
mind  is  the  actor  and  not  simply  the  spectator,  and 
that  an  intuition  of  the  infinite  ImpHes  an  infinite 
intuition.  In  both  cases  he  is  mistaken.  In  intu- 
ition we  are  simply  spectator,  and  the  object  affirms 
itself  to  us.  In  intuition  of  the  infinite,  it  is  not  we 
who  perceive  and  affirm  the  infinite,  by  our  own  in- 
tellectual act,  but  the  infinite  that  reveals  and  af- 
firms itself  to  our  intellect.  In  apprehending  the 
infinite  as  thus  revealed  and  affirmed,  we  of  course 
apprehend  it  in  a  finite,  not  in  an  infinite  manner. 
That  which  is  intuitively  apprehended  is  infinite, 
bnt  the  subjective  apprehension  is  finite.  The  limit- 
ation is  on  the  part  of  the  subject,  not  on  the  part 
of  the  object. 

The  error  arises  from  failing  to  distinguish  sharp- 
ly between  intuition  and  reflecti.oa.  In  intuition 
the  principal  and  primary  actor  is  the  intelligible 
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object.  In  reflection  it  is  the  intellective  subject; 
in  the  intuitive  order  the  object  presents  itself 
as  it  is,  with  ita  own  characteriatics ;  in  the  reflec- 
tive order  it  is  represented  with  the  limitations 
and  characteristics  of  the  thinking  subject.  As  the 
subject  is  limited,  its  conceptions  are  limited,  and 
represent  the  infinite  not  as  infinite,  but  as  the  not- 
finite ;  and  it  is  in  the  reflective  order,  if  we  operate 
on  our  conceptions,  instead  of  our  intuitions,  only 
by  a  discursive  process  that  we  can  come  to  the  con- 
clusion that  the  not-flnite  is  the  infinite.  The  au- 
thor not  distinguishing  the  two  orders,  and  talcing 
conceptions  which  belong  to  the  reflective  order  as 
if  they  belonged  to  the  intuitive  order,  supposes 
that  we  may  have  valid  conceptions  beyond  the 
sphere  of  intuition.  But  a  little  reflection  should 
have  tanght  him  that,  if  he  had  no  intuition,  he 
could  have  no  conception  of  the  infinite. 

Following  St.  Thomas  and  all  philosophers  of  the 
first  order,  the  author  very  properly  maintains  that 
it  is  "by  the  divine  intelligibility,  or  the  divine  light, 
that  the  human  mind  sees  whatever  it  does  see ; 
but  he  shrinks  from  saying  that  we  have  intuition 
of  God  himself.  So  far  as  we  are  to  understand 
intuition  of  God  as  intuition,  or  open  vision  of  him 
as  he  is  in  himself,  he  is  undoubtedly  right.  But 
I  are  intelligible  only  in  the  light  of  God, 
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and  it  is  only  by  tliis  light  that  we  apprehend  them. 
Do  wo  ever  apprehend  objects  by  the  light  of  God 
without  apprehending  the  light  which  renders 
them  apprehensible  ?  In  apprehending  the  object, 
we  apprehend  first  of  all  the  light  which  is  the  me- 
dium of  its  apprehension.  The  Hght  of  God  is  God, 
and  if  we  have  intuition  of  the  light,  we  must  have 
intuition  of  him  who  is  the  true  light  that  "  en- 
lighteneth  every  man  coming  into  this  world." 
We  cannot  see  God  as  he  is  in  himself,  not  because 
he  is  not  intelligible  in  himself,  but  because  of  the 
excess  of  his  light,  which  dazzles  and  blinds  our 
eyes  through  their  weakness.  So,  very  few  of  us 
can  look  steadily  in  the  face  of  the  sun  without 
being  dazzled,  yet  not  therefore  is  it  to  be  said  we 
cannot  and  do  not  see  the  sun. 

The  author  does  not  seem  to  be  aware  that  stil)- 
stamoe  as  distinguished  from  being  or  existence  is  an 
abstraction,  and  therefore  purely  subjective,  and  no 
object  of  intuition.  Abstract  from  a  thing  all  its  proi> 
erties  or  attributes,  and  you  have  remaining  simply 
zero.  The  substance  is  properly  the  concrete  thing 
itself,  and  in  the  real  order  is  distingnishable  simply 
from  its  phenomena,  or  accidents, — an  abstract  term, 
—not  from  its  so-called  attributes  or  properties. 
Hence,  the  question,  so  much  disputed,  whether  we 
perceive  substances  themselves,  is  only  the  question. 
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wliether  we  see  things  themselves  or  only  tlieir  phe- 
nomena. This  question  the  Scottish  school  of  Reid 
and  Sir  William  Hamilton,  have  settled  forever,  and 
if  it  had  not,  Balmes  has  done  it,  making  the  cor- 
rection I  have  suggested,  in  a  manner  that  leaves 
nothing  further  to  be  said. 

The  author's  proofe  of  the  fact  of  creation  are 
strong  and  well  put,  but  fail  to  be  absolutely  con- 
clusive in  conaeq^uence  of  his  not  recognizing  intu- 
ition of  the  creative  act.  They  all  presuppose  this 
intuition,  and  are  conclusive,  because  we  in  reality 
have  it ;  but  by  denying  that  we  have  it,  the  au- 
thor renders  them  formally.inconclusive.  We  have 
intuition  of  God,  real  and  necessary  being,  we 
have  also  intuition  of  things  or  existences,  and 
therefore  must  have  intuition  of  the  creative  act,  for 
things  or  existences  are  only  the  external  terminus 
of  the  creative  act  itself.  Hence  it  is  that  Gioberti 
very  properly  makes  the  ideal  formula,  ov  primura 
phUosoph/icum,  the  synthetic  judgment.  Mis  creat 
&cisienUas.  Eeal  and  necessary  Being  creates  exist- 
ences. This  formula  or  judgment  in  all  its  terms  is 
given  intuitively,  and  simnltaneously,  and  it  is  be- 
eai^e  it  is  so  given  we  are  able  at  one  blow  to  con- 
found the  skeptic,  the  atheist,  and  the  pantheist. 
The  iUustrions  Spaniard,  uses  in  all  his  argument 
this  formula,  but  he  does  so  unconsciously,  in  contra- 
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diction,  in  fact,  to  bis  express  statements,  because 
lie  could  not  reason  a  moment,  form  a  single  conclu- 
sion without  it.  His  argument  in  itself  is  good, 
but  bis  explication  of  it  is  sometimes  in  fault. 

If  tbe  learned  and  excellent  author  had  recogni- 
zed the  fact  that  we  have  intuition  of  tbe  creative 
act  of  the  first  cause,  and  the  further  fact  that  all 
second  causes,  in  their  several  spheres  and  degree, 
imitate  or  copy  the  first,  be  would  have  succeeded 
better  in  explaining  their  operation.  He  does  not 
seem  to  perceive  cleai'ly  that  tbe  '/leams  which  binds 
together  cause  and  effect  is  tbe  act  of  the  cause, 
which  is  in  its  own  nature  cansative  of  tbe  effect, 
and  by  denying  all  intuition  of  this  Tiexits,  he  seems 
to  leave  us  in  tbe  position  where  Hume  left  ns,  be- 
cause it  is  impossible  to  attain  by  discursion  to  any 
objective  reality  of  which  we  have  no  intuition. 

These  are  all  or  nearly  all  the  criticisms  I  am 
disposed  to  make  upon  tbe  admirable  work  of 
Balmes.  They  are  important,  no  doubt,  bat  really 
detract  much  less  from  its  value  than  it  would  seem. 
It  has,  in  spite  of  these  defects,  rare  and  positive 
merits.  The  author  has  not  indeed  a  synthetic 
genius,  but  Ms  powers  of  analysis  are  unsurpassed, 
and  as  far  aa  my  philosophical  reading  goes,  un- 
equalled. He  has  not  given  us  the  last  word  of 
philosophy,  but  be  has  given  us  precisely  the  work 
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most  needed  in  the  present  anarchical  state  of  philo- 
sophical science.  Not  one  of  the  eiTors  to  be  de- 
tected in  hia  work  is  peculiar  to  himself,  and  the 
most  that  the  most  ill-natured  critic  can  say  against 
him  is,  that,  while  he  retains  and  defends  all  the 
truth  in  the  prevailiDg  philosophy  of  the  schools, 
he  has  not  escaped  all  its  errors.  Wherever  he  de- 
parts from  scholastic  tradition  he  follows  truth,  and 
is  defective  only  where  that  tradition  is  itself  defec- 
tive. He  has  advanced  far,  coiTected  innumerable 
errors,  poured  a  flood  of  light  on  a  great  variety  of 
profound,  intricate,  and  important  problems,  with- 
out introducing  a  neiv  or  adding  any  thing  to  con- 
firm an  old  error.  This  is  high  praise,  but  the 
philosophic  reader  will  concede  that  it  is  well 
merited. 

The  wort  is  well  adapted  to  create  a  taste  for 
solid  studies.  It  is  written  in  a  calm,  clear,  and 
dignified  style,  sometimes  rising  to  true  eloquence. 
The  author  threw  his  whole  mind  and  soul  into  his 
work,  aud  shows  himself  everywhere  animated  by 
a  pure  and  noble  spirit,  free  from  all  pride  of  opin- 
ion, all  love  of  theorizing,  and  all  dogmatism.  He 
evidently  writes  solely  for  the  purpose  of  advancing 
the  cause  of  truth  and  virtue,  religion  and  civiliza- 
tion, and  the  effect  of  his  writings  on  the  heart  is  no 
less  salutary  than  their  effect  on  the  mind. 
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I  have  wislied  the  woi'k  to  be  translated  and 
given  to  the  English  and  Ameiican  public,  not  as 
a  work  free  from  all  objections,  but  as  admirably 
adapted  to  the  present  state  of  the  English  and 
American  mind,  as  admirably  fitted  to  correct  the 
more  dangerous  errors  now  prevalent  among  us, 
and  to  prepare  the  way  for  the  elaboration  of  a 
positive  philosophy  worthy  of  the  name.  We  had 
nothing  in  Enghsh  to  compare  with  it,  and  it  is  fai* 
better  adapted  to  the  English  and  American  genius 
than  the  misty  speculations  we  ai-e  importing,  and 
attempting  to  naturalize,  from  Germany.  It  will 
lead  no  man  into  any  error  which  he  does  not  al- 
ready entertain,  and  few,  perhaps  none,  can  read  it 
without  positive  benefit,  at  least  without  getting 
rid  of  many  eiTors. 

"With  these  remai'lis  I  commit  these  volumes  to 
the  public,  bespeaking  for  them  a  candid  considera- 
tion. The  near  relation  in  which  I  stand  to  the 
translator  makes  me  anxious  that  hia  labors  should 
be  received  with  a  kindly  regard.  He  who  trans- 
lates well  a  good  book  from  a  foreign  language  into 
his  own,  does  a  service  to  his  country  next  to  that 
of  writing  a  good  book  himself. 

O.  A.  BEOWNSON. 

AoauST  7,  1856. 
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CHAPTEE    I. 

IMPOETAKCB    AND    iJTILITr    OF    THE    QDBSTIOK    OP    CEBTAIITTT. 

1.  We  should  begin  the  study  of  philosopliy  by  ex- 
amining the  q^uestion  of  certainty ;  before  raising  the  edi- 
fice, we  must  Jay  the  foundation. 

Ever  since  there  has  been  philosophy,  that  is,  ever  since 
men  first  reflected  on  themselves  and  the  beings  aionnd  them, 
they  have  been  engaged  with  those  questions  which  have 
for  their  object  the  basis  of  human  knowledge,  and  this 
shows  that  on  this  subject  serious  difficulties  are  encoun- 
tered. Inquirers,  however,  have  not  been  discouraged  by 
the  sterility  of  philosophical  labors ;  and  this  shows  that  in 
the  last  term  of  the  investigation  an  object  of  high  import- 
ance is  discovered. 

Philosophers  have  cavilled  in  the  most  extravagant 
manner  upon  the  questions  of  certainty;  on  few  subjects 
has  the  history  of  the  human  mind  presented  such  lament- 
able aberrations.  This  consideration  may  excite  suspicion 
that  such  investigations  offer  nothing  solid  to  the  mind,  and 
serve  only  to  feed  the  vanity  of  the  sophist.  But  here,  as 
elsewhere,  we  attribute  no  exaggerated  importance  to  the 
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opinions  of  philosophers,  and  we  are  very  far  from  believ- 
ing that  they  ought  to  be  regarded  aa  the  legitimate  repre- 
sentatives of  human  reason.  It  cannot,  however,  be  denied 
that  they  are  in  the  intellectual  order  the  most  active  por- 
tion of  the  human  race.  When  the  whole  body  of  philos- 
ophers dispute,  humanity  itself  may  he  said  to  dispute. 
Every  fact  affecting  the  human  race  merits  a  thorough  ex- 
amination ;  to  undervalue  it,  on  account  of  the  sophisms 
which  envelop  it,  is  to  fall  into  the  worst  of  all  sophisms. 
There  should  he  no  contradiction  between  reason  and 
common  sense ;  yet  such  a  contiadiction  there  would  be,  if 
we  should,  in  the  name  of  common  sense,  contemn  what 
occupies  the  reason  of  the  most  enlightened  minds.  Often- 
times it  happens  that  what  is  grave  and  significant,  that 
which  makes  a  thinking  man  meditate,  is  the  result  neither 
of  a  disputation,  nor  of  the  argiunents  therein  adduced, 
but  the  simple  existence  of  the  dispute  itself.  In  itself  it 
is  sometimes  of  Uttie  importance,  but  by  reason  of  what  it 
indicates,  of  great  consequence. 

2.  All  philosophical  questions  are  in  some  manner  in- 
volved in  that  of  certainty.  When  we  have  completely 
unfolded  this,  we  have  examined  under  one  aspect  or  an- 
other all  that  human  reason  can  conceive  of  God,  man,  and 
the  universe.  At  iirst  sight  it  may  perhaps  seem  to  be  the 
simple  foundation  of  the  scientific  structure ;  but  in  this 
foundation,  if  we  carefully  examine  it,  we  shall  see  the 
whole  edifice  represented :  it  is  a  plane  whereon  is  projected, 
visibly  and  in  Mn  perspective,  the  whole  body  it  is  to  sup- 
port. 

8.  However  limited  may  be  the  direct  and  immediate 
result  of  these  investigations,  they  are  of  incalculable  ad- 
vantage. It  is  highly  important  to  acquire  science,  but 
not  less  important  to  know  its  limits.  Kear  these  limits 
there  are  shoals  which  the  navigator  ought  to  know.     It 
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is  by  examiniflg  the  question  of  certainty  that  we  ascertain 
the  limits  of  human  science. 

In  deseending  to  the  depths  to  which  these  questions 
lead  us,  the  understanding  grows  dim,  and  the  heart  is 
awed  with  a  religious  fear.  A  moment  ago  we  were  con- 
templating the  edifice  of  human  knowledge,  and  grew  proud 
to  see  it  with  its  colossal  dimensions,  its  beautiful  forms. 
Its  fine  and  bold  construction ;  we  enter  it,  and  are  led 
through  deep  caverns,  and,  as  if  by  enchantment,  the 
foundation  seems  to  be  subtilized,  to  evaporate,  and  the 
superb  edifice  remains  floating  in  the  air, 

4.  It  must  be  remarked  that  in  entering  on  the  exam- 
ination of  the  question  of  certainty,  we  do  not  conceal  from 
ourselves  its  difficulties.  To  conceal  would  not  be  to  solve 
them;  on  the  contrary,  the  first  condition  necessary  to 
their  complete  solution,  is  to  see  them  with  perfect  clear- 
ness, and  to  feel  their  fiill  force.  It  is  no  humiliation  to 
the  human  understanding  to  seek  those  limits  beyond 
which  it  cannot  pass,  but  it  is  to  elevate  and.  confirm  it. 
Thus  the  intrepid  naturalist,  when  in  search  of  some  object 
he  has  penetrated  to  the  bowels  of  the  earth,  feels  a  mix- 
ture of  terror  and  pride  to  be  thus  buried  in  subterranean 
caverns,  with  just  light  enough  to  see  immense  masses 
barely  suspended  above  hia  head  and  unfathomable  abj-sses 
beneath  hia  feet  There  is  something  subhme,  something 
attractive  and  captivating  in  the  obscurity  of  the  mys- 
teries of  science,  in  uncertainty  itself  in  the  very  assaults 
of  doubt,  threatening  to  destroy  in  one  instant  the  work 
accomplished  by  the  human  mind  only  in  the  space  of 
long  ages.  The  greatest  men  have  at  all  times  enjoyed 
the  contemplation  of  these  mysteries.  The  genius  which 
spread  its  wings  over  the  east,  over  Greece  and  Rome, 
over  the  schools  of  the  Middle  Ages,  is  the  same  we  now 
behold  in  modern  Europe.     Plato,  Aristotle,  St.  Augustine, 
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Abelard,  St.  Anselm,  St  Tliomas  of  Aqmn,  Luis  Vives, 
Bacon,  Descaxtes,  Maletranclie,  and  Leibnita,  aU,  eaoh  in 
his  own  way,  felt  the  suUime  inspiration  of  philosophy.  ^ 
Whatever  tends  to  raise  man  to  lofty  contemplation  iii 
the  sanctuary  of  his  soul,  contributes  to  his  aggrandizement ; 
for  it  separates  him  from  natural  objects,  reminds  him  of 
his  noble  origin,  and  procLnims  to  him  his  high  destiny. 
In  a  mechanical  and  sensual  age,  when  every  thing  seems 
opposed  to  the  activity  of  the  powers  of  the  soul,  except 
when  they  administer  to  the  wants  of  the  body,  it  is  weU 
to  renew  those  great  questions  in  which  the  mind  roams 
free  and  untrammelled  over  unbounden  realms  of  space.  _^ 
Only  intellect  can  examine  itself.  The  stone  falls,  but 
knows  not  that  it  falls;  the  ray  calcines  and  pulverizes, 
ignorant  of  its  power ;  the  flower  knows  not  that  its  beauty 
is  enchanting ;  and  the  brute  beast  follows  his  instincts,  but 
asks  not  the  reason  of  them.  Man  alone,  a  fragile  organi- 
zation, appearing  for  a  moment  on  earth  again  to  return  to 
the  dust,  harbors  a  spirit,  which  first  inspects  the  external 
world,  and  then,  anxious  to  ascertain  its  own  nature,  enters 
into  itself  as  into  a  sanctuary,  and  becomes  its  own  oracle. 
What  am  I?  What  do  I  do?  What  do  I  think ?  What 
phenomena  do  I  experience  within  myself?  Why  am  I 
subject  to  them?  What  is  their  cause,  their  order  of  pro- 
duction, their  relations?  The  mind  asks  itself  these  ques- 
tions,— serious  and  difficult  indeed,  but  noble  and  subhme 
qu^tions ;  an  unfailing  proof  that  there  is  within  us  some- 
thing superior  to  inert  matter  susceptible  only  of  motion 
and  a'  variety  of  forms,  that  there  is  something,  which,  by 
an  internal  activity,  spontaneous  and  rooted  in  our  very  na- 
tiire,  presents  ViB  an  image  of  that  infinite  Activity,  a  single 
act  of  whose  will  created  the  world  from  nothing.  (1) 
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5.  Teat  we  have  certainty,  common  senae  assures  us,  but 
what  is  its  basis,  and  how  it  is  accLuired,  are  two  difficult 
questions,  which  it  is  for  philosophy  to  answer. 

Three  very  different  questions  are  involved  in  that  of 
certainty ;  and  if  confounded,  they  contribute  not  a  httle 
to  the  creation  of  difficulties,  and  the  confusion  of  matters 
which,  even  when  they  have  their  various  aspects  most  ac- 
curately marked,  are  sufficiently  hard  and  comphcated. 

It  will  greatly  conduce  to  the  due  determination  of  our 
ideas,  carefiilly  to  distinguish  between  the  existence  of  cer- 
tainty, its  basis,  and  the  mode  in  which  it  is  acquired.  Its 
existence  is  an  indisputable  fact;  its  basis  the  object  of 
philosophical  researches,  and  the  mode  of  acquiring  it  fre- 
quently a  concealed  phenomenon  not  open  to  observation. 

6.  That  bodies  exist  is  a  fact  that  no  man  of  sane  mind  can 
doubt.  No  questions  raised  upon  this  point  can  ever  shake 
our  firm  conviction  in  the  existence,  without  us,  of  what 
we  call  the  corporeal  world.  This  conviction  is  a  pheno- 
menon of  our  existence.  Explain  it,  perhaps  we  cannot ; 
but  we  certainly  cannot  deny  it ;  we  submit  to  it  as  to  an 
inevitable  necessity. 

What  is  the  basia  of  certainty?  Here  we  have  not  a 
simple  faot,  but  a  question  solved  by  every  philosopher  in 
his  own  way.  Descartes  and  Malebranche  recur  to  the 
veracity  of  God;  Locke  and  Condillac  to  the  pecuhax 
character  and  evolution  of  certain  sensations. 

How  does  man  acquire  this  certainty  ?     He  knows  not : 
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lie  had  it  before  reflecting  on  it ;  he  ia  astounded  to  hear  it 
made  a  matter  of  dispute,  and  he  might  never  have  sus- 
pected it  could  be  asked,  why  we  are  certain  that  what  af- 
fects our  senses  exists.  It  is  of  no  use  to  ask  hira  how  he 
made  so  precious  an  accLuisition ;  he  regards  it  as  a  feet 
scarcely  distinct  from  his  own  esistenoe.  He  has  no  recol- 
lection of  the  order  of  sensations  in  his  infancy ;  he  finds 
his  mind  now  developed,  but  ia  as  ignorant  of  the  laws  of 
its  development  as  he  is  of  those  which  presided  over  the 
generation  and  growth  of  his  body. 

7.  Philosophy  should  begin  by  explaining,  not  by  dis- 
puting the  feet  of  certainty.  If  we  are  certain  of  nothing, 
'it  is  absolutely  impossible  for  us  to  advance  a  single  step  in 
any  science,  or  to  take  any  part  whatever  in  the  affairs  of 
hfe,  A  thorough-going  skeptic  would  be  insane,  and  that 
too  with  insanity  of  the  highest  grade.  To  such  a  one,  all 
communication  with  other  men,  all  succession  of  external 
actions,  all  thoughts,  and  even  acts  of  the  will  would  be  im- 
possible. Let  us,  then,  admit  the  fact,  and  not  be  so  ex- 
travagant as  to  say  that  madness  sits  on  the  threshold  of 


It  is  the  part  of  philosophy  to  analyze,  not  to  destroy 
its  object;  for  by  destroying  its  object  it  destroys  itself. 
Every  argument  must  have  a  resting- point,  which  must 
be  a  feet.  Whether  it  be  internal  or  external,  idea  or  ob- 
ject, the  fkct  must  esist:  we  must  begin  by  supposing 
something,  and  this  something  we  call  a  fact.  Whoever 
begins  by  denying  or  doubting  all  facts,  is  like  the  anato- 
mist, who,  before  dissecting  a  corpse,  bums  it,  and  easts  ita 
ashes  to  the  wind. 

8.  Philosophy  then,  it  may  be  said,  commences  not  with 
an  examination,  but  with  an  affirmation.  Granted,  and  this 
is  a  trnth  whose  admission  closes  the  door  on  much  soph- 
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istry,  and  sheds  a  briUiaEt  light  over  the  whole  theory  of 
ceTtainty. 

Philosophers  are  deceived  when  they  imagine  that  they 
begin  by  doubting.  Nothing  is  more  false;  when  they 
think,  they  affirm,  if  nothing  else,  at  least  their  own  doubt : 
whenever  they  reason,  they  assert  the  connection  of  ideas, 
that  is,  the  whole  logical  world. 

Fiehte,  who  certainly  was  not  easily  satisfied  with  any- 
thing, begins  to  treat  of  the  basis  of  human  knowledge  hy 
making  an  affirmation,  and  this  he  confesses  with  an  ingen- 
uousness that  does  him  honor.  SpeaMng  of  reflection, 
the  foundation  of  his  philosophy,  he  says:  "The  rules  to 
which  this  reflection  is  subject,  are  not  proved  to  be  valid, 
but  are  tacitly  presupposed  to  be  known  and  admitted. 
They  are,  in  their  remotest  origin,  derived  from  a  principle, 
the  legitimacy  of  which  can  only  be  established  on  con- 
dition that  ihet/  are  valid.  This  is  a  circle,  but  an  inevitabh 
circle.  But  supposing  it  to  be  inevitable,  and  that  we 
frankly  confess  it  so  to  be,  it  is,  in  order  to  establish  the 
highest  principle,  allowable  to  trust  all  the  laws  of  general 
logic.  We  must  start  on  the  road  of  reflection  witti  a  prop- 
osition conceded  by  all  the  world  without  any  contradic- 
tion."* 

9.  Certainty  is  to  us  a  happy  ^necessity ;  nature  imposes 
it,  and  philosophers  do  not  cast  off  nature.  Pyrrho  once 
came  very  near  being  hit  by  a  stone,  but  he  very  naturally 
took  good  care  to  get  out  of  its  way,  without  stopping  to 
examine  whether  it  was  a  real  stone,  or  only  the  appear- 
ance of  one.  The  bystanders  laughed  at  him  for  this,  and, 
at  the  same  time,  showed  how  inconsistent  this  act  was  with 
his  doctrine ;  but  he  gave  this  answer,  which,  under  the 


•  Fiohte,  Grundlage  der  gesammfen  Wmiaisckaftslehre.     TheiL  : 
MBetlin,  1B4B,  p.  93, 
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circumstances,  was  exceedingly  profound :  "It  is  hard  en- 
tirely to  throw  off  human  nature." 

10.  In  sound  pMosopliy,  then,  the  question  turns  not 
upon  the  existence  of  certainty,  but  upon  its  motives,  and 
the  means  of  acquiring  it.  It  is  an  inheritance  of  which 
we  cannot  divest  ourselves,  although  we  repudiate  those 
very  titles  which  guaranty  its  possession  to  ub.  Who  is 
not  certain  that  he  thinks,  feels,  wills ;  that  he  has  a  body, 
and  that  there  are  around  him.  others  similar  to  Hs,  of 
which  the  corporeal  universe  consists  ?  Prior  to  all  sys- 
tems, humanity  was  in  possession  of  this  certainty,  so,  also, 
is  every  individual,  although  he  may  never  during  his  whole 
life  have  once  asked  himself  what  ^e  world  is,  what  bodies 
are,  or  in  what  sensation,  thought,  and  will  consist.  Not 
even  if  we  examine  the  foundations  of  certainty  and  ac- 
knowledge the  serious  dilhculties  concerning  them,  which 
arise  from  ratiocination,  is  it  possible  to  doubt  everything. 
There  never  was,  in  all  the  rigor  of  the  word,  a  true  skeptic. 

11.  It  is  the  same  with  certainty  as  with  other  objecte 
of  human  knowledge.  The  feet  is  presented  to  us  in  aU 
its  magnitude,  and  with  all  clearness ;  but  we  do  not  pene- 
trate to  its  innermost  nature.  Our  understanding  is  as 
well  provided  with  means  to  acquire  knowledge  of  phenom- 
ena in  the  spiritual  as  in  the  material  order,  and  it  is  fiuf- 
flciently  perspicacious  to  detect,  delineate,  and  classify  the 
laws  to  which  they  are  subject;  but  when  it  would  ascend 
to  the  cognition  of  the  very  essence  of  things,  or  would 
investigate  the  principles  of  the  science  which  mak^  its 
boast,  it  feels  its  strength  fail,  and  the  ground  whereon  it 
stands,  tremble  and  sink  beneath  its  feet. 

Happily,  man  possesses  certainty  independently  of  philo- 
sophical systems,  not  limited  to  phenomena  of  the  soul,  but 
extending  as  fai  as  is  needed  in  order  to  direct  his  conduct^ 
both  with  regard  to  himself  and  to  external  objects.    Be- 
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fore  inqiairing  if  tliere  is  certainty,  all  men  weie  certain 
that  they  tHought,  -willed,  felt,  that  they  had  a  hody  whose 
motiona  were  governed  by  the  will,  and  that  there  existed 
au  assemblage  of  various  bodies,  called  the  universe.  Since 
inquiries  with  regard  to  certainty  were  first  instituted,  it 
has  remained  the  same  with  all  men,  even  with  those  who 
disputed  it ;  not  one  of  whom  could  erer  go  farther  than 
Pyrrho,  and  succeed  in  casting  off  human  nature. 

12.  We  cannot  determine  to  what  extent  the  force  of 
mind  of  some  philosophers,  engaged  in  combatting  nature, 
may  have  succeeded  in  creating  doubt  on  many  points,  but 
certain  it  is :  first,  that  no  one  ever  went  so  far  as  to  doubt 
the  internal  phenomena  whose  presence  he  felt  inwardly ; 
second,  that  if  indeed  any  one  ever  did  persuade  himself 
that  no  external  object  corresponded  to  these  phenomena, 
tliis  must  have  been  so  strange  an  exception  as  to  merit,  in 
the  history  of  science,  and  in  the  eyes  of  sound  philosophy, 
no  more  v^eight  than  the  illusions  of  a  maniac.  If  Berkely 
went  so  far  as  to  deny  the  existence  of  bodies,  thus  making 
the  sophisms  of  reason  triumph  over  the  instincts  of  nature, 
he  is  alone,  and  in  opposition  to  all  mankind,  and  richly 
merits  to  have  this  saying  applied  to  him:  "Insanity  is 
insanity  still,  no  matter  how  sublime  it  may  be," 

Those  very  philosophers,  who  carried  their  skepticism 
the  ferthest,  agi'eed  upon  the  necessity  of  accommodating 
themselves  in  practice  to  the  appearances  of  the  senses,  and 
of  reserving  doubt  for  the  world  of  speculation.  Philoso- 
phers may  dispute  on  everything  as  much  as  they  please, 
but,  the  dispute  over,  they  cease  to  be  philosophers,  and 
are  again  men,  similar  to  other  men,  and,  hke  them  all,  en- 
joy the  fruits  of  certainty.  This,  Hume,  who  denied  with 
Berkely  the  existence  of  bodies,  confesses:  "I  dine,"  he 
says ;  "  I  play  a  game  at  backgammon ;  I  converse,  and 
am  happy  with  my  friends ;  and  when,  after  three  or  four 
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liours  of  amusement,  I  woiild  return  to  these  apecnktions, 
they  appear  so  cold,  so  strained,  and  so  ridiculous,  tliat  I 
cannot  find  it  in  my  heart  to  enter  into  them  any  faither. 
Here,  then,  I  find  myself  absolutely  and  neee&sarily  deter- 
mined to  live,  and  talk,  and  act,  like  other  people,  in  the 
.common  affairs  of  hfe."* 

''.  13.  We  must,  in  diacusehig  certainty,  guard  against  the 
feverish  desire  of  shaking  the  foundations  of  human  reason. 
We  should,  in  this  class  of  questions,  seek  a  thorough 
knowledge  of  the  principles  of  science,  and  the  laws  which 
govern  the  development  of  our  mind.  To  labor  to  destroy 
them  is  to  mistake  the  object  of  trae  philosophy :  we  have 
only  to  make  them  a  matter  of  observation,  just  as  we  do 
those  of  the  material  world,  without  any  intention  of  dis- 
turbing the  admirable  order  prevailing  in  the  universe. 
Skeptics,  who,  in  order  to  render  their  philosophy  more 
solid,  begin  by  doubting  every  thing,  resemble  the  man, 
who,  desirous  of  ascertaining,  and  exactiy  determining  the 
phenomena  of  life,  should  bare  his  b^om,  and  thrust  the 
knife  into  his  heart.A 

Sobriety  ia  as  necessary  to  the  health  of  the  mind,  as  to 
that  of  the  body :  there  is  no  wisdom  without  prudence, 
no  philosophy  without  judgment.  In  the  soul  of  man 
there  is  a  divine  light  which  directs  him  with  admirable 
certainty.  If  we  do  not  persist  in  extinguishing  it,  its 
splendor  guides  ns,  and  when  we  reach  the  term  of  science 
it  shows  it  to  us,  and  makes  us  read  in  distinct  characters 
the  words, — enough,  you  can  go  nofartiier.  These  words  are 
written  "by  the  Author  of  all  beings ;  he  it  is  that  has  given 
laws  to  the  body  as  well  as  to  the  mind,  and  he  contains  in 
his  infinite  essence  the  ultimate  reason  of  all  things. 

14.  The  certainty  which  is  prior  to  all  examination  is 

■  TreatUe  of  Human  Nahirf,  Tol.  i.,  p.  467. 
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not  blind ;  on  the  contrary,  it  springa  either  from  the  clear- 
ness of  the  inteUectual  yision,  or  from  an  instinct  conform- 
able to  reason :  it  is  not  opposed  to  reason,  but  is  its  basis. 
Our  mind,  in  discursive  reasoning,  knows  truth  by  the 
connection  of  propositions,  or  by  the  light  which  is  re- 
flected from  one  truth  upon  anotha'.  In  primitive  cer- 
tainty the  vision  is  by  direct  light,  and  does  not  need 
reflection. 

When,  then,  we  note  the  existence  of  certainty,  we  do 
not  speak  of  a  blind  tact,  nor  do  we  seek  to  estinguiah  the 
Ught  in  its  very  source ;  we  would  rather  say,  that  it  is 
more  brilliant  there  than  in  its  radiationa.  We  see  a  body 
whose  splendor  illumines  the  world  in  which  we  hve; 
ought  we,  if  requested  to  explain  its  nature  and  its  rela- 
tions with  other  objects,  to  begin  by  destroying  these? 
When  naturalists  would  examine  the  nature  of  hght,  and 
determine  its  laws,  they  do  not  begin  by  removing  the 
light  itself,  and  placing  themselves  in  darkness. 

15.  Ti-ue,  this  method  of  philosophizing  is  somewhat 
dogmatic,  but  dogmatic  as  it  is,  it  has  on  its  side,  as  we 
have  seen,  Pyn-ho,  Hume,  and  Fichte.  It  is  not  simply  a 
method  of  philosophy,  it  is  the  voluntary  submission  of  our 
very  nature  to  an  inevitable  necessity,  the  combination  of 
reason  with  instinct,  a  simultaneous  attention  to  different 
voicea  caDing  from  the  depths  of  our  soul.  According  to 
Pascal,  "  nature  confounds  the  Pyrrhonians,  and  reason  the 
dogmatists."  This  passes  for  a  profound  saying,  and  is  so 
under  a  certain  aspect ;  but  it  is  notwithstanding  somewhat 
inexact.  The  confusion  is  not  the  same  in  both  cases: 
reason  does  not  confound  the  dogmatist,  unless  he  separ- 
ates it  from  nature ;  but  nature  confounds  the  Pyrrhonian, 
either  alone  or  joined  with  reason.  The  true  dogmatist 
founds  his  reason  upon  nature ;  it  knows  itself,  confesses 
the  impossibility  of  proving  every  thing,  and  does  not  arbi- 
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trarily  assume  any  principle  that  it  needs  unless  nature 
itself  furnishes  it.  And  thus  it  does  not  confound  the 
dogmatist,  when  guided  hy  it  he  seeks  a  sure  foundation 
for  it.  Nature,  -when  it  confonnds  the  Pyrrhonian,  attests 
the  triumph  of  the  reason  of  dogmatists,  whose  principal  ar- 
gument against  Pyrrhonians,  is  the  voice  of  nature  itself. 
Pascal's  thought  would  have  been  more  exact  if  thus 
worded:  nature  confounds  the  Pyrrhonian  and  is  neces- 
sary to  the  reason  of  dogmatists.  This  is  less  antithetical, 
hut  more  true.  Dogmatists  do  not  deny  nature ;  reason 
■without  it  is  impotent;  to  esercise  its  strength  it  needs 
a  resting  point.  With  such,  Archimedes  offered  to  move 
the  earth,  without  this  his  immense  lever  could  not  stir  a 
single  atom.  (2) 


CHAPTER    III. 

)P    THE    HUMAN    RACE,    ANJJ    PHILOSOPHICAL 

CEETAINTY. 

16.  Certainty  does  not  originate  in  reflection;  it  is  the 
spontaneous  product  of  man's  nature,  and  is  annexed  to  the 
direct  act  of  the  intellectual  and  sensitive  faculties.  It  is  a 
cdndition  necessary  to  the  exercise  of  both,  and  without  it 
life  were  a  chaos ;  we  therefore  possess  it  instinctively,  and 
without  any  reflection,  and  we  enjoy  the  fruit  of  this  as  of 
all  those  other  benefits  of  the  Creator,  which  are  insepar- 
ably joined  to  our  existence. 

17.  It  is,  then,  necessary  to  distinguish  between  the 
certainty  of  the  human  race  and  philosophical  certainty, 
although,  to  speak  frankly,  it  is  not  easy  to  conceive  what 
can  he  the  value  of  any  human  certainty  distinct  from  that 
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of  the  human  race.  If  we  set  aside  the  efforts  whicH  the 
philosopher  sometimes  makes  to  discover  the  basis  of  hu- 
man knowledge,  we  aliall  readily  find  him  confoundedwith 
the  rest  of  mankind.  This  cavil  leaves  no  trace  in  his 
mind  with  respect  to  the  certainty  of  all  tliat  the  human 
race  is  certain  of.  He  then  discovers  that  the  doubt  which 
he  felt  was  not  a  real  doubt,  although  he  may  have  deluded 
liimseK  into  a  contrary  belief.  His  doubts  were  simple 
suppositions,  nothing  more.  "When  his  meditation  is  over, 
and  perhaps  even  while  it  lasts,  he  finds  that  he  is  as  cer- 
tain as  the  most  ignorant  individual  of  his  internal  acts,  the 
existence  of  his  owe  body,  of  other  bodies  around  him,  and 
of  a  thousand  other  things,  which  constitute  the  amotmt  of 
knowledge  requisite  to  the  wants  of  hfe. 

Question  all,  from  the  infant  of  a  few  summers,  to  the 
sage  of  many  years  and  mature  judgment,  on  the  certainty 
of  their  own  existence,  their  acts  internal  or  external,  their 
friends  and  relatives,  the  people  among  whom  they  dwell, 
objects  seen  or  heard  o^  and  you  will  not  detect  any  hesi- 
tation in  their  answers,  or  any  kind  of  difference  in  the 
grades  of  their  certainty.  If  they  have  no  knowledge  of 
the  philosophical  questions  touching  these  matters,  you 
may  read  in  their  countenances  wonder  and  astonishment 
that  any  one  should  seriously  investigate  things  so  evident. 

18.  Impossible  as  it  is  for  us  to  know  in  what  manner 
the  sensitive,  intellectual,  and  moral  powers  of  children  are 
is  equally  impo^hle  to  prove  a  priori,  by 
ing  the  operations  of  his  mind,  that  reflex  acts  do 
not  concur  to  the  formation  of  certainty ;  but  it  will  not  be 
dif&cult  to, find  proofs  of  this  in  the  exercise  of  these  facul- 
ties when  well  developed.  If  we  observe  attentively,  we 
shall  see  that  the  child's  feculties  habitually  operate  in  a 
direct,  not  a  reflex  manner ;  which  shows  that  the  devel- 
opment is  made  directiy,  not  by  reflection,     "Were  the 


Hosed  byGoOgle 


iO  FUNDAMENTAL  PHILOSOPHY.  [Bh.  I. 

primitive  development  the  work  of  reflexion,  tlie  reflective 
power  would  iDe  great  ui  the  child.  But  this  is  not  the 
case.  Tery  few  men  are  ever  endowed  with  it,  and  in  the 
greater  part  of  them  it  is  very  nearly  null.  They  who 
attain  to  it,  acquire  it  only  by  assiduous  labor,  and  not 
without  great  violence  to  himself,  can  any  one  pass  from 
direct  to  reflex  cognition, 

19.  Ko  matter  what  you  teach  a  child,  he  perceives  it 
indeedj  but  call  his  attention  to  the  perception  itself,  and 
his  understanding  is  at  once  obscured  and  confused.  Let 
us  make  the  experiment.  Suppose  we  would  teach  a  child 
the  elements  of  geometry. 

"  Do  you  see  this  figure  bounded  by  three  lines  ?  It  is 
called,  a  triangle ;  the  lines  are  called  sides,  and  the  points 
where  they  unite  the  vertices  of  the  angles." — "  I  under- 
stand that"- — ^"Do  you  see  this  other  figure  bounded  by 
four  lines?  It  is  called  quadrilateral,  and,  like  the  triangle, 
has  its  sides  and  vertices  of  angles." — "  Very  well." — "  Oan 
a  quadrilateral  figure  be  a  triangle,  or  vice  versa?" — "It 
cannot." — "  Never?" — "  Kever." — "Why  not  ?" — "  One 
has  three,  and  the  other  four  aides :  how  then  can  they  he 
the  same  thing  ?"— "  Who  knows  ?  It  may  seem  so  to 
you,  bu^— "— "  See  here  I  This  has  three,  and  this  four 
sides ;  and  three  and  four  are  not  the  same  thing." 

Torture  his  understanding  as  much  as  you  please,  but 
you  cannot  drive  him  fi-om  his  position:  and  thus  we  see 
that  his  perception  and  his  reason  operate  directly,  that  ia, 
by  direct  application  to  the  object.  Of  himself  he  does  not 
direct  his  attention  to  his  own  internal  acts,  does  not  thiak 
upon  his  own  thoughts,  does  not  combine  reflex  ideas,  nor 
seek  in  them  the  certainty  of  his  judgment. 

20.  And  here  we  detect  a  vital  error  in  the  art  of  think- 
ing as  it  has  hitherto  been  taught.  The  young  intellect  is 
exercised  in  reflection,  the  most  difficult  part  of  s 
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wHcK  is  as  inconsiderate  as  it  ■would  be  to  commence  his 
physical  development  by  the  most  painful  gymiiaatic  eser- 
cises.  Man's  scientific  development  should  be  governed  by 
his  natural  development,  which  is  direct  not  reflex. 

21.  Let  u3  apply  this  remark  to  the  exercise  of  the  senses. 
"Do  you  hear  that  music?"  asks  the  child. — "What  mu- 
sic?"'— -"Did  you  not  hear  it?  Are  you  deaf?"— "It  seems 
to  you  that  you  hear  it."- — "Eat,  sir,  I  hear  it  so  distinct- 
ly I  How  can  it  be  possible?" — "But  how  do  you  know?" 
—"I  hear  it." 

From  his  I  hear  U  you  cannot  drive  him ;  he  will  not 
hesitate  a  moment,  nor  will  he  appeal  to  any  reflex  act  in 
order  to  avoid  your  importunities.  "Ihear  it:  do  not  you 
hear  it?"  He  asks  nothing  more,  and  all  your  philcsophy 
cannot  equal  the  irresistible  force  of  sensation  which  assures 
him  that  there  is  music,  and  that  whoever  doubts  it  is 
either  deaf  or  in  jest. 

22.  Had  the  faculties  of  the  child  been  developed  by  al- 
ternate direct  and  reflex  acts;  had  he,  when  acquiring 
knowledge  of  things,  thought  of  something  besides  the 
things  themselves ;  evidently  a  continuation  of  such  acta 
would  have  left  some  impression  on  his  mind,  and  urged  to 
assign  the  motives  of  his  certainty,  he  would  indicate  those 
very  means  that  he  mad©  use  of  in  the  gradual  develop- 
ment of  his  fecultira ;  lie  would  abstract  the  object,  retire 
into  himself,  think  upon  his  own  thought  in  one  way  or 
another,  and  thus  encounter  the  dif&culty.  Nothing  of 
this  character  takes  place,  which  proves  that  no  such  reflex 
acts  have  been  performed,  that  there  have  been  only  per- 
ceptions accompanied  by  internal  consciousness  and  cer- 
tainty of  their  existence ;  but  all  in  a  confiised,  instinctive 
manner,  without  any  thing  like  philosophical  reflection. 

23.  What  has  been  said  of  the  child,  may  be  proved 
true  also  of  adults,  however  clear  and  perfect  their  intel- 
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lect.  If  not  initiated  into  questions  of  philosophy,  they 
will  give  very  nearly  the  same  answers  to  difficulties  pro- 
posed on  the  same  matters,  and  even  upon  many  others 
more  exposed  to  doubt.  Experience  proves  better  than  all 
ratiocination  that  no  one  acquirea  certainty  by  reflex  acts. 

24.  Philosophers  teach  that  the  sources  of  certainty  are 
the  internal  sense  or  oonscionsness  of  acts,  the  external 
senses,  common  sense,  reason,  and  authority.  A  few  ex- 
amples will  show  us  that  there  is  reflection  in  all  these, 
and  how  most  men,  and  even  philosophers,  when  they  act 
lite  men  and  not  like  philosophers,  think 

25.  Suppose  a  clear-headed  person,  one  however  who  is 
ignorant  of  the  questions  of  certainty,  has  just  seen  some 
monument,  the  Mxurial  for  instance,  which  leaves  a  lively 
and  lasting  impression  on  his  mind,  and  while  he  recollects 
his  gratification  on  seeing  it,  try  to  make  him  doubt  the  ex- 
istence of  this  recollection  in  his  mind,  and  its  correspond- 
ence as  well  with  the  act  of  seeing  as  with  the  edifice  itself, 
and  he  will  very  certainly  think  you  are  in  jest,  or  wUl  be 
astounded,  and  will  suspect  you  of  being  out  of  your 
senses.  He  discovers  no  difference  between  things  differ- 
ent as  are  the  actual  existence  of  his  recollection,  its  cor- 
respondence with  the  past  act  of  seeing,  and  the  agreement 
of  both  with  the  edifice  seen.  He  knows  in  this  case  no 
more  than  a  child  of  six  years :  "  I  recollect  it,  I  saw  it,  it 
is  as  I  recollect  it."  This  is  all  his  science ;  he  neither  re- 
flects, nor  separates ;  all  is  direct  and  simultaneous. 

No  matter  what  suppositions  you  make,  you  can  never 
get  from  the  majority  of  ^miTi  any  better  account  of  the 
phenomena  of  the  internal  sense,  than  you  got  fcom  the 
supposed  individual's  recollection  of  the  Escurial:  "  aU  that 
I  know  is  that  it  is  so."  There  aie  here  no  reflex  acts ; 
certainty  attends  the  direct  act,  and  no  philosophical  con- 
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3  can  add  one  iota  to  the  seciirity  given  by  the 
very  force  of  things,  and  the  instiECt  of  nature. 

26.  Example  of  the  testimony  of  the  senses. 

If  we  see  any  object,  no  matter  ■what,  at  a  proper  dis- 
tance and  in  sufficient  light,  we  judge  of  its  size,  figure,  and 
color,  and  we  are  very  confident  of  the  truth  of  our  judg- 
ment, although  we  may  never,  in  all  our  life,  have  thought 
of  a  theory  of  sensation,  or  of  the  relations  of  our  organs, 
either  to  each  other  or  to  external  objects.  N"o  reflex  act 
ac*3ompanies  the  formation  of  our  judgment ;  aJl  is  done 
instinctively,  and  without  the  intervention  of  philosophical 
conaderations.  We  see  it,  and  nothing  else :  this  is  enough 
for  certainty.  It  is  only  after  having  handled  books  in 
■wMch  the  question  of  certainty  is  agitated,  that  we  turn 
our  attention  to  our  own  acts ;  but  this  attention,  it  is  to  be 
remarked,  lasts  only  so  long  as  we  are  engaged  in  the 
scientific  analysis ;  when  this  is  forgotten,  which  it  very 
soon  is,  we  return  to  our  general  routine,  and  seldom  recur 


Note  well  that  we  speak  here  of  the  certainty  of  the 
judgment  formed  in  consequence  of  sensation  only  in  so 
fiir  as  it  is  connected  with  the  uses  of  life,  and  not  at  all  of 
its  greater  or  less  exactness  with  respect  to  the  nature  of 
things.  Thus  it  matters  httle  that  we  consider  colors  as  in- 
herent qualities  of  bodies,  although  in  reahty  they  are  not ; 
it  is  sufficient  that  the  judgment  formed  does  not  in  any 
sense  change  our  relations  to  objects,  whatever  may  be  the 
philosophical  theory, 

27.  Example  of  common  sense. 

In  the  presence  of  a  numerous  assembly,  throw  a  quan- 
tity of  printer's  types  at  random  upon  the  ground,  and  tell 
the  bystanders  that  their  names  will  all  be  found  printed. 
They  will  all  with  one  accord  laugh  at  your  folly.     But 
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what  is  the  reason  of  this  ?     Have  they  all  reflected  upon 
the  hasis  of  their  certainty  ?     Assuredly  they  have  not. 

28.  Example  of  reason. 

We  all  reason,  and  in  many  cases  rightly.  Without  art 
or  reflection  of  any  kind,  we  often  diatinguish  the  solid 
from  the  fntUe,  the  sophistical  from  the  coneluaive.  This 
does  not  require  us  to  regard  the  course  of  our  understand- 
ing ;  without  scarcely  noticing  it  we  follow  the  right  load ; 
and  a  man  may,  in  his  life,  have  formed  a  thousand  rigor- 
oua  and  exact  ratiocinations  without  ever  having  once  at- 
tended to  his  method  of  reasoning.  Even  those  most 
versed  in  the  dialectic  art,  repeatedly  forget  it;  they  per- 
haps follow  it  very  correctly  in  practice,  but  they  pay  no 
express  attention  to  any  one  of  its  rules. 

29.  Ideologists  have  written  whole  volumes  on  the  oper- 
ations of  our  understanding,  and  the  simple  rustic  performs 
these  operations  without  thinking  that  he  performs  them. 
How  much  has  heen  written  on  abstraction,  generalization, 
and  universals !  Yet  this  is  all  well  regulated  in  the  mind 
of  every  man,  ignorant  as  he  may  be  of  a  science  which 
examines  it.  In  his  language  you  will  find  the  universal 
and  the  particular  expressed,  and  every  thing  occupying  its 
proper  place  in  his  discourse :  he  encounters  no  difficulty 
in  his  direct  acts.  But  call  his  attention  to  these  acts 
themselves,  to  abstraction  for  example;  and  what  was  in 
the  direct  act  so  clear  and  lucid,  becomes  a  chaos  the  mo- 
ment it  passes  to  the  reflex  order. 

Thus  we  see  that  reflection,  whose  object  is  the  act  per- 
formed, is  of  very  little  importance  even  in  reasoning,  its 
most  reflectiTe  medium. 

30.  Example  of  authority. 

All  civilized  people  know  the  existence  of  Enffland, 
but  most  of  them  know  this  only  from  having  heard  or 
read  of  it,  that  is,  by  authority.     Their  certainty  of  the  ex- 
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iatence  of  England  evidently  is  not  snrpaased  by  that  of 
objects  of  their  own  vision ;  and  yet  how  many  of  them 
have  ever  thought  of  analyzing  the  foundations  of  such  a 
certainty?  Yet  is  the  certainty  of  those  who  have  ex- 
amiaed  it  greater  than  that  of  those  who  have  not  ex- 
amined it?  In  the  present  caae,  as  in  an  infinity  of  others 
analogous  to  it,  there  is  no  intervention  of  reflex  acts :  cer- 
tainty is  here  formed  instinctively,  and  needs  no  medium 
invented  by  philosophers. 

31.  These  examples  show  that  philosophers  take  a  very 
different  road  to  certainty  from  that  taught  by  nature.  He 
who  created  fdl  things  out  of  nothing,  has  provided  them 
with  all  that  is  necessary  to  the  exercise  of  their  functions 
according  to  their  respective  positions  in  the  universe ;  and 
one  of  the  first  necessities  of  an  intelligent  being  is  the  cer- 
tainty of  some  truths.  What  would  become  of  us,  if  befbre 
beginning  to  receive  impressions,  and  before  the  germina- 
tion of  primary  ideas  in  our  understanding,  we  were  obliged 
to  perform  the  painful  task  of  elaborating  some  system  ca- 
pable of  saving  us  irom  uncertainty?  Were  it  thus,  oui- 
intellect  would  perish  at  its  very  birth,  for  no  sooner  would 
it  open  its  eyes  to  the  light  than  it  would  be  involved  in  the 
chaos  of  its  own  cavils,  and  it  could  never,  with  its  scattered 
forces,  succeed  in  dissipating  the  clouds  which  would  arise  on 
all  sides,  and  which  would  finally  sink  it  in  total  darkness. 
If  the  greatest  philosophers,  the  most  clear  and  acute 
intellects,  the  strongest  and  most  vigorous  geniuses  have 
labored  to  so  little  purpose  to  estabhsh  soUd  principles, 
such  as  might  serve  for  the  fbundations  of  science,  what 
would  have  happened  had  not  the  Creator  succored  us  in 
this  necessity,  and  given  certainty  to  the  tender  intellect, 
just  as  he  prepared  for  the  preservation  of  the  body  the 
milk  that  nourishes  and  the  air  that  vivifies  it? 
32.  If  any  part  of  science  ought  to  be  regarded  as  purely 
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speculative,  it  is  undoubtedly  the  part  wliieh  concerns  cer- 
tainty ;  and  this  proposition,  paradoxical  as  it  may  seem  at 
first  sight,  is  true,  and  can  be  easily  demonstrated. 

83.  What  does  philosophy  here  propose  to  do '?  To  pro- 
duce certainty  ?  But  it  exists  independently  of  all  philo- 
sophical systems,  and  mankind  were  certain  of  many  things 
before  ever  any  one  thought  of  such  questions.  Moreover, 
siace  the  question  was  first  raised,  few,  compared  with  the 
whole  huinan  race,  have  examined  it ;  so  it  is  now,  and  so 
it  will  be ;  and  all  the  theories  invented  on  this  point  can 
have  no  effect  upon  the  fact  of  certainty.  What  has  been 
said  of  its  production  may  be  said  of  the  attempt  to  con- 
solidate it  When  have  the  generality  of  men  had,  or 
when  will  they  have,  time  and  opportunity  to  examine 


34.  Philosophy  could  here  have  produced  nothing  but 
skepticism,  for  the  variety  and  opposition  of  systems  were 
more  calculated  to  create  than  to  dissipate  doubts.  Happily 
nature  is  the  most  invincible  opponent  of  skepticism ;  the 
sage's  dreams  pass  not  from  his  hbrary  to  the  every  day 
uses  of  the  life  of  ordinary  men,  or  even  of  those  who 
labor  under  or  imagine  them. 

85.  Philosophy  here  can  propose  to  itself  no  more  rea^ 
Bonable  object  than  simply  to  examine  the  foundations  of 
certainty,  with  the  sole  view  of  more  thoroughly  knowing 
the  human  mind,  not  of  making  any  change  in  practice ; 
just  as  astronomers  observe  the  course  of  the  stars,  inves- 
tigate and  determine  the  laws  to  which  they  are  subject, 
without  therefore  presuming  to  be  able  to  modify  them. 

36.  But  even  this  supposition  places  philosophy  in  a  very 
unsatisfactory  position ;  for  if  we  recollect  what  we  have 
already  established,  we  shall  see. that  sciei 
real  and  true  phenomenon,  but  gives  it  a  gratuitous  e 
nation,  by  making  an  imaginary  analysis  of  it. 


Hosed  byGoOgle 


Ch.  IJLj  OS  CERTAINTY.  23 

Experience  has  in  feet  shovm  our  understanding  to  be 
guided  by  no  one  of  the  considerationa  made  by  pMloBo- 
phera ;  its  assent,  wheia  it  is  accompanied  by  the  greatest  cer- 
tainty, is  a  spontaneous  product  of  a  natural  instinct,  not  of 
combinations ;  it  ia  a  firm  adhesion  exacted  by  the  evidence 
of  the  truth,  the  power  of  the  internal  sense,  or  the  impulse 
of  instinct ;  not  a  conviction  produced  by  a  series  of  ratioci- 
nations. These  combinations  and  ratiocinations  therefore 
exist  only  in  the  mind  of  philosophers,  not  in  reality ; 
when,  therefore,  they  attempt  to  designate  the  foundations 
of  certainty,  we  are  told  what  could  or  should  have  been, 
but  not  what  is. 

If  philosophers  would  only  be  guided  by  their  own  sys- 
tems, and  would  not  forget  them  nor  set  them  aside  as  soon 
as,  or  even  before,  they  have  finished  explaining  them,  it 
might  be  said,  that  even  if  no  reason  can  be  given  for  human 
certainty,  one  can  be  given  fer  philosophical  certainfy ;  but 
since  these  same  philosophers  make  no  use  of  these  scien- 
tific means  save  when  developing  them  ex  professo,  it  fol- 
lows that  their  pretended  foundations  are  a  mere  theory 
havmg  httle  or  no  connection  with  the  reality, 

37.  This  demonstration  of  the  vanity  of  philosophical 
systems  relating  to  the  foundation  of  certainty,  fer  from 
leading  to  skepticism,  has  a  directly  contrary  tendency ;  for 
it  makes  us  appreciate  at  then:  true  value,  the  emptiness  of 
our  cavils,  compares  their  impotence  with  the  uresistible 
force  of  nature,  and  thus  destroys  that  foohsh  pride  which 
would  make  us  superior  to  the  laws  imposed  upon  our  un- 
derstanding by  the  Creator  himself;  it  pkces  us  ia  the  chan- 
nel through  which  the  torrent  of  humanity  has  for  ages 
run ;  and  it  disposes  us  to  receive  with  sound  philosophy 
what  the  laws  of  our  nature  force  us  to  accept.  (3) 
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it  a  first  principle  of  hi.iman 
,  .knowledge ;  each  has  assigned  his  own,  and  now  after  so 
much  discussion  it  ia  doubtful  who  is  right,  or  even  if  any 
one  ia  right. 

Before  inquiring  what  the  first  principle  ia,  they  ought 
to  have  ascertained  whether  there  be  any  such  principle. 
We  cannot  suppose  this  last  question  to  be  answered  aflirm- 
atively ;  for  it  is,  as  we  shall  hereaiter  see,  susceptible  of 
different  solutions,  according  to  the  aspect  under  which  it 
is  seen. 

The  first  principle  of  knowledge  may  be  understood  in 
either  of  two  senses ;  as  denoting  one  first  truth  from  which 
all  others  flow,  or  as  expressing  a  truth  which  we  must  sup- 
pose if  we  would  not  have  all  other  truths  disappear.  In 
the  former  sense  it  is  a  spring  from  which  the  waters  flow, 
which  fertilize  the  intellect ;  in  the  second  sense  it  is  a  point 
whereon  to  rest  a  great  weight. 

39.  Is  there  any  one  truth  from  which  all  others  flow? 
There  is  in  reality,  in  the  order  of  beings,  in  the  universal 
intellectual  order;  but  in  the  human  intellectual  order 
there  is  none. 

■40.  There  ia  in  the  order  of  beings  one  truth,  the  origin 
of  all  truths ;  for  truth  is  reaUty,  and  there  ia  one  Being, 
author  of  all  beinga.  This  being  is  a  truth, — ^tnith  itself, — 
the  plenitude  of  truth, — ^for  he  is  being  by  essence,  the 
plenitude  of  being. 


Hosed  byGoOgle 


Ch.  IV.J  on  CESTAINTr.  25 

Every  school  of  philosophy  has  in  soins  sense  recognized 
this  luiity  of  origin.  The  atheist  talks  of  the  force  of  na- 
ture ;  the  pantheist  of  an  only  substance,  of  the  absolute, 
of  the  unconditioned ;  both  have  abandoned  the  idea  of 
(jod,  and  now  labour  to  replace  it  by  something  whicli  may 
be  made  the  origin  of  the  existence  of  the  imiverse,  and  of 
the  development  of  its  phenomena. 

41.  There  is  in  the  universal  intellectual  order  one  truth 
from  which  all  others  flow ;  it  is,  that  the  unity  of  origin 
of  all  truths  is  not  only  found  in  realized  truths,  that  is,  in 
beings  considered  in  themselves,  but  likewise  in  the  concat- 
enation of  ideas  representing  these  beings.  And  thus  if 
our  understanding  could  ascend  to  the  knowledge  of  all 
truths,  and  embrace  them  in  their  unity  and  in  all  the  rela- 
tions unitiiig  them,  it  would  see  them  after  arriving  at  a 
certain  height,  notwithstanding  their  dispersion  and  diver- 
gence as  now  perceived  by  us,  converge  to  a  centre,  in 
which  they  unite,  like  rays  of  light  in  the  luminous  object 
from  which  they  issued. 

42.  The  most  profound  philosoploical  doctrines  often  ap- 
pear in  the  treatises  of  theologians  explaining  the  doctrines 
of  the  church.  Thus  St.  Thomas,  in  his  questions  on  the 
understanding  of  angels,  and  in  other  parts  of  his  works, 
has  left  us  a  very  luminous  and  interesting  theory.  Accord- 
ing to  him,  spirits  understand  by  a  number  of  ideas  smaller 
in  proportion  to  the  superiority  of  their  order  ■  and  so  the 
diminution  goes  on  even  to  G-od  wh  unierstmds  by  means 
of  a  single  idea  which  is  his  ow  e  sence  And  thus  ac- 
cording to  the  holy  doctor,  not  only  a  tl  e  e  one  being, 
author  of  all  beings,  but  also  o  e  nhmte  lea  which  in- 
cludes nil  ideas.  Whoever  fiill>  po=!ses  es  this  idea  will 
see  every  thing  in  it ;  but  since  this  full  possession,  called 
comprehension  in  theology,  is  bolelv  a  pioperty  of  the  in- 
finite intelligence  of  God,  creature=(  wl  en  m  the  other  life 
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fkey  shall  have  ottained  the  beatific  vision,  will  see  more  or 
fewer  ohj  ects  in  God  according  to  the  greater  or  less  perfec- 
tion in  which  they  possess  it.  How  wonderful  I  The 
dogma  of  beatific  vision  well  understood,  is  also  a  tn.ith 
which  sheda  much  light  upon  philosophical  theories, 
Malebraache's  sublime  dream  about  ideas  was,  perhaps,  a 
reminiscence  of  his  theological  studies. 

43.  The  transcendental  science  -which  embraces  and  ex- 
plains them  all,  is  a  chimera  to  our  mind  so  long  as  we 
inhabit  this  earth,  but  it  is  a  reality  to  other  spirits  of  a 
higher  order,  and  it  will  also  be  so  to  us  when,  freed  from 
this  mortal  body,  we  attain  the  regions  of  light. 

44.  So  ikr  as  we  may  conjecture  from  analogy,  we  have 
proofe  of  the  existence  of  this  transcendental  science,  which 
includes  all  sciences,  and  is  in  its  turn  contained  in  one 
sole  principle,  or  rather,  in  one  only  idea,  in  one  only  in- 
tuition. If  we  observe  the  scale  of  beings,  the  grades  of 
distinction  between  individual  inteUigences,  and  the  succes- 
sive progress  of  science,  the  image  of  this  truth  will  he  pre- 
sented to  us  in  a  very  strildng  manner. 

One  of  the  distinctive  characteristics  of  our  mind  is  its 
power  of  generalization,  of  perceiving  the  common  in  the 
various,  of  reducing  the  multiplex  to  unity ;  and  this  power 
is  proportional  to  its  degree  of  intelligence. 

45.  The  brute  is  limited  to  its  sensations  and  the  objects 
causing  them.  'It  has  no  power  of  generalization  or  of 
classifLCation ;  nothing  beyond  the  impression  received  or 
the  instinct  of  satisfying  its  wants.  Man,  however,  as  soon 
as  he  opens  the  eyes  of  his  underetanding,  perceives  un- 
numbered relations ;  he  applies  what  he  has  seen  in  one 
case  to  different  cases ;  he  generalizes  and  infolds  very 
many  ideas  in  a  single  idea.  The  child  desires  an  object 
above  his  reach ;  he  immediately  takes  a  chair  or  a  stool, 
and  improvises  a  ladder.     A  brute  will  watch  the  object 
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of  its  appetite  whole  hours  when  placed  beyond  its  reach, 
"without  ever  thinking  of  doing  like  the  child,  and  form- 
ing a  ladder.  If  every  thing  be  bo  disposed  as  to  enable 
it  to  climb,  it  will  climb,  but  it  is  incapable  of  thinking 
that  in  similar  circumstances  it  ought  to  act  in  like  man- 
ner. In  the  former  case,  we  see  a  beiag  having  the  gen- 
eral idea  of  a  means,  and  its  relation  to  the  end,  of  which 
it  makes  use  when  necessary :  in  the  latter  we  see  another 
being  having  indeed  before  its  eyes  the  end  and  the  means, 
but  not  perceiving  their  relation,  unable  to  go  beyond  the 
material  individuality  of  objects. 

In  the  former  there  is  perception  of  unity ;  in  the  latter 
there  is  no  bond  to  join  the  variety  of  particular  facts. 

It  is  seen  by  this  simple  example  that  the  child  wiU  re- 
duce all  the  infinity  of  cases,  in  wliich  an  object  may  be 
placed  beyond  his  reach,  to  this  one  case ;  he  possesses,  so 
to  speak,  the  formula  of  this  little  problem.  True,  he  does 
not  render  himself  an  account  of  this  formula,  that  is,  does 
not  reflect  upon  it ;  but  he  has  it  in  reality ;  and  if  you 
give  him  an  opportunity  he  will  at  once  apply  it,  which 
proves  that  he  has  it.  Or  speak  to  him  of  things  placed 
too  high  for  his  reach,  and  point  rapidly  from  one  to  an- 
other of  the  objects  before  him;  he  will  at  all  times  in- 
stantly apply  the  general  idea  of  an  auxiliary  medium ;  he 
will  avail  himself  perhaps  of  his  father's  arm,  or  that  of  a 
servant,  a  chair,  if  in  the  house,  a  heap  of  stones,  if  in  the 
fields;  he  discovers  in  all  things  ihe  relation  of  the  means 
lo  the  end.  "When  he  sees  the  end,  he  immediately  turns 
his  attention  to  the  means  of  attaining  it :  the  general  idea 
seeks  individualization  in  a  particular  case. 

46.  Art  is  the  collection  of  rules  for  doing  any  thing  well ; 
and  is  the  more  perfect  in  proportion  as  each  rule  embraces 
a  greater  mmiber  of  cases,  and  consequently  as  the  number 
of  these  rules  is  smaller.     Doubtless,  buildings  that  were 
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solid,  well  proportioned,  and  adapted  to  the  purpose  for 
which  they  were  destined,  had  been  constnioted  before  the 
rules  of  architecture  were  reduced  to  formulas ;  but  the  great 
progress  of  inteEigence  in  the  construction  of  buildings 
consisted  in  ascertaining  what  there  was  common  to  all 
well-bmlt  houses,  in  determining  the  cause  of  beauty  and 
of  solidity,  in  themselves  considered,  by  passing  from  the 
individu^  to  the  universal,  that  is,  by  forming  general  ideas 
of  beauty  and  solidity  applicable  to  an  indefinite  number 
of  particular  cases,  by  simplifying. 

47.  The  same  may  be  said  of  all  other  liberal  and  me- 
chanical arts :  the  progress  of  intelligence  in  all  of  them 
consists  in  reducing  multiphcity  to  unity,  and  including  the 
greatest  possible  niunber  of  apphcations  in  the  least  possible 
number  of  ideas.  This  is  why  lovers  of  literature  and  the 
fine  arts  labor  to  discover  an  idea  of  beauty  in  general,  in 
order  to  attain  a  type  applicable  to  all  literary  and  artistic 
objects.  It  is  also  obvious  that  those  engaged  in  mechani- 
cal arts  always  endeavor  to  govern  their  proceedings  by  a 
few  rules,  and  he  is  held  to  be  the  most  skilful  who  suc- 
ceeds in  combi.ning  the  greatest  variety  of  results  with  the 
greatest  simplicity  of  means,  by  making  that,  which  others 
connect  witti  many  ideas,  depend  upon  one  idea  alone. 
When  we  see  a  machine  produce  wonderM  effects  by  a 
very  simple  process,  we  praise  the  artificer  not  less  for  the 
means  than  for  the  end:  this  we  say,  is  grand,  and  the 
simplicity  with  which  it  works  is  the  most  astonishing. 

48.  Let  us  apply  this  doctrine  to  the  natural  and  exact 
sciences. 

The  merit  of  our  actual  system  of  numeration  consists 
in  inclading  the  expression  of  all  numbers  in  a  single  idea, 
making  the  value  of  each  figure  ten  times  that  to  the  right, 
and  filling  all  intervals  with  zeros.  The  expression  of  in- 
finite numbers  is  reduced  to  the  simplicity  of  a  single  rule 
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based  upou  a  single  idea ;  the  relation  of  position  with  a 
tenfold  value.  Logarithms  have  enabled  arithmetic  to 
make  a  great  advance  by  diminishing  the  number  of  its 
fundamental  operations,  since,  with  them  it  reduces  multi- 
plication and  division  to  addition  and  subtraction.  Alge- 
bra is  only  the  generalization  of  arithmetical  expressions 
and  operations,  their  simplification.  The  apphcation  of 
algebra  to  geometry  is  the  generalization  of  geometrical  ex- 
pressions ;  formulas  of  lines,  figures,  bodies,  only  the  ex- 
pression of  their  universal  idea.  In  this  idea  as  in  a  type, 
geometry  preserves  its  first  and  generative  idea,  and  it  re- 
quires only  the  simplest  applications  iu  order  to  form  an 
exact  calculation  of  all  lines  beloi^ng  to  the  same  class, 
which  can  possibly  be  met  with  in  practice.  In  the  simple 
expresssion  jj=A,  called  tiie  differentid  co-efficient,  is  con- 
tained the  whole  idea  of  infinitesimal  calculus.  It  origi- 
nated in  geometrical  considerations,  but  so  soon  as  its  uni- 
versality was  conceived,  it  ponred  a  ilood  of  light  upon 
every  branch  of  mathematical  and  natural  science,  and  led 
to  the  discovery  of  a  new  world,  whose  confines  are  stOl 
unknown.  The  prodigious  fecundity  of  this  calculus  ema- 
nates from  its  simplicity,  its  prompt  generalization  of  both 
ilgebra  and  geometry,  and  its  uniting  them  in  a  single 
point  which  is  the  relation  of  the  limits  of  the  differentials 
of  any  ftmction. 

49.  It  is  to  this  unity  of  idea  that  the  human  intellect  in 
its  ambition  aspires,  and  once  obtained,  it  proves  the  cause 
of  great  progress.  The  glory  of  the  greatest  geniuses  is 
that  they  discovered  it ;  the  advance  of  science  has  consisted 
in  profiting  by  it.  Yieta  explained  and  apphed  the  prin- 
ciple of  the  general  expression  of  arithmetical  quantities ; 
Descartes  extended  this  to  geometrical  quantities,  ISTewton 
established  the  principle  of  universal  gravitation  ;  and  he, 
at  the  same  time  with  Leibnitz,  invented  the  infinitesimal 
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calculus ;  and  the  exact  and  natural  sciences  march,  by  the 
light  of  a  vast  flambeau,  with  gigantic  strides  along  paths 
never  before  trodden.  And  all  this  because  iuteUigenee 
has  approached  unity,  and  become  possessed  of  a  genera- 
tive idea,  involving  infinite  other  ideas, 

50.  It  is  -worthy  of  remark,  that  as  we  advance  ia 
science,  we  meet  numerous  points  of  contact,  close  relations, 
which  no  one  at  first  sight  would  have  suspected.  Ancient 
mathematicians  discu^ed  the  conie  sections,  but  were  far 
from  imagining  that  the  idea  of  the  ellipse  could  be  the 
basis  of  a  system  of  astronomy:  the  foci  to  them  were 
simple  points,  the  curve  a  line,  and  the  relations  of  both  the 
object  of  combinations  at  once  profitless  and  without  appli- 
cation. Ages  pass  away,  and  these  foei  are  the  sun,  the 
curve  the  orbit  of  planets.  The  lines  on  the  geometrician's 
table  represented  a  world ! 

The  intimate  connection  of  mathematical  and  natural 
science  cannot  be  C[uestioned ;  and  who  shaU  say  to  what 
extent  both  are  connected  with  ontological,  psychological, 
theological,  and  moral  science  ?  Thp  extended  scale  over 
which  beings  ai-e  diatribtited  may  at  first  sight  seem  to  be 
an  assemblage  of  unconnected  objects  but  seen  with  the 
eyes  of  science,  it  is  perceived  to  be  a  dehcately  \  orked 
chain,  whose  links  present,  as  we  advance  greater  1  e^uty 
and  perfection.  "We  see  the  different  realms  of  naturt. 
united  by  close  relations :  the  sciences,  of  which  they  are 
the  objects,  mutually  borrow  each  other's  light,  and  enter 
on  each  other's  territory.  The  comphcation  of  objects 
among  themselves  involves  this  complication  of  science ; 
and  the  unity  of  the  laws  imposed  upon  different  orders  of 
beings  makes  aU  sciences  approach,  and  tend  to  form, 
one  only  science.  If  it  were  given  us  to  sec  the  identity 
of  their  origin,  the  unity  of  the  end  and  the  simplicity  of 
the  means,  we  should  come  into  the  possession  of  the  true 
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transcendental  science,  the  only  science  wHch  involves  all 
others,  or  more  correctly  speaking,  the  only  idea  in  which 
every  thing  is  represented  as  it  is,  and  every  thing  seen 
without  any  necrasity  of  combmation,  or  effort  of  any  kind, 
just  as  a  magnificent  landscape,  its  outlines,  form,  and 
colors  are  pictured  on  a  perfectly  clear  mirror.  In  the 
meantime,  we  must  rest  satisfied  with  shadows  of  reality, 
and  must  see  in  the  instinctive  tendency  of  our  understand- 
ing to  simplify,  to  reduce  every  thing  or  make  it  approach 
as  much  as  possible  to  unity,  the  announcement,  ilie 
sign  of  this  single  science,  this  intuition  of  the  one  infinite 
idea ;  just  as  in  the  desire  for  happiness  which  agitates  our 
heart,  the  thirst  after  enjoyment  which  torments  us  we  dis- 
cover a  proof  that  all  is  not  ended  here  below,  and  that  our  . 
soul  has  been  created  for  the  possession  of  a  good  not  to  be 
attained  in  this  mortal  life. 

51.  If  we  compare  men  with  men,  and  pay  attention  to 
the  character  of  genius,  the  most  elevated  pomt  of  human 
intelligence,  we  shall  see  the  ti-uth  of  what  has  been  said  of 
the  scale  of  human  beings,  and  the  progress  of  science. 
Men  of  true  genius  are  distinguished  by  the  unity  and  ex- 
tent of  their  conceptions.  If  they  treat  a  difficult  and 
complicated  i^uestion,  they  simplity  it,  consider  it  from  a 
high  point  of  view,  and  determine  one  general  idea  which 
sheds  light  upon  all  the  others.  If  they  have  a  difficulty 
to  solve,  they  show  the  root  of  the  error,  and  with  a  word 
dispel  all  the  illusion  of  sophistry.  If  they  use  synthesis, 
they  first  establish  the  pnnciple  which  is  to  serve  as  its 
basis,  and  with  one  dash  trace  the  road  to  be  followed  in 
order  to  reach  the  wished-for  result.  If  they  make  use  of 
analysis,  they  strike  in  its  secret  resort  the  point  where  de- 
composition is  to  commence,  they  at  once  open  the  object, 
and  reveal  to  us  its  most  obscure  mysteries.  If  there  is 
question  of  a  discovery,  while  others  are  seeking  here  and 
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there,  they  strike  the  ground  with  their  foot,  and  exclaim, 
"the  trcaaure  is  here."  They  make  no  long  argumeDts, 
nor  evasions ;  their  thoughts  are  few  but  pregnant ;  their 
words  are  not  many,  but  in  each  of  them  is  set  a  peaii  of 
inestimable  value. 

62.  No  doubt  there  is  in  the  intellectual  order  a  single 
truth  from  which  all  other  truths  emanate,  one  idea  which 
includes  aR  other  ideas.  This  philosophy  teaches,  and  the 
efforts,  the  natural  and  instinctive  tendencies  of  every  in- 
telligence, toiling  after  simplicity  and  unity,  show  it :  such 
also  is  the  dictate  of  common  sense,  which  considers  that 
thought  the  highest  and  most  noble  which,  is  the  most  com- 
prehensive and  the  most  simple.  (4) 


GHAPTEE    V. 


MCE    IN    THE    HUMAN    INTELLECTUAL    ORDER 
CABKOT    EMAHATB    FROM    THEl    SENSES. 

63.  Ik  the  human  intellectual  order,  such  as  it  is  in  this 
hfe,  there  is  no  one  truth  from  which  all  others  flow :  philo- 
sophers have  sought  one  in  vain ;  they  have  found  none, 
for  there  was  none  to  be  found.  In  fact^  where  coi.ild  it  he 
found  i* 

54.  "Would  it  emanate  from  the  senses. 

Sensations  are  as  various  as  the  objects  which  produce 
them :  by  them  we  acquire  knowledge  of  individual  and 
material  things ;  but  no  one  truth,  source  of  all  other  truths, 
can  be  found  in  any  one  of  these,  or  the  sensations  proceed- 
ing from  them, 

55.  If  we  observe  our  impressions  received  through  sen- 
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satioD,  we  sliall  perceive  that  they  are  all  equal  so  iar  as  the 
production  of  certainty  is  concerned.  We  are  just  aa  cer- 
tain of  the  sensation  caused  by  any  noise  whatever,  as  we 
are  of  that  produced  by  an  object  which  we  see,  an  odorous 
body  which  we  smell,  a  savory  morsel  which  we  taste,  or 
any  thing  which  strongly  affects  our  sense  of  touch.  There 
is  no  gradation  iu  the  certainty  produced  by  these  sensa- 
tions :  they  are  all  equal ;  for  if  we  speak  of  sensation  itself, 
we  experience  it  in  such  a  manner  as  to  lea,ve  no  uncer- 
tainty ;  and  if  we  speak  of  the  relation  of  sensation  with 
the  existence  of  the  object  causing  it,  we  are  just  as  certain 
that  the  sensation  called  sight  corresponds  to  an  external 
object  seen,  aa  we  are  that  an  external  object  touched  corre- 
sponds to  the  sensation  called  touch. 

Hence  we  infer  that  no  one  sensation  is  the  origin  of  the 
certainty  of  other  sensations ;  in  this  they  are  all  alike :  and 
most  men  have  no  other  reason  than  their  experience  why 
they  should  be  sure  of  this  certainty.  We  are  aw^re  that 
what  happens  to  individuals  from  whose  eyes  cataracts 
have  been  removed,  shows  that  simple  sensation  does  not 
suffice  for  the  due  appreciation  of  the  object  perceived,  and 
that  one  sense  aids  another:  hut  this  does  not  prove  any 
one  of  them  to  be  preferable ;  for  aa  the  blind  man,  whose 
sight  was  suddenly  restored,  did  not  form  an  exact  judg- 
ment as  to  the  size  and  distance  of  objects  seen  by  sight 
only,  but  req^uired  the  assistance  of  tou,ch ;  so  is  it  very 
probable  that  if  a  person  of  good  eyesight  had  been  de- 
prived from  his  birth  of  the  sense  of  touch,  He  would  not 
be  able,  were  this  sense  given  him  suddenly,  to  form  an  ex- 
act judgment  concerning  objects  touched,  until,  by  the  aid 
of  sight,  he  had  become  a<!customed  to  combine  the  new 
and  the  old  order  of  sensations,  and  learnt  hy  practice  to 
determine  the  relations  of  sensation  with  its  object,  or  to 
know  by  sensation  the  properties  of  its  object. 
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56.  This  fact  of  the  blind  man  ia  however  contradicted 
by  otheis  which  lead  to  a  directly  opposite  result  The 
youth,  -apon  whom  the  oculist,  Jean  Janin,  performed  the 
same  operation,  and  other  persons  blind  from  their  birth, 
whose  eyesight  Luigi  de'  Gregori  partly  restored,  did  not^ 
lite  the  blind  man  of  Oheselden,  deem  these  objecta  stuck 
to  their  eyes,  but  that  they  saw  them  aa  things  really  ex- 
ternal and  separate.  Eosmini  thus  relates  it,*  although  he 
gives  the  preference' to  the  Oheselden  case,  which  he  says 
was  repeated  in  Italy  hy  the  professor  Griacomo  di  Pavia 
with  precisely  the  same  results. 

57.  It  is  not  easy  to  ascertain  how  this  combination  of 
one  sensation  with  another  enables  us  to  judge  rightly  of 
external  objecta;  chiefly  because  the  development  of  our 
sensitive  and  intellectual  facilities  is  completed  before  we 
can  reflect  upon  it :  and  thua  we  find  ourselves  certain  of 
the  existence  and  properties  of  things  before  we  have 
thought  of  certainty,  and  much  less  of  the  means  of  ac- 
q^uiring  it. 

58.  But  even  supposing  us,  after  occupying  ourselves 
with  sensations  and  tbeir  relations  with  objecta,  to  set  aside 
the  certainty  which  we  already  have,  and  to  act  as  if  we 
sought  it,  we  can  find  no  one  sensation  the  basis  of  the 
certainty  of  the  other  sensations.  We  should  meet  in  that 
all  the  difSculties  to  be  encountered  in  the  others. 

59.  One  of  the  chief  diffieultiea  upon  this  point  ia  to  de- 
termine the  relations  of  the  sense  of  sight  with  that  of 
touch,  and  how  far  the  one  depends  upon  the  other.  We 
propose  hereafter  to  examine  these  questions  at  some 
length,  and  we  shall  therefore  now  refi-ain  from  entering 

"  Sar/gio  siiW  oriffine  delle  idts,  p.  5,  o,  ir,,  tr.  11,  p.  286,  where  he  oitea 
the  theoretioo-chamioal  ohseiTations  on  the  o«taracts  of  those  borablinfl, 
by  Luigi  de'  Gregori,  professor  of  chemistry  and  opthalmiB,  publislied  al 
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upon  them,  as  well  because  they  are  not  of  a  character  to 
be  incidentally  investigated,  as  because  whatever  their  so- 
lution, it  is  not  at  all  opposed  to  what  we  shall  here  estab- 
Hah. 

60.  It  would  be  of  no  advantage  to  i^  to  know  that  the 
certainty  of  all  sensations  was,  philosophically  speaking, 
founded  upon  that  of  some  one  sensation.  Every  sensa- 
tion is  a  contingent,  individual  fact:  how  then  are  we  to 
draw  from  it  light  to  guide  us  to  necessary  truths?  Wo 
matter  under  what  aspect  we  consider  sensation,  it  is  only 
an  impression  received  through  our  organs.  We  are  sure 
of  the  imprrasion  because  it  is  intimately  present  to  our 
mind ;  and  its  repetition  aided  by  other  sensations,  whether 
of  the  same  or  another  sense,  makes  us  certain  of  its  rela- 
tions with  the  object  produciag  it:  but  every  thing  is  done 
instinctively,  with  Uttle  or  no  reflection;  and  we  are  al- 
ways condemned,  however  much  we  reflect,  to  reach  a  point 
beyond  which  we  cannot  pass,  for  nature  herself  there 
stops  us. 

61.  Far  then  from  finding  in  any  sensation  a  fandamental 
fact  on  which  to  found  a  phflosophieal  certainty,  we  discover 
a  collection  of  particular  and  mutually  distinct  fects,  equal, 
however,  so  fiir  as  the  production  in  us  of  that  security 
which  we  call  certainty  is  concerned.  It  is  of  no  use  to 
decompose  man,  and  reduce  him  first  to  an  inanimate  ma- 
chine, then  allow  him  one  sense,  making  him  perceive 
different  sensations,  afterwards  grant  him  another  sense, 
making  him  combine  the  new  and  the  old  sensations,  and 
so  on  synthetically  to  the  possession  and  exercise  of  them 
all  These  things  may  do  to  entertain  one's  curiosity,  to 
nourish  philosophical  pretensions,  or  to  give  a  show  of  proh- 
abflity  to  imaginary  systems ;  but  they  are  in  reality  of 
little  or  no  use;  the  evolutions- which  the  observer  im- 
agines do   not  resemble  those  of  nature ;  and  the   true 
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philosopher  ought  to  examine  wliat  really  is,  not  what  is 
only  in  his  conception. 

ConcHBao,  animating  Ms  statue  by  degrera,  and  making 
the  whole  snm  of  hnman  knowledge  Sow  from  one  sensa^ 
tiou,  IS  like  those  priests  who  got  inside 'the  statue  of  the 
idol,  and  thenoe  emitted  their  oracles.  It  is  not  the  statue 
which  receives  animation,  that  speaks  and  thhiks,  it  is  Con- 
dillao  from  within  it.  let  us,  however,  grant  to  the  sensist 
all  he  demands ;  let  us  allow  him  to  regulate  as  he  pleases 
the  mutual  dependence  of  sensations ;  itip  the  instant  we 
reqnu-e  him  to  make  use  only  of  pure  sensations  in  his  dis- 
cussions, he  will  be  utterly  disooneerted,  how  much  soeyer 
he  may  suppose  them  to  be  transformed.  But  we  reserve 
these  questions  to  the  place  m  which  we  shah  examine  the 
nature  aud  origin  of  ideas. 

62.  Why  are  we  sure  that  the  agreeable  sensation  which 
we  experience  in  our  sense  of  smeh  proceeds  from  an  objeot 
called  a  ™«.!  Because  we  reooheot  having  experienced 
the  same  sensation  on  a  thousand  other  occasions 


--.- .V  ^.^....oauu  umer  occasions;   Di 

both  sight  and  touch  confirm  the  testinony  of  smell     But 
how  do  we  know  that  these "  -■ 


.  " —  ^..^.=a^uno  aie  ooinetning  oeside 

the  impressions  received  in  our  soul?  Why  may  we  not 
believe  them  to  come  from  some  cause  or  other,  without  re- 
lation to  external  causes  ?  Is  it  because  other  men  say  the 
contrary?  Are  we  certain  that  they  exist?  How  do  they 
know  what  they  tell  us  ?  How  do  we  know  that  we  hear 
rightly  ?  There  is  tlie  same  difficulty  with  the  other  senses 
as  with  that  of  hearing,  and  if  we  doubt  the  testinony 
oi  three  senses,  why  shall  we  not  doubt  that  of  four? 
Eeasomng  is  here  of  no  avail;  it  would  lead  us  to  cavils 
which  would  require  an  impassible  doubt,  and  would  tear 
irom  us  a  security,  of  which,  notwithstanding  all  oui  efforts, 
we  cannot  despoil  ouiselves. 

Moreover,  if  we  appeal  to  the  principles  of  p 


f  reason    in 
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order  to  proTe  the  truth  of  aensation,  we  leave  the  territory 
of  sensatiom,  and  do  not  pkoo  in  them  the  primitive  troth, 
origin  of  all  other  truths,  nor  accomphsh  what  we  nnder- 
toolf. 

63.  Hence  it  follows:  First,  that  there  is  no  one  sensa- 
tion which  is  the  origin  of  the  certainty  of  all  others ;  this 
we  have  only  indicated  here,  reserving  the  demonstration 
of  it  to  onr  treatiae  on  sensations.  Secondly,  although 
snoh  a  sensation  were  to  ejdst,  it  could  not  serve  as  the 
basis  of  anything  in  the  intellectual  order,  fbr  with  sensa- 
tion alone  it  is  impossibk  even  to  think.  Thirdly,  that  sen- 
sations, so  far  from  being  able  to  serve  as  the  basis  of  tran- 
scendental science,  cannot  serve  of  themselves  alone  to  estab- 
lish any  science;  because  necessary  truths  cannot  flow 
from  them,  since  they  are  contmgent  facts.  (5) 


CHAPTEE    VI. 

TRANSCBBDENTAI.    SCIENCE. IBSUFFICIBNCY    OF    REAL    TRUTHS. 

64.  We  have  thought  proper  briefly  to  refute  Condillac's 
system,  not  on  account  of  its  mtrinsic  importance,  or  be- 
cause it  was  not  before  in  sufficiently  bad  repute,  but  in 
order  to  clear  the  field  for  higher  and  more  strictly  philo- 
sophical discussions.  We  should  not  omit  to  guard  phflo- 
sophy  against  the  prejudice  cast  upon  it  by  a  sysiam  as 
vain  as  it  is  profitless.  All  that  is  most  subhme  m  the 
science  of  the  nund  disappears  with  the  stote-mura  and 
transformed  sensations:  we  vmdioate  the  rights  of  human 
reason  by  showing  that  before  entering  upon  more  tran- 
scendental questions  it  is  indispensable  to  discard  Condillac's 
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syBtem;  just  as  it  ia  neoeaaaiy  before  maHng  a  good  mad 
to  cleat  away  the  Imshwood  wHch  otetruotB  tie  passage 

65.  We  come  now  to  the  pmot  that  in  the  human  intel- 
Icctnal  Older,  snch  as  it  i»  in  this  life,  there  is  no  one  truth 
the  Boinrce  of  ah  truths ;  beoanse  uo  one  truth  includes 
them  an. 

Trnlha  aie  of  two  kinds,  real  and  ideal.  "We  call  facts 
or  whatew  oiiste,  real  truths;  we  call  the  necessary  con- 
nection of  ideas  ideal  truths.  A  real  truth  may  be  ex- 
pressed  by  the  verb  to  be,  taken  substantively,  or  at  least 
rt  supposes  a  proposition  in  which  this  verb  h™  been 
taken  m  this  sense:  an  ideal  truth  is  expressed  by  the 
same  verb  taken  copulatively  as  signi^ing  the  necessary 
relation  of  a  predicate  with  a  subject,  abstracting  it  how- 
ever, from  both.  Wi,  are,  that  is,  w,  exist,  expresses  a  real 
truth,  a  faot  Whoever  Ihinke  exiets,  expresses  an  ideal  truth 
for  It  does  not  afBrm  that  there  is  any  one  who  thinks  or 
exists,  but  that  if  there  is  aiy  one  who  thinks,  he  exists  • 
or,  in  other  words,  it  afBnns  a  necessary  relation  between 
thought  and  being.  To  real  truths  correBponds  the  real 
world,  the  world  of  existences ;  to  ideal  truths  the  logical 
world,  that  of  possibiHty. 

The  verb  to  he,  is  sometimos  taken  copulatively,  although 
the  relation  expressed  by  it  be  not  necessary;  such  is  the 
case  with  all  contingent  propositions,  and  when  the  predi- 
cate does  not  belong  to  the  essence  of  the  subject.  Some- 
times the  necfssity  is  conditional,  that  is,  it  supposes  a  fact  ■ 
and  then  there  is  no  absolute  necessity,  since  the  supposed 
fact  IS  always  contingent.  When  we  speak  of  ideal  truths 
we  refer  to  those  that  express  an  absolute  necessary  rek- 
tion,  abstracting  it  from  all  order  of  existence ;  and  on  the 
other  hand,  we  imderstaud  by  real  truths  all  those  that  sup- 
pose a  proposition  in  which  a  fact  has  been  established    To 
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this  class  belong  the  truths  of  natijiral  science,  for  they  all 
suppose  some  fact  which  is  the  object  of  observation. 

66.  No  real  finite  truth  can  be  the  origin  of  all  others. 
Tnitli  of  this  kind  is  the  expression  of  a  particular  contin- 
gent feet,  and  consequently  can  neither  include  other  real 
truths  or  the  world  of  existences,  nor  ideal  truths  which 
refer  only  to  nec^sary  relations  in  the  world  of  possi- 
bility. 

67.  Were  we  to  see  intuitively  infinite  existence,  cause 
of  all  existences,  we  should  know  a  real  truth,  origin  of  all 
others ;  but  as  we  know  this  infinite  existence  only  by  dis- 
cnrsion  and  not  by  intuition,  it  follows  that  we  do  not 
know  the  fact  of  that  existence  in  which  the  reason  of  all 
other  existences  is  contained.  Neither  is  it  possible  for  us, 
after  having  by  means  of  discursion  reached  this  cognition, 
to  explain  fi-om  this  point  of  view  the  existence  of  the 
finite  by  the  sole  existence  of  the  infinite;  for  if  we 
abstract  the  existence  of  the  finite,  the  discursion,  by 
which  we  attained  to  the  cognition  of  the  infinite,  disap- 
pears, and  then  our  whole  scientific  fabric  tumbles  to  the 
ground.  Demonstrate  to  a  man  by  means  of  discursion  the 
existence  of  God,  and  require  him,  setting  aside  the  point 
of  departure,  and  depending  upon  the  sole  idea  of  the  in- 
finite, to  explain  not  only  the  possibility,  but  also  the  reality 
of  creation ;  and  he  cannot  do  it.  If  he  only  sets  aside  the 
finite  all  his  reasoning  fails,  and  no  effort  Can  prevent  its 
failing ;  he  is  like  an  architect  who,  after  having  built  a 
superb  cupola,  is  required  to  support  it  although  the  foun- 
dations of  the  edifice  are  removed. 

68.  Take  any  real  truth  whatever,  the  plainest  and  most 
certain  fact,  and  yet  we  can  derive  nothing  fi:om  it  if  ideal 
truth  comes  not  to  fecundate  it.  "We  exist,  we  think,  we 
feel;  these  are  indubitable  facts,  but  science  can  deduce 
nothing  from  them ;  they  are  particular  contingent  facts. 
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wliose  existence  or  non-existence  neither  affects  other  fsicta 
nor  reaches  the  world  of  ideas. 

These  truths  are  of  the  purely  sensible  order,  have  not 
of  themselves  any  relation  with  the  order  of  science,  nor 
can  they  be  elevated  to  it  if  not  combined  with  ideal  truths. 
Descartes,  when  he  brought  forward  the  fact  of  thought  and 
existence,  driven  as  he  was  by  his  attempt  to  raise  a  scien- 
tific edifice,  passed  unawares  fem  the  real  to  the  ideal 
order.  likinh,  he  said ;  and  had  he  stopped  here  he  would 
have  reduced  his  philosophy  to  a  simple  intuition  of  con- 
sciousness ;  but  he  wished  to  go  farther,  he  wished  to  rea- 
son, and  then  of  necessity  availed  himself  of  an  ideal  truth ; 
whoever  thinht  exists.  Thus  with  a  universal  and  necessary 
truth  he  fecundated  his  individual  and  contingent  feet ;  and 
as  he  needed  some  rule  to  guide  him  in  his  onward  march, 
he  sought  one  in  the  admissibility  of  the  evidence  of  ideas. 
And  thus  also  we  see  how  this  philosopher,  who  so  toiled 
in  search  of  unity,  came  all  at  once  in  contact  with  tripli- 
city:  a  fact,  an  objective  truth,  a  criterion:  a  fact  in  the 
s  of  the  subject;  an  objective  truth  in  the  ue- 
'  relation  of  thought  with  existence ;  a  criterion  in 
the  admissibility  of  the  evidence  of  ideas. 

We  may  defy  all  the  philosophers  in  the  world  to  reason 
upon  any  fact  whatever  without  the  aid  of  ideal  truth.  We 
shall  find  in  all  facts  the  same  sterility  as  in  the  feet  of  con- 
sciousness. This  is  no  conjecture,  but  a  rigid  demonstra- 
tion. Only  one  existence  contains  the  reason  of  all  other 
existences ;  if,  then,  we  do  not  immediately  and  intuitively 
loiow  it,  we  cannot  discover  any  one  real  truth,  origni  of 
all  others. 

69.  Even  supposing  there  to  be  in  the  order  of  creation 
a  feet  of  such  a  nature,  that  the  whole  universe  is  only  a 
simple  development  of  it,  we  should  not  therefore  have 
found  the  real  truth  source  of  all  science,  for  it  would  not 
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enable  us  to  make  any  advance  towards  the  world  of  pos- 
sibility, the  ideal  order,  infinitely  superior  to  that  of  finite 
existences. 

If  we  suppose  the  progress  of  natural  science  to  lead  to 
the  discovery  of  a  single,  simple  law,  which  presides  over 
the  development  of  all  otheiB,  and  the  application  of  which, 
varied  according  to  circumstance'^,  is  a  sufficient  reason  of 
all  the  phenomena  now  referred  to  miny  and  "v  ery  compli- 
cated laws;  this  would,  without  doubt  be  in  unmense  pro- 
gress in  sciences  the  object  of  whiuh  is  the  visible  world; 
but  what  would  it  give  us  to  know  of  the  world  of  intel- 
hgences?     "What  of  the  world  cf  pjs'iibibty?  (6) 


CHAPTEK    VII. 

S    PBILOSOPJiy    OF    TUB    ME 


70.  The  testimony  of  consciousness  is  sure  and  irresist- 
ible, but  it  has  no  connection  with  that  of  evidence.  The 
object  of  the  one  is  a  particular  and  contingent  faet ;  that 
of  the  other,  a  necessary  truth.  That  I  now  think,  is  to  me 
absolutely  certain ;  but  this  thought  of  mine  is  not  a  neces- 
sary but  a  decidedly  contingent  truth ;  for  I  might  never 
have  thought,  or  even  existed :  it  is  a  purely  individual 
fact,  is  confined  to  me,  and  its  existence  or  uon-esistence  in 
nowise  affects  universal  truths. 

an  anchor,  not  a  beacon :  it  saves  the 
5  from  shipwreck,  but  does  not  light  it  on  its 
way ;  in  the  assaults  of  universal  doubt,  consciousness  is 
at  hand  to  shield  it  from  destruction ;  but  if  asked  to  direct 
us,  it  gives  us  only  particular  facts. 
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THesQ  facts  have  no  scientific  value,  except  when  made 
objective,  or  rather,  when  the  mind,  reflecting  upon  them, 
bathes  them  in  the  light  of  necessary  tratha 

We  think,  we  feel,  we  are  free ;  these  are  facts ;  but  of 
themselves  they  are  barren.  If  we  would  fecundate  them, 
we  must  take  them  as  a  kind  of  material  of  universal 
truths.  Thought  becomes  immovable,  it  congeals,  if  de- 
prived of  the  impulse  of  these  ideas ;  sensation  is  common 
to  us  and  the  brutes ;  and  liberty,  without  combination  of 
motives  presented  by  reason,  has  no  object,  no  life. 

71.  Here  we  discover  the  cause  of  the  obscurity  and 
sterility  of  German  philosophy  since  Pichte.  Kant  fixed 
himself  upon  the  subject,  without,  however,  destroying 
objectivity  in  the  internal  world ;  and  therefore  his  philos- 
ophy, although  containing  many  errors,  offers  to  the  mind 
some  luminous  points :  but  Fichte  went  farther,  planted 
himself  upon  the  me,  and  made  no  use  of  objectivity,  save 
when  it  was  necessary  to  the  more  solid  establishment  of  a 
fact  of  consciousness ;  and  so  he  found  only  realms  of 
darkness  and  contradiction. 

Men  of  gifted  minds  have  labored  in  vain  to  make  some 
ray  of  light  emanate  irom  a  point  condemned  to  obscurity. 
The  soul  sees  itself  in  its  own  acts ;  and  that  it  presents 
immediately  to  itself  facts  conducing  to  its  own  cognition 
is  the  only  title  it  has,  more  than  other  beings  distinct  from 
it,  to  be  conceived  by  itself.  What  would  it  Imow  were 
it  not  to  perceive  ila  own  thought,  its  will,  and  the  exercise 
of  all  its  faculties  ?  How  is  it  to  discuss  its  own  nature,  if 
not  from  data  furnished  by  the  testimony  of  its  own  acts  ? 
The  me  then  does  not  see  itself  intuitively ;  is  offered  to 
itself  only  mediately,  by  its  acts ;  that  is,  so  far  as  it  is 
known,  it  is  in  the  same  category  as  all  other  external 
beings,  which  are  all  known  by  their  effects  upon  us. 

The  me,  in  itself  considered,  is  not  a  luminous  point;  it 
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supports  tlie  fabric  of  reason,  bu.t  is  not  the  rule  accord- 
ing to  which  it  is  to  be  constructed.  The  true  light  is 
found  in  objectivity,  for  it  is  properly  the  object  of  knowl- 
edge. The  me  can  neither  be  known  nor  thought,  save 
inasmuch  as  it  makes  itself  its  own  object,  and  consequently 
places  itself  on  a  level  with  other  beinga  subj  ect  to  inteUectual 
activity,  which  operates  only  hj  virtue  of  objective  truths. 

72.  Intelligence  cannot  be  conceived  without  at  least 
internal  objects ;  but  if  the  understanding  do  not  conceive 
relations  and  consequently  truths  in  them,  they  will  be 
sterile.  These  truths  will  have  no  connection,  will  be 
isolated"  facts,  if  they  involve  no  necessity ;  and  even  those 
relations  which  refer  to  particular  facta  famished  by  ex- 
perience will  not  be  susceptible  of  any  combination  if  they 
do  not,  at  least  conditionally,  involve  some  necessity.  The 
brilliancy  of  the  light  in  the  room  where  I  now  write  is 
in  iteelf  a  particular,  contingent  fact,  and  sdenee,  as  such, 
cannot  make  it  its  object  except  fay  subjecting  the  move- 
ment of  the  light  to  geometrical  laws,  that  is,  to  necessary 
truths, 

Science  then  may  find  a  resting-point  in  the  me  itself  as 
subject,  but  no  point  of  departure.  The  individual  is  of 
no  service  to  the  universal,  nor  the  contingent  to  the  neces- 
sary. Assuredly  there  would  be  no  such  thing  as  the 
individual  A's  science,  if  the  individual  A  himself  did  not 
exist ;  but  the  science  which  stands  in  need  of  the  individual 
subject  is  not  science  properly  so  called,  but  the  collection 
of  individual  acts  by  which  the  individual  perceives  science. 
This  collection  of  acts  is  not  the  science  perceived,  which 
is  something  common  to  all  intellects,^  and  does  not  need  this 
or  tha,t  individual :  the  fund  of  truths  constituting  science 
does  not  spring  fi-om  this  collection  of  individual  acts, 
particular  facts,  which  are  lost  like  minutest  drops  in  the 
ocean  of  intelligence. 
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How  tlien  can  science  be  based  solely  upon  the  subj  ectiye 
mef  How  can  the  object  be  made  to  spring  from  this  sub- 
ject? Consciousness  has  no  connection  with  science,  ex- 
cept in  so  far  aa  it  flirniahes  facts  to  which  we  may  apply 
objective,  univeraal,  and  necessary  principles,  independent 
of  all  finite  individuality,  constituting  the  patrimony  of 
human  reason,  but  not  requiring  the  existence  of  any 

73.  No  analysis  of  the  facts  of  consciousness  will  produce 
the  origin  of  the  lights  of  science.  Such  an  act  would  be 
either  direct  or  reflex.  If  direct,  its  value  is  objective  not 
subjective,  the  act  does  not  found  science,  but  the  truth 
perceived,  not  the  subject  but  the  object,  not  the  me,  but 
that  which  is  seeu  by  the  me.  If  reflex,  it  supposes  another 
previous  act,  to  wit,  the  object  of  reflection,  which  is  primi- 
tive, and  not  the  act. 

Neither  is  the  combination  of  the  direct  with  the  reflex 
act  of  any  service  to  science,  except  as  connected  with 
necessary  and  objejtive  truths,  which  are  independent  of 
the  subject.  An  act  individTially  considered,  is  an  internal 
phenomenon,  which,  apart  from  objective  truths,  teaches  us 
nothing.  It  has,  indeed,  a  scientific  value,  if  considered 
Tinder  the  general  ideas  of  being,  ciu^e,  efiect,  principle  or 
product  of  activity,  modification,  or  its  lelations  with  its 
subject,  which  is  the  substratum  of  other  similar  acts;  that 
is,  if  it  be  considered  as  a  particular  case,  comprised  in  the 
general  ideas  as  a  contingent  phenomenon,  to  be  appreciated 
by  the  help  of  necessary  truths,  as  an  experimental  fact  to 
which  a  theory  may  be  applied. 

The  reflex  act  is  only  a  cognition  of  a  cognition,  feeling, 
or  some  other  internal  phenomenon ;  and  therefore  all  re- 
flection upon  consciousness  presupposes  a  prior  direct  act. 
The  obj  ect  of  this  direct  act  is  not  the  ms ;  the  fundamental 
principle  of  the  cognition  therefore  is  not  the  me,  as  the 
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object  known,  but  only  as  the  necessary  condition,  since 
there  cannot  be  thought  without  a  thinking  subject. 

74  These  considerations  deatroy  the  very  foundations  of 
the  system  of  Fichte,  and  that  of  all  who  take  the  human 
me  as  their  point  of  departure  on  the  voyage  of  science. 
The  me,  in  itself,  is  not  presented  to  us ;  we  know  it  only 
by  its  acts;  and  herein  it  participates  of  a  quality  of  other 
objects,  the  essence  of  which  is  not  immediately  offered  to 
us,  but  only  what  emanates  from  it  by  the  exercise  of 
their  activity  upon  us. 

Thus  guided  by  objective  and  necessary  truths,  which  are 
the  laws  of  our  understanding,  the  type  of  the  relations  of 
beings,  and  consequently  a  sure  standard  of  them,  we 
ascend  by  reasoning  to  the  cognition  of  things  themselves. 
We  know  that  our  mind  is  simple,  because  it  thinlis,  whereas 
the  composite,  the  multiples  cannot  think.  It  is  thus  we  know 
the  Tne.  We  are  conscious  of  its  thinking  activity,  and  this 
is  the  material  furnished  by  the  fiict,  but  then  comes  the 
prindple,  the  objective  truth  to  illumine  the  fact^  and  show 
the  repugnance  between  thought  and  composition,  and  the 
necessary  connection  between  simplicity  and  consciousness. 

Upon  examination,  this  reasoning  will  be  found  to  apply 
not  only  to  the  me,  but  to  every  thinking  being ;  and  this 
is  why  we  can  extend  our  demonstration  to  all  such  beings : 
the  me,  therefore,  which  appHes  this  truth,  does  not  create, 
it  only  knows  it,  and  knows  itself  to  be  a  particular  case 
comprised  ia  the  general  rule. 

75;  To  pretend  that  truth  has  its  source  in  the  subjective 
me,  is  to  begin  by  supposing  the  me  to  be  an  absolute,  infinite 
being,  the  origin  of  idl  truths,  and  the  reason  of  all  beings ; 
which  is  equivalent  to  making  philosophy  commence  by 
deifying  the  human  understanding.  But  as  one  individual 
'  has  no  more  right  to  tMs  deification  than  another,  to  admit 
it  is  to  establiSi  a  rational  pantheism,  which,  as  we  shall 
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hereafter  see,  is  nearly,  if  not  qmte,  identical  with  absolute 
pantheism. 

If  we  suppose  individual  reason  to  be  only  a  phenome- 
non of  the  one  absolute  reason,  and  consequently  what  we 
call  spirits  not  to  be  true  substances,  but  modifications  of 
a  single  spirit,  and  each  particular  consciousness  to  be  only 
a  manifestation  of  the  universal  consciousness,  we  can  then 
conceive  why  the  source  of  all  truth  is  sought  in  the  me, 
and  why  we  interrogate  our  own  consciousness  as  a  kind  of 
oracle  through  which  the  universal  consciousness  speaks. 
But  the  difficulty  is  that  such  a  supposition  is  gratuitous, 
and  that  they  who  thus  seek  the  reason  of  all  truths,  begin 
by  establishing  the  most  incomprehensible  and  absurd  of 
propositions.  "Who  will  persuade  us  that  our  consciousness 
is  only  the  modiflcafioa  of  another  ?  Who  wih  make  us 
believe  that  what  we  call  the  me  is  common  to  all  men,  to 
all  intelligent  beings,  and  that  the  only  difference  between 
them  is  the  difference  of  the  modifications  of  one  absolute 
being  ?  Why,  then,  is  not  this  absolute  being  conscious  of 
every  consciousness  which  it  comprises?  Why  does  it  not 
know  that  which  it  contains,  and  by  which  it  is  modified? 
Why  does  it  believe  itself  multiplex,  if  indeed  it  be  one? 
Where  is  the  bond  of  this  multiplicity  ?  If  each  particular 
consciousness  were  only  a  modification,  would  it  preserve 
its  unity,  and  a  connected  series  of  all  that  happens  to  it, 
when  this  series,  this  unity  is  wanting  to  the  substance 
which  it  modifies  ? 

76.  However  this  may  be,  not  even  by  supposing  pan- 
theism, can  the  friends  of  subjective  philosophy  at  all 
advance  their  pretensions.  With  pantheism  they  legit- 
imate, 80  to  speak,  their  pretension,  but  do  not  realize  it. 
They  call  themselve.9  gods,  and  as  such,  have  a  reason 
for  the  source  of  truth  being  in  them ;  but  as  there  is  in 
their  consciousness  only  one  apparition  of  their  divinity 
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only  one  phase  of  the  orh  of  light,  they  can  only  see  in  it 
what  it  presents  to  them;  and  "their  divinity  finds  itself 
subjected  to  certain  la,ws  which  make  it  impossible  for  it  to 
give  the  light  demanded  by  philwiophy. 

77.  If  we  interrogate  our  consciousness  upon  necessary 
truths,  we  shall  perceive  that,  far  from  pretending  to  found 
or  to  create  them,  it  both  knows  and  confesses  them  to  be 
independent  of  itself.  If,  thinking  of  this  proposition :  "It 
is  impossible  for  a  thing  to  be,  and  not  be  at  the  same 
time ;"  we  ask  ourselves  if  the  truth  of  this  originates 
in  our  thought,  consciousness  at  once  answers  that  it  does 
not.  The  proposition  was  true  before  our  consciousness 
existed ;  and  should  it  now  cease  to  exist,  the  proposition 
would  still  be  time ;  true,  also,  when  we  do  not  think  of  it : 
the  soul  is  as  an  eye  which  contemplates  the  sun,  but  is  not, 
therefore,  necessary  to  the  existence  of  the  sun. 

78.  Another  consideration  demonstrates  the  sterility  of 
all  philosophy  which  seeks  in  the  me  alone  the  sole  and 
universal  origin  of  human  knowledge.  Every  cognition 
requires  an  object;  purely  subjective  cognition  is  inconceiv- 
able; although  we  suppose  the  subject  and  object  to  be 
identified,  duality  of  relation,  real  or  conceived,  is  still  ne- 
cessary; that  is,  the  subject  as  known  must  stand  in  a  cer- 
tain opposition, — opposition  at  least  conceived,  ^ — with  itself 
as  subject  knowing.  Now,  what  is  the  object  sought  in 
the  primitive  act  ?  Is  it  something  not  the  subject  ?  Then 
the  pMloBophy  of  the  subject  falls  into  the  current  of  other 
phUoaophies,  since  in  this  sometliing  which  is  not  the  sub- 
ject are  objective  truths.  Is  it  the  subject  itself?  Then 
we  3Bk,  is  it  the  subject  in  itself  or  m  its  acts ;  if  the  sub- 
ject in  its  acts,  then  the  philosophy  is  reduced  to  ideological 
analysis,  and  has  no  special  characteristic;  if  the  subject  in 
itself,  we  say  it  is  not  known  intuitively,  and  least  of  all 
can  they  who  call  it  the  absolute  pretend  to  this  cognition ; 
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it  is  for  tliem  even  more  than  for  others  a  dark  abyss.  In 
vain  will  jou  stoop  over  this  abyss,  aad  shout  for  truth ; 
the  duU  rumbling  which  reach^  your  ears  is  only  the  echo 
of  your  own  voice ;  the  profound  cavern  rolls  back  to  you 
only  your  own  words  still  more  hollow  and  mysteiiona. 

79.  Eminent  among  the  philosophers  most  given  to 
empty  cavils  is  the  author  of  the  Doctrine  of  Science, 
Fichte,  of  whose  system  Madame  de  StagI  ingenuously  re- 
marked, that  it  very  much  resembled  the  awakening  of 
Pygmalion's  statue  from  sleep,  which,  turning  alternately 
to  itself  and  to  its  pedestal  said,  I  am,  I  am  not. 

Fichte  says,  in  ttie  beginning  of  his  work  entitled  Doc- 
trine of  /Science,  that  he  proposes  to  seek  the  moat  absolute 
principle,  the  absolutely  unconditioned  principle  of  all 
human  knowledge.  This  his  method  is  erroneous :  he  be- 
gins by  supposing  what  is  unknown,  and  does  not  even  sus- 
pect that  there  may  be  a  true  multiplicity  in  the  basis  of 
human  cognitions.  "We  believe  that  there  may  be,  and  that 
tliere  really  is  such  a  multiphcity,  that  the  sources  of  our 
knowledge  are  various,  and  of  different  orders,  and  that  we 
cannot  reduce  them  to  unity  without  leaving  man  and  as- 
cending to  God.  We  repeat  it,  this  equivocation  has  be- 
come exceedingly  general,  and  its  only  result  has  been  use- 
lessly to  fatigue  inquiring  minds  or  to  drive  them  to  ex- 


Few  philosophers  have  toiled  harder  than  Fichte  after 
this  absolute  principle ;  and  yet,  to  speak  plainly,  he  accom- 
plishes nothing ;  he  either  repeats  Descartes'  principle,  or 
amuses  himself  with  a  play  upon  words.  "We  feel  pity  at 
seeing  him  labor  so  earnestly  to  so  little  purpose.  "We  beg 
the  reader  to  follow  us  with  patience  in  our  examination  of 
the  German  philosopher's  doctrine,  not  mth  the  hope  of 
finding  a  thread  to  serve  as  a  clue  to  the  D^dalus  of  phil- 
osophy, hut  in  order  to  judge,  with  a  knowledge  of  the 
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cause,  doctrines  wliieli  liave  made  so  niiicli  noise  in  the 
"vvorld. 

"  If  this  principle,"  says  Fiehte,  "  is  absolutely  the  first^  it 
can  neither  be  defined  nor  demonstrated.  It  must  express 
the  act,  which  neither  is  nor  can  be  presented  among  the 
empirical  determinations  of  our  consciousness,  bnt  rather 
lis  at  the  bottom  of  aU  consciousness,  and  alone  makes  con- 
sciousness possible."* 

Without  any  antecedent,  or  any  reason,  -without  even 
taking  the  trouble  to  show  on  what  he  bases  it,  Fichte  as- 
sures us  that  the  first  principle  must  express  an  act.  Why 
may  it  not  be  an  objective  truth?  This,  at  least,  w^ould 
have  deserved  some  attention,  for  all  preceding  schools,  the 
Cartesian  included,  located  the  first  principle  among  objec-  ■ 
tive  truths,  not  among  acts.  Descartes  himself  needed  an 
objective  truth  in  order  to  establish  the  fact  of  thought  and 
existence.  "  Whoever  thinks  exists,"  or,  in  other  words, 
"  whoever  does  not  exist  cannot  think." 

80.  This  last  remark  sliows  one  of  the  radical  vices 
affecting  the  doctrine  of  Fichte  and  other  Germans,  who 
attribute  an  altogether  unmerited  importance  to  subjective 
philosophy.  They  accuse  others  of  too  easily  making  the 
transition  from  the  subject  to  the  object,  but  forget  that 
they,  at  the  same  time  pass,  unauthorised  by  any  reason  or 
title,  from  objective  thought  to  the  pure  subject.  Confining 
ourselves  to  the  passage  of  Fichte  just  cited,  what,  we  ask, 
will  an  act  be  which  neither  is  nor  can  be  presented  among 
the  empirical  determinations  of  our  consciousness?  The 
principle  in  question  is  not  exempted  from  being  known 
because  it  is  absolute ;  for  if  we  do  not  know  it,  we  cannot 
assert  that  it  is  absolute ;  and  if  it  is  not,  and  cannot  be  pre- 
sented among  the   empirical  determinations"  of  our  con- 

«  Wissenschtftskhre,  Tk  1,  §  1 
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scioiisnesa,  it  neither  is  nor  can  be  known.  Man  knows 
not  that  which  is  not  present  in  his  conaciousaess. 

The  absolute  principle  upon  which  all  coaseionsness  rests, 
and  which  mates  it  possible,  either  does  or  does  not  belong 
to  consciousness.  If  the  former,  it  is  liable  to  all  the  diffi- 
culties affecting  the  other  acts  of  consciousnesa ;  if  the  latter, 
it  cannot  be  the  object  of  observation,  and  therefore  we  can 
know  nothing  of  it. 

Fichte  confesses  that  in  order  to  arrive  at  the  primitive 
act,  aad  separate  from  it  all  that  does  not  really  belong  to 
it^  we  must  suppose  the  rules  of  all  reflection  to  be  valid, 
and  start  with  some  one  of  the  many  universally  admitted 
propositions.  "  Conceding  us,"  he  says,  "  this  proposition, 
you  must,  at  the  same  time,  concede  aa  act  that  which  we  de- 
sire to  place  as  the  principle  of  the  whole  Doctrine  of  Science ; 
and  the  result  of  the  reflection  must  be  that  this  act  is 
conceded  to  us  as  the  principle  together  with  the  proposition. 
We  take  any  fact  of  empirical  consciousness,  and  strip  it  one 
after  another  of  all  its  empirical  determinations,  until  reduced 
to  all  its  purity  it  contains  that  only  which  thought  cannot 
absolutely  exclude,  and  from  which  nothing  further  can  b& 
taken."* 

These  words  show  that  the  German  philosopher  proposed 
ascending  to  a  perfectly  pure  and  wholly  indeterminate  act 
of  consciousness,  which,  however,  is  impossible.  Either  he 
takes  the  act  in  a  very  broad  sense,  and  understands  by  it 
the  substratum  of  all  consciousness,  in  which  case  he  only 
expresses  in  other  words  the  idea  of  substance ;  or  else  he 
speaks  of  an  act  properly  so  called,  that  is,  of  some  exer- 
cise of  that  activity,  that  spontaneity  which  we  feel  within 
ourselves ;  and  in  this  sense  the  act  of  consciousness  cannot 
be  separated  from  all  determijiation  without  destroying  its 
individuality  and  existence.     Man  cannot  think  without 
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thinking  eomediiiig,  desire  without  desiring  something, 
feel  without  feeling  something,  or  reflect  upon  internal  acts 
without  fixing  his  reflection  upon  something.  There  is 
some  determination  in  every  act  of  consciousness :  an  act 
perfectly  pure,  abstracted  from  every  thing,  and  wholly  in- 
determinate, is  impossible,  absolutely  impossible;  subject- 
ively, because  the  act  of  consciousness,  although  considered 
in  the  subject,  recLuires  some  determination;  objectively, 
because  such  an  act  is  inconceivable  as  individual,  and  con- 
secLuently  as  existing,  since  it  offers  nothing  determinate  to 
the  mind, 

81.  Fichto's  indeterminate  act  is  only  the  idea  of  act  in 
general.  He  imagined  he  had  made  a  great  discovery  when 
he  conceived  nothing  in  the  groundwork  but  the  principle 
of  act,  that  is,  the  idea  of  substance  applied  to  that  active  be- 
ing whose  existence  consciousness  itself  makes  known  to  us. 

If  we  may  be  allowed  to  say  candidly  what  we  think, 
our  opinion  is,  that  Mchte,  with  aU  his  analytical  investiga- 
tions, has  not  advanced  philosophy  one  step  towards  the 
discovery  of  the  first  principle.  We  see  from  what  has 
abeady  been  said  how  easy  it  is  to  stop  him  by  simply  de- 
manding an  account  of  the  suppositions  made  on  the  first 
page  of  his  book.  Still,  wishing,  as  we  do,  to  oppose  him 
with  all  feimess,  we  wiU  not  take  up  his  ideas  without 
allowing  him  to  explain  them  himself 

"  Every  one  admits  the  proposition :  A  is  A ;  just  as 
that  A=  A,  because  such  is  the  meaning  of  the  logical 
copula ;  and  indeed  without  the  least  deliberation  we  per- 
ceive and  affirm  its  complete  certainty.  Should  any  one 
ask  a  demonstration  of  it,  we  should  by  no  means  give  any, 
but  should  maintain  that  the  proposition  ia  absolutely  cer- 
tain, that  is,  without  any  further  foundation.  Thosincou- 
teatibly  proceeding  with  general  consent,  we  claim  the  right 
fo  suppose  something  a 
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"  We  do  not,  in  affirming  tlie  preceding  proposition  to  be 
certain  in  itself,  suppose  tHat  A  is.  The  proposition  A  is  A, 
is  not  equivalent  to  this:  A  is,  or,  there  is  an  A,  {To  be 
placed,  without  a  predicate  has  an  entirely  diSereut  mean- 
ing from  to  be  with  a  predicate,  whereof  more  hereafter.) 
If  we  make  A  denote  a  space  contained  between  two 
straight  lines,  the  proposition  remains  exact,  although  the 
proposition,  A  m,  be  evidently  false.  But,  we  assert :  if  A 
is,  A  is  thus.  The  question  is  in  no  wise  whether  A  is  in 
general  or  not.  The  question  is  not  of  the  contents  of  the 
proposition,  but  only  of  its  form ;  not  whereof  we  know 
Bometkuig,  but  what  we  know  of  any  object  whatever. 

"Consequently,  by  the  above  assertion,  that  the  pro- 
position is  absolutely  certain,  this  is  established,  that 
between  the  if  and  the  thus  there  is  a  necessary  connection ; 
and  it  is  this  necessary  connection  between  both  which  is 
supposed  absolutely/  and  toithout  other  foundation.  I  call  this 
necessary  connection  provisionally =X." 

All  this  show  of  analysis  amounts  only  to  what  every 
logical  student  knows,  that  in  every  proposition  the  copula, 
or  the  verb  to  be,  denotes  not  the  existence  of  the  subject, 
hut  its  relation  to  the  predicate.  There  was  no  need  of  so 
many  words  to  tell  ussosimpleathing,  norof  such  affected 
efforts  of  the  understanding  in  treating  of  an  identical  pro- 
position. But  let  us  arm  ourselves  with  patience,  and  con- 
tinue to  listen  to  the  German  philosopher : 

"But  to  return  to  A  itself,  whether  A  is  or  not;  nothing 
is  as  yet  af&rmed  thereon.  The  question  then  occurs : 
under  what  condition  is  A  ? 

"X  at  least  is  supposed  in  and  bp  the  me,  for  it  is  the  me 
which  judges  in  the  above  proposition,  and  indeed  judges 
by  S  as  by  a  law,  which  consequently  being  given  to  the  me, 
and  by  it  established  absolutely  and  without  other  founda- 
tion, must  therefore  he  given  to  the  me  by  the  me  itself." 
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82.  Wiat  docs  all  this  Sanscrit  mean  ?  We  will  translate 
it  into  Engljah, :  in  identical  or  equivalent  propositions  there 
is  a  relation  wliicb  the  mind  knows,  judges,  and  according 
to  whieii  it  decides  upon  the  rest :  this  relation  is  given  to 
our  mind ;  identical  propositions  need  no  proof  in  order  to 
obtain  assent.  All  this  is  very  true,  very  clear,  and  very 
simple ;  but^  when  Fichte  adds  that  this  relation  must  be 
given  to  the  me  by  the  me  itself,  lie  asserts  what  he  neither 
does  nor  con  know.  Wlio  told  him  that  objective  truths 
come  to  ns  from  ourselves  ?  Is  one  of  the  principal  philo- 
sophical questions,  such  as  is  that  of  the  oiigin  of  truth,  to 
be  thus  easily  solved  with  a  dash  of  the  pen  ?  Has  he,  per- 
chance, defined  bis  me,  or  given  ns  any  idea  of  it  ?  Either 
his  words  mean  nothing,  or  they  mean  this:  I  judge  of  a 
relation;  this  judgment  is  in  me;  this  relation,  as  known 
and  abstracted  from  rea3  existence,  is  in  me ;  all  which  may 
be  reduced  to  Descartes'  more  natural  and  simple  expres- 
sioE :  "  I  think,  therefore  I  exist." 

83.  Upon  carefiJly  examining  Fichte's  woi-ds,  we  clearly 
see  that  he  made  no  more  progress  than  the  French  philos- 
opher. He  goes  on:  "Whe&er  and  how  A  in  general  is 
supposed,  we  know  not ;  but  as  X  must  mark  a  relation  be- 
tween an  unknown  supposition  of  A  and  an  absolute  suppo- 
tion  of  A  under  the  condition  of  this  supposition,  in  so  far 
at  least  as  that  relation  is  supposed,  A  exists  in  the  me,  and 
is  supposed  Zijthe  me,  just  as  X.  X  is  possible  only  in  relation 
to  an  A :  but  X  is  really  supposed  in  the  me,  therefore  A" 
also  must  be  supposed  in  the  me  in  so  far  as  X  is  referred  to  it. 

What  confusion  and  mystery  in  the  expression  of  the 
commonest  things!  How  great  Descartes  appears  beside 
Fichte !  Each  makes  the  feet  of  consciousness  revealing 
i  the  beginning  of  his  philosophy.  The  one  ex- 
es his  thoughts  clearly,  with  simplicity  and  in  a  lan- 
e  which  all  the  world  does  or  may  understand ;  the 
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Other,  in  order  to  seem  an  inventor,  and  to  show  that  he  has 
no  master,  envelops  himself  in  a  cload  of  mystery,  with 
darkness  all  around,  whence  in  a  hollow  voice  he  pro- 
nonncea  hia  oracles,  Descartes  says :  "  I  think,  I  cannot 
doubt  it,  it  is  a  feet  attested  to  me  by  my  internal  sense ; 
no  one  can  think  without  existing;  therefore  I  exist" 
This  is  clear,  simple,  and  ingenuous ;  it  manifeste  a  true 
philosopher,  one  without  affectation  or  pretension.  Ficht« 
says:  "  Take  any  proposition  whatever ;  for  example,  A  is 
A ; "  and  then  goes  on  to  explain  how  the  verb  to  be  in  prop- 
ositions does  not  express  the  absolute  existence  of  the  sub- 
ject, but  its  relation  with  the  predicate ;  the  whole  with  a 
show  of  doctrine,  wearisome  in  its  form,  and  ridiculous  in 
its  sterility ;  and  this  too  when  he  only  wants  to  inform  us 
that  A  is  in  the  7?3e,  because  the  relation  of  the  predicate 
with  the  subject,  that  is,  X,  is  possible  only  in  a  being,  since 
A  denotes  some  being  or  other.  Let  us  compare  the  two 
syllogisms.  Descartes  says :  "  No  one  can  think  without 
existing;  but  I  think;  therefore  I  exist."  Kchte  says  liter- 
ally what  follows:  "X  is  only  possible  in  relation  to  an 
A ;  but  X  is  really  supposed  in  lie  me ;  therefore  A  must 
also  he  supposed  in  the  me."  There  is  at  bottom  no  dif- 
ference at  all,  and  the  only  difference  in  form  ia  that  which 
■exists  between  the  language  of  a  vain  man  and  that  of  a 
sensible  man. 

At  bottom  the  syllogisms  are  not  different,  we  repeat  it. 
Descartes'  major  proposition  is :  "  Whatever  thinks  exists." 
He  does  not  prove  it,  and  admits  that  it  cannot  be  proved. 
Fichte's  major  is :  "  X  is  possible  only  in  relation  to  an  A," 
or,  in  other  words,  no  relation  of  a  predicate  with  a  sub- 
ject, in  so  far  as  it  ia  known,  is  possible  without  a  being 
which  knows.  "X  must  mark  a  relation  between  an  un- 
knoivn  supposition  of  A  and  an  absolute  supposition  of  the 
same  A,  at  leastin  so  far  as  that  relation  is  supposed"  that  is, 
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inasmiicli  as  it  is  known.  And  bow  does  Piclite  prove  a  rela- 
tive supposition  to  suppose  an  absolute  supposition,  that  is,  a 
subject  in  wliicb  it  is  supposed?  Like  Descartes,  lie  does 
not  prove  it  at  all.  Tiicre  is  no  relative  A  witbout  an  ab- 
solute A ;  what  does  not  exist  cannot  tbink.  Tbis  is  clear 
and  evident;  fartber  tban  tbis  neither  FicKte  nor  Des- 
cartes goes. 

Descartes'  minor  is :  "  /  &inh ;"  this  be  does  not  prove,  but 
refers  to  consciousness  beyond  which  he  confesses  that  he 
cannot  pass.  lichte's  minor  is  this;  "X  is  really  asserted 
in  the  me ;"  which  is  equivalent  to  saying :  the  relation  of 
the  predicate  with  the  subject  is  really  known  by  the  me  ; 
and  as,  according  to  ^Fichte  bimselii  the  proposition  may  be 
selected  at  pleasure,  to  say  that  the  relation  of  the  predi- 
cate with  the  subject  is  known  by  the  me,  is  the  same  as  to 
aay  that  any  relation  whatever  is  known  by  the  me ;  which 
in  clearer  terms  may  be  expressed  thus,  /  iliink. 

84.  Here  we  would  remark,  that  the  dilference,  if  any 
there  be,  is  altogether  in  favor  of  the  French  philosopher, 
who  understands  by  thought  every  internal  phenomenon 
of  which  we  are  conscious.  In  order  to  estabbsh  this  fact, 
-he  has  no  need  of  analyzing  propositions,  and  confusing  the 
understanding  upon  those  very  points  where  it  most  re- 
quires clearness  and  precision.  Ficbte,  to  arnve  at  the 
same  point,  takes  a  roundabout  way.  Descartes  points  bis 
finger  to  it,  and  saya :  this  is  it  The  one  acte  like  a  sophist, 
the  other  like  a  true  man  of  genius. 

Had  the  German  pbUcsopher  confined  his  forms,  little 
calculated  as  they  are  to  illustrate  science,  to  what  we  have 
thus  far  examined,  their  greatest  inconvenience  would  have 
been  to  weary  both  the  author  and  his  readers ;  but  un 
fortunately  his  mysterious  me,  which  malres  its  appearance 
at  the  very  vestibule  of  science,  and  which,  in  the  eyes  of 
sound  reason,  can  only  be  what  it  was  to  Descartes, — the 
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human  mind,  knowing  its  existence  by  ita  own  tlionglit, 
—goes  on  dilating  in  Fichte's  hands,  like  a  gigantic  spectre, 
which,  heguinmg  in  a  single  point,  ends  by  hiding  its  head 
in  the  heavens  and  its  feet  in  the  abyss.  This  me,  absolute 
subject,  is  then  a  being  which  exists  because  it  supposed 
itself:  it  is  a  being  which  creates  its  own  self,  absorbs  every 
thing,  is  every  thing,  and  is  revealed  in  the  human  mind 
as  in  one  of  the  infinite  phases  of  its  infinite  existence. 

What  we  have  thus  far  said,  suffices  to  show  the  tenden- 
cies of  Kchte's  system.  "We  are  here  treating  of  certainty 
and  ite  foundations ;  this,  then,  is  not  the  place  to  anticipate 
what  we  propose  to  say  more  at  length  upon  this  system 
when  we  come  to  explain  the  idea  of  substance  and  re&te 
pantheism :  for  this  is  one  of  the  gravest  errors  of  modem 
philosophy ;  everywhere,  and  under  all  aspects,  it  must  be 
eombatted,  but  to  do  this  we  must  attack  it  in  its  roots. 
This  is  why  we  have  examined  at  such  length  Fichte's 
fundamental  reflection  iu  his  Doctrine  of  Science,  and  stripped 
it  of  the  importance  which  he  claimed  for  it,  so  as  to  make 
it  the  basis  of  a  transcendental  science;  for  he  flattered 
himself  with  being  able  to  determine  the  absolutely  un- 
conditioned principle  of  all  human  knowledge.  (7) 


CHAPTEE    VIII. 

UNI  VERBAL    IDENTITY. 


86.  In  order  to  give  unity  to  science,  some  appeal  to 
universal  identity ;  this,  however,  is  not  to  discover  unity, 
but  to  take  refuge  in  cliaos.  Universal  identity  is  not 
only  an  absurdity,  but  a  groundless  hypothesis.    Excepting 
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the  unity  of  conscioiisnesa,  we  find  in  ourselves  nothing 
that  is  one;  but  multiplicity  of  ideas,  perceptions,  judg- 
ments, acts  of  the  will,  impressions  of  various  kinds ;  aud 
in  relation  to  external  objects,  we  perceive  multitude  in  the 
beinga  which  surround  us,  or  as  some  pretend,  in  their 
appearances.  Where  then  are  unity  and  identity,  for  we 
can  neither  find  them  withm  nor  without  ourselves  ? 

86.  If  it  be  said  that  nothing  is  offered  to  us  but  phe- 
nomena, and  that  we  do  not  attain  to  the  reahty,  the  absolute 
and  identical  unity  hidden  beneath  them,  we  can  reply 
with  this  dilemma;  either  our  experience  is  confined  to 
phenomena,  or  it  reaches  the  very  nature  of  things :  if  the 
former,  we  cannot  know  what  is  concealed  under  the  phe- 
nomena, nor  absolute  and  identical  unity ;  if  the  latter,  then 
nature  is  not  one  but  multiplex,  for  we  everywhere  en- 
counter multiplicity. 

89.  It  is  curious  to  observe  how  easily  men,  the  most 
skeptical  in  the  simplest  things,  suddenly  become  dogmatic 
at  the  very  point  where  the  greatest  motives  of  doubt  are 
presented.  "With  them  the  external  world  is  either  a  pure 
appearance,  or  a  being  having  no  resemblance  to  the  con- 
ception formed  of  it  by  the  human  race :  the  criterion  of  evi- 
dence, that  of  consciousness,  and  that  of  common  sense  have 
little  power  to  command  assent :  the  crowd  alone  should  be 
satisfied  with  such  weak  foundations ;  the  philosopher  de- 
mands others  ikr  more  solid.  But  strange  as  it  may  seem, 
the  very  philosopher  who  styled  reality  a  deceitful  ap- 
pearance, and  saw  obscimty  in  what  the  human  race  con- 
sidered luminous,  so  soon  as  he  quitted  the  world  of 
phenomena  and  arrived  in  the  dominions  of  the  absolute, 
finds  himself  illumined  by  a  mysterious  splendor,  he  re- 
quires no  discussion,  but  hy  a  most  pure  intuition,  he  sees 
the  unconditioned,  the  infinite,  the  one  in  which  every 
thing  multiplex  is  involved,  the  great  reality,  the  basis  of 
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all  plicnomena,  the  great  All  which  re-unites  in  its  breaat 
all  existences,  re-asaumes  every  thing,  and  absorbs  every 
thing  into  most  perfect  identity.  He  fixes  his  philosophic 
eye  upon  this  focus  of  light  and  life,  sees  it  roll  out  like 
the  ocean  of  existence  in  vast  billows,  and  thus  explains 
what  is  various  by  what  is  one,  the  composite  by  the 
simple,  the  finite  by  the  infinite.  All  these  prodigies  do 
not  require  him  to  leave  himself;  he  has  only  to  go  on 
destroying  aU  that  is  empirical,  to  ascend  even  to  pure 
act  by  mysterious  by-paths  unknown  to  all  except  himself. 
This  me,  which  may  have  believed  itself  an  existence 
perishable  and  dependent  on  another  superior  existence,  is 
asfjjunded  at  finding  itself  so  great ;  it  discovers  in  itself 
the  origin  of  all  beings,  or,  more  correctly  speaking,  the 
only  being,  of  which  all  others  are  but  phenomenal  ex- 
istences; it  is  the  universe  itself  become  by  a  gradual 
development  conscious  of  itself:  whatever  is  without  itself, 
and  at  first  appears  distinct,  ia  only  itself,  a  reflection  of 
itself^  presented  to  its  eyes,  and  unfolded  under  a  thousand 
different  forms  like  a  magnificent  panorama. 

Let  not  the  reader  think  we  have  imagined  a  system  for 
the  sake  of  combatting  it ;  the  doctrine  which  we  have 
here  exposed,  is  the  doctrine  of  Schelling. 

88.  One  cause  of  this  error  is  the  obscurity  of  the  prob- 
lem of  knowing.  To  know,  is  an  immanent  action,  hav- 
ing, at  the  same  time,  relation  to  an  external  object,  except- 
ing those  cases  in  which  the  intelligent  being  becomes,  by 
a  reflex  act,  its  own  object.  In  order  to  know  a  truth, 
whEitever  it  may  be,  the  mind  does  not  quit  itself;  it  does 
not  operate  beyond  itself;  its  own  eoi^ciousneas  tells  it  that 
it  remains,  and  that  its  activity  is  developed,  within  itself. 

This  immanent  action  extends  to  objects  the  most  distant 
in  time  and  place,  and  the  most  imlike  in  their  nature. 
How  is  the  mind  to  come  in  contact  with  them  ?     How  ia 
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it  to  ascertain  whether  their  representation  conforms  to 
reality?  There  can  be  no  cognition  without  this  repre- 
sentation ;  without  conformity,  there  is  no  truth,  cognition 
is  a  pure  illusion  to  which  nothing  corresponds,  and  the 
human  understanding  is  unceasingly  the  sport  of  vain  ap- 


Undeniably  this  problem  is  liable  to  very  serious  difficul- 
ties, which  perhaps  the  science  of  man,  while  in  this  life, 
cannot  solve.  Here  arise  all  the  ideological  and  psychologi- 
cal questions  ever  treated  by  the  most  eminent  metaphy- 
sicians. However,  as  it  is  not  our  intention  to  anticipate 
what  is  to  be  hereafter  considered,  we  shall  confine  oiu'selves 
to  the  point  of  view  indicated  by  our  present  question  of 
certainty  and  its  fundamental  principle. 

89.  Consciousness  attests  the  fact  of  representation ; 
without  this  there  is  no  thought ;  and  the  affirmation  / 
iMnk  is,  if  not  the  origin  of  all  philosophy,  at  least  its  in- 
dispensable condition. 

90.  Whence  comes  the  representation?  How  is  a 
being  placed  in  such  communication  with  other  beings,  and 
this  not  by  a  transient  but  by  an  immanent  act?  How 
explain  the  conformity  between  the  representation  and  the 
object?  Does  not  this  mystery  indicate  that  there  is 
unity,  identity,  at  the  bottom  of  aJl  things,  tliat  the  being 
which  knows,  is  the  very  being  known,  which  appears  to 
itself  under  a  distinct  form,  and  that  what  we  call  realities 
are  only  phenomena  of  one  and  the  same  being,  always 
identical,  infinitely  active,  which  develops  its  strength  in 
various  ways,  and  forms  by  its  development  what  we  call 
the  universe  ?  No !  This  neither  is  nor  can  be  1  It  is  an 
absurdity  which  the  most  extravagant  reason  cannot  accept : 
it  is  a  resource  as  desperate  as  it  ia  impotent  to  explain 
a  mystery,  if  you  will,  but  one  a  thousand  times  leas  ob- 
sctu:e  than  the  system  which  pretends  to  clear  it  up. 
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91.  Universal  identity  esplaing  nothing,  "but  greatly 
confuses  every  tMng ;  it  does  not  dissipate  the  diffieulty, 
but  strengthens  it,  and  renders  it  insolvable.  It  certainly 
is  no  easy  matter  to  explain  how  the  mind  obtains 
the  representation  of  things  distinct  from  itself;  but  it  is 
no  easier  to  show  how  the  mind  can  have  the  representa- 
tion of  itself.  If  tliere  ia  unity,  complete  identity  between 
the  subject  and  the  object,  how  are  the  two  presented  to  us 
as  distinct  things  ?  How  can  duality  proceed  from  unity, 
or  diversity  spring  from  identity  ? 

It  is  a  fact  testified  by  experience,  not  the  experience  of 
external  objecia,  but  that  of  consciousness,  by  that  which 
is  most  hidden  in  our  soul,  that  there  is  in  every  cognition 
a  subject  and  an  object,  perception  and  the  thing  perceived, 
and  without  this  difference  the  act  is  not  possible.  Even 
when  by  an  effort  of  reflection,  we  take  ourselves  for  our 
own  object,  the  duality  appears ;  if  it  does  not  exist,  we 
imi^ine  it,  for  without  this  fiction  we  cannot  think 

92.  Even  in  the  most  intimate  and  concentrated  reflection, 
duality,  upon  careful  examination,  is  to  be  found,  not  by 
fiction,  as  it  might  seem  at  first  sight,  but  in  reality.  When 
the  understanding  turns  upon  itself,  it  does  not  see  its  own 
essence,  for  it  has  no  direct  intuition  of  itself:  it  sees  its 
acts,  and  these  it  takes  for  ifs  object.  The  reflex  act  is 
not  tiie  act  reflected.  "When  I  think  that  I  think,  the  first 
thought  is  distinct  from  the  second,  and  so  distinct  that  one 
succeeds  the  other,  for  the  reflective  thought  can  exist  only 
subsec[uently  to  the  thought  reflected. 

93.  This  is  confirmed  by  a  profound  analysis  of  reflec- 
tion. Is  reflection  possible  without  an  object  reflected 
upon?  Evidently  not  What  is  this  object  in  the  present 
case?  The  thought  itself:  then  this  thought  must  have 
preceded  the  reflection.     If  it  be  supposed  that  they  must 

'  follow  in  different  instants  of  time,  and 
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that  the  dependence  is  saved,  notwithstanding  the  simulta- 
neousness,  still  the  force  of  the  argument  is  not  lost ;  we 
grsmt,  but  do  not  concede,  that  the  simultaneousnesa  is  pos- 
sible; but  the  dependence  at  least  is  not  po^ible  without 
distinction.  Dependence  is  a  relation;  relation  supposes 
opposition  of  extremes;  and  tliis  opposition  draws  with 
it  distinction. 

94  That  these  acts  are  distinct,  although  simnltaneons, 
may  be  demonstrated  in  another  manner.  One  of  them, 
that  reflected  upon,  may  exist  without  the  reflex  act. 
"We  continually  think,  without  thinking  that  we  think ; 
and  the  same  may  be  proved  true  of  every  reflection  what- 
ever, whethei'  it  is  occupied  with  the  act  thought,  or  it 
disappears  and  leaves  only  the  direct  act :  these  acts  are, 
therefore,  not  only  distinct  but  separable;  therefore,  the 
duahty  of  the  subject  and  the  object  exists  not  only  in  the 
external  world,  but  also  in  that  which  is  the  m6st  intimate 
and  pure  in  our  soul. 

95.  It  avails  not  to  say  that  the  object  of  reflection  is 
not  any  determinate  act,  but  thought  in  general.  This  is 
in  many  cases  Mae ;  for  we  not  only  think  that  we  think, 
but  that  we  think  a  determinate  thing.  Moreover,  although 
the  object  of  reflection  is  sometimes  thought  in  general,  not 
even  then  does  the  duality  disappear :  in  that  case  the  sub- 
jective act  is  an  individual  act,  existing  in  a  determinate 
instant  of  time,  and  its  object  is  thought  in  general,  that 
is,  an  idea  representative  of  all  thought,  an  idea  which  in- 
volves a  sort  of  confused  recollection  of  all  past  acts,  or  of 
what  is  called  activity,  inteUeetual  force.  The  duality  then 
exists  more  evidently,  if  possible,  than  when  the  object  is  a 
determinate  thought.  In  one  instance  at  least  two  indi- 
vidual acts  are  compared ;  but  in  this  case  an  individual 
act  is  compared  with  an  abstract  idea,  a  thing  existing  in 
one  instant  of  time  with   an  idea  that  either  abstracts 
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it,  or  confusedly  embraces  all  that  haa  passed  since  tlie 
epoch  wlien  the  conflciousuess  of  the  reflecting  being  com- 
menced. 

96.  These  argument  have  much  greater  weight  when 
directed  against  those  philosophers  who  place  the  essence 
of  the  raind  not  in  the  power  of  thinking  but  in  thought 
itself;  who  give  to  the  me  no  other  existence  than  what 
springs  from  its  own  knowledge,  afSmiing  that  it  esiste 
only  because  it  supposes  itself,  bj  knowmg  itself,  and  only  in 
so  far  as  it  supposes  itself,  that  is,  in  so  far  as  it  knows  itself 
"With  this  system  there  ia  duahty,  or  rather  plurality,  not 
only  in  the  acta,  but  even  in  the  me  itself;  because  this  me 
is  an  act,  and  acts  follow  like  a  series  of  fluxions  developed 
to  infinity.  Thus,  iar  from  saving  the  unity  and  identity 
of  subject  and  object,  plurahty  and  multiplicity  are  estab- 
lished in  the  subject  itself;  and  the  unity  of  consciousness 
itself,  in  danger  of  being  broken  by  the  cavils  of  philoso- 
phers, is  forced  to  take  refuge  in  the  obscurity  of  invincible 
nature. 

97.  We  have  thus  incontestably  proved  that  there  ia  m 
us  a  duahty  of  subject  and  object,  that  without  it  knowledge 
is  inconceivable,  and  that  representation  itself  is  a  conti-a- 
diction  unless  in  one  sense  or  another  we  admit  things 
really  distinct  in  the  recesses  of  intelligence.  "We  beg  to 
observe  that  we  have  a  sublime  type  of  this  distinction  in 
the  august  mystery  of  the  Trinity,  the  fnndamental  dogma 
of  our  holy  rehgion,  covered,  indeed,  with  an  impenetrable 
veil,  but  which  sends  forth  hght  to  illustrate  the  profound- 
est  (questions  of  philosophy.  This  mysteiy  is  not  explained 
by  feeble  man,  but  is  for  him  a  sublune  explanation.  Thus 
Plato  availed  hhnself  of  ghramerings  from  this  focus  aa 
a  ti-easure  of  immense  value  to  philosophical  theories; 
thus  the  Holy  Fathers  and  theologians,  in  endeavoring  to 
throw  some  light  upon  it  by  arguments  of  congruity, 
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have   illustrated   tlie  most    occult  mysteries    of   human 
thought. 

98.  The  upholders  of  universal  identity,  besides  contra- 
dicting a  primitive  and  fundamental  fact  of  consciousness, 
signally  fell  in  their  efforts  to  explain  by  it  either  the  origin 
of  intellectual  representation  or  its  conformity  to  its  object. 
Evidently  no  man  has  an  intuition  of  the  nature  of  the  in- 
dividual me,  and  still  less  of  the  absolute  being  which  these 
philosophers  suppose  as  the  substratum  of  whatever  esists 
or  appears.  It  is  impossible  for  them  to  explain  a  friori, 
without  this  intuition,  the  representation  of  objects  or  their 
conformity  to  the  representation.  The  fact,  therefore,  on 
which  they  woiild  base  their  whole  philosophy,  either  does 
not  exist,  or  is  unknown  to  us :  in  neither  case  can  it  serve 
as  the  foundation  of  a  system. 

"Were  this  fact  to  esist,  it  could  not  be  presented  to  our 
mind  by  any  enunciation  to  whicli  we  could  arrive  by  rea- 
soning. It  must  be  seen  rather  than  known ;  either  occupy 
the  first  place  or  none.  If  we  begin  to  reason  without  tak- 
ing this  ^t  for  our  basis,  we  start  from  the  apparent  in 
oiSer  to  attain  to  what  truly  is ;  we  make  use  of  an  illusion 
to  arrive  at  reality.  Thus  it  evidently  follows  from  the 
system  of  our  adversaries  that  philosophy  must  either  start 
with  the  most  powerful  intuition,  or  else  it  cannot  advance 
a  single  step. 

99.  The  schools  distinguish  between  the  principle  of 
being  and  the  principle  of  knowledge,  prindpium  essmdi 
et  pn-ncipium  cognoscendi ;  but  this  distinction  has  no 
place  in  the  system  which  we  oppose;  being  is  there  con- 
founded with  knowledge ;  what  exists,  exists  because  it  is 
known,  and  it  exists  only  in  so  far  as  it  is  known.  To 
draw  out  the  series  of  cognitions,  is  to  develop  the  series  of 
existences.  They  are  not  even  two  parallel  movements ; 
they  are  but  one  movement;  the  me  is  the  universe,  and 
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the  Tiniverae  is  the  me ;  whatever  exists  is  a  development 
of  the  primitive  iact,  is  the  fiict  itself  which  is  displayed 
under  different  forms,  extending  like  an  infinite  ocean ;  its 
position  is  unlimited  space ;  its  duration  eternity,  (8) 


CHAPTER     IX. 


.^CONTINUED. 


100.  These  systems,  as  absurd  as  they  are  fatal,  although 
under  distinct  forms,  and  by  various  means,  they  tend  to  pre- 
pare the  way  for  pantheism,  contain  a  profound  truth  which, 
disfigured  hy  vain  cavils,  seems  to  be  an  abyss  of  darkness, 
whereas  it  is  in  itself  a  ray  of  most  brilliant  light. 

The  human  mind  seeks  that  by  reason  to  which  it  is  im- 
pelled by  an  intellectual  instinct ;  how  to  reduce  plurality  to 
unity,  to  re-unite,  as  it  were,  all  the  variety  of  existences  in  a 
point  from  which  they  all  proceed,  and  in  which  they  are  all 
absorbed.  The  understanding  laiows  that  the  conditioned 
must  be  included  in  the  unconditioned,  the  relative  in  the 
absolute,  the  finite  in  the  infinite,  the  various  in  the  one. 
In  this,  all  religions,  all  schools  of  philosophy  agree.  The 
proclamation  of  this  trath  belongs  to  no  one  of  them  exclu- 
sively ;  it  is  to  be  met  with  in  all  countries  of  the  world,  in 
primitive  times,  back  even  to  the  cradle  of  the  human  race. 
Beautiful,  sublime  tradition !  Preserved  through  all  genera- 
tions, amid  the  ebb  and  flow  of  events,  it  offers,  us  the  idea  ' 
of  the  Divinity  presiding  over  the  origin  and  destiny  of  the 


101.  Yes !   The  unity  sought  by  philosophei-s  is  the  Di- 
vinity itself — the  Divinity  whose  glory  the  firmament  de- 
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elates,  and  whose  augost  face  of  ineffable  splendor  appears 
to  us  in  our  inmost  conaciousneas.  Yes !  it  is  the  Divinity 
which  enlightens  and  guides  the  trUe  philosopher,  but 
blinds  and  confounds  the  proud  sophist ;  it  is  what  the  true 
philosopher  calls  God,  and  venerates  and  adores  in  the 
sanctuary  of  his  soul,  but  what  the  insensate  philosopher, 
with  sacrilegious  profanation,  calls  the  me.  Considering  its 
personaUty,  its  consciousness,  its  infinite  intelligence,  and 
its  most  perfect  hbertj,  it  is  the  foundation  and  the  cope- 
stone  of  religion :  distinct  from  the  world,  it  produced  the 
world  from  nothing,  and  preserves  and  governs  it,  and  leads 
it  by  mysterious  paths  to  the  destiny  assigned  in  its  immu- 
table decrees. 

102.  There  is  then  unity  in  the  world;  there  is  unity  in 
philosophy.  In  this  all  agree ;  the  diiference  is  that  some 
separate,  with  the  greatest  care,  the  finite  from  the  infinite, 
the  thing  created  from  the  creative  power,  unity  from  mul- 
tipheity,  and  maintain  the  necessary  communication  between 
the  free  will  of  the  omnipotent  agent  and  finite  existences, 
between  the  wisdom  of  the  sovereign  inteUigenoe  and  the 
fised  course  of  the  universe :  while  others,  affected  with 
melancholy  blindness,  confound  the  effect  with  the  cause, 
the  finite  with  the  infinite,  the  various  with  the  one,  and 
re-produce  in  the  domain  of  philosophy  the  chaos  of  primeval 
times ;  but  all  scattering  and  in  frightful  confusion,  without 
any  hope  of  order  or  union :  the  earth  of  these  philoso- 
phers is  void,  and  darkness  is  upon  the  face  of  their  deep ; 
the  spirit  of  God  has  not  moved  over  the  waters  to 
fecundate  the  chaos,  and  produce  oceans  of  life  and  light  out 
of  darkness  and  death. 

The  absurd  systems  invented  by  philosophical  vanity 
explain  nothing :  the  system  of  rehgion,  which  is  that  also 
of  sound  philosophy,  and  of  all  mankind,  explains  every- 
thing: the  intellectual,  as  weU  as  the  corporeal  world,  is  a 
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chaos  to  the  human  mind  the  instant  it  abandons  the  idea 
of  God :  restore  this  and  order  reappears. 

103.  The  two  capital  problems ;  whence  the  intellectual 
representation,  and  whence  its  conformity  to  objects,  have 
■with  us  a  most  simple  explanation.  Our  understanding, 
although  limited,  participates  in  the  infinite  Ught ;  this  light 
is  not^  that  which  exists  in  &od  himself  bnt  a  semblance 
communicated  to  a  being  created  according  to  hia  image. 

Illumined  bj  this  light,  objects  shine  upon  the  ejes  of 
our  mind,  whether  because  they  are  in  communication  with 
it  by  means  unknown  to  us,  or  because  the  representation 
is  given  to  us  directly  by  God,  in  the  presence  of  objects. 

The  conformity  of  the  representation  to  the  thing  repre- 
sented, results  from  the  divine  veracity.  An  infinitely  per- 
fect God  cannot  take  pleasure  iu  deceiving  his  creatures. 
Such  is  the  theory  of  Descartes  and  Malebranche,  eminent 
thinkers,  who  took  no  step  in  the  intellectual  order,  without 
looking  to  the  Author  of  all  light,  and  who  never  wrote  a 
page  on  which  the  name  of  God  was  not  traced. 

104.  As  will  hereafter  be  seen,  Malebranche  admitted 
that  man  sees  every  thing  in  God,  even  in  this  life;  but  his 
system,  far  from  identifying  the  human  me  with  the  infinite 
being,  carefully  distinguishes  them,  not  finding  other  means 
to  sustain  and  enlighten  the  former  than  by  approximating 
and  uniting  it  to  the  second.  To  read  the  great  metaphy- 
sician's immortal  work  .is  enough  to  convince  one  that  his 
system  was  not  that  of  this  pure,  primitive  intuition,  which 
is  an  act  required  of  all  empiricism,  and  which  seems  to 
rise  within  the  limits  of  philosophy,  from  that  intuition  of 
the  simple  fact,  the  origin  of  all  ideas  and  all  facts,  in  which 
one  of  the  dogmas  of  our  religion,  the  beatific  vision,  seems 
realized  upon  earth  in  the  domain  of  philosophy.  These 
are  senseless  pretensions,  and  as  far  irom  the  mind  as  from 
the  system  of  Malebranche.  (9) 
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105.  The  pretension  to  find  a  real  trutb,  the  fountain  of 
all  others,  is  dangerous  in  the  extreme,  however  indifferent 
it  may  at  first  sight  appear.  Pantheism,  and  the  deification 
of  the  me,  two  sjBtema  which  coincide  at  bottom,  are  a  con- 
sequence not  easy  to  be  avoided  if  it  be  attempted  to  estab- 
lish all  human  science  upon  one  fa.ct. 

106.  The  real  truth  or  fact,  which  would  serve  as  the 
basis  of  all  science,  should  be  immediately  perceived,  other- 
wise it  would  lack  the  character  of  origin  and  basis  of 
other  truths ;  because  the  medium  hy  which  it  should  be 
perceived  would  itself  have  the  better  right  to  the  title  of 
first  truth.  If  this  intermediate  fiict  were  the  cause  of  the 
other,  evidently  this  latter  would  not  be  pnmitive ;  and  if 
the  priority  were  given  to  the  order  of  knowledge  instead 
of  the  order  of  being,  we  should  still  have  the  same  difS- 
culty  as  now  to  explain  the  transition  from  subject  to  object, 
or  the  legitimacy  of  the  medium  by  which  we  perceive  the 
primitive  fact. 

Since  then,  the  immediate  presence,  the  intimate  union 
of  the  understanding  with  the  thing  known  is  necessary,  it 
is  clear  that  as  the  me  has  this  immediate  presence  only  for 
itself  and  its  own  acts,  the  fact  sought  for  must  be  the  me 
itself.  That  which  is  immediately  present  to  us  is  the  facts 
of  consciousness ;  by  them  we  place  ourselves  in  communi- 
cation with  what  is  distinct  from  us.  In  case  then  that  we 
must  find  a  primitive  fiict,  the  origin  of  aU  others,  this  fact 
must  be  the  me.     If  we  deny  this  consequence,  we  must 
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deny  the  possibility  of  finding  any  fact  which,  may  be  the 
source  of  transcendental  science.  Here  we  see  how  the 
apparently  most  innocent  philosophical  pretensions  lead  to 
fatal  r^Tilts. 

107.  There  is  here  certainly  very  little  chance  for  evasion, 
bat  there  is  one  so  specious  as  to  merit  an  examination. 

The  fact,  which  ia  the  scientific  origin  of  all  others,  is 
not  necessarily  their  true  origin.  By  distinguiahing  between 
the  principle  of  being  and  the  principle  of  knowledge,  all 
diffictdty  seems  to  be  avoided.  It  is  absurd  and  contrary 
to  common  sense,  that  the  me  is  the  origin  of  all  that  exists ; 
but  not  that  it  is  the  representative  principle  of  all  that,  is 
or  can  be  known.  Eepresentation  is  not  synonimous  with 
cansahty.  Ideas  represent  but  do  not  cause  the  objects 
represented.  Why,  then,  ia  it  not  possible  to  admit  a  fact 
representative  of  all  that  the  human  understanding  can 
know?  It  is  certain  that  the  perception  of  this  fact  must 
he  immediate,  that  is,  it  must  be  supposed  intimately  pres- 
ent to  the  understanding  perceiving  it ;  for  which  reason, 
it  can  he  nothing  else  than  tbem«.-  this,  however,  is  not  to 
deify  the  me,  but  only  to  concede  to  it  a  representative 
force,  which  may  have  been  given  to  it  by  a  superior  be- 
ing. It  makes  the  me  not  an  universal  cause,  but  a  mirror 
which  reflects  the  internal  and  external  worlds. 

This  explanation  reminds  us  of  the  famous  system  of 
monads  advanced  by  Leibnitz ;  an  ingenious  system  indeed, 
the  lofty  flight  of  one  of  the  mightiest  geniLises  that  ever 
honored  the  human  race.  The  whole  world  formed  of  in- 
visible beings,  all  representative  of  the  same  universe, 
whereof  they  are  a  part,  but  by  a  representation  adequate 
to  their  respective  categories,  and  in  conformity  to  their 
corresponding  point  of  view,  according  to  the  place  which 
they  occupy,  unrolling  themselves  in  an  immense  series, 
which,  commencing  with  the  lowest  order,  goes  on  ascend- 
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mg  to  the  very  portal  of  infinity ;  and  at  the  uppermost 
point  of  existences  is  the  monad,  which,  in  itself  contaios 
the  reason  of  all  things,  which  haa  produced  them  from 
nothing,  given  to  them  their  representative  force,  and  dis- 
tributed them  into  their  proper  categories,  estahlishing 
among  them  a  sort  of  parallelism  of  perceptioD,  wiU, 
action,  and  motion,  in  such  a  manner  that,  without  any  one 
communicating  any  thing  to  another,  they  all  move  on 
most  perfect  conformity,  in  ineffable  harmony.  This 
grand,  beautiful,  and  wonderful;  a  colossal  hypothesi 
which  the  genius  of  Leibnitz  alone  could  ever  have  con- 
ceived. 

108.  Having  paid  this  tribute  of  admiration  to  the  emi- 
nent author  of  the  Mojiadohgy,  we  observe  that  its  gigantic 
conception  is  only  an  hypothesis  which  all  the  talent  of  its 
inventor  could  never  base  upon  a  single  fact  capable  of 
giving  to  it  an  appearance  of  probabihty.  Omitting  the 
very  serious  dif&eulties,  which  this  system,  doubtless  against 
the  -will  of  its  author,  opposes  to  the  explanation  of  free 
\rill,  we  shall  confine  ourselves  to  the  examination  of  the 
bearings  of  this  system  upon  the  question  now  before  us. 

In  the  first  place,  the  representation  of  the  monads,  being 
a  mere  hypothesis,  can  serve  to  explain  nothing,  unless 
philosophy  is  to  be  made  the  sport  of  ingenious  combina- 
tion. The  me  is  a  monad,  that  is,  an  indivisible  unity ;  of 
this  there  can  be  no  doubt.  The  me  is  a  monad  represent- 
ative of  the  universe :  this  ia  an  absolutely  gratuitous  as- 
sertion, and  until  it  is  proved  in  some  way  or  other,  we 
have  the  right  to  ignore  it. 

109.  Now,  suppose  the  representative  force,  aa  under- 
stood by  Leibnitz,  to  exist  in  the  me;  this  hypothesis  does 
not  impugn  what  has  been  said  against  the  primitive  origin 
of  iranscendental  science.  On  close  inspection,  the  hypo- 
thesis of  Leibnitz  will  be  found  to  explain  the  origin  of 
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ideas,  but  not  their  eonnection.  Make  the  soul  a  mirror,  in 
wltich,  by  an  effect  of  tlie  creative  will,  every  thing  is 
represented ;  still  it  does  not  explain  the  order  of  these 
representations,  show  how  one  of  them  springs  from  an- 
otiier,  or  assign  to  them  any  other  bond  than  the  unity  of 
consciousness.  This  system  then  is  quite  out  of  the  c|_uea- 
tion :  we  are  not  disputing  on  the  manner  in  which  repre- 
sentations exist  in  the  soul,  nor  on  their  origin ;  but  we 
ai-e  examining  the  opinion  which  pretends  to  found  all 
science  iipon  a  single  &ct,  and  to  unfold  all  ideas  as  simple 
modifications  of  that  fact.  This  Leibnitz  never  said,  nor 
can  any  thing  be  found  in  any  of  his  works  to  indicate 
such  a  thought.  Moreover,  the  difference  between  this 
system  of  Monadohgy  and  that  of  the  German  philosophers, 
which  we  impugn,  is  too  palpable  to  escape  any  one. 

I.  So  far  is  Leibnitz  from  advocating  universal  identity, 
that  he  establishes  an  infinite  plurality  and  multiplicity: 
his  monads  are  beings  really  different  and  distinct  among 


IL  The  whole  universe,  composed  of  monads,  p 
according  to  Leibnitz,  from  one  infinite  monad ;  and  this 
procession  was  not  by  emanation,  but  by  creation. 

III.  In  the  infinite  monad,  in  God,  Leibnitz  places  the 
sitSicient  reason  of  everything. 

IV.  Knowledge  has  been  freely  given  by  God  himself 
to  the  monads. 

V.  This  knowledge,  and  the  consciousness  of  it,  belong 
to  the  monads  individually,  and  Leibnitz  never  even  re- 
motely took  into  consideration  this  foundation  of  all  things, 
which  by  its  transformation  ascends  from  nature  to  con- 
sciousness, or  descends  from  the  region  of  consciousness  and 
ia  converted  into  natui'C. 

110.  These  differences  so  marked  need  no  oomraenta; 
they  show  most  evidently  that  the  philosophers  of  modern 
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G}ermany  cannot  shield  themaolves  under  the  name  of  Leib- 
nitz ;  although,  in  truth,  these  philosophers  have  no  feUing 
of  that  kind :  far  from  seeking  guides,  they  all  aapire  to 
originality,  and  thia  is  one  principal  cause  of  their  extrava- 
gance. Hegel,  Schelling,  and  Fichte,  all  pretend  to  be 
founders  of  a  phdosopby ;  and  Kant  was  so  governed  by 
the  same  ambition,  that  he  made  very  important  alterations 
in  the  second  edition  of  his  Cniic  of  Pure  Reason,  lest  he 
shotdd  be  taken  for  a  plagiarist  from  Berkeley's  idealism. 
(10) 


CHAPTEB    XI. 


,  111.  All  our  knowledge  is  by  representation,  without 
■which  it  would  be  inconceivable ;  and  yet  what  is  represent- 
ation in  itself  considered?  We  cannot  say:  it  enlightens 
us  as  to  other  objects,  but  not  as  to  itself. 

It  is  obvious  that  we  do  not  attempt  to  conceal  the  very 
grave  difficulties  which  the  solution  of  this  problem  offers : 
on  the  contrary,  we  point  them  out  with  all  clearness,  in 
order  to  avoid  that  vain  presumption  which  is  as  fatal  to 
science  as  to  every  thing  else.  But  let  it  not  be  supposed 
that  we  intend  to  banish  this  question  from  the  arena  of 
philosophy :  for  many  and  serious  as  are  its  difficulties,  we 
are  yet  of  opinion  that  they  allow  of  sufRciently  p 


1,12.  The  representative  force  may  emanate  from  any  one 
of  these  three  sources:  identity,  causality,  or  ideality.  We 
will  explain  ourselves.  A  thing  may  represent  itself;  and 
this  we  call  representation  of  identity.     A  cause  may  repre- 
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sent  its  effect ;  and  this  is  what  we  understand  by  represent- 
ation of  causalty,  A  being,  whether  substance  or  accident, 
may  represent  another  distinct  from  itself,  which  is  not  its 
effect ;  and  this  we  call  representation  of  ideality. 

We  do  not  see  how  it  is  possible  to  assign  any  other 
source  of  representation :  holding,  therefore,  the  division  to 
he  complete,  we  will  examine  its  three  points;  and  we  beg 
to  call  the  attention  of  the  reader  more  especially  to  this  mat- 
ter, because  it  is  one  of  the  most  important  in  philosophy. 

113.  That  which  represents  must  have  some  relation  to 
the  thing  represented:  whether  essential  or  accidental,  in- 
herent or  communicated,  this  relation  must  exist  Two 
beings,  having  absolutely  no  relation,  one  of  which  never- 
theless represents  the  other,  are  a  taonstrosity.  There  is 
nothing  without  a  sufficient  reason ;  and  there  being  no  re- 
lation between  the  thing  representing,  and  that  represented, 
there  is  no  sufficient  reason  of  the  representation. 

It  is  here  to  be  borne  in  mind  that,  for  the  present,  we 
abstract  the  nature  of  this  relation ;-  we  do  not  assert  it 
to  be  either  real  or  ideal ;  we  only  say  that,  between  the 
thing  representing  and  that  represented,  there  must  be  some 
link,  whatever  that  hnk  may  be.  Its  mysteries,  its  incom- 
prehensibility, do  not  destroy  its  existence.  Philosophy 
perhaps  may  be  unable  to  explain  the  enigma ;  but  it  can 
demonstrate  the  existence  of  the  link.  Thus,  abstracting 
all  experience,  it  is  possible  to  demonstrate  a  priori,  that 
there  is  a  relation  between  the  me,  and  other  beings,  by  the 
mere  fact  of  their  representation  existing  in  the  me. 

The  incessant  communication  of  intelligences  with  each 
other,  and  with  the  universe,  proves  that  there  is  a  point  of 
union  for  them  all.  Representation,  alone,  is  a  convincing 
proof  of  this :  so  many  beings,  apparently  dispersed  and 
unconnected,  are  intimately  united  in  some  centre,  so  that 
the  simple  phenomenon  of  intelhgence  leads  us  to  af&rm 
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the  oommon  link,  the  unity  in  which  plurality  is  joined. 
This  unity,  with  pantheists,  is  universal  identity;  with  us,  it 
isGrod. 

114.  Here  observe  that  this  relation  between  the  thing 
representing  and  that  represented,  is  not  necessarily  direct 
or  immediate ;  it  suffices  that  it  be  with  a  third  object :  thus, 
they  who  explain  representation  by  identity,  and  they  who 
account  for  it  by  intermediate  ideas,  must  equally  admit  it; 
for,  on  the  present  matter,  there  is  no  difference  between 
those  who  hold  these  ideas  to  be  produced  by  the  action  of 
objects  upon  our  mind,  and  those  who  make  them  proceed 
immediately  from  God. 

115.  "Whatever  represents  any  thing,  contains  in  some 
sense  the  thing  represented;  for  an  object  cannot  be  repre- 
sented unless  it  is  in  some  manner  or  other  in  the  represen- 
ta,tion.  It  may  be  the  object  itself  or  its  image ;  bat  this 
image  cannot  represent  the  object,  unless  it  is  known  to  be 
ite  image.  Every  idea  then  involves  the  relation  of  object- 
ivity ;  otherwise  it  could  not  represent  the  object,  but  only 
Itself.  The  act  of  intelligence  ia  immanent,  but  in  such  a 
manner,  that  the  intellect  does  not  need  to  go  out  of  itself 
to  attain  its  object.  When  we  think  of  a  star  a  minion 
leagues  distant^  om:  miud  certainly  does  not  go  to  the  point 
where  the  star  is;  but  by  means  of  the  idea,  it  destroys  in 
an  instant  this  immense  distance,  and  unites  itself  with  the 
star.  What  it  perceives  is  not  the  idea,  but  its  object;  if 
this  idea  did  not  involve  a  relation  to  the  object,  it  would 
cease  to  be  an  idea  to  the  mind,  and  would  represent 
nothing  except  itself. 

116.  There  is  then,  in  every  perception,  a  connection  of 
the  being  that  perceives  with  the  thing  perceived.  When 
this  perception  is  not  immediate,  the  medium  must  be  such 
as  to  contain  a  necessary  relation  to  the  object ;  it  must 
conceal  itself  in  order  to  offer  to  the  eye  of  the  mind  only 


Hosed  byGoOgle 


74  FUNDAMENTAL  PHILOSOPHY.  [Bk,  I, 

the  thing  represented.  From  the  instant  that  it  presents 
itaeif,  and  is  seen,  or  even  noticed,  it  ceases  to  "be  an  idea 
and  becomes  an  object.  The  idea  is  a  mirror,  which  is  moat 
perfect  when  it  creates  the  most  perfect  illusion.  It  must 
necessarily  present  only  the  objects,  and  project  them  at  the 
proper  distance,  without  allowing  the  eye  to  see  the  crystal- 
line plane  which  reflects  them. 

117.  This  union  of  the  thing  representing,  with  that 
represented,  of  the  intellect  with  its  objects,  may,  in  some 
instances,  be  explained  by  identity.  In  general,  no  con- 
tradiction is  discovered  in  any  thing  representing  itself  to 
the  eye  of  the  understanding,  if  we  suppose  them  to  be 
united  in  some  way  or  other.  In  ease  then  that  the  thing 
known  is  itself  intelligent,  we  see  no  difSculty  in  its  being 
its  own  representation,  and  consequently  none  in  confound- 
ing ideality  and  reality  in  the  same  being.  If  an  idea  can 
represent  an  object,  why  may  it  not  represent  itself?  If 
an  intelligent  being  can  know  an  object  through  the 
medium  of  an  idea,  why  may  it  not  know  that  object  im- 
mediately ?  The  union  of  the  thing  known  with  the  in- 
tellect is  to  us  a  mystery,  it  is  true ;  but  is  the  union 
effected  by  the  medium  of  an  idea  less  so  ?  To  the  idea 
may  be  objected  all  that  can  be  brought  against  the  thing 
iteelf;  and  it  is  even  more  inexplicable  how  one  thing 
represents  another,  than  how  it  represents  itself  The 
thing  representing  and  that  represented,  have  between 
them  a  sort  of  relation  of  containing  and  contained.  It  is 
easily  conceived  that  the  identical  contains  itself,  since 
idenity  expresses  much  more  than  to  contain;  but  it  is 
not  so  easily  conceived  how  the  accident  can  contain  the 
substance,  the  transitory  the  permanent^  the  ideal  the  real 
Identity  is  then  a  true  principle  of  representation. 

118.  We  would  here  make  the  following  remarks  neces- 
sary to  avoid  equivocations. 
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I.  AYe  do  not  assert  a  necessary  relation  between  iden- 
tity and  representation ;  for  tkia  would  make  every  being 
representative,  since  every  being  is  identical  with  itaelE 
We  establish  this  proposition :  identity  may  be  the  origin 
of  representation ;  but  we  deny  the  two  following :  identity 
is  the  necessary  origin  of  representation ;  representation  is 
a  sign  of  identity. 

n.  We  determine  nothing  as  to  the  application  of  the 
relations  between  representation  and  identity,  so  far  as 
finite  beings  are  concerned. 

IIL  We  abstiact  the  duality  which  resiilts  from  sup- 
posing only  subject  and  object,  and  enter  into  no  question 
on  the  nature  of  this  duality. 

119.  These  ideas  being  fixed,  we  may  observe  that  we 
have  an  incontestable  proof  that  there  is  no  iutrinaic  repug- 
nance between  identity  and  representation  in  two  dogmas 
of  the  Catholic  religion :  the  beatific  vision  and  the  divine 
intelligence.  The  dogma  of  the  beatific  vision  teaches  us  that 
the  human  soul  in  the  mansion  of  the  blessed  is  intimately 
united  to  God,  and  sees  him  face  to  face  in  his  very  essence, 
No  one  ever  said  that  this  vision  was  made  by  the  medium 
of  an  idea,  but  theologians,  and  among  them  St.  Thomas, 
expressly  teach  the  contrary.  We  have  then  identity 
united  with  representation,  that  is,  the  divine  essence 
representing,  or  rather  presenting,  itSGlf  to  the  eyes  of  the 
human  mind.  The  dogma  of  divine  intelligence  teaches 
that  God  is  infinitely  intelligent.  God  does  not  need  to  go 
out  of  himself,  nor  employ  distinct  ideas  in  order  to  under- 
stand ;  he  sees  himself  in  his  essence.  Here,  too,  identity 
is  united  with  representation,  and  the  intelligent  being 
identified  with  the  thing  understood.  (11) 
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CHAPTER    XII. 

4    INTEtLI&iniLlTY. 


120.  Neitheh  active  nor  passire  representextioii  can  te 
predicated  of  all  tMngs;  we  mean  to  say,  that  there  are 
aome  beings  whicli  are  not  endowed  with  intellectual  ac- 
tivity, and  cannot  be  even  passively  the  object  of  the  acts 
of  the  intellect 

As  regards  the  power  of  active  xepresentation,  which  is 
at  bottom  only  the  faculty  of  intelligence,  it  is  evident  that 
many  beings  are  destitute  of  it.  There  may  be  greater 
difficulty  with  regard  to  passive  representation,  or  the  fit- 
ness to  be  the  immediate  object  of  the  intellect. 

121.  An  object  cannot  be  known  immediately,  that  is, 
without  the  mediation  of  an  idea,  if  it  do  not  itself  perform 
the  functions  of  this  idea,  and  unite  itself  to  the  intellect 
which  is  to  know  it.  This  alone  takes  from  all  material 
objects  the  character  of  being  immediately  inleUigible:  ao 
that  if  a  mind  be  imagined  having  no  idea  of  the  corporeal 
universe,  it  could  know  nothing  of  it,  although  for  all  eter- 
nity in  the  midst  of  it. 

Hence  it  follows  that  matter  neither  is,  nor  can  be,  intel- 
ligent or  intelligible :  the  ideas  which  we  have  of  it  come 
from  another  source ;  without  them  we  might  be  united  to 
matter,  and  never  know  or  even  suspect  its  existence. 

122.  An  opportunity  is  here  presented,  of  explaining  an 
exceedingly  curious  doctrine  of  St.  Thomas.  This  eminent 
metaphysician  was  of  opinion  that  it  required  greater  per- 
fection to  be  immediately  intelligible  than  to  be  intelligent ; 
Bo  that  the  human  mind,  although  endowed  with  intelli- 
gence, does  not  possess  intelligibility. 
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In  his  Summa  Tfieohgtca*  the  holy  Doctor  asks  if  the 
eoul  knows  itself  by  its  essence,  and  answers  that  it  does 
not,  and  thus  defends  his  position : 

"  Things  are  intelligible  accordingly  as  they  act,  and 
not  as  they  have  the  power  to  act,  as  is  said  m  the 
ninth  book  of  Metaphysics  (tex.  20  tr.  3).  For  anything 
that  comes  under  knowledge  is  being,  is  the  true,  in  sofar 
as  it  is  in  act,  and  this  is  manifestly  apparent  in  sensible 
things.  Thus  the  sight  does  not  perceive  that  which  may 
be  colored,  but  that  only  which  actually  is  colored.  And 
in  the  same  manner  as  is  manifest,  the  inteUect,insofaras 
it  knows  material  things,  knows  that  only  which  is  in  act. 

Hence,  also,  in  immateiial  substances,  each  one 

is  intelligible  by  its  essence,  accordingly  as  it  is  in  act  hj 
its  essence.  Therefore,  the  essence  of  God,  which  is  a  pure 
and  perfect  act,  is  absolutely  and  perfectly  intelligible  by 
Itself;  thus  God  knows,  by  his  essence,  not  only  himself 
but  also  all  other  things.  But  the  essence  of  the  angel 
belongs  to  the  class  of  intelligible  beings  as  an  act,  but  not 
as  a  pure  and  complete  act,  wherefore  his  understanding  is 
not  completed  by  his  essence.  For,  although  the  angel 
knows  himself  by  his  essence,  he  cannot  know  all  things 
by  his  essence,  but  knows  those  distLlict  firom  himself  only 
by  their  images.  But  the  human  intellect  in  the  class  of 
intelligible  beings  is  only  a  possible  being.  ....  There- 
fore, considered  in  its  essence,  it  is  an  intelligent  power; 
hence  of  itself  it  has  the  faculty  of  understanding,  but  not 
of  being  understood,  except  inasmuch  as  it  acts.  On  this 
account  the  Platonists  placed  the  order  of  intelligible  beings 
above  the  order  of  intellect ;  because  tbe  mtellect  under- 
stands only  by  participation  of  the  mtelligible;  but  a^cord- 
mg  to  them,  that  which  participates  is  beneath  that  of  which 
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it  partidpates.  If;  then,  the  human  intellect  places  itself 
in  act  by  the  participation  of  separate  intelligible  forms,  as 
the  Platoiiists  held,  it  woiild  know  itself  by  this  participa- 
tion of  incorporeal  things.  But  as  it  ia  natnral  to  our  intel- 
lect in  the  present  Hfe  to  look  to  material  and  sensible 
things,  it  follows  that  our  intellect  knows  iteelf  only  as  it  is 
placed  in  act  by  the  species  (ideas)  abstracted  from  sensible 
things  by  the  light  of  the  intellect  acting,  which  is  the  act 

of  the  intelligible  things  themselves Therefore 

our  intellect  does  not  know  itself  by  its  essence  hut  by  its 
acts." 

Such  is  the  doctrine  of  St.  Thomas.  Cardinal  Oajetan, 
one  of  the  most  penetrating  and  subtile  minds  that  ever 
existed,  has  a  commentary  on  this  passage,  worthy  of  the 
text.  These  are  his  words :  "  Two  things  expre^ly  follow, 
from  what  is  said  in  the  text.  The  first  is,  that  our  intel- 
lect has  of  itself  the  faculty  of  understanding.  The  second 
is,  that  our  intellect  has  not  of  itself  the  faculty  of  being 
understood.  Hence  the  order  of  intellect  is  below  the  order 
of  intelligible  beings.  For  if  the  perfection,  which  our  in- 
tellect has  of  itself,  is  suf&cient  to  imderstand,  but  not  to 
be  understood,  it  necessarily  follows  that  greater  perfection 
is  req^uired  in  a  thing  to  be  understood  than  to  understand. 
And  because  St.  Thomas  saw  this  consequence,  which  at 
first  sight  does  not  seem  true,  and  might  even  be  objected 
to  him,  he  excludes  this  apprehension,  by  showing  that 
this  must  be  admitted  to  be  true  not  only  by  the  Peri- 
patetics, fi'om  whose  doctrine  it  results,  but  also  by  the 
Platdnists." 

But  afterwards,  in  answer  to  an  objection  brought  by 
Scotns,  called  the  Subtle  Doctor,  he  adds :  "  But  because  in 
order  to  understand  an  intellect  and  an  intelligible  object 
are  required,  and  the  relation  of  the  intellect  to  the  intel- 
ligible, is  the  relation  of  the  perfectible  to  its  perfection, 
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since  the  intellect  in  act  consists  in  its  being  itself  the  in- 
telligible tHng,  as  is  evident  from  what  has  been  said 
above ;  it  follows  that  immaterial  beings  are  divided  into 
two  orders,  intellects,  and  tkinga  intelligible.  And  as  the 
intelligible  consists  in  perfective  immateriality,  it  follows 
that  any  thing  is  intelligible  inasmuch  as  it  is  immaterially 
perfective.  That  intelligibility  rec[mres  immateriality  is 
shown  by  this,  that  no  material  thing  is  intelligible,  unless, 

inasmuch  as  it  is  abstracted  from  matter. It  has 

already  been  shown  that  anything  is  intelligible  by  this, 
that  not  only  itself,  but  others,  also,  are  in  the  intelhgible 
order,  either  in  act  or  in  potentiality ;  it  is  thus  nothing 
more  than  to  be  perfected  or  perfectible  by  the  intelligible." 
123.  This  theory  may  be  more  or  less  solid,  but  it  is  in 
either  case  something  more  than  ingenious;  it  raises  a  new 
problem  in  philosophy  of  the  highest  importance :  to  assign 
the  conditions  of  intelligibility.  It  has  moreover  the  ad- 
vantage of  being  in  accordance  with  a  fact  attested  by  ex- 
perience ;  this  fact  is  the  difficulty  experienced  by  the  mind 
in  knowing  itself.  If  it  is  immediately  intelligible,  why 
does  it  not  know  itself?  What  condition  is  wanting?  Its 
intimate  presence?  It  has  not  only  presence  but  identity. 
Perhaps  the  effort  to  know  itself?  But  the  greater  part  of 
philosophy  has  no  other  end  than  this  knowledge.  By  de- 
nying immediate  intelligibility  to  the  soul,  we  can  explain 
why  so  great  a  difiiculty  is  involved  in  ideological  and 
psychological  investigations,  by  showing  the  reason  of  the 
obscurity  experienced  in  passing  from  direct  to  reflex  acts. 
124.  The  opinion  of  St.  Thomas  is  not  a  mere  conjec- 
ture :  we  may,  in  order  to  establish  it  in  some  manner  upon 
fact,  assign  a  reason  which  seems  to  us  greatly  to  strengthen 
it,  and  which  may  be  regarded  as  merely  an  extension  of 
the  one  already  given, 
A  thing  to  be  intelligible  must  have  two  qualities:  im- 
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maixsriality,  and  the  activity  necessary  to  operate  upon  the 
intelligent  being.  This  activity  is  indispensable,  for  in  the 
act  of  inteUigence,  the  intellect  is  in  some  sense  passive. 
When  the  idea  is  present,  the  intellect  cannot  hut  know  it: 
■when  it  is  -wanting,  it  is  impossible  for  tlie  intellect  to  know 
it.  The  idea,  therefore,  enables  the  intellect  to  act ;  with- 
out it  tte  intellect  can  do  nothing.  Consequently,  if  we 
admit  that  ajiy  being  can  serve  as  idea  to  the  intellect,  we 
must  concede  that  being  an  activity  to  excite  intellectual 
action;  and  so  far  we  make  it  superior  to  the  intellect 
escited. 

Thus  we  explain  why  our  intellect,  in  this  life  at  least, 
does  not  know  itself  by  itself.  Experience  shows  that  its 
activity  needs  to  be  excited.  Left  to  itself  it  ia  like  one 
asleep;  ard  this  want  of  activity  in  our  mind,  in  the  ab- 
sence of  exciting  influences,  ia  one  of  the  most  constant  of 
psychological  fiicts. 

This  is  not,  however,  to  say  that  we  have  no  spontaneity, 
and  that  no  action  ia  ptssible  without  an  external  determin- 
ing cause ;  but  only  that  this  same  spontaneous  develop- 
ment would  not  exist,  if  we  had  not  previously  been  sub- 
jected to  the  influence  of  causes  which  brought  out  our 
activity.  We  may  learn  things  not  taught  us;  but  we 
could  learn  nothing,  if  teaching  had  not  presided  over  the 
first  development  of  our  mind.  There  are,  it  is  true,  many 
ideas  in  our  mind,  which  are  not  sensations,  and  which  can- 
not have  emanated  from  them ;  but  it  is  equally  true  that  a 
man,  deprived  of  all  his  senses,  could  not  think,  because  his 
mind  would  want  the  escitii]^  cause. 

125.  We  have  dwelt  thus  long  upon  the  explanation  of 
the  problem  of  intelligibility,  because  we  consider  it  of 
scarcely  less  importance  than  that  of  intelligence,  although 
we  do  not  find  it  treated  in  philosophical  works  as  it  merits. 
We  will  now  reduce  this  doctrine  to  clear  and  simple  prop- 
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ositioiia,  so  that  the  reader  may  form  a  more  complete  con- 
ception of  it;  and  also,  in  order  to  deduce  some  conse- 
quences wMch  have  been  only  slightly  indicated  in  our 
exposition : 

I.  A  thing  must  be  immaterial  in  order  to  be  immediately 
intelligible. 

n.  Matter  cannot  be  intelligible  by  itself. 

m.  The  relations  of  spirits  to  bodies,  or  the  representa- 
tion of  the  latter  in  the  former,  cannot  be  purely  objective. 

IV.  Some  other  class  of  relations  must  necessarily  be  ad- 
mitted to  explain  the  representative  union  of  the  world  of 
intelligences  with  the  corporeal  world. 

V.  Immediate  objective  representation  supposes  activity 
in  the  object, 

VL  The  power  of  an  object  to  represent  iteelf  to  the 
eyes  of  an  intelligence,  supposes  in  it  a  feculty  of  acting  on 
that  intelligence. 

YH.  This  feculty  necessarily  produces  an  effect,  and  con- 
sequently involves  a  kind  of  superiority  of  the  object  over 
the  intelligence. 

Yin.  An  intelligent  being  is  not  necessarily  immediately 
intelligible. 

IX.  Immediate  intelligibility  seems  to  require  greater 
perfection  than  intelligence. 

X.  Although  not,  every  intelligent  being  ia  intelligible, 
yet  every  inteUigible  being  ia  inteUigent. 

XI.  G-od,  who  is  in  every  sense  infinite  activity,  is  infin- 
itely intelhgent  and  infinitely  intehigible  by  himself. 

XII.  G-od  is  intelligible  by  all  created  iatellects,  pro- 
vided it  be  his  will  to  present  himself  immediately  to  them, 
and  strengthen  and  elevate  them  as  may  be  necessary. 

Xin.  There  is  no  repugnance  in  immediate  intelligibility 
being  communicated  to  some  beings,  which  axe  consequently 
iptelligible  by  themselves. 
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XIV.  OvT  soul,  wbile  united  to  our  body,  is  not  imme- 
diately intelligilile,  aad  we  know  it  only  by  its  acta. 

XV.  In  tMs  want  of  immediate  intelligibility  is  found 
the  reason  of  the  difficulty  of  ideological  and  psycbologioal 
studies,  and  the  obscurity  which  we  experience  in  passing 
from  direct  to  reflex  knowledge. 

SVI.  Therefore,  the  philosophy  of  the  me,  or  that  which 
seeks  to  explain  the  internal  and  external  world  by  start- 
ing from  the  me,  is  hnpoasible ;  it  commences  by  denying 
one  of  the  fundamental  feds  of  psychology. 

XVn.  Therefore,  the  doctrine  of  univei-sal  identity  is 
also  absurd,  smce  it  gives  both  intelligence  and  immediate 
intelligibility  to  matter,  which  can  have  neither. 

XVIIL  Spiritualism,  therefore,  is  a  truth  which  springs 
as  well  from  subjective  as  from  objective  philosophy,  from 
inteihgence  as  from  intelligibility. 

XIX.  We  must,  therefore,  go  beyond  ourselves,  and 
even  rise  above  the  universe  to  find  the  origin  of  either 
subjective  or  objective  representation. 

XX.  Therefore,  we  must  ascend  to  a  primitive,  infinite 
activity,  which  places  intelligences  in  communication  among 
themselves  and  with  the  corporeal  world. 

XXI.  Therefore,  purely  ideological  and  psychological 
philosophy  leads  us  to  God, 

XXII.  Therefore,  philosophy  cannot  commence  by  a 
single  fact,  the  origin  of  all  other  facts,  but  must,  and  does 
end  with  this  supreme  fact,  the  infinite  existence,  which  is 
God.  (12) 
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126.  Besides  the  representatioa  of  identity,  there  ia 
what  I  have  called  the  representation  of  ca^isality.  A  being 
may  represent  itself,  a  cause  its  effect.  Productive  activity 
ia  inconceivable,  if  the  principle  of  the  productive  act  does 
not  in  some  manner  contain  the  thing  produced.  There- 
fore we  say  that  God,  the  universal  cauae  of  all  that  does 
or  can  exist,  contains  in  his  essence  all  real  and  possible 
beings  in  a  virtual  or  eminent  manner.  A  being  can  just 
as  well  present  whatever  it  contains  in  itself,  as  it  can  re- 
present itself;  causality,  therefore,  under  the  Conditions 
above  explained,  may  be  an  origin  of  representation. 

127.  And  here  we  would  remark  how  profound  a  phil- 
osopher St.  Thomas  shows  himself  to  be,  when  he  explains 
the  manner  in  which  God  knows  his  creatures.  In  his 
Summa  Theologica*  he  aska  if  God  knows  things  distinct 
from  himself,  and  answers  in  the  affirmative ;  not  that  he 
regards  the  divine  essence  as  a  mirror,  but  that  by  recourse 
to  a  more  profound  consideration  he  seeks  the  origin  of  this 
knowledge  in  causality.  This  is  his  doctrine  in  a  few 
words :  It  is  manifest  that  God  knows  himself  perfectly ; 
therefore  he  knows  all  hie  power,  and  consequently  all 
the  things  to  which  it  extends.  Another  reason,  or  rather 
enlargement  of  the  same  reason,  ia,  that  the  being  of  the 
first  cause  is  ita  intellect :  all  effects  pre-exist  in  God  aa  in 
their  cause ;  they  must,  therefore,  be  in  him  in  an  inteUi- 
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gible  inanaer,  since  tliey  are  his  intellect  itself.  God  then 
sees  biraself  by  his  essence ;  but  he  sees  other  things  not  in 
themselves,  hut  in  his  essence,  inasmuch  as  his  essence  con- 
tains the  similitude  of  everything. 

The  same  doctrine  is  found  in  another  place,*  where  he 
asks  if  they  who  see  the  divine  essence  see  all  things  in  God. 

128.  Representation  of  ideality  is  that  which  neither  pro- 
ceeds from  the  identity  of  the  thing  representing  with  that 
represented,  nor  &om  the  relation  of  cause  and  effect.  Our 
ideas  are  of  this  class,  for  they  are  neither  identical  with 
their  objects  nor  do  they  cause  them.  It  is  impossible  for  us 
to  know  whether,  besides  this  representative  force  which  we 
experience  in  our  ideas,  there  are  finite  substances  capable 
of  representing  things  distinct  fi-om,  and  not  caused  by, 
themselves.     Leibnita  maintains  that  there  are  such  sub- 

;  but,  as  we  have  seen,  his  system  of  monads  must 
i  merely  hypothetical.  It  is  better  to  say 
nothing  than  to  make  conjectures  which  lead  to  no  result; 
we  shall  therefore  content  ourselves  with  establishing  the 
following  propositions: 

I.  If  any  being  represent  another  which  is  not  its  effect, 
it  has  not  this  representative  force  of  itself  but  has  received 
it  from  another. 

n.  The  communication  of  intelligences  can  only  be  ex- 
plained hy  recurring  to  a  first  intelligence,  which,  being  the 
cause  of  the  others,  can  give  them  the  force  to  act  upon 
one  another,  and  consecLuently  to  produce  representation. 

129.  Causality  may  he  a  principle,  but  is  not  a  snfiicient 
reason,  of  representation. 

In  the  first  place,  a  cause  cannot  represent  its  effect  unle^ 
intelligible  in  itself.  Thus,  although  we  attribute  to  matter 
an  activity  of  its  own,  we  cannot  concede  it  the  power  to 


Hosed  byGoOgle 


OH  OEETAINTr. 


represent  ita  effects,  for  want  of  the  indispensable  condition 
of  immediate  intelligibility, 

130.  In  order  that  effects  may  be  intelligible  in  their 
cause,  it  must  of  necessity  possess  the  character  of  cause  m 
its  fulness,  by  uniting  all  the  conditions  and  determina- 
tions requisite  to  the  production  of  the  effect.  Free  causes 
do  not  represent  their  effects,  because  these  effects  with  re- 
lation to  their  causes  are  found  only  in  the  sphere  of  possi- 
bility. The  production  may  be  realized,  but  is  not  ne- 
cessary ;  and  thus  the  possible,  but  not  the  real,  is  seen  in 
the  causa  God  knows  fnture  contingencies,  which  depend 
upon  the  human  wQl,  not  precisely  because  he  knows  the 
activity  of  man,  but  because  he  sees  in  himself  without 
succession  of  time,  not  only  all  that  may,  but  all  that  wOl 
happen;  smce  nothing  can  exist  in  the  present  or  in  the 
future  without  his  will  or  permission.  He  also  knows  fu- 
ture contingencies  dependent  .solely  on  bis  own  will,  because 
he  knows  from  all  eternity  what  he  has  resolved,  and  his 
decrees  are  indefectible  and  immutable. 

131.  Even  if  we  refer  to  the  necessary  order  of  nature, 
and  suppose  one  or  more  second  causes  to  be  known,  it  is 
not  possible  to  see  in  them  all  their  effects  with  entire  se- 
curily,  unless  the  cause  act  in  isolation,  or  all  the  others  are 
known  together  with  it.  As  experience  shows  us  that  all 
the  parts  of  nature  are  in  intimate  and  reciprocal  commu- 
nication, we  cannot  suppose  the  above  isolation,  and  conse- 
quently the  action  of  every  second  cause  is  subjected  to  the 
combinations  of  others,  which  may  either  impede  or  modify 
ite  effect  Hence  the  difficulty  of  establishing  general,  and 
at  the  same  time,  perfeetiy  safe  laws  in  all  that  concerns 
natura 

132.  The  preceding  considerations,  it  is  to  be  observed, 
demonstrate  anew  the  impossibility  of  transcendental  science 
based  upon  a  hat  from  which  all  other  facts  proceed.     In- 
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tellectual  representation  is  not  explained  by  substituting 
necessary  emanation  for  free  creation.  Even  supposing  tlie 
variety  of  the  universe  to  be  purely  phenomenal,  and  at 
bottom  only  a  being  always  one,  identical,  and  absolute,  it 
cannot  be  denied  that  the  phenomena  are  governed  by  cer- 
tain laws,  and  subject  to  various  conditions.  Either  the 
human  intellect  can  see  the  absolute  in  such  a  way  as  to 
discern  by  a  simple  intuition  whatever  is  contained  in  it,  all 
that  it  is  or  can  be,  under  all  possible  forms ;  or  else  it  is 
condemned  to  follow  the  unfolding  of  the  unconditioned, 
the  absolute,  and  the  permanent,  through  its  conditioned, 
relative,  and  variable  forma.  The  former,  which  is  a  sort 
of  ridiculous  plagiarism  from  the  dogma  of  beatific  vision, 
is,  in  treating  of  the  intellect  in  its  present  state,  so  palpable 
an  absurdity,  as  to  merit  neither  debate  nor  refutation. 
The  latter  subjects  the  intellect  to  all  the  fatigue  of  inves- 
tigation, and  destroys  at  one  blow  all  the  illusory  promises 
of  transcendental  science. 

133.  The  understanding  is,  in  its  acts,  subject  to  a  law  of 
succession,  or  the  idea  of  time.  The  same  thing  obtains  in 
nature,  whether  it  is  so  verified  in  reality,  or  time  is  con- 
sidered as  a  subjective  condition  which  we  transfer  to  ob-. 
jects ;  be  this  doctrine  of  Kant,  wliich  we  shall  in  due  time 
examine,  as  it  may,  it  is  certain  that  succession,  at  least  for 
us,  exists,  and  that  we  cannot  ignore  it.  In  this  hypothesis 
an  infinite  evolution  can  be  known  to  us  only  in  an  infinite 
time.  Thus,  by  a  metaphysical  necessity,  we  are  unable  to 
know  not  only  the  future  evolution  of  the  absolute,  but 
also  the  pr^ent  and  the  past,  This  evolution  being  ateo- 
lutely  necessary,  according  to  the  doctrine  to  which  we 
have  reference,  an  infinite  succession  must  have  preceded 
us ;  thus  the  present  organization  of  the  universe  must  be 
regarded  as  one  round  of  an  unlimited  ladder,  which  in  the 
past  as  in  the  future,  has  no  measure  but  eternity.     "We 
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can  know  tie  present  state  of  the  world  solely  by  observa- 
tion, and  then  only  to  a  veiy  limited  degree;  we  must, 
therefoi-e,  of  necessity,  deduce  it  from  the  idea  of  the  abso- 
lute, by  foUowing  it  in  its  infinite  evolution.  Were  this 
not,  however,  in  itself  radically  impossible,  it  would,  never- 
theless, labor  under  the  inconvenience  of  being  too  long  a  task 
to  be  accomplished  in  the  life-time  of  any  one  man,  or  even 
in  that  of  alt  men  who  Have  ever  lived,  taken  collectively. 
134.  But  let  ns  return  to  the  representation  of  causality. 
The  ideal  representation  may  be  reduced  to  that  of  caus- 
ality ;  for  since  a  spirit  can  have  no  idea  of  an  object  not  pro- 
duced by  it,  unless  communicated  to  it  by  another  spirit,  the 
cause  of  the  thing  represented,  we  infer  that  all  purely  ide^ 
representations  proceed  either  directly  or  indirectly,  me- 
diately or  immediately,  from  the  cause  of  the  objects  known. 
And  since,  on  the  other  hand,  as  we  have  already  seen,  the 
first  being  knows  things  distinct  from  himself  only,  as  he  is 
their  cause ;  we  hold  the  representation  of  ideality  to  be 
reduced  to  that  of  causality,  thus  in  part  verifying  the  prin- 
ciple of  Vieo,  the  profound  Neapohtan  thinker:  "the  in- 
tellect only  knows  what  it  does." 

135.  From  this  doctrine  iiow  two  conseijucnces  of  which 
we  must  take  note : 

I.  There  are  only  two  primitive  sources  of  intellectual 
representation :  identity  and  causaKfrp.  That  of  ideality  is 
necessarily  derived  fi-om  that  of  causality. 

II.  In  the  real  order,  the  principle  of  being  is  identical 
with  the  principle  of  knowledge.  That  only  which  gives 
being  can  give  knowledge.  The  first  cause  can  give  knowl- 
edge only  in  so  far  as  it  gives  bemg ;  it  represents  because 
it.  causes, 

136.  The  representation  of  ideality,  although  connected 
with  that  of  causality,  is  yet  really  distinct  from  it.  The 
explanation  of  its  nature  belongs  indeed  to  the  treatise  on 
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ideas ;  but  we  cannot  relinquish,  witliout  an  illustration, 
a  point  so  closely  connected, mth  the  problem  of  intellectual 
representation. 

Some  conceive  ideas  to  be  a  sort  of  im^e  or  copy  of  the 
object;  but  tliis  is  true  only  with  respect  to  the  representa- 
tions of  the  imagination,  that  is,  the  purely  corporeal ;  and 
even  here  it  is  necessary  to  suppose  the  external  world  to 
be  such  as  the  senses  present  it,  which,  however,  under 
many  aspects,  is  not  true.  To  be  convinced  how  illusory 
is  the  theory  founded  on  the  likeness  of  sensible  things,  we 
have  only  to  ssk,  what  the  image  of  a  relation  is,  or,  how 
causality,  substance,  and  being  are  portrayed.  In  the  per- 
ception of  these  ideas,  there  is  something  more  profound 
than  anything  apparent  in  sensible  things,  something  of  an 
entirely  different  order.  Necessity  has  led  us  to  compare 
the  understanding  to  an  eye  which  sees,  and  the  idea  to  an 
image  present ;  but  this  is  only  a  comparison ;  the  reality  is 
something  more  mysterious,  more  secret,  more  intimate: 
there  is  an  ineffable  union  between  the  perception  and  the 
idea :  man  cannot  explain  it,  but  he  experiences  it. 

137.  Our  consciousness  attests  that  there  is  in  us  unity 
of  being,  that  the  soul  is  at  all  times  identical  with  itself, 
and  that  it  remains  constant  notwithstanding  the  variety  of 
ideas  and  of  acts  which  pass  over  it,  like  waves  over  the 
surface  of  a  lake.  Ideas  are  a  mode  of  being  of  the  mind : 
but  what  is  this  mode  ?  In  what  does  it  consist  ?  Does  the 
production  and  reproduction  of  ideas  proceed  from  a  dis- 
tinct cause  which  continually  acts  upon  our  soul,  and  pro- 
duces immediately  those  modes  of  being  which  we  call 
representations,  or  ideas  ?  or  must  we  admit  that  there  has 
been  given  to  the  mind  an  activity  to  produce  these  repre- 
sentations, subject,  however,  to  the  determination  of  exciting 
causes?  These  are  questions  which,  for  the  ] 
shall  only  indicate.  (13) 
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IMPOSSIBILITY    OF     FINDINO     THE    FIRST     PRINCIPLE     IN     THE    IDEAL 

138.  We  shall  in  vain  seek  in  the  region  of  ideas  for 
that  wHch-  we  could,  not  And  in  that  of  &cts,  for  there  is  no 
ideal  trath,  the  origin  of  all  other  truths. 

Ideal  truth  only  expresses  the  necessary  relation  of  ideaa, 
ahstracting  the  existence  of  the  obj  ecta  to  which  they  relate : 
hence  it  follows,  first  of  all,  that  ideal  truths  are  absolutely 
incapable  of  producing  the  knowledge  of  reality. 

No  ideal  truth  can  lead  to  any  result  in  the  order  of 
existences,  unless  there  be  some  fiict  to  which  it  applies. 
Otherwise,  however  firuitfol  it  may  be  in  the  order  of  ideas, 
it  will  be  absolutely  sterile  in  that  of  facts.  The  fact  with- 
out the  ideal  truth  remains  in  its  isolated  individuality, 
incapable  of  producing  any  thing  more  than  cognition  of  it- 
self: but  in  return,  the  ideal  truth,  apart  from  the  fact, 
remains  purely  objective  in  the  logical  world,  and  has  no 
means  of  descending  to  that  of  esisteuces. 

139,  Let  us  apply  this  doctrine  to  the  most  certain  and 
most  evident  ideal  principles,  to  those  which  contain  the 
most  general  ideas,  and  which  ought,  therefore,  to  possess 
the  fecundity  in  qtiestion,  if,  indeed,  it  be  anywhere  to  be 
encountered. 

"  It  is  impossible  for  the  same  thing  to  be  and  not  be  at 
the  same  time."  This  is  the  famous  principle  of  contradic- 
tion, which  may  undoubtedly  claim  to  be  regarded  as  one 
source  of  truth  to  the  human  understanding.  The  ideas 
contained  in  it  are  the  clearest  and  most  simple  conceiva- 
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ble ;  in  it  is  affirmed  fclie  repugnance  of  being  to  not-being, 
and  of  not-being  to  being,  at  the  same  time,  -whicli  is  most 
evident.  But  what  advance  can  we  make  with  this  princi- 
ple alone?  Present  it  to  the  most  penetrating  mind,  to  the 
most  powerful  genius ;  leave  them  alone  with  it,  and  there 
will  result  only  a  sterile,  although  pure  and  most  clear  in- 
tuition. Since  it  does  not  affirm  that  auy  thing  is  or  is  not, 
nothing  can  be  inferred  either  for  or  against  any  existence : 
it  only  offers  to  the  mind  this  conditional  relation ;  that  if 
any  thing  does  exist,  it  is  repugnant  for  it  not  to  esist  at  the 
same  time  that  it  exists,  or  to  exist  at  the  same  time  that  it 
does  not  exist,  But  if  the  condition  of  existence  or  non- 
existence be  not  given,  yes  and  no  in  the  real  order  are  in- 
different; nothing  is  known  concerning  them,  however 
great  the  evidence  in  the  ideal  order. 

To  pass  from  the  logical  world  to  that  of  reality,  all  that 
is  required  is  a  fiict  to  serve  as  a  bridge.  If  this  fact  bo 
offered  to  the  understanding,  the  two  banks  are  joined,  and 
science  commences.  I  feel,  I  think,  I  exist :  these  are  facts 
of  consciousness ;  combine  any  one  of  them  with  the  princi- 
ple of  contradiction,  and  what  before  were  sterile  intuitions 
become  prolific  ratiocinations,  embracing  at  once  the  world 
of  ideas,  and  that  of  reality. 

140.  Even  in  the  purely  ideal  order,  the  principle  of  con- 
tradiction is  sterile  unless  joined  with  particular  truths  of 
the  same  order.  In  geometry,  for  example,  it  is  often 
argued  thus:  such  a  quantity  is  either  greater  or  leas  than 
another,  or  equal  to  it;  for  otherwise  it  would  be  both 
greater  and  less,  equal  and  unequal,  at  the  same  time,  wliich 
is  absurd.  Here  the  principle  of  contradiction  is  effectively 
applied,  not  alone,  but  together  with  a  particular  truth 
which  makes  such  an  application  available.  Thus,  in  the 
above  argument,  no  use  could  be  made  of  the  principle  of 
contradiction,  to  prove  equality  or  inequality  were  not  the 
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existence  or  noa- existence  of  one  of  the  two  previously 
proved  or  supposed :  since  this  neither  does  nor  can  r^ult 
from  the  principle  of  contradiction  which  includes,  not  a 
particular  idea,  but  the  most  general  ideas  presented  to  the 
human  mind. 

141.  General  truths,  of  themselves,  even  in  the  purely 
ideal  order,  lead  to  nothing,  because  of  the  indeterminate- 
ness  of  the  ideas  which  they  contain ;  and,  on  the  other 
hand,  particular  truths  of  themselves  produce  no  result, 
because  they  are  limited  to  what  they  are,  making  reason- 
ing, which  cannot  take  one  step  without  the  aid  of  general 
ideas  and  propositions,  impossible.  Light  results  from  the 
union  of  one  with  the  other ;  separated  they  afford  only 
an  abstract  and  vague  intuition,  or  the  contemplation  of 
a  particular  truth,  which,  limited  to  a  contracted  sphere, 
can  give  no  Imowledge  of  beings  considered  under  a  scien- 
tific aspect. 

142.  We  shall  see  when  we  come  to  treat  of  ideas,  that 
our  mind  has  two  very  distinct  classes  of  them ;  the  one 
supposes  space,  and  cannot  abstract  it,  such  are  all  geo- 
metrical ideas:  the  other  does  not  relate  to  space,  and 
includes  all  non-geometrical  ideas.  These  two  orders  of 
ideas  are  separated  by  an  impassable  abyss,  if  the  two  or- 
ders are  not  approximated  by  a  simultaneous  use  of  both. 
The  ideal  order  is  not  complete  witiiout  this  approxima- 
tion ;  and  the  real  order  of  the  universe  is  tm-ned  into  a 
chaos,  or  rather  disappears,  if  real  and  ideal  truths  are  not 
combined,  in  "both  the  geometrical  and  non-geometrical  or- 
ders. From  aU  geometrical  ideas  imaginable,  considered  in 
all  their  ideal  purity,  nothing  would  result  for  the  ideal 
non-geometrical  order,  for  the  world  of  material,  much  less 
of  immaterial  realities ;  and,  on  the  other  hand,  from  non- 
geometrical  ideas  alone  we  could  not  get  so  much  as  the 
idea  of  a  right  line.     This  observation  shows  that  there  is 


Hosed  byGoOgle 


y^  FUNDAMENTAL  PHILOSOPHY.  [Ez,  I. 

for  US  in  the  ideal  order  no  one  truth,  the  origin  of  all  other 
trutliB ;  for  if  we  take  the  geometrical  order,  we  are  limited 
to  those  combinationa  which  do  not  go  out  of  it ;  if  the 
non-geometrical  order,  we  lack  the  idea  of  apace,  without 
which  we  lose  even  the  possibility  of  conceiving  the  cor- 
poreal world.  (14) 


CHAPTER    XV. 


KNOWLEDOE, — 


143.  We  have  not  been  able  to  discover,  either  in  the 
real  or  the  ideal  order,  a  truth,  the  origin  of  all  other  truths 
to  our  intellect  while  in  this  life.  Therefore  it  stands 
proved  that  transcendental  science  properly  so  called  is  for 
ua  a  chimera.  Our  cognitions  must,  doubtless,  have  some 
resting -point,  and  this  we  shall  now  investigate. 

For  the  better  understanding  of  the  subject  now  before 
us,  we  will  recall  the  true  state  of  the  cLuestion.  We  do 
not  seek  a  first  principle,  which  of  itself  alone  ilhmiiiies  or 
produces  all  truths ;  but  we  seek  a  truth  which  shall  be  the 
indispensable  condition  of  all  knowledge ;  for  this  reason, 
we  do  not  call  it  an  origin,  but  a  resting-point.  The  edi- 
fice does  not  originate  in  the  foundation,  but  rests  upon  it. 
We  must  consider  the  principle  sought  for  as  a  foundation, 
just  as  in  the  preceding  chapters,  we  treated  of  discovering 
a  seed.  These  two  images  seed  and  foimdatlon,  perfecfily 
express  our  ideas,  and  exactly  trace  the  Itmita  of  the  two 
questions. 

144.  Is  there  a  resting-point  of  ali  science,  and  of  aU 
knowledge,  scientific  or  not  scientific?     If  there  is,  what  is 
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it  ?  Are  there  many,  or  only  one  ?  Evidently  there  must 
"be  a  resting-point.  K  aated  the  reason  of  an  assent,  we 
must  at  last  come  to  a  fact  or  a  proposition,  beyond  which 
we  cannot  go;  for  we  cannot  admit  the  process  ad  injinitwm. 
This  is  the  point  where  we  must  of  necessity  stop,  and  con- 
sequently the  resting-point  of  certainty. 

145.  Starting  with  a  given  assent,  we  may,  perhaps,  ar- 
rive at  different  principles,  independent  one  of  the  other, 
all  equally  fundamental,  as  regards  our  mind :  in  this  case 
there  will  be  not  only  one,  but  many  resting-points. 

We  do  not  believe  it  possible  to  determine  a  priori, 
whether  there  is  unity  or  plurality  for  our  intellect  in  this 
matter.  That  human  science  must  be  reduced  to  a  single 
principle  is  a  proposition  that  has  been  asserted,  but  never 
yet  proved.  Since  the  source  of  all  truth,  as  has  been 
shown  in  the  preceding  chapters,  is  not  in  man,  it  is  evi- 
dent that  the  principles,  on  which  his  knowledge  is  founded, 
must  he  communicated.  Who  shall  assure  ua  that  they  are 
not  many  in  number,  and  of  different  orders  ?  Nothing 
then  in  the  present  question  can  be  resolved  apn'oj-i,  and  we 
must  descend  to  ideological  and  psychological  observations. 

146.  Our  mind  acquires  truth,  or  at  least  the  appearance 
of  truth ;  that  is  to  say,  that  in  one  way  or  another,  it  per- 
forms those  acts  which  we  call  perception  and  sensation. 
Whether  the  reality  does  or  does  not  correspond  to  Uie  acts 
of  our  soul,  is  at  present  of  no  consequence,  is  not  what 
we  now  seek :  we  place  the  question  on  a  ground  accessible 
to  the  most  skeptical ;  for  even  they  do  not  deny  percep- 
tion and  sensation;  although  they  destroy  reality,  they 
admit  appearance. 

147.  The  means  by  which  we  perceive  truth  are  of  dif- 
ferent orders ;  and  this  is  why  truths  perceived  correspond 
equally  to  different  orders,  parallel,  so  to  speak,  with  the 
respective  means  of  perception. 
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Consciousness,  evidence,  and  intellectual  instinct  or  com- 
mon sense,  are  the  three  means ;  to  wliich  correspond  truths 
of  consciousnees,  necessary  truths,  and  common-sense  truths. 
These  are  distinct,-  different,  and  in  many  cases  unconnected 
with  each  other ;  and  he,  who  seeks  to  acquire  complete 
and  accurate  ideas  upon  matters  relating  to  the  first  princi- 
ple of  human  knowledge,  must  mark  out  their  limits  with 
great  care, 

148.  That  means  which  we  have  called  consciousness,  or 
the  intimate  sense  of  that  which  passes  within  us,  that  which 
we  experience,  is  independent  of  all  the  others.  Destroy 
evidence,  destroy  intellectual  instinct,  yet  consciousness  re- 
mains. In  order  to  feel,  and  to  be  sure  that  we  feel,  and 
what  we  feel,  we  need,  only  experience.  If  we  suppose 
the  principle  of  contradiction  to  he  doubtful,  still  it  wiU 
not  shake  our  certainty  that  we  suffer  when  we  suffer,  that 
we  rejoice  when  we  rejoice,  that  we  think  when  we  think. 
The  presence  of  the  act,  or  the  impression  at  the  bottom  of 
our  soul,  is  intimate,  inmiediate  to  us,  and  of  irresistible 
eflcacy  to  place  us  above  all  doubt.  Sleeping  or  waking, 
sane  or  insane,  the  testimony  of  consciousness  is  the  same ; 
there  may  he  an  error  in  the  object,  but  there  can  be  none 
in  the  internal  phenomenon.  The  lunatic  who  believes 
that  he  counts  numberless  bags  of  dollars,  certainly  does 
not  count  them,  and  in  this  he  is  deceived;  yet  he  has  in  bis 
mind  the  consciousness  of  what  he  does,  and  in  this  he  is 
iafelhble.  A  man  who  dreams  that  he  has  fallen  into  the 
hands  of  robbers,  is  deceived  as  to  the  external  object,  but 
not  as  regards  the  act  by  which  he  believes  it. 

Consciousness  ia  independent  of  all  extrinsic  testimony ; 
its  necessity  is  inevitable,  its  force  irresistible  in  producing 
certainty;  it  is  infallible  in  what  concerns  only  itself;  if  it 
exist  it  must  give  testimony  of  itself;  if  it  does  not  exist  it 
cannot  give  it.    In  it  reality  and  appearance  are  confounded ; 
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it  cannot  be  apparent  withoat  being  real ;  the  appearance 
alone  ia  already  a  true  consciousness. 

149.  We  include  in  the  testimony  of  conacionsness  all 
that  which  we  experience  in  our  soul,  all  that  which  affects 
what  some  call  the  human  ?ne,  ideas,  thoughts  of  every 
class,  acts  of  the  will,  sentiments,  sensations ;  iii  a  word, 
every  thing  of  which  we  can  say :  I  experience  it. 

150.  Manifestly  the  truths  of  conscionaness  are  rather 
facts  to  be  pointed  out,  than  combinations  to  be  enun- 
ciated. This  is  not  to  say  that  they  cannot  be  enunciated, 
but  that  in  themselves  they  abstract  all  intellectual  form, 
are  simple  elements,  in  ordering  and  comparing  which 
the  intellect  may  occupy  itself,  but  which  of  themselves 
give  no  light,  reprenent  nothing,  but  only  present  what 
they  are;  that  they  are  mere  facta,  beyond  which  we  can- 
not go. 

151.  The  habit  of  reflecting  upon  consciousness,  and  of 
joining  purely  intellectual  operations  with  facta  of  simple 
internal  experience,  makes  it  difficult  to  conceive  this  isola- 
tion, in  which  every  thing  purely  subjective  is  by  its  nature 
found.  "We  endeavor  to  abstract  reflection,  but  we  reflect 
upon  our  very  effort  to  abstract  it.  Our  intellect  is  a 
fire,  which,  extinguished  on  one  side,  burns  on  the  other; 
the  very  effort  to  extinguish  it  ordinarily  makes  it  burn 
brighter.  Hence  the  difficulty  of  distinguishing  the  two 
characters  of  purely  subjective  and  purely  objective,  to 
mark  the  dividing  line  between  evidence  and  consciousness, 
between  the  known  and  the  experienced.  Kevertheless,- 
the  separation  of  two  such  different  elements  may  be  made 
easy,  by  considering  that  brutes  are,  in  their  own  way,  con- 
scious of  what  they  inwardly  experience ;  not  supposing 
them  to  be  mere  machines,  we  must  allow  them  conscious- 
ness, or  the  intimate  presence  of  their  sensations.  Without 
this  even  sensation  is  inconceivable,  for  that  can  have  no 
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sensation  whicli  dora  not  perceive  that  it  feels.  Brutes 
reflect  not  on  what  passes  within  themselves ;  thej  expe- 
rience itj  but  nothing  more.  Sensations  succeed  one  another 
in  their  soul,  connected  only  by  the  unity  of  the  heing 
experiencing  them ;  but  they  do  not  take  them  for  objects 
and  consequently,  do  not  combine  or  transform  them  in  any 
toanner ;  they  leave  them  as  they  are,  simple  fects.  From 
this  we  may  derive  some  light  for  the  conception  of  what 
the  simple  fiiets  of  consciousness  ave  in  us  when  abandoned 
to  themselves,  perfectly  isolated,  separated  from  purely  in- 
tellectual operations,  and  under  no  subjection  to  reflective 
activity,  which,  combining  tHem  in  various  ways,  and  ele- 
vating them  to  the  region  of  the  purely  ideal,  presents 
them  to  us  in  such  a  manner  as  to  make  us  forget  their 
primitive  purity. 

An  effort  is  necessary  in  order  clearly  to  perceive  what 
the  facts  of  consciousness  are,  and  what  its  testimony  is ; 
for  without  this  it  is  impossible  to  advance  one  step  in  the 
investigation  of  the  first  principle  of  human  knowledge. 
Confasion  on  this  point  makes  us  fall  into  transcendental 
e<luivocations.  We  shall  hereafter  have  occasion  to  observe 
this,  and  we  have  already  encountered  lamentable  exam- 
ples of  sach  deviations  in  the  errors  of  the  philosophy  of 
Haeme. 

152.  Evidence  is  usually  called  an  intellectual  light. 
This  is  a  very  happy  metaphor,  and  even  exact;  but^ 
like  all  metaphors,  it  has  the  defect  of  being  of  hut  little 
service  to  explain  the  mysteries  of  philosophy.  "We  also 
find  intellectual  light  in  many  acts  of  consciousness.  There 
is  also  a  sort  of  clear  light  in  that  intimate  presence  by 
which  an  operation  or  an  impression  is  offered  to  the  mind ; 
it  shines  upon  the  eye  of  the  soul,  and  makes  it  see  what 
is  before  it.  If,  then,  we  define  evidence  only  by  calling  it 
the  light  of  the  intellect,  we  confound  it  with  consciousness, 


Hosed  byGoOgle 


Uh,  XV.]  ON   CEBTAINTY.  97 

or,  at  least,  by  the  use  of  ambiguous  language,  give  others 
occasion  of  confounding  them. 

Let  U8  not  be  thought  to  blame  those  who  have  used  the 
metaphor  of  light,  or  to  flatter  ourselves  with  being  able  to 
define  evidence  with  all  esaetaess ;  for  who  can  express  in 
words  this  phenomenon  of  our  mind?  If  we  are  to  have 
any  metaphor,  that  of  the  intellectual  light  seems  to  be  the 
most  adequate.  For,  in  truth,  when  we  fix  our  attention 
upon  evidence,  in  order  to  examine  its  nature  and  its  effects 
on  the  mind,  it  very  naturally  presents  itself  under  the 
image  of  a  light,  whose  splendor  illumines  the  objects,  and 
enables  the  mind  to  contemplate  them:  hut  this,  we  repeat, 
is  not  enough.  We  will,  then,  although  we  do  not  under- 
take exactly  to  define  it,  point  out  a  mark  to  distinguish  it 
fram  every  thing  else, 

153.  Evidence  is  always  accompanied  by  the  necessity, 
and  consequently,  by  the  universality,  of  the  truths  which 
it  attests.  There  is  no  evidence  of  the  contingent,  except 
in  BO  isx  as  subjected  to  a  necessary  principle. 

Let  us  explain  this  doctrine  by  comparing  examples 
taken  respectively  from  consciousness  and  evidence. 

That  there  is  in  me  a  being  which  thinks,  I  know,  not 
by  evidence,  but  by  consciousness.  That  whatever  thinks 
exists,  T  know,  not  by  consciousness,  but  by  evidence.  In 
both  cases  the  certainty  ia  absolute,  irresistible ;  hut  in  the 
first  it  rests  upon  a  particular,  contingent  fact;  in  the 
second  upon  a  universal  and  necessary  truth.  That  I  think 
is  certain  for  me,  but  not  necessarily  so  for  others ;  the  dis- 
appearance of  my  thought  does  not  overturn  the  world  of 
intelligences;  if  my  thought  should  now  cease  to  exist, 
truth  in  itself  would  suffer  no  change;  other  intellects 
might  and  would  continue  to  perceive  truth ;  and  neithet 
in  the  real  nor  in  the  ideal  order  would  there  be  less  con- 
cert and  harmony. 
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I  ask  myself  if  I  think,  and  in  the  bottom  of  my  soul 
I  read  that  I  do  think :  I  ask  myself  if  thia  thoi^ght  is 
necessary,  and  not  only  does  experience  tell  me  that  it  is 
not,  but  I  can  find  no  reason  why  it  should  be  necessary. 
Even  supposing  that  my  thought  ceases  to  exist,  I  pereeiTe 
that  I  continue  to  reason  in  due  form.  Thus  I  examine 
■what  would  have  happened  if  I  had  not  existed,  or  what 
may  hereafter  happen  if  I  cease  to  exist ;  and  I  assent  to 
principles  and  draw  conclusions  without  transgressing  any 
law  of  the  intellect.  The  ideal  world  and  the  real  world 
are  presented  to  my  eyes  aa  a  magnificent  spectacle  at 
which  I  indeed  assist,  but  from  which  I  may  withdraw 
without  the  representation  undergoing  any  change,  except 
that  I  should  leave  vacant  the  imperceptible  place  which 
I  now  occupy.  But  it  is  very  different  with  the  truths 
which  are  the  object  of  evidence.  It  is  not  necessary 
for  me  to  think;  but  it  is  so  necessary  for  whatever 
thinks  to  exist,  that  no  efforts  of  mine  could  euflce  to 
abstract  this  necessity  for  one  moment.  If,  taking  an 
absurd  position,  I  suppose  the  contrary,  and  imagine  for 
an  instant  the  relation  between  thought  and  being  to  be 
cut  short,  I  break  the  chain  which  supports  the  order  of 
the  entire  universe;  everything  is  reversed,  thrown  into 
confusion ;  and  I  know  not  if  what  I  see  be  chaos  or  non- 
What  has  taken  place?  The  intellect  has  only 
I  a  contradiction,  at  the  same  time  affirming  and 
denying  thought,  because  it  affirmed  a  thought  to  which 
it  denied  existence.  It  has  violated  a  universal  and  abso- 
lutely necessary  law,  the  violation  of  which  throws  every 
thing  into  chaos.  Not  the  certainty  of  the  soul's  existence, 
supported  by  the  testimony  of  consciousness,  suffices  to 
prevent  the  confusion :  the  intellect  by  contradicting  itself 
has  denied  itself;  from  its  insensate  words,  not  being,  but 
nonentity  has  resulted,  not  light,  but  darkness;   and  this 
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darkness  cast  over  whatever  exists  or  is  possible  turns 
bact  upon  it  and  involves  it  in  eternal  night. 

154.  We  have  here  fixed  and  defined  the  conditions  of 
consciousness  and  evidence.  The  object  of  the  former  is 
the  individual,  the  contingent ;  that  of  the  latter  the  uni- 
versal and  the  neeeesary.  Only  in  God,  the  source  of  all 
truth,  the  "uuiversal  and  necessary  principle  of  being 
and  of  knowledge,  is  consciousness  identified  with  evi- 
dence; and  it  is  not  po^ible  to  abstract  the  testimony 
of  his  consciousness,  without  annihilating  everything. 
What  would  remain  in  the  world  were  I  to  disappear  ?  tlie 
creature  asks  itself,  and  answers:  everything  exc&pl  myself. 
Were  God  to  ask  himself  this  question,  he  would  a 


156.  We  have  given  the  name  of  intellectual  instinct  to 
the  impulse  which  in  many  cases  produces  certainty  without 
the  aid  of  the  testimony  either  of  consciousness  or  of  evi- 
dence. If  you  show  a  man  a  target,  then  blindfold  his 
eyes,  and  turn  him  around  at  random  several  times,  and, 
after  this,  place  a  bow  in  his  hands,  and  assure  him  that  the 
arrow  will  strike  the  precise  centre  of  the  target,  he  will 
say  that  this  is  impossible ;  and  nothing  can  induce  him  to 
believe  so  great  an  absurdity.  And  why  not  ?  Because 
of  the  testonony  of  consciousness  ?  No !  For  the  question 
is  now  of  external  objects.  Neither  does  he  depend  on 
evidence ;  for  the  objects  of  evidence  are  things  necessary, 
and  it  is  not  intrinsically  impossible  for  the  arrow  to  hit 
the  mark  assigned.  On  what  then  rests  his  profound  con- 
viction that  this  is  not  possible?  If  we  suppose  him  to 
know  nothing  of  theories,  of  probabilities,  and  combina- 
tions, to  have  no  knowledge  of  this  science,  and  never  to 
have  BO  much  as  thought  of  such  things,  his  certainty  ia 
just  as  great  as  it  would  be  were  he  able  to  base  it  upon 
some  sort  of  calculation.    All  the  bystanders,  whether  rude 
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or  cultivated,  ignorant  or  learned,  need  no  retlection  to  be 
equally  certain;  all  will  say,  or  think,  "this  is  impossible; 
it  cannot  happen,"  "We  again  ask,  what  is  the  foundation 
of  so  strong  a  conviction  ?  Not  springing  from  conscious 
ness,  or  from  either  mediate  or  immediate  evidence,  it 
manifestly  can  have  no  other  origin  than  that  internal  force 
which  we  call  intellectual  ingtijict,  and  which  may  be  called 
common  sense,  or  any  thing  else,  so  long  as  the  fact  itself  is 
recognized.  It  is  a  precious  gift,  which  the  Creator  has 
given  to  us,  to  make  us  reasonable  even  before  we  reason, 
and  to  enable  us  rightly  to  govern  our  conduct  when  we 
lack  time  to  examine  motives  of  prudence. 

166.  This  intellectual  instinct  embraces  many  objects  of 
different  ordeis ;  it  is  the  guide  and  the  shield  of  reason : 
the  guide,  because  it  precedes  and  shows  the  way;  the 
shield,  because  it  defends  reaaon  from  her  own  cavils,  and 
because  sophistry  becomes  dumb  in  its  presence. 

157.  The  testimony  of  human  authority,  ec^ually  neces- 
sary to  the  individual  and  to  society,  commands  our  assent, 
by  means  of  an  intellectual  instinct,  Man  believes  man, 
believes  society,  even  before  thinking  of  the  motives  of  his 
faith;  few  examiuo  them  at  all,  and  yet  this  faith  is  uni- 
versal. 

We  do  not  here  inquire  if  intellectual  instinct  sometimes 
deceives,  or  why,  or  in  what  cases  it  deceives ;  at  present 
we  onlv  seek  to  establish  its  existence  ■  and  with  regard  to 
the  e  o  s  to  wh  h  t  leads  we  sh  11  mply  rem%rk,  that 
naviekbuETs  hi^  mqn  the  le  is  cont  nually 
1   ngm     and  s  not  }o     bl         finl       nan  good, 

w  tho  yalnx     efevlso        t      \  ossibl    to  iind 

u  h  V  th  ut  son       Imi-xture  of  e    o 

158.  We  make  sensations  objective  only  by  virtue  of  an 
irresistible  instinct.  Nothing  is  more  certain,  more  evident 
to  the  eyes  of  pbiloBopby,  than  the  subjectivity  of  all  sen- 
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aations;  that  is,  sensations  are  immanent  phenomena,  are 
within  us,  and  do  not  go  out  of  us ;  and  yet  nothing  is 
more  constant  than  the  transition  made  by  the  whole 
human  race  from  the  subjective  to  the  objective,  from  the 
internal  to  the  external,  from  the  phenomenon  to  the 
reality.  On  what  is  tJais  transition  grounded  ?  If  the 
most  eminent  philosophers  experienced  so  much  difficulty 
in  findmg  the  bridge,  which  unites  the  two  opposite 
banks  j  if  some  of  them,  wearied  with  investigation, 
resolutely  asserted  that  it  was  not  possible  to  discover  it, 
will  the  commonalty  of  mankind  discover  it  from  their 
very  childhood?  Evidently,  motives  of  reasoning  do  not 
explain  the  transition ;  appeal  must  be  made  to  the  instinct 
of  natui-e.  There  is  then  an  instinct,  which  by  itself  assures 
us  of  a  truth  demonstrated  with  difaculty  by  the  most  ab- 
struse philosophy, 

159.  Here  I  shall  notice  the  errors  of  those  methods 
which  isolate  man's  fiieulties,  and,  in  order  better  to  know 
the  mind,  disfigure  and  mutilate  it  One  of  the  most  con- 
stant and  fundamental  facts  of  ideological  and  psychological 
science,  is  the  multiplicity  of  acts  and  faculties  of  the  soul, 
notwithstanding  its  simplicifey  attested  by  the  unity  of  con- 
sciousness. There  is  in  man,  and  in  the  universe,  an  as- 
semblage of  laws,  the  effects  of  which  are  simultaneously 
evolved  with  harmonious  regularity  ;  to  separate  them,  is 
often  equivalent  to  placing  them  in  contradiction ;  for,  no  one 
of  them  being  capable  of  producing  its  effect  if  isolated,  but 
req^uiring  to  be  combined  with  the  others,  they  produce, 
when  made  to  operate  alone,  instead  of  their  regular 
effecla,  the  moat  hideous  monstrosities.  If  you  retain  in 
the  world  only  the  law  of  gravitation  not  combined  with 
that  of  projection,  every  thing  will  he  precipitated  towards 
one  centre ;  instead  of  that  infinity  of  systems  which  adorn 
the  firmament,  you  will  have  only  a  rude  and  indigested 
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mass.  If  you  deatL-oy  gravitation,  and  preserve  the  force 
of  projection,  all  bodies  will  be  deeompoaed  into  imper- 
ceptible atoms,  and  be  dispersed,  lilre  most  subtle  ether, 
through  regions  of  immensity.  (15) 


CHAPTEE    XYI. 


160.  Theee  are,  in  our  opinion,  various  principles, 
which,  with  regard  to  the  liumaji  intellect,  may  be  called 
equally  ftmdiuneiital,  both  because  they  serve  aa  foundation 
in  the  common  and  scientific  orders,  and  because  they  do 
not  rest  upon  any  other,  since  it  is  impossible  to  assign  any 
one  which  enjoys  this  quality  as  an  exclusive  privilege. 
In  seeking  the  fundamental  principle,  it  is  customary  in  the 
schools  to  observe  that  they  do  not  endeavor  to  find  a  truth 
from  which  all  others  emanate,  but  an  axiom  the  destruction 
of  which  draws  with  it  that  of  all  other  truths,  and  the  firm- 
ness of  which  sustains  them,  at  least  indirectly,  in  sach  man- 
ner that  whoever  denies  them  may  be  r^ted  by  indirect 
demonstration,  or  reduction  ad  abmrdum ;  that  is,  admits 
ting  the  above  axiom,  it  may  follow  that  whoever  denies 
the  others  will  be  convicted  of  being  in  opposition  to  one 
which  he  himself  has  acknowledged  to  be  true. 

161.  It  has  been  much  disputed  whether  this  or  that' 
principle  merit  the  preference.  We  believe  that  there  is 
here  a  confusion  of  ideas,  proceeding  in  great  part  from 
not  sufSciently  marking  the  Hmits  of  testimonies  so  dis- 
tinct as  those  of  consciousness,  of  evidence,  and  of  common 
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s  principle,  /  tliink,  tfierf/ore  I  am ;  ttat 
of  contradiction,  it  is  impossible  for  a  lldng  to  he  and  not  to 
he  at  the  same  time;  and  wliat  is  called  tlie  principle  of  the 
Cartesians,  whatever  is  contained  in  tlie  clear  and  distinct 
idea  of  anything^  may  he  affirmed  of  it  with  all  certainty  ;  are 
the  three  principles  that  have  divided  the  schools.  In 
favor  of  each,  reasons  the  most  powerfnl,  and  even  conclu- 
sive against  the  others,  considering  the  ground  on  which 
the  question  was  placed,  have  been  brought  forward. 

If  you  are  not  certain  that  yon  think,  argues  the  partisan 
of  Descartes,  you  cannot  be  certain  even  of  the  principle 
of  contradiction,  or  know  the  criterion  of  evidence  to  be 
vaHd ;  for  both,  it  is  necessary  to  think ;  whoever  affirms 
or  denies  anything,  thinks;  without  thought,  neither  affirm- 
ation nor  negation  is  possible.  But  let  us  admit  thought ; 
we  have  already  a  foundation,  and  one  of  such  a  nature 
that  we  find  it  in  ourselves,  attested  by  consciousness,  irre- 
sistibly forcing  upon  us  the  certainty  of  its  existence.  The 
foundation  once  laid,  we  see  how  the  edifice  can  be  raised ; 
for  this  we  need  not  go  out  of  our  own  thought ;  there  is 
the  luminous  point  to  conduct  us  in  the  path  to  truth ;  let 
us  follow  its  splendor,  and  having  established  an  immovable 
point,  let  us  draw  from  it  the  mysterious  thread  to  guide 
us  in  the  labyrinth  of  science.  Thus  our  principle  is  the 
first,  the  basis  of  all  others ;  it  has  sufficient  power  to  sus- 
tain iteelf,  sufficient  also  to  impart  firmness  to  others. 

This  language  is  certainly  reasonable ;  but  it  has  this 
fault,  that  the  conviction  which  it  is  intended  to  produce,  is 
neutralized  by  the  not  less  reasonable  language  of  those 
who  hold  a  directly  contrary  opinion.  One  who  maintains 
the  principle  of  contradiction  may  reason  thus :  if  you  do 
not  admit  it  to  be  impossible  for  the  same  thing  to  be  and 
not  be  at  the  same  time,  it  may  be  possible  that  you  think 
and  do  not  think  at  the  Same  time ;  your  assertion,  then,  / 
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tiiinh,  is  of  no  weight,  for  its  opposite,  I  do  not  think,  may, 
at  the  same  time,  be  true.  la  this  case,  the  conclusion  of 
exiatence  is  invalid ;  for,  even  admitting  the  legitimacy  of 
the  consequence,  /  think,  therefore  I  am,  as  we  know  on  the 
other  hand  that  this  other  premise,  Ido  not  tJiink,  is  possi- 
hle,  the  deduction  cannot  be  mada  Nor  is  the  other  prin- 
ciple :  whatever  is  contained  in  t/ie  clear  and  distinct  idea  of 
anything,  may  he  a^rmed  of  it  with  all  certainty,  of  any 
more  value  without  the  principle  of  contradiction ;  because 
if  being  and  not-being  are  possible  at  the  same  time,  an 
idea  may  be  clear  and  obscure,  distinct  and  confused;  a 
predicate  may  be  contained  and  not  contained  in  the  sub- 
ject; we  may  be  certain  and  uncertain,  affirm  and  deny; 
therefore  it  is  of  no  service. 

He  who  argues  thus  seems  quite  reasonable ;  but  strangely 
enough,  the  advocate  of  the  third  principle  brings  equally 
strong  arguments  against  bis  two  adversaries.  How  is  it 
known,  he  asks,  that  the  principle  of  contradiction  is  true  7 
Only  because  we  see  in  the  idea  of  being  the  impossibihty 
of  its  being  and  not  being  at  the  same  thne,  and  vice  versa  ; 
therefore,  we  are  sure  of  the  principle  of  contradiction  only 
from  the  application  of  the  principle :  whatever  is  contained 
in  the  clear  and  distinct  idea  of  anything,  may  be  affirmed  of 
it  with  all  certainty.  If  nothing  can  be  sustained  without 
relying  upon  the  principle  of  contradiction,— and  this  is 
based  upon  our  principle,-— ours  is  the  foundation  of  them 
all. 

162.  They  are  all  three  right,  and  all  three  wrong.  They 
are  right  in  asserting  that  the  denial  of  their  respective  prin- 
ciples is  the  ruin  of  the  others.  They  are  ail  wrong  in  pre- 
tending that  the  denial  of  the  others  is  not  the  ruin  of  then- 
own.  Whence  then  the  dispute  ?  From  the  confusion  of 
ideas,  by  which  they  compare  principles  of  very  different 
orders,  aU  indeed  very  true,  but  not  to  be  compared  with 
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each  other  for  the  same  reason  that  we  cannot  compare  the 
white  and  the  warm,  and  dispute  whether  a  thing  has  more 
degrees  of  heat  or  whiteness.  Comparison  requires  not 
only  opposition  in  the  extremes,  hut  also  something  in 
common ;  if  things  are  totally  imlike,  comparison  is  impos- 
sible. 

Descartes'  principle  is  the  enunciation  of  a  simple  fact  of 
consciousness ;  that  of  contradiction  is  a  ferath  known  by 
evidence ;  and  that  of  the  Cartesians  is  an  assertion  that 
the  criterion  of  evidence  is  valid,  and  that  it  is  a  truth  of 
reflection  expressing  the  intellectual  impulse  by  which  we 
are  borne  to  beheve  the  troth  of  what  we  know  by  evi- 
dence. 

The  importance  of  this  question  requires  a  special  exami- 
nation of  each  of  the  three  principles,  which  we  shall  malie 
in  the  next  chapters.  (16) 


CHAPTEE    XVII. 


— DBSCARTEB 

163.  Am  I  certain  that  I  exist?  Yes,  Can  I  prove  it? 
No.  Proof  supposes  reasoning ;  there  is  no  solid  reasoning 
without  a  firm  principle  on  which  to  rest  it ;  and  there  ia 
no  firm  principle  unless  we  suppose  the  existence  of  the 
reasoning  being. 

In  effect,  if  he  who  reasons  is  not  certain  of  his  own  ex- 
istence, he  cannot  be  certain  of  his  own  reasoning,  since 
there  will  be  no  reasoning  if  there  be  no  one  to  re^on. 
Therefore  there  are,  unless  we  suppose  this,  no  principles 
on  which  to  rest ;  there  is  nothing  but  illusion,  or  rather 
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there  is  neither  amy  illusion,  for  there  can  be  none  where 
there  is  no  one  illuded. 

Our  existence  cannot  be  demonstrated :  we  have  so  clear 
and  strong  a  conscionsnese  of  it  that  it  leaves  us  no  uncer- 
tainty ;  but  it  is  impossible  to  prove  it  by  reasoning. 

164.  It  is  a  prejudice  and  a  fatal  error  to  believe  our- 
selves able  to  prove  everything  by  the  use  of  reason;  the 
principles  on  which  it  is  founded  are  prior  to  its  use ;  the 
existence  of  reason,  and  that  of  the  being  that  reasons,  are 
prior  to  both. 

Wot  only  are  not  aU  things  demonstrated,  but  it  may 
even  be  demonstrated  that  some  things  are  indemonstrable. 
Demonstration  is  a  ratiocination  in  which  we  infer  fi?om 
evident  propositions,  a  proposition  evidently  connected 
with  them.  If  the  premises  are  of  themselves  evident, 
they  do  not  admit  of  demonstration;  if  we  suppose  them 
in  their  turn  demonstrable,  we  shall  have  the  same  difficulty 
wiih  respect  to  those  on  which  the  new  demonstration  is 
founded;  therefore  we  must  either  stop  at  an  indemonstra- 
ble point,  or  proceed  to  infinity,  which  would  be  never  to 
finish  the  demonstration. 

165.  And  it  is  to  be  remarked  that  indemonstrability 
does  not  belong  solely  to  certain  premises;  it  is  found 
in  some  measure,  in  every  ai^ument  by  its  very  na- 
ture, abstracting  the  propositions  which  compose  it.  "We 
know  that  the  premises  A  and  B  are  certain ;  from  them 
we  infer  the  proposition  0.  By  what  right?  Because 
we  see  that  C  is  connected  with  A  and  B.  But  how 
do  we  know  this  ?  If  by  immediate  evidence,  by  intui- 
tion, here  is  something  else  that  cannot  be  demonstrated, 
the  connection  of  the  conclusion  with  the  premisea.  If  by 
argument,  ratiocination,  establishing  ourselves  on  the  art 
of  reasoning,  there  are  two  considerations,  both  tending  to 
demonstrate  indemonstrability.     I.  If  the  principles  of  the 
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art  ai'e  indemonstrable,  we  have  at  once  something  in- 
demonstrable;  if  they  are  demonstrable,  we  must  make 
use  of  others  whicli  serve  as  their  basis,  aad  at  last  either 
come  to  one  which  doea  not  admit  of  demonistration,  or  else 
proceed  to  infinity.  II.  How  do  we  know  the  principles 
of  j^asoning  to  bo  applicable  to  this  case?  By  aaother 
act  of  reasoning?  Then  we  shall  encounter  the  same 
difficulty  as  in  the  other  case.  Is  it  because  we  see  that  it 
is  so  ?  because  it  is  immediately  evident?  Then  here  again 
we  have  an  indemonstrable  point.  These  reflections  will 
clearly  show  that  to  demand  proof  of  everything  is  to 
demand  what  is  impossible. 

166.  A  being  which  does  not  think  has  no  consciousness 
of  itself :  the  stone  exists,  but  does  not  know  that  it  exists, 
neither  would  man  himself  in  a  similar  case,  were  all  his 
intellectual  and  sensible  fiiculties  in  complete  inaction. 
We  easily  conceive  the  difference  of  these  two  states  by 
calling  to  mind  what  occurs,  when  from  waking  we  pass 
into  a  profound  sleep,  and  again  when  we  awake  from 
it.  The  first  starting-point  of  our  cognitions  is  this  inti- 
mate presence  of  our  internal  acts,  abstraction  made  of  the 
questions  which  may  be  raised  upon  their  nature.  If 
every  thing  es:ist«d  as  at  present,  and  there  also  existed, 
besides  the  world  which  we  see,  infinite  other  worlds,  not 
even  then  would  anything  exist  for  us,  had  we  not  those 
internal  acts  of  which  we  are  speaking.  "We  should  be 
hke  an  insensible  body  placed  in  the  immensity  of  space, 
which  would  suffer  no  mutation  were  everything  around 
it  to  disappear,  and  would  perceive  no  change  even  if  it 
were  itself  to  sink  into  the  abyss  of  nothing.  On  the 
other  hand,  if  we  suppose  every  thing  to  bo  annihilated 
except  this  being  within  us  which  feels,  thinks,  and  wills, 
there  still  remains  a  point  whereon  to  base  the  edifice  of 
Luman  cognitions:  this  being,  though  alone  in  immensity, 
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■would  reader  itself  an  account  of  its  own  acta  to  the  extent 
of  its  ability,  and  might  go  into  numberleaa  comliina- 
tioDs  having  for  their  object  the  possible  though  not  the 
real. 

167.  The  famous  principle  of  Descartes,  I  think,  therefore 
lam,  has  been  often  attacked,  and  justly  and  conclusively 
so,  if  this  philosopher  really  understood  his  principle  in"  the 
sense  which  the  schools  are  accustomed  to  give  it.  If  Des- 
cartes presented  it  as  a  true  argument,  as  an  enthymema 
with  an  antecedent  and  a  consequent,  the  argument  was 
clearly  defective  in  its  foundation.  J'or  when  he  said,  "  I 
am  going  to  prove  my  existence  with  this  enthymema :  I 
think,  therefore  I  am:"  this  objectioh  might  have  been 
made ;  your  enthymema  is  equivalent  to  a  syllogism  in  this 
form :  whatever  thinks,  exists ;  but  I  think ;  therefore,  I 
exist.  This  syllogism,  in  the  supposition  of  a  universal 
doubt,  excludjjig  even  the  supposition  of  existence  itself,  is 
inadmissable  in  its  propositions  and  in  their  connection. 
In  the  first  place,  how  do  you  know  that  whatever  thinks 
exists  ?  Because  nothing  can  think  vithout  existing.  How 
do  you  know  that  ?  Because  what  does  not  exist,  does  not 
act.  But  how  in  its  turn  do  you  know  this  ?  Supposing 
every  thing  to  be  doubted,  nothing  to  be  known,  these  prin- 
ciples are  not  known ;  otherwise  we  fall  short  of  the  suppo- 
sition of  universal  doubt,  and  consequently  go  out  of  the 
question.  If  any  one  of  these  principles  must  be  admitted 
without  proof,  it  is  just  as  well  to  admit  your  own  existence 
and  save  yourself  the  trouble  of  proving  it  with  an  enthy- 
mema. 

In  the  second  place,  how  do  you  know  that  you  think? 
Your  argument  may  be  retorted,  as  dialecticians  say,  in  the 
following  manner :  nothing  can  think  without  existing ;  but 
your  existence  is  doubtful,  for  you  are  trying  to  prove  it ; 
therefore  you  are  not  sure  that  you  think. 
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168,  Manifestly,  then,  Descartes'  principle,  taken  as  a  true 
argument,  cannot  1)0  defended ;  and  it  is  so  easy  to  see  its 
defect,  that  it  seems  impossible  for  so  clear  and  penetrating 
an  intellect  to  have  overlooked  it.  It  is  therefore  piobahle 
that  Descartes  understood  his  piinciple  in  a  very  different 
sense ;  and  we  will  now  briefly  show  what  meaning,  in  our 
judgment,  the  illuatrions  philosopher  must  have  given 
to  it. 

Supposing  himself  for  a  moment  in  universal  doubt,  with- 
out accepting  for  certain  anything  that  is  known,  he  con- 
centrated himself  on  himself,  and  in  the  depth  of  his  soul 
sought  a  point  whereon  to  base  the  edifice  of  human 
Although  we  abstract  all  around  ua,  we 
'  cannot  abstract  ourselves,  our  mind,  which  is 
t  to  its  own  eyes,  only  the  more  Iiicidly,  the  greater 
the  abstraction  in  which  we  place  ourselves  with  respect  to 
eternal  objects.  ITow  in  this  concentration,  this  collection 
of  himself  within  himsell,  this  withdrawal  from  everything 
for  fear  of  error,  and  asking  himself  if  there  be  any  thing 
certain,  if  there  be  any  foundation  and  starting-point  in  the 
career  of  knowledge ;  first  of  all  is  presented  to  him  the 
consciousness  of  thought,  the  very  presence  of  the  acts  of 
his  mind.  If  we  mistake  not,  this  was  Descartes'  thought: 
I  wish  to  doubt  of  everything;  I  refrain  from  affirming  as 
from  denying  anything;  I  isolate  myself  from  whatever 
surrounds  me,  because  I  know  not  if  it  be  anything  more 
than  an  illusion.  But  iu  this  very  isolation,  I  meet  with 
the  intimate  sense  of  my  iuternal  acts,  with  the  presence  of 
my  mind ;  I  think,  therefore  I  am ;  this  I  feel  in  a  manner 
that  leaves  no  room  for  doubt  or  uncertainty ;  therefore,  I 
am ;  that  is  to  say,  this  sense  of  my  thought  makes  me 
know  my  existence. 

169.  This  explains  why  Descartes  did  not  present  his 
principle  as  a  mere  enthymema,  as  an  ordinary  argument^ 
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bi.it  as  determining  a  fact  presented  to  him  and  first  in  tlie 
order  of  &cts :  even  if  he  inferred  existence  from  thought, 
it  was  not  by  deduction,  properly  ao  called,  but  as  one  fact 
contained  in  another,  or  rather  identified  with  it. 

"We  say  identified,  because  it  really  is  so  in  Descartes' 
opinion ;  and  this  confirms  what  we  have  already  advanced, 
that  this  phHoaopher  did  not  offer  an  argument,  but  laid 
down  a  iact.  According  to  him,  the  essence  of  the  soul 
consists  in  thought ;  and  as  other  schools  of  philosophy  dis- 
tinguish hetween  substance  and  its  acts,  considering  the 
mind  in  the  first  class,  and  thought  in  the  second,  so  Des- 
cai-tes  held  that  there  was  no  distinction  between  mind  and 
thought,  that  they  were  the  same  thing,  that  thought  con- 
stituted the  essence  of  the  soul.  "  Although  one  attribute," 
he  says,  "  suffices  to  make  us  know  the  substance,  there  is, 
nevertheless,  ia  every  substance  one  attribute,  which  con- 
stitutes its  nature  and  its  essence,  and  on  which  all  the 
others  depend.  Extension  in  length,  breadth,  and  depth, 
constitutes  the  essence  of  corporeal  substance ;  and  thought 
constitutes  the  nature  of  the  substance  which  thinks."* 
From  this  it  follows  that  Descartes,  in  laying  down  the 
principle,  /  Uiinh,  therefore  I  exist,  only  declared  a  fact  at- 
tested by  consciousness ;  and  so  simple  did  he  consider  it, 
and  so  unique,  that  in  evolving  his  system,  he  identified 
thought  with  the  soul,  and  its  essence  with  its  esiBtence. 
He  was  conscious  of  thought,  and  said:  "this  thought  is 
my  soul ;  I  am."  It  is  not  now  our  purpose  to  weigh  the 
value  of  this  doctrine,  hut  only  to  explain  in  what  it 
■  ts.  (17) 

soartos.     Prmdpes  de  la  Pkilosoplde,  liero  partie. 
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TUB    PRINCIPLE   or   DBSCAR' 

170.  Descaetbs  did  not  always  express  himself  with 
sufficient  accuracy  when  announcing  and  esplaining  Ids 
principle ;  and  hence  hie  words  have  been  niisinterpTeted. 
In  the  passage  where  he  establishea  coi^doiosness  of  our 
own  thought  and  existence  as  the  foundation  whereon  all 
our  cognitions  must  rest,  he  uses  terms  from  which  it  can 
he  inferred  that  he  not  only  means  to  declare  a  fact,  but 
that  he  also  intends  to  afford  a  true  argument.  Neverthe- 
less, if  we  read  his  words  attentively,  and  compare  them 
with  one  another,  it  will  be  evident  that  such  was  not  his 
idea,  although  we  should  not  sometimes  be  wrong  in  saying 
that  he  did  not  make  sufficient  account  of  the  difference, 
which  we  have  just  pointed  out,  between  an  argument  and 
the  simple  declaration  of  a  fact ;  and  that,  when  concentra- 
ting himself  on  himself,  he  did  not  have  a  sufficiently  clear 
reflex  knowledge  of  the  manner  in  which  he  rested  upon  hia 
fundamental  principle.  To  convince  ourselves  of  this,  let 
us  examine  his  own  words :  "  "WTiile  we  thus  reject  every 
thing  of  which  we  can  have  the  least  doubt,  and  by^ti  feign 
that  it  is  false,  we  easily  suppose  that  there  is  no  God,  no 
heaven,  no  earth ;  that  we  have  not  a  body :  but  we  cannot 
in  like  manner  suppose  that  we  are  not  whilst  we  doubt  the 
truth  of  all  these  things ;  for  we  experience  so  great  repug- 
nance to  conceive  that  what  thinks  is  not  at  the  same  time 
that  it  thinks,  that  notwithstanding  all  the  most  extravagant 
suppositions,  we  cannot  help  believing  this  conclusion,  / 
think,  therefore  I  am,  to  be  true,  and  consequently  the  first 
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and  most  certain  to  present  itself  to  Mm  wlio  orders  well 
his  thouglits."* 

In  this  passage  we  detect  a  true  syllogism:  whatever 
thinks,  exists ;  but  I  think ;  therefore  I  exist.  "  We  have," 
says  Descartes,  "  so  great  repugnance  to  conceive  that  what 
thinks  is  not  at  the  same  time  that  it  thinks ;"  which  is  the 
same  as  to  say,  whatever  thinks,  exists ;  and  this,  in  scholas- 
tic terms,  is  to  establish  the  major.  He  then  says :  "  notwith- 
standing aU  the  most  extravagant  suppositions,  we  cannot 
help  believing  this  conclusion,  I  think,  Aerefore  lam,  to  be 
true;"  which  is  equivalent  to  proving  the  minor,  and  the 
conclusion  of  the  syllogism.  We  know  that  Descartes  was 
somewhat  taken  up  with  "the  idea  of  proving  at  the  same 
time  that  he  was  engaged  in  declaring.  This  was  the  gen- 
eral tendency  of  his  age,  and  even  the  most  ardent  reform- 
ers with  difficulty  preserved  themselves  from  the  surround- 
ing atmosphere.  We  encounter  this  same  spirit  throughout 
his  meditations,  admirably  joined,  however,  with  the  spirit 
of  observation. 

But  through  these  obscure  or  ambiguous  explanations, 
wliat  thought  do  we  discover  at  the  bottom  of  Descartes' 
system  when  we  abstract  his  having,  or  not  having, 
rendered  himself  an  exact  account  of  wliat  he  experi- 
enced? This  thought:  "By  an  effort  of  my  mind  I  can 
doubt  the  truth  of  every  thing ;  but  this  effort  has  a  limit  in 
myself.  When  I  turn  my  attention  upon  myself,  upon  the 
consciousness  of  my  internal  acts,  upon  my  existence,  doubt 
is  at  an  end;  it  cannot  extend  so  far;  I  find  so  great  repug- 
■nance  that  the  most  extravagant  suppositions  cannot  over- 
come it."  This  his  very  words  show:  besides  declaring 
this  feet,  hg  rises  to  a  general  and  undoubtedly  true  propo- 
sition; he  draws  a  conclusion  also  very  legitimate;  but 

*  Desoartea.     Priitcipes  ds  la  PhUoaophie,  IWte  partie,  N.  7. 
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neither  of  these  was  at  all  necessary  to  the  present  case ; 
;r  seemed  to  explain  well  his  opinion,  but  either  served 


171.  Descartes  did  nothing  more  in  this  point  than  what 
all  phLloaophera  do ;  and  strange  as  it  may  seem,  he  did  not 
differ  from  the  chiefe  of  the  metaphysical  school  diametric- 
ally opposed  to  his  own,  that  of  Locke  and  Condillac. 
That  man,  in  seeking  to  examine  the  origin  of  his  cogni- 
tions, and  the  principles  on  which  his  certainty  is  based, 
enconnters  the  fact  of  consciousness  of  his  internal  acts,  that 
this  consciousness  produces  a  firm  certainty,  and  that  we 
can  conceive  nothing  more  certain,  is  a  feet  on  which 
all  ideologists  agree,  and  which  all  establish,  although  not 
in  the  same  words.  The  more  we  reflect  on  these  mat- 
ters, the  more  we  discover  in  them  the  realization  of  a 
principle  confirmed  by  reason  and  experience,  that  many 
truths  are  not  new,  but  only  presented  under  a  new  form, 
and  that  many  systems  are  not  new,  but  only  expressed  in 
new  formulas. 

172.  Even  the  universal  doubt  of  Descartes,  rightly 
understood,  is  practised  by  every  philosopher;  whence  we 
see  that  the  basis  of  his  system,  opposed  by  many,  is  in 
fact  adopted  by  all.  In  what  does  his  method  consist?  It 
may  all  be  reduced  to  these  two  poinis :  I.  I  wish  to  doubt 
of  everything:  II.  When  I  wish  to  doubt  of  myself,  I 
cannot. 

Let  us  examine  these  points,  and  we  shall  sec  that  they 
are  common  to  all  philosophers  with  Descartes. 

"Why  does  Descartes  wish  to  doubt  of  everything?  Be- 
cause he  proposes  to  examine  the  origin  and  certainty  of 
his  cognitions,  his  whole  knowledge ;  and  therefore  he  can- 
not help  supposing  nothing  to  be  true.  If  then  he 
supposes  anything,  he  does  not  examine  the  origin  and 
motives  of  the  certainty  of  everything,  since  he  excepts 
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that  which  he  sapposes  to  he  true.  He  must  suppose 
nothing  to  be  true,  that  he  knowa  nothing  of  anything; 
otherwise  he  cannot  say  that  he  examiiies  the  foundation  of 
everything.  Either  there  is  no  such  philosophical  question, 
although  one  ia  found  in  all  books  of  philosophy,  or  else 
Descartes'  method  mnst  of  necessity  be  followed. 

But  in  what  does  this  doubt  consist  ?  Can  it,  rationally 
speaking,  be  a  real  and  true  doubt?  Ko  I  that  is  absolutely 
impossible.  Man  does  not,  because  a  philosopher,  destroy 
his  nature ;  and  nature  is  invincibly  opposed  to  this  doubt 
taken  in  a  strict  sense. 

173.  What  then  is  this  doubt?  Nothing  more  than  a 
supposition,  a  Jktion ;  a  supposition  and  fiction  such  as  we 
make  at  every  step  in  all  science,  and  which,  in  reality,  is 
only  non-attention  to  a  conviction  of  our  own.  Use  is 
made  of  this  doubt  in  ordei-  to  discover  the  first  truth  on 
which  our  understanding  rests;  and  this  only  requires  a 
fictitious  doubt:  there  is  no  necessity  of  its  being  positive, 
for  it  "wUl  evidently  make  no  difference  whether  we  really 
doubt  of  everything,  admit  absolutely  nothing,  or  say:  I 
suppose  that  I  have  nothing  for  certain,  know  nothing, 
admit  nothing.  An  example  will  make  this  explanation 
more  evident.  Whoever  knows  the  rudimenta  of  geometry, 
knows  that  in  a  triangle,  the  greater  angle  is  opposite  to 
the  greater  side,  and  he  is  absolutely  certain  of  the  truth 
of  this  theorem ;  but  if  ho  propose  to  demonstrate  it  to  an- 
other, or  repeat  the  demonstration  to  himself,  he  abstracts 
the  said  certainty,  and  proceeds  as  though  he  had  it  not, 
in  order  to  show  that  it  ia  founded  upon  something. 

In  all  our  studies,  at  every  step,  we  do  the  same.  Such 
expressions  as  these  are  common :  "  This  is  so,  it  is  evident ; 
but  let  lis  suppose  iks.ti'i  is.  noi;  what  will  be  the  result?" 
"This  demonstration  is  conclusive,  but  let  us  set  it  aside 
and  suppose  that  we  have  it  not;  how  shall  we  demonstrate 
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what  we  desire?"  Arguments  ad  absurdum,  eo  much  in 
■use  in  every  science,  more  especially  in  mathematics,  con- 
sist not  only  in  attracting  what  we  know,  but  in  sup- 
posing something  directly  contrary.  "If  the  line  A," 
says  continually  the  geometrician,  "is  not  equal  to  B,  it  is 
either  greater  or  less :  let  us  suppose  it  to  be  greater,  etc." 
Thus  to  investigate  truth,  we  frequently  abstract  what 
we  know,  and  even  suppose  the  contrary.  Apply  this 
system  to  the  investigation  of  the  fundamental  principle  of 
OUT  cognitions,  and  Descartes'  universal  doubt  will  follow, 
in  the  only  sense  admissible  at  the  tribunal  of  reason,  and 
possible  to  human  nature. 

It  is  probable  that  the  illustrious  philosopher  understood 
it  in  the  same  sense,  although  we  must  confess  that  his 
words  are  ambiguous.  We  cannot  conceive  what  object  he 
could  have  had  in  understanding  it  differently,  supposing, 
as  we  do,  that  he  had  no  other  purpose  than  to  pave  the 
way  for  the  investigation  of  truth.  By  his  manner  of  ex- 
pressing himself,  he  gave  occasion  to  disputes,  which 
greater  clearness  would  have  prevented. 

As  he  did  not  express  himself  with  sufQcient  clearness, 
so  his  adversaries  did  not  press  him  with'  all  the  precision 
and  energy  possible.  To  settle  lihis  whole  matter,  it  would 
have  sufficed  to  ask  him  this  question :  Do  you  mean  to 
say  that,  in  commencing  our  philosophical  investigations, 
there  is  a  moment  in  which  we  7'eaUy  and  actually  doubt  of 
everything;  or  do  you  deem  it  sufficient  to  abstract  cer- 
tainty, and  to  suppose  that  we  have  it  not,  as  is  frequently 
done  in  other  studies  ? 

174.  Descartes  was  like  all  reformers  who  are  ruled  by 
one  idea,  and  express  it  so  strongly  as  to  seem  to  admit  no 
other  beside  it.  In  their  langu^e  every  thing  is  absolute, 
exclusive.  They  anticipate  the  combat  which  they  must 
sustain,  perhaps  already  experience  it,  and  so  they  concen- 
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trate  all  then  Btrengtk  on  the  idea  whose  kiumph  they  pro- 
pose, and  lose  sight  of  everything  else.  It  cannot  he  ia- 
ferred  fiom  this  thifc  they  have  no  others  which  notahly 
modify  the  pmicipil ,  but  to  oppose  their  adversaries,  who 
say,  "  This  i''  absolutely  false,"  they  assert  that  it  is  abso- 
lutely true  History  and  experience  fumiah  innimierable 
examples  ot  au^li  exaggerations. 

The  dominant  idea  of  Descartes  was  to  demolish  the 
philosophy  which  at  that  time  reigned  in  the  schools ;  aud 
he  gave  it  so  rude  a  shock  as  to  mate  the  world  tremble. 
See  how  he  expressed  his  contempt  for  many  called  philos- 
ophers :  "  Experience  shows  that  they  who  make  profession 
of  being  philosophers  are  often  less  wise  and  L 
than  they  who  never  applied  themselves  to  this  study."' 

175,  The  second  part  of  Descartes'  method  consists  in 
taking  thought  for  the  point  of  departure,  and  in  declaring 
that  in  trying  to  doubt  of  everytHng  man  finds  a  limit  in 
the  consciousness  of  his  thought,  his  existence.  This  is 
evidently  the  phenomenon  which  remains  in  the  mind  of 
the  observer  after  doubting  of  everything  else ;  at  least  he 
cannot  doubt  that  he  doubts,  and  consequentiy  that  he 
thinks ;  for  it  must  be  remarked  that  this  is  an  argument 
which  has  always  been  used  against  skeptics,  which  is 
equivalent  to  Descartes'  method,  and  estabhshes  as  an  un- 
deniable phenomenon  a  certainty  superior  to  all  sophisms, 
the  consciousness  of  one's  self 

When  Descartes  said,  /  thirik^  he  meant  by  this  word 
every  internal  act,  every  phenomenon  immediately  present 
to  the  soul ;  he  spoke  not  of  thought  taken  in  a  purely  in- 
tellectual sense,  but  included  in  it  all  that  of  which  we 
have  immediate  consciousness.  "  By  the  word  thought,"  he 
says,  "I  understand  all  that  is  done  within  us,  in  such  a 

*  Zes  Frincijie)  ds  la  PUloioplde.    Preface,  p.  13. 
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manner  that  we  perceive  it  immediately  by  ourselves :  this 
is  wliy  not  only  to  understand,  to  will,  to  imagiae,  but  also 
to  feel,  are  here  the  same  thing  as  to  think.  For  if  I  say 
that  I  see,  or  that  I  walk,  and  thence  I  infer  that  I  am ;  if 
I  mean  to  speak  of  the  action  performed  with  my  eyes  or 
with  my  feet,  this  concliasion  is  not  so  infallible  that  I  have 
no  reason  to  doubt  it ;  becan.se  it  may  be  that  I  think  I  see, 
or  walk,  although  I  do  not  open  my  eyes  or  stir  from  my 
seat;  for  this  sometimes  happens  when  I  am  asleep,  and  the 
same  might  also  happen  even  if  I  had  no  body ;  but  if  I 
mean  to  apeak  only  of  the  action  of  my  thought  or  of  the 
feeling,  that  is  to  say,  the  knowledge  that  I  possess,  which 
makes  it  seem  to  me  that  I  see,  or  that  I  walk,  this  same 
conclusion  is  so  absolutely  true  that  I  cannot  doubt  it ;  be- 
cause it  relates  to  the  soul,  which  alone  baa  the  faculty  of 
feeling,  or  of  thinking,  in  any  other  manner  whatever."* 

176.  This  passage  shows  very  clearly  Descartes'  ideas ; 
he  destroyed  everything  by  doubt^  excepting  one  thing 
which  defi.dd  all  bis  efforts,  the  consciousness  of  himself; 
and  th?d  consciousness  lie  took  for  the  basis,  on  which,  with 
ful'  certainty,  he  might  build  anew  the  edifice  of  science. 
Locke  and  Condillac  did  nothing  else;  they  followed,  in- 
deed, a  different  path,  but  their  point  of  departure  was  at 
all  times  the  same.  Locke  says :  "  First,  I  shall  inquire  into 
the  original  of  those  ideas,  notions,  or  whatever  else  you 
please  to  call  them,  which  a  man  observes,  and  is  conscious 
to  himself  he  has  in  his  mind ;  and  the  ways  whereby  the 
understanding  comes  to  be  furnished  by  them."-|-  "  Since 
the  mind,  in  all  its  thoughts  and  reasonings,  hath  no  other 
immediate  object  but  its  own  ideas,  which  it  alone  does  or 
can  contemplate,  it  is  evident  that  our  knowledge  is  only 


*  L»i  PHneipes  de  la  PhUosopUe.     II*™.  partia,  N.  S 
f  Simeon  ^  ITiemart  Underitimdiiig.    Prologue. 
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conversant  about  them."*  "  Whether,  to  speak  metapliori- 
eally,"  says  Condillac,  "  we  ascend  even  to  the  heavens,  or 
descend  into  the  abysses,  we  do  not  go  out  of  onrselyea, 
and  it  is  always  our  own  thought  that  we  perceive. "f 

177.  All  ideological  labors  commence  then  by  establish- 
ing the  fact  of  conaciousuess  of  our  ideas ;  and  it  cannot  be 
otherwise  with  respect  to  their  certainty.  Man,  although 
he  overthrow  and  destroy  every  thing,  still  encounters  him- 
self, the  one  who  overthrows  and  destroys  everything. 
When  he  has  gone  so  far  as  to  doubt  the  existence  of  God, 
the  world,  his  fellow-beings,  his  own  body,  he  still,  in  the 
midst  of  this  immense  solitude,  encounters  himself.  The 
effort  to  conceal  himself  from  his  own  eyes  serves  only  to 
render  him  more  visible:  he  is  a  spirit  to  be  killed  by  no 
blow,  and  rays  of  light  flow  from  every  wound  inflicted  on 
him.  If  he  doubts  that  he  feels,  he  at  least  feels  that  he 
doubts ;  if  he  doubts  of  this  doubt,  he  feels  that  he  doubts 
of  doubt  itself;  thus,  in  doubting  of  direct  acts,  he  enters 
mto  an  interminable  series  of  reflex  acts,  necessarily  linked 
one  with  the  other,  and  unrolled  to  the  internal  view  like 
folds  of  a  scarf  which  has  no  end.  (18) 


CHAPTER    XIX. 


178.  We  have  direadv  seen  thit  Descartes'  principle, 
considered  as  an  enthymema,  cannot  aspire  to  be  ftmda- 
mental.  In  ever;)  tugument  thpie  ire  premises  and  a  con- 
sequence ;  and  to  be  conclusive,  the  premises  must  be  true, 

'  Essay  ore  thf  Bxsmaii  Understanding     Book  n    Chap.  I.,  g  1. 

\  Sssai  nuf  i'Origme  det  Oomuaiiances.     Ppemi^re  partip,  C,  I.,  %  1. 
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and  the  coasequence  legitimate.  To  say  that  an  argument 
may  be  a  fundamental  principle,  is  a  manifest  contradic- 
tion.- 

But  if  we  take  Descartes'  principle  in  the  sense  above 
explained,  that  is,  not  as  an  argument  but  as  the  declaration 
of  a  fact,  the  contradiction  ceases,  and  it  ia  a  question, 
worthy  to  be  examined,  whether  it  merits  the  title  of  fun- 
damental principle  or  not,  and  in  what  sense.  "We  have 
already  somewhat  illustrated  this  matter,  but  not  yet  suf- 
ficiently cleared  it  up;  we  have  made  some  preliminary 
remarks  in  order  to  show  the  state  of  the  question,  but 
have  not  yet  completely  solved  it 

179.  The  proposition,  /  think,  as  we  have  remarked, 
expresses  something  more  than  merely  thought,  strictly  so 
called :  it  embraces  acts  of  the  will,  sentiments,  sensations, 
acts,  and  expressions  of  all  kinds  which  are  realized  within 
us ;  it  includes  all  phenomena  immediately  present  to  our 
mind,  and  attested  by  consciousness. 

Nothing  that  distinguishes  between  various  acta  and 
impressions  can  be  a  fundamental  principle:  such  a  dis- 
tinction supposes  analysis,  and  analysis  requires  reflection. 
We  do  not  reflect  without  rules  and  objects  already  known ; 
consequently,  to  admit  classifications  in  the  first  principle, 
is  to  divest  it  of  its  character  and  to  contradict  ourselves. 

180,  We  must  not  confound  what  ia  expressed  by  the 
proposition  /  think  with  the  proposition  itself.  The  thing 
itself  and  the  form  are  here  very  different :  the  nature  of 
the  form  may  make  us  conceive  ambiguous  ideas  of  the 
thing  itself:  the  thing  itself  is  a  most  simple  fact;  the 
form  ia  a  logical  combination,  and  includes  very  hetero- 
geneous elements.     This  demands  explanation. 

The  fact  of  consciousness,  in  itself  considered,  abstracts 
all  relations;  it  is  nothing  but  itself,  leads  to  nothing 
but  itself;   it  is  the  presence  of  the  act  or  impression,  or 
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rather  it  is  the  act,  the  impreaaiort  itself,  which  is  j 
to  the  mind.  There  is  no  combination  of  ideas,  no  a; 
of  conceptions ;  when  it  comes  to  this  latter,  it  leaves  the 
territory  of  pure  consciousness,  and  enters  the  ohjeetive 
regions  of  intellectual  activity.  But  as  language  is  to 
express  the  products  of  this  activity,  and  as  it  is  cast,  so 
to  say,  not  in  the  mould  of  consciousness,  but  in  that  of 
the  intellect,  it  is  impossible  for  us  to  speak  without  some 
logical  or  ideal  combination.  Were  we  seeking  an  ex- 
pression of  pure  consciousness,  unmixed  with  intellectual 
elements,  we  should  seek  it  not  in  language,  but  in  the 
natural  sign  of  grief,  joy,  or  some  other  passion ;  in  this 
alone  is  it  expressed  spontaneously  and  uncombined  with 
foreign  elements,  that  something  passes  in  our  mind,  that 
we  are  conscious  of  something;  but  the  instant  that  we 
speak,  we  express  something  more  than  pure  consciousness : 
the  external  world  indicates  the  internal,  the  product  of 
intellectual  activity,  its  conception;  and  this  involves  a 
subject  and  an  object,  and  therefore  pertains  to  an  order  far 
superior  to  that  of  consciousness. 

181.  To  demonstrate  the  truth  of  what  we  have  just 
said,  let  us  examine  the  expression,  /  think.  This  is  a 
true  proposition,  and  it  may,  without  being  in  the  least 
changed,  be  presented  under  a  strictly  logical  form,  /  am 
thinM'ng.  Here  we  have  a  subject,  a  predicate,  and  a 
copula.  The  subject  is  //  that  is  to  say,  we  at  once  find 
the  idea  of  a  being,  the  subject  of  acts  and  impressions,  the 
possessor  of  an  activity  expressed  in  the  predicate.  This  /  is 
then  presented  to  us  as  something  far  superior  to  the  order 
of  pure  consciousness ;  it  is  nothing  less  than  the  idea  of 
substance.  We  will  analyze  more  at  length  what  is  con- 
tained under  it 

We  have,  in  the  first  place,  the  idea  of  unity :  the  /has 
no  meaning,  if  it  do  not  denote  that  something  is  one  and 
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identical,  notwithstanding  the  plurality  and  divereity  real- 
ized in  it.  The  experimental  unity  of  consciousness  draivs 
with  it,  as  a  rigid  consequenee,  the  unity  of  the  being  pos- 
sessing it.  This  being  is  the  subject ;  and  in  it  are  realized 
the  variations  without  which  it  would  be  impossible  to  say 
/  "We  hold  then  that  in  so  simple  an  expre^ion  the  ideas 
of  unity  and  its  relation  to  plurality,  of  substance  and  its 
relations  to  accidents,  are  contained ;  that  is,  the  idea  of  the 
soul,  although  expressive  of  a  moat  simple  unity,  is,  under 
the  logical  aspect,  composite,  and  contains  many  things 
pertaining  to  the  ideal  order,  and  not  to  be  found  in  pure 
consciousness.  The  idea  of  the  soul,  strictly  speaking, 
although  in  a  certain  sense  common  to  all  men,  ia  in  itself 
highly  phdosophical,  for  it  involves  a  combination  of  ele- 
ments belonging  to  the  intellectual  order. 

182.  The  predicate  ihinMng  is  the  expression  of  a  gen- 
eral idea,  comprehending  not  only  all  thought,  but  also  all 
phenomena  which  immediately  affect  the  mind.  These 
phenomena,  considered  in  what  they  have  in  common, 
under  the  general  idea  of  present  to  the  mind,  are  ex- 
pressed in  the  word  thinking. 

The  relation  of  the  predicate  with  the  subj  ect,  or  the  agree- 
ment of  thinking  with  the  soul,  also  expresses  an  analysis 
worthy  of  attention.  We  at  once  detect  a  decomposition 
of  the  conception  of  the  soul  into  two  ideas ;  that  of  the  sub- 
ject of  various  modifications,  and  that  of  thinking.  Other- 
wise the  proposition  has  no  meaning,  or  rather  ite  expression 
becomes  impo^ble.  The  idea  of  subject  involves  the  idets 
of  unity  and  substance,  and  that  of  thinking  involves  the 
idea  of  activity,  or  of  passivity,  so  to  speak,  accompanied 
by  consciousness. 

183.  To  render  the  proposition  possible,  we  must  suppose 
the  decomposition  of  the  ideas  to  commence  at  some  point, 
that  ia,  either  in  the  idea  of  the  soul  we  iind  that  of  IhinMng, 
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or  in  that  of  thinking  we  find  that  of  tlie  soul.  Fixing  our- 
selves in  the  Boul,  and  abstracting  thinking,  we  meet 
with  the  idea  of  sabjeot,  or  of  substance  in  general ;  and 
there,  towever  much  we  cavil,  we  shall  never  find  the  idea 
of  thivMng.  The  soul  in  itaelf  is  not  manifested  to  us ;  we 
know  it  by  thought ;  in  thought  therefore  we  must  fix  the 
point  of  departure,  not  in  the  aoul ;  wherefore  in  the  above 
proposition,  what  is  primitively  known  is  rather  the  predi- 
cate than  the  subject ;  and  of  the  two  conceptions,  that  of 
subject  has  rather  the  character  of  a  thing  contained,  than 
of  a  thing  containing. 

The  soul  hy  itself,  so  to  speak,  springs  up  with  the  pres- 
ence of  thought.  If  the  intellectual  activity  is  concentrated 
in  search  of  its  first  basis,  it  finds  it,  not  in  the  pure  subj  ect^ 
but  in  its  acts,  that  is,  in  its  thoughts.  These  last  are  then 
the  first  object  of  reflective  intellectual  activity,  its  first  ele- 
ment of  combination,  its  first  datum  for  the  solution  of  the 
problem,  Fixing  its  sight  on  this  element,  it  discovers  a 
unity  in  the  midst  of  plurality,  a  being  that  remains  the 
same  through  the  ebb  and  flow  of  the  phenomena  of  consci- 
ousness ;  and  this  identity  is  incontestably  asserted  by  con- 
sciousness itself.  The  idea  of  the  soul  then  is  taken  from 
that  of  thought,  and  conseq^uently  the  subject  springs  from 
the  predicate,  rather  than  the  predicate  from  the  subject. 

184.  The  thought  from  which  we  derive  the  idea  of  the 
soul  is  not  thought  in  general,  but  thought  realiaed,  exist- 
ing in  ourselves,  But  this  reality  is  sterile  unless  offered 
to  the  mind  under  a  general  idea ;  for  it  is  evident  that  the 
sonl  does  not  come  from  one  single  act,  since  it  is  unity, 
the  subject  of  pluralilry.  To  arrive  at  the  idea  of  the  soul 
we  require  unity  of  consciousness,  and  this  we  know  only 
as  we  have  experienced  it,  that  is,  so  far  as  we  perceive  the 
relation  of  the  one  to  the  multiple,  of  a  subject  to  its  modi- 
fications. 
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Such  elaboration  is  necessary  to  the  pToduetion  of  so  sim- 
ple an  expression  as  /  ihinh ;  and  here  we  see  how  much 
reason  there  is  to  distinguish  between  the  thing  itself  and 
the  form,  and  how  inconsiderately  they  act  who  confound 
things  so  different.  Thus,  from  want  of  due  analysis,  they 
take  in  philosophy  inimease  strides  from  one  order  to  an- 
other, confound  ideas  and  entangle  matters. 

185.  To  completely  illustrate  this  matter,  we  wUl  exam- 
ine the  relations  of  existence  to  thought;  a  very  easy 
examination,  if  we  bear  in  mind  the  observation  just  made. 

It  is  certain  that  we  conceive  existence  before  thought: 
nothing  can  think  without  existing:  existence  is  an  indis- 
pensable condition  to  thought :  to  think  and  not  to  exist  is 
a  manifest  contradiction.  But  what  is  first  offered  to  our 
mind  is  not  existence,  but  thought,  and  this  not  in  the  ab- 
stract, but  determinate,  experimental,  or  as  the  expression 
now  is,  empyrieal.  The  idea  of  existence  is  general,  in- 
cludes all  beings,  and  consciousness  cannot  commence  with 
it.  At  one  time  we  obtain  this  idea  by  abstraction ;  at  an- 
other, it  is  a  form  pre-existing  in  our  mind,  not  the  first 
that  occurs  to  us,  or  to  speak  more  exactly,  not  the  last 
point  to  he  attained  when  we  follow  back  the  thread  of  our 
cognitions  in  order  to  discover  their  starting-point.  This 
consciousness,  when  made  objective,  and  when  the  con- 
ception which  it  offers  is  analyzed,  presents  to  us  the  idea 
of  existence  as  contained  in  itself. 

Hence  we  infer  that  the  t/iere/ore  I  exist  is  not,  strictly 
speaking,  a  consequence  of  the  I  think,  but  the  intuition  of 
the  idea  of  existence  in  that  of  thought.  There  are  here 
two  propositions  per  se  notes,  as  the  scholastics  say :  the  one 
general,  the  thinking  is  existing ;  the  other  particular,  IHiink- 
ing  am  existing.  The  first  belongs  to  the  purely  ideal  order, 
and  is  intrinsically  evident,  independently  of  all  particular 
conscioraneea ;  the  second  participates  of  the  two  orders,  the 
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real  and  the  ideal ;  the  real,  in  so  far  as  it  includes  the  par- 
ticular fact  of  conaciousaees ;  the  ideal,  m  so  far  as  it  in- 
cludes a  combination  of  the  general  idea  of  existence  "with 
the  particular  fact;  since  thus  only  ia  the  union  of  the 
predicate  with  the  subject  conceivable. 

186.  It  wiU  now  be  very  easy  to  solve  all  the  questions 
discussed  in  the  schools. 

3?irst  question.  Does  the  principle  /  think  depend  on 
another  ?  We  answer  with  a  distinction.  If  by  this  prin- 
ciple is  meant  the  simple  fact  of  > consciousness,  it  evidently 
does  not  Tor  our  understanding  there  is  nothing  prior  to 
ourselves ;  whatever  we  Imow  so  fitr  forth  as  known  by  us, 
supposes  our  consciousness ;  if  we  suppress  it,  we  destroy 
every  thing,  and  although  we  attempt  to  destroy  every  thing, 
it  still  remains  indestructible,  since  it  depends  on  nothing, 
presupposes  nothing. 

If  by  the  principle  /  tidnic  is  meant  a  proposition,  it  can 
only  have  proceeded  from  reasoning  or  analy^,  and  so 
cannot  be  the  fcndamental  principle  of  our  cognitions. 

187.  Second  question.  When  the  other  principles  are 
wanting,  is  this  one  also  wanting?  We  must  apply  the 
same  distinction  here:  as  a  simple  fact?  No!  as  a  proposi- 
tion? Yes  I  Deny  every  thing,  even  the  principle  of  contra- 
diction, and  consciousness  still  subsists;  hut  deny  the 
principle  of  contradiction,  and  every  proposition  is  destroyed, 
every  combination  becomes  absurd;  analysis,  and  the  rela- 
tion of  the  predicate  with  the  subject,  are  unmeaning  words. 

188.  Third  question.  Admitting  the  principle  I  Uiinh, 
can  he  who  denies  the  others  be  reduced  at  least  indirectly 
to  trutb?  We  again  distinguish:  you  speak  of  reducing 
him  either  by  reasoning  or  by  observation ;  that  is,  either 
you  wish  to  convince  him  by  arguments,  or  else  to  turn  hia 
attention  to  himself,. as  is  done  with  a  man  distracted,  or 
one  suffering  mental  derangement.     The  second  is  possible, 
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but  not  the  first.  Whoever  denies  all  principles,  that  of 
contradiction  included,  makes  all  argument  imposaible ;  in 
vain  then  will  you  reason  with  him.     Let  ns  Lsee. 

You  think,  one  may  say  to  him,  at  least  yon  so  assert, 
when  you  admit  the  principle  /  Udnk.  True.  Then  you 
must  also  admit  the  principle  of  contradiction.  Why  so  ? 
Because  otherwise  you  could  think  and  not  think  at  the 
same  time.  Very  well  But  then  you  destroy  your  own 
thought  How?  Is  it  not  true  that  you  thmk?  Cer- 
tainly. According  to  yourself  it  is  possible  that  at  the 
same  time  you  do  not  think.  I  agree  with  you.  There- 
fore, you  destroy  your  thought;  for  if  you  do  not  think, 
the  I  thinh  is  destroyed,  and,  as  all  this  is  simultaneous, 
you  destroy  your  own  thought. 

IJ'ot  at  all.  What  I  object  to  in  your  system  ia  that  you 
suppose  true  tlie  very  thing  which  I  deny,  and  so  fall  into 
the  sophism  named  by  logicians  petitio  prindpii.  By  the 
very  fact  of  my  denying  the  principle  of  contj^ction,  I 
deny  that  not-being  destroys  being,  and  that  bemg  destroys 
not-being;  consequently,  I  do  not  admit  that  the  1  do  not 
think  destroys  the  7  think  When  you  argue  against  me 
in  this  way,  you  suppose  the  very  point  in  question,  and 
attack  me  with  principles  which  I  do  not  admit.  In  your 
system,  in  which  being  destroys  not-being,  and  vice  versa, 
it  is  certain  that  to  think,  and  not  think,  are  incompatible ; 
but  on  my  principles,  it  is  a  very  simple  thing;  since, 
according  to  them,  it  is  ilot  impossible  for  the  same  thing 
to  be  and  not  be  at  the  same  time,  when  I  do  not  think, 
I  do  not  cease  to  think.  This  is  indeed  absui-xi,  but  not 
illogical ;  deny  the  principle,  and  the  deduction  is  neces- 
sary. And  if  it  be  said  that  in  such  a  case  he  cannot  reason, 
as  he  just  has  reasoned,  he  may  reply  that  neither  can  his 
adversaries  reason ;  or,  if  you  choose,  he  sees  no  dif&culty 
in  their  both  reasoning  and  not  reasoning. 


Hosed  byGoOgle 


126  FUNDAMENTAL  PHILOSOPHY.  [Bk.  1. 

Observation  is  the  only  means  of  ■bringing  back  one  who 
has  thus  strayed  away;  such  a  one  has  depaited  from 
reason,  and  cannot  be  brought  back  to  it  by  means  of 
reason.  Observations  directed  to  him  must  be  more  of 
a  call,  a  sort  of  alarm  to  arouse  reason,  not  a  combi- 
nation to  re-construct  it:  he  is  as  a  man  asleep,  or  one  in  a 
swoon,  and  we  must  call  him,  and  shake  him,  in  order  to 
arouse  him ;  we  must  not  dispute  with  him  as  with  an 
adversary,  (19) 


CHAPTEE    XX. 


189.  BEroKE  examining  the  value  of  the  principle  of  con- 
tradiction as  a  basis  for  our  cognitions,  it  will  be  well  to  fix 
its  true  and  exact  sense.  This  renders  necessary  some  con- 
siderations upon  an  opinion  of  Kant,  advanced  in  his  Critic 
of  Pure  Season,  when  treating  of  the  form  in  which  the 
principle  of  contradiction  has  hitherto  been  enunciated  in 
all  schools  .  of  philosophy.  The  German  metaphysician 
grants,  that  whatever  may  be  the  matter  of  our  cognitions, 
and  in  whatever  manner  they  may  relate  to  their  object,  it 
is  a  general,  although  a  purely  negative,  condition  of  all  our 
judgments,  that  they  should  not  mutually  contradict  each 
other;  otherwise,  even  without  reference  to  their  object, 
they  are  nothing  in  themselves.  This  doctrine  established, 
he  observes  that  what  is  called  the  principle  of  contradic- 
tion is  the  following ;  "  A  predicate  that  is  opposed  to  a 
subject  does  not  belong  to  it ;"  and  then  goes  on  to  say, 
tl::it  this  is  a  universal,  although  purely  negative  criterion 
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ofalltriitli;  that  it  movcovei- belongs  eseluaively  to  logic, 
since  it  is  of  nse  to  pure  cognitions  as  to  cognitions  in  gen- 
eral, withont  relation  to  their  object,  and  he  declaiea  that 
the  contradiction  makes  them  completely  disappear.  "  But 
of  this  celebrated  principle,  although  stripped  of  all  con- 
tents, and  purely  formal,"  he  continues,  "there  is  stOl  a 
formula  containing  a  synthesis,  which  has  inadvertently, 
and  quite  unnecessarily,  been  mixed  up  therein.  It  is 
this:  It  is  impossible  for  t!ie  same  thiiig  to  he  and  not  he  at 
the  same  time.  Not  only  has  the  apodictic  certainty  (by 
the  word  impossibk)  been  unnecessarily  added,  which  cer- 
tainty would  have  been  of  itself  understood  from  the  prop- 
osition; but  the  proposition  is  affected  by  the  condition 
of  tune,  and  says,  as  it  were:  a  thing=A,  which  is  some- 
thing=B,  cannot  at  the  same  time  be  not  B,  but  it  can  very 
well  be  both  {B  as  well  as  not  B)  in  succession.  For 
example :  a  man  who  is  young,  cannot  at  the  same  time  be 
old  i  but  the  same  person  may  very  well  be  young  at  one 
time,  at  another  not  young,  that  is,  old.  Now,  the  principle 
of  contradiction,  as  a  mere  logical  principle,  must  not  at  all 
restrict  its  meaning  to  the  relations  of  time,  and  conse- 
quently, such  a  formula  is  quite'  opposed  to  its  intention. 
The  misapprehension  arises  simply  from  this :  that  we  first 
separate  the  predicate  of  a  thing  from  its  conception,  and 
afterwards  unite  its  opposite  with  this  predicate,  which  never 
gives  a  contradiction  with  the  subject,  but  only  with  its 
predicate,  -which  is  synthetically  joined  with  that  subject, 
and  that  only  when  the  first  and  second  predicates  are  as- 
serted'at  the  same  time.  If  I  say  a  man  who  is  unlearned 
is  not  learned,  the  condition,  at  the  same  ti'/m,  must  be  ex- 
pressed; for  he  -who  is  unlearned  at  one  time  may  very 
well  be  learned  at  another.  But  if  I  say  no  unlearned 
man  is  learned,  the  proposition  is  analytic,  since  the  sign 
(the  unleamedness)  now  constitutes  the  conception  of  the 
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subject,  and  tlien  the  negative  proposition  ie  evident  imme- 
diately from  the  principle  of  contradiction,  without  it  being 
neces3£iry  for  the  condition,  at  the  same  time,  to  be  added. 
This  is  also  the  cause  why  I  have  so  changed  the  formula 
of  this  principle,  that  the  nature  of  an  analytic  proposition 
might  be  clearly  expressed.''* 

190.  The  reader  ■wHl  not  easily  comprehend  the  meaning 
of  this  passage,  not  very  clear  of  itself,  unless  he  knows 
what  Kant  understands  by  analytic  and  synthetic  prop- 
ositions. We  will  explain  this.  In  all  affirmative  judg- 
ments, the  relation  of  a  predicate  to  a  subject  is  possible  in 
two  manners ;  either  the  predicate  belongs  to  the  subject 
as  contained  in  it,  or  is  completely  extraneous  to  it  although 
joined  with  it.  In  the  former  case,  the  judgment  is  ana- 
lytic; in  the  latter,  it  is  synthetic.  Analytic  affirma- 
tive judgments  are  those  in  which  the  union  of  the 
predicate  with  the  subject  is  conceived  by  identity :  those 
are  called  synthetic  in  which  this  uoion  is  conceived 
without  identity.  Kant  illustrates  his  idea  by  the  follow- 
ing examples :  "  When  I  say  all  bodies  are  extended,  I  ex- 
press an  analytic  judgment ;  for  I  need  not  go  out  of  the 
conception  of  body  in  order  to  find  that  of  extension,  which 
I  connect  with  it,  but  I  have  only  to  analyze  the  conception 
of  body,  that  is,  to  become  conscious  of  the  diversity  which 
I  always  think  in  this  conception,  in  order  to  find  the  pred- 
icate. It  is,  therefore,  an  analytic  judgment.  But  when 
I  say,  all  bodies  are  heavy,  the  predicate  heaviness  is  by 
no  means  indnded  in  my  conception  of  the  subject,  that  is, 
of  body  in  general.  It  is  a  conception  added  to  the  con- 
ception of  body.  The  addition  in  this  way  of  the  predicate 
to  the  subject  gives  a  synthetic  judgment. "-[• 


* TrmisceiiderUal Logio,  B.  ii,  C.  2,  Sect.  1,  pp.  140-141.     EiL  Lelpaic  1828. 
\  Critic  of  Pure  Reason.     Introdnction,  Sept.  4,  p.  9. 
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It  is  easy  to  sec  the  reason  of  the  aew  nomenclature  em- 
ployed by  the  German  philosopher.  He  calls  those  judg- 
mente  analytical,  in  which  it  suffices  to  decompose  the 
subject  to  find  therein  the  predicate,  without  the  neeeasity 
of  adding  any  thing  not  already  thought,  at  least  obscurely, 
in  the  very  conception  of  the  subject ;  and  he  calls  syn- 
thetic those  in  which  it  is  necessary  to  add  something  to 
the  conception  of  subject,  since  the  predicate  is  not  found 
in  this  conception  however  much  we  decompose  it. 

191.  This  division  of  judgment,  into  analytic  and  syn- 
thetic, is  miich  used  in  modem  philosophy,  above  all  among 
the  Germans ;  certainly  there  are  some  who  may  imagine 
this  to  be  a  discovery  made  by  the  author  of  the  Oritic  of 
Pure  Beason  ;  and  the  very  novelty  of  the  name  may  give 
occasion  to  equivocation.  Yet,  in  all  the  scholastic  writers 
who  Me  forgotten,  and  covered  with  dust,  in  the  recesses  of 
libraiies,  we  find  analytic  and  synthetic  judgments,  though 
not  under  these  names.  They  said  there  were  two  kinds 
of  judgments;  some,  in  which  tlie  predicate  was  contained 
in  the  idea  of  subject,  and  others,  in  which  it  was  not 
They  called  the  propositions  which  expressed  judgments 
of  the  former  class,  per  se  noicB,  or  known  by  themselves, 
because,  the  meaning  of  the  terms  being  understood,  the 
predicate  was  seen  to  be  contained  in  the  idea,  or  the  con- 
ception of  the  subject.  They  also  called  them  first  princi- 
ples, and  the  perception  of  them,  intelligence,  intellectus,  to 
distinguish  them  from  reason,  which  is  conversant  about  the 
cognitions  of  mediate  evidence,  or  ratiocination. 

See  if  the  following  texts  of  St.  Thomas  leave  any  thing 
to  be  desired  in  clearness  or  precision :  "A  proposition  is 
known  by  itself,  per  se  notes,  when  the  predicate  is  contained 
in  the  subject,  as ;  man  is  an  ani-mal ;  for  animal  is  of  the 
essence  of  man.  If,  then,  it  is  known  to  all,  what  the  sub- 
ject and  the  predicate  ai'e,  that  proposition  will  be  known 
G* 
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by  itself  to  all,  as  is  seen  ia  the  first  principles  of  demon- 
stration, which  are  certain,  common  things,  not  unknown  to 
any  one,  as  being  and  not-being,  the  whole,  the  part,  and 
others  similar,"* 

"  Any  proposition  the  predicate  of  which  is  of  the  es- 
sence of  the  subject,  is  known  by  itself,  although  such  a 
proposition  is  not  known  by  itself  for  any  one  who  is  ig- 
norant of  the  definition  of  the  subject.  Thus  this  proposi- 
tion, man  is  rational,  is  by  its  nature  known  by  itself, 
because  whoever  says  man,  says  ratiiyiiaL"\ 

192.  By  these,  and  many  other  examples,  which  it  would 
be  easy  to  adduce,  it  is  seen  that  the  distinction  between 
analytic  and  synthetic  judgments  was  common  in  the  schools 
centuries  before  Elant  flourished.  Analytic  judgments 
were  all  those  formed  by  immediate  evidence ;  and  synthetic, 
those  resulting  from  mediate  evidence,  whether  of  the 
purely  ideal  order,  or  in  some  sense  depending  on  experi- 
ence. It  was  well  known  that  there  were  conceptions  of 
the  subject,  in  which  the  predicate  %vaa  thought,  at  least 
confusedly ;  and  thus  union,  or  identity,  was  explained  by 


saying  that  the  propositions, 


in  which  it  was  found,  were 


•per  se  noice  ex  terminis.    In  analytic  judgments,  the  predi- 


is  added,  according  to  Kant, 
says  man  says  ralional,  are 
the  same  as  that  of 


cate  is  in  the  subject ;  nothing 
it  is  only  unfolded.  Whoever 
the  words  of  St.  Thomas ;  the 
the  German  philosopher. 

193.  But  let  us  see  if  it  is  necessary  to  change  the  for- 
mula by  which  the  principle  of  contradiction  has  hitherto 
been  expressed. 

The  first  observation  of  Kant  refers  to  the  word  impossi- 
ble, which  he  considers  unnecessarily   added,    since    the 


*  SutJima  Theoloyica.     P.  1',  li  2",  A.  ] 
t  1'  2^«,  Q.  94S  A.  2°,  in  ogi-p. 


Hosed  byGoOgle 


Ch.  sx.]  on  cbetainty.  131 

apodictie  certainty,  wliicK  we  wisli  to  express,  should  be 
contained  in  tlie  propoaition  itself.  Kant'a  formula  of  the 
principle  is  this;  "  a  predicate  which  is  op^iosed  to  a  subject, 
does  not  belong  to  it."  What  is  the  meaning  of  the  word 
impossible?  "  Possible  and  impossible  absolutely,  axe  said 
in  relation  to  the  terms.  Possible,  because  the  predi- 
cate is  not  opposed  to  the  subject ;  impossible,  because  the 
pi-edicate  is  opposed  to  the  subject;"  says  St.  Thomas,* and 
with  him  agree  all  the  schools.  Therefore,  impossibility  is 
the  opposition  of  the  predicate  to  the  subject^  and  to  be  re- 
pugnant is  the  same  thing  as  to  be  impossible,  and  Kant  nses 
the  very  language  which  he  blames  in  others.  The  common 
formula  might  be  expressed  in  this  manner :  "  there  is  oppo- 
sition in  the  same  thing  being  and  not-being  at  the  same 
time,"  or,  "  being  is  opposed  to  not-being,"  or,  "being  ex- 
cludes not-being,"  or,  "everytbingis  equal  to  itself;"  and 
Kant  expresses  nothing  more  when  he  says :  "  a  predicate 
which  is  opposed  to  a  subject  does  not  belong  to  it." 

194.  As  a  universal  criterion,  there  is  more  exactness  in 
the  common  formula  than  in  that  of  Kant.  The  latter  re- 
stricts the  principle  to  the  relation  of  predicate  and  subject, 
and  consequently  to  the  purely  ideal  order,  mating  it  of 
no  value  for  the  real,  unless  by  a  sort  of  enlargement.  This 
enlargement,  although  legitimate  and  easy,  is  not  needed  in 
the  common  formula:  by  saying  being  excludes  not-being, 
we  embrace  the  ideal  and  the  real,  and  present  to  the  mind 
the  impossibility,  not  only  of  contradictory  judgments,  but 
also  of  contradictory  things. 

Kant  admits  that  the  principle  is  the  condition  sine  qua 
non  of  the  truth  of  our  cognitions,  so  that  we  must  take 
care  not  to  place  ourselves  in  contradiction  with  it,  under 
pain  of  annihilating  all  cognition.     Let  ua  put  this  to  the 

•  P.  I«,  Q.  25',  A.  3. 
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proof.  Give  a  man,  unacquainted  with  these  matters, 
although  not  ignorant  of  what  is  meant  by  predicate  and 
subject,  these  two  formulas ;  which  will  appear  to  him  the 
best  for  all  uses  in  the  external  as  in  the  internal  ?  Cer- 
tainly not  that  of  Kant.  He  sees  in  an  instant,  in  all  its 
generality,  that  a  thing  cannot  both  be  and  not  be  at  the 
same  time ;  and  he  applies  the  principle  to  all  uses  as  well 
in  the  real  as  in  the  ideal  order.  Treating  of  an  external 
object,  he  says,  this  cannot  both  be  and  not  be  at  the  same 
time :  treating  of  contradictory  judgments,  of  ideas  which 
exclude  one  another,  he  says,  without  any  difficulty,  this 
cannot  be,  because  it  is  hnpossible  for  the  same  thing  to  be 
and  not  be  at  the  same  time.  But  it  is  not  so  easily  and  so 
readily  seen  how  transition  is  made  from  the  ideal  to  the 
real  order,  or  how  the  purely  logical  ideas  of  predicate  and 
subject  can  be  used  in  the  order  of  facts.  The  common 
formula,  then,  besides  being  fully  as  exact  as  that  of  Kant, 
is  more  simple,  more  intelligible,  and  more  easy  of  appli- 
cation. Are  there  any  qualities  more  desirable  than  these 
in  a  universal  criterion,  in  the  condition  sine  qua  non  of  the 
truth  of  our  cognitions? 

195.  "We  have  thus  far  supposed  Kant's  formula  really 
to  express  the  principle  of  contradiction ;  but  this  supposi- 
tion is  fer  from  being  exact.  Undoubtedly  there  would  be 
a  contradiction,  were  a  predicate  opposed  to  a  subject,  and 
yet  to  belong  to  it;  and  in  this  sense  it  may  be  said  that 
the  principle  of  contradiction  is  in  some  manner  expressed 
in  Kant's  formula.  But  this  is  not  enough ;  for  we  should 
then  be  obliged  to  say  tliat  every  axiom  expresses  the  prin- 
ciple of  contradiction,  since  no  axiom  can  be  denied  with- 
out a  contradiction.  The  formula  of  the  principle  must 
directly  express  reciprocal  exclusion,  opposition  between 
being  and  not-being;  this  is  what  was  intended,  and  noth- 
ing else  was  ever  meant  by  the  principle  of  contradiction. 
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Eant,  in  his  new  formula,  does  not  directly  express  tMa  ex- 
clusion :  what  lie  expresses  is,  that  when  the  predicate  is 
excluded  from  the  idea  of  the  subject,  it  does  not  belong  to 
it.  So  far  from  expressing  the  principle  of  contradiction, 
it  is  the  famous  principle  of  the  Gartesiaiia :  "  whatever  is 
contained  in  the  clear  and  distinct  idea  of  any  thing  may  be 
affirmed  of  it  with  all  certainty."  lu  substance  the  two 
formulas  express  the  same  tMng,  and  are  only  distinguished 
by  these  purely  accidental  differences :  first,  that  Kant's 
formula  is  the  more  concise ;  second,  that  it  is  negative,  and 
that  of  the  Cartesiaua  affirmative. 

196.  Kant  says :  "  whatever  is  excluded  from  the  clear 
and  distinct  idea  of  any  thing,  maybe  denied  of  it,"  A  pre- 
dicate which  is  opposed  to  a  subject  "is  the  same  thing  as 
that  which  is  ea;cWed  from  the  idea  of  any  thing;"  "does 
not  belong  to  it"  is  the  same  as  "  may  he  denied  of  it." 
And  as,  on  the  other  hand,  the  principle  of  the  Cartesians 
must  he  understood  in  both  senses,  the  affirmative  and  the 
negative,  because  when  they  say  tliat  whatever  is  contained 
in  the  clear  and  distinct  idea  of  anything  may  be  affirmed 
of  it,  they  mean  also  that  when  any  thing  is  excluded,  it 
may  be  denied ;  it  follows  that  Kant  says  the  same  thing 
as  the  Cartesians;  and  tiitts,  in  attempting  to  correct  all 
the  schools,  he  has  fallen  into  an  equivocation  not  of  a 
nature  to  acquire  him  any  great  credit  for  perspicacity. 

It  is  clear  that  Kant's  formula  implies  this:  the  pre- 
dicate contained  in  the  idea  of  a  subject  belongs  to  it. 
This  condition  is  equally  the  condition  sine  qua  non  of  all 
analytic  affirmative  judgments;  for  these  disappear  if 
that  does  not  belong  to  the  subject  which  is  contained  in 
its  idea.  In  this  case  there  is  not  even  an  apparent  differ- 
ence between  Kant's  formula  and  that  of  the  Cartesians; 
the  only  difference  is  in  terms ;  the  propositions  are  exactly 
the  same.     Hence  we  see  that  instead  of  affirming  that  the 
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schools  expressed  tKemselves  inaccurately  in  the  clearest 
and  moat  fundamental  point  of  human  knowledge,  we 
ought  to  proceed  with  great  circumspection ;  witness  the 
originality  of  Kant's  formula, 

197.  The  author  of  the  Criiic  of  Pure  Reason  was  not 
more  fortiinate  in  censuring  the  condition,  at  the  same  time, 
which  is  generally  added  to  the  formula  of  the  principle 
of  contradiction.  Since  he  took  the  liberty  of  beUeving 
that  no  phiiosopher  before  himself  had  espresaed  this 
formula  in  the  proper  maimer,  we  beg  to  say  that  he  did 
not  himself  well  understand  what  the  others  intended  to 
express,  and  we  do  not,  in  saying  this,  deem  ourselves 
guilty  of  a  philosophical  profanation.  If  Kant  is  an 
oracle  for  ca-tain  persons,  all  philosophers  together  and  all 
mankind  are  also  oracles  to  be  heard  and  respected. 

According  to  Kant,  the  principle  of  contradiction  is  the 
condition  sine  qua  non  of  all  human  cognitions.  If,  then, 
this  condition  is  to  serve  as  their  object,  it  must  be  so  ex- 
pressed as  to  be  applicable  to  all  cases.  Our  cognitions 
are  not  composed  solely  of  necessary  elements,  but  admit, 
to  a  great  extent,  ideas  connected  with  the  contingent; 
since,  as  we  have  seen,  purely  ideal  truths  lead  to  nothing 
positive,  unless  brought  down  to  the  ground  of  reality. 
Contingent  beings  are  subject  to  the  condition  of  time, 
and  all  cognitions  relating  to  them  must  always  depend 
on  this  condition.  Their  existence  is  limited  to  a  deter- 
minate space  of  time ;  and  it  is  necessary  to  think  and 
speak  of  it  conformably  to  this  determination.  Even 
their  essential  properties  are  in  some  manner  affected  by 
the  condition  of  time ;  because  if  abstracted  from  it,  and 
considered  in  genera],  they  are  not  as  they  are  when 
realized ;  that  is,  when  they  cease  to  be  a  pure  abtrac- 
tion,  and  become  somethiug  positive.  Here,  then,  is  the 
reason,  and  a  very  profound  and  cogent  reason,  why  all 
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the  schools  joined  the  idea  of  time  to  the  formula  of  the 
principle  of  contradiction, :  the  reason,  we  repeat,  is  very- 
profound,  and  it  is  strange  how  it  escaped  the  German 
philosopher's  penetration. 

198.  The  importance  of  this  subject  requires  still  further 
explanation.  What  is  essential  to  the  principle  of  contra- 
diction, is  the  exclusion  of  being  by  not-being,  and  of  not- 
being  by  being.  The  formula  must  express  this  tact,  this 
truth,  which  is  presented  by  immediate  evidence,  and  is 
contemplated  by  the  intellect  in  a  most  clear  intuition, 
admitting  neither  doubt  nor  obscurity  of  any  kind. 

The  word  being  may  be  taken  in  two  senses:  substan- 
tively, inasmuch  as  it  signifles  existence ;  and  copulatively, 
as  it  expresses  the  relation  of  predicate  to  subject.  Peter 
is :  here  the  verb  is  signifies  the  existence  of  Peter,  and  is 
equivalent  to  this :  Peter  exists.  The  equilateral  triangle 
is  equiangular:  here  the  verb  is  is  taken  copidatively, 
since  it  is  not  affirmed  that  any  eql^iIateral  triangle  esists ; 
merely  the  relation  of  equality  of  angles  to  equality  of 
sides  is  established  absolutely,  abstraction  made  from  the 
existence  of  either. 

The  principle  of  contradiction  must  extend  to  the  cases 
in  which  hcing  is  copulative,  and  to  those  in  which  it  is 
substantive ;  for  when  we  say  it  is  impossible  for  the  same 
thing  to  be  and  not  be,  we  speak  not  only  of  the  ideal 
order,  or  of  the  relations  between  predicates  and  subjects, 
but  also  of  the  real  order.  Were  no  reference  made  to 
this  last,  we  should  hold  the  entire  world  of  existences  to 
be  deprived  of  this  indispensable  condition  of  all  cognitions. 
Moreover  this  condition  is  not  only  necessary  to  every  cog- 
nition, but  also  to  every  being  in  itself,  abstracting  its 
being  known,  or  being  intelligent.  What  would  a  being 
be  that  could  both  be  and  not  be  ?  What  is  the  meaning 
of  a  contradiction  realized?     The  principle  must  extend  to 
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the  word  being,  not  only  as  copulative,  but  aJso  as  substan- 
tive. All  finite  existences,  our  own  included,  are  measured 
by  a  successive  duration ;  therefore,  if  the  formula  of  the 
principle  of  contradiction  is  to  be  applicable  to  whatever 
we  know  in  the  universe,  it  must  be  accompanied  by  the 
condition  of  time.  All  finite  things,  which  now  exist,  at 
one  time  did  not  exist,  and  it  may  again  he  true  that  they 
do  not  exist.  Of  no  one  caa  it  be  truly  said  that  its  nan- 
*  is  impossible;  this  impossibility  springs  from 
i  in  a  given  time,  and  can  only  be  asserted  with 
t  to  that  time.  Therefore,  the  condition  of  time  is 
absolutely  necessary  in  the  formula  of  the  principle  of 
contradiction,  if  this  formula  is  to  serve  for  the  existent, 
that  is,  for  that  which  is  the  real  object  of  our  cognitions. 

199.  Let  us  now  see  what  happens  in  the  purely  ideal 
order,  where  the  word  being  is  talien  copulatively.  Propo- 
sitions of  the  purely  ideal  order  are  of  two  classes;  in  the 
first,  the  subject  is  a  generic  idea,  which,  hy  the  union  of 
the  specific  difference,  becomes  a  determinate  species ;  in 
the  second,  the  subject  is  this  determinate  species,  or  the 
generic  idea  joined  with  the  difference.  The  word  angle 
expresses  the  generic  idea  comprehending  all  angles,  which, 
united  with  the  corresponding  difference,  constitutes  the 
species  of  acute,  obtuse,  or  right  angle.  At  eveiy  step  we 
modify  the  generic  idea  in  various  ways,  and  as  a  succes- 
sion, in  which  are  represented  to  us  distinct  conceptions,  all 
having  for  their  basis  the  generic  idea,  necessarily  enters 
into  it,  it  follows  that  we  consider  this  idea  as  a  bei  jg 
which  is  successively  transformed.  To  express  this  succes- 
sion, which  is  purely  intellectual,  we  employ  the  idea  of 
time;  and  here  is  one  of  the  reasons  which  justify  the  use 
of  this  condition  even  in  the  purely  ideal  order.  Thus  we 
say,  an  angle  cannot  at  the  same  time  be  both  a  right 
angle  and  a  not-right  angle ;  for  the  idea  of  angle  may  be 
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successively  determined  by  the  difference  wliieli  constitutes 
it  a  right  angle,  and  a  not-rigbt  angle ;  but  these  determi- 
nations cannot  co-exist  even  in  our  conception,  for  which 
reason  we  do  not  assert  the  union  of  the  difference  with 
the  genus  to  be  absolately  impossible,  but  limit  the  impos- 
sibility to  the  condition  of  aimultaneoosness. 

In  this  proposition,  a  right  angle  cannot  be  obtuse ;  the 
subject  is  not  the  generic  idea  alone,  but  is  united  with  the 
difference  expressed  by  the  word  right.  In  the  conception 
formed  of  these  two  ideas,  right  and  angle,  we  see  the  im- 
possibility of  uniting  the  idea  ohtvse  with  them.  This  is 
without  any  condition  of  time,  and  here  there  is  none 
expressed.  We  frequently  say,  an  angle  cannot  be  at  the 
same  time  right  and  obtuse;  but  we  never  say,  a  right 
angle  can  never  at  the  same  time  be  obtuse,  but,  absolutely, 
a  right  angle  cannot  be  obtuse. 

200.  Kant  observes  that  the  equivocation  proceeds  from 
Gonamencing  by  separating  the  predicate  of  a  thing  from 
the  conception  of  this  thing,  and  afterwards  joining  to  this 
same  predicate  its  opposite,  which  never  msikes  a  contra- 
diction to  the  subject,  but  to  the  predicate,  which  is  syn- 
thetically united  with  it;  a  contradiction  which  happens 
only  when  the  first  and  second  predicates  are  supposei^  at 
the  same  time.  This  observation  of  Kant  is  at  bottom  very 
true,  but  it  has  its  defects:  first,  it  pretends  to  be  original, 
when  it  only  says  things  already  well  known ;  and  secondly, 
it  is  used  to  combat  an  equivocation  existing  only  in  the 
mind  of  the  philosopher  who  wants  to  free  others  from  it. 
The  two  propositions  analyzed  in  the  last  paragraph  con- 
firm what  we  have  just  said.  An  angle  cannot  be  both 
right  and  not  right.  Here  the  condition  of  time  is  neces- 
sary, because  the  opposition  is  not  between  the  predicate 
and  the  subject,  but  between  the  two  predicates.  The 
angle  may  be  right  or  not  right,  only  at  different  times. 
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A  right  angle  cannot  be  obtuse;  here  the  condition  of 
time  must  not  be  ezpre^ed,  because  the  idea  right  entering 
into  the  conception  of  the  subject,  entirely  excludes  the 
idea  obtuse. 

201.  If  the  principle  of  contradiction  were  to  serve  only 
for  analytic  judgments,  that  is,  for  those  in  which  the 
predicate  is  contained  in  the  idea  of  the  subject,  the  con- 
dition of  time  should  never  be  expressed ;  but  as  this  priu- 
eiple  is  to  guide  ns  in  all  other  judgments,  it  follows  that, 
in  the  general  formula,  we  cannot  abstract  a  condition 
absolutely  indispensable  in  most  cases.  In  the  present 
state  of  our  understanding,  while  we  are  in  this  life,  non- 
abstraction  of  time  is  the  rule,  abstraction  the  exception ; 
and  would  you  have  a  general  formula  conform  to  the  ex- 
ception and  neglect  the  rule? 

202.  We  cannot  conceive  what  reason  Kant  had  to  illus- 
trate this  subject  with  the  examples  above  cited.  Nothing 
can  be  more  common  and  inopportune  than  what  he  adds 
in  illustration  of  this  matter  by  examples.  "  If  I  say  a 
man  who  is  unlearned  is  not  learned,  the  condition  at  the 
same  time  must  be  understood ;  for  he  who  is  unlearned  at 
one  time,  may  very  well  be  learned  at  another,"  This  is 
not  only  veiy  common  and  inopportune,  but  it  is  exceed- 
ingly inexact.  If  the  proposition  were :  a  man  cannot  be 
ignorant  and  instructed ;  then  the  condition  at  the  same  time 
should  be  added,  because  not  giving  preference  to  cither 
predicate  over  the  other  indicates  the  manner  of  the  oppo- 
sition, which  is  of  predicate  to  predicate,  and  not  of  predi- 
cate to  subject.  But  in  the  example  adduced  by  Kant, 
"  the  man  that  is  ignorant  is  not  instructed."  The  subject 
is  not  man  alone,  but  an  ignorant  man;  the  predicate 
instructed  devolves  on  man  modified  by  the  predicate 
ignorant,  and,  consequently,  the  expression  of  time  is  not 

r  is  it  used  in  ordinary  language. 
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There  ia  a  great  difference  between  these  two  proposi- 
tions :  a  man  that  is  ignorant  is  not  instructed ;  and  a  man 
that  is  ignorant  cannot  ie  instructed.  The  condition  of  time 
must  not  be  expressed  in  the  former,  for  the  reason  already 
given ;  it  must  be  in  the  latter,  because  speaking  of  the  im- 
possibility in  an  absolute  manner,  we  should  deny  the  ig- 
norant man  even  the  power  to  be  instructed. 

203.  Kant's  other  example  is  the  following :  "  But  if  I 
say  no  unlearned  man  is  learned,  the  proposition  is  ana- 
lytical, since  the  sign  of  unleamedneas  now  constitutes  the 
conception  of  the  subject,  and  then  the  negative  proposition 
is  immediately  evident  from  the  principle  of  contradiction, 
without  it  being  necessary  for  the  condition  at  tlie  same  time 
to  be  added."  We  cannot  see  why  Kant  makes  so  great 
difference  between  these  two  propositions  :  a  man  who  is 
unlearned  is  not  learned,  and  no  unlearned  man  is  learned ; 
in  both,  the  predicate  relates  not  only  to  man,  but  to  an 
unlearned  man ;  and  it  is  the  same  to  say,  a  man  that  is 
unlearned,  as,  an  unlearned  man.  If,  then,  the  expression 
of  time  is  not  necessary  in  the  one,  neither  is  it  in  the 
other. 

If  the  idea  of  imleamed  affects  the  subject,  the  predicate 
is  nece^arily  excluded,  because  the  ideas,  learned  and  un- 
learned, are  contradictory ;  and  we  encounter  the  rule  of 
logic,  that  in  necessary  matters,  an  indefinite  is  equivalent 
to  a  universal  proposition. 

The  principle  of  contradiction  must,  therefore,  be  pre- 
served as  it  is ;  the  condition  of  time  must  not  be  sup- 
pressed, for  this  would  render  the  fonnula,  in  many  cases, 
inapplicable,  (20) 
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204.  Having  '  cleared  up  tbe  true  sense  of  tlie  principle 
of  contradiction,  let  us  now  see  wiietlier  it  merits  to  be  called 
fundamental,  whether  it  possesses  aU  the  characteriatics 
requisite  to  such  a  dignity.  These  characteristics  are  three 
in  number:  first,  that  it  depend  on  no  other  principle; 
secondly,  that  its  fall  involve  the  ruin  of  all  others ;  thirdly, 
that  it  may,  while  it  remains  firm,  be  conclusively  urged 
against  all  who  deny  the  others,  and  he  of  avail  to  bring 
them  back  to  the  truth  by  a  demonstration  at  least  indirect 

205.  In  order  completely  to  solve  all  questions  depend- 
ing on  the  principle  of  contradiction,  we  shall  state  a  few 
propositions,  and  accompany  them  with  their  proper  demon- 
strations : 

FIRST  PROPOSITION'. 

If  the  principle  of  contradiction  be  denied,  all  certainty, 
all  truth,  and  all  knowledge  are  at  an  end. 

Demonstration. — If  a  tMag  may  be  and  not  be  at  the 
same  time,  we  may  he  certain  and  not  certain,  know  and 
not  know,  exist  and  not  esdat;  affirmation  may  be  joined 
with  negation,  contradictory  things  united,  distinct  things 
identified,  and  identical  things  distinguished :  the  intellect 
is  a  chaos  to  the  full  extent  of  the  word ;  reason  is  over 
turned;  language  is  absurd ;  subject  and  object  clash  in  the 
midst  of  frightful  darkness,  and  all  intellectual  light  is  iL]- 
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ever  extinguished.  All  principles  are  involved  in  tlie  uni- 
versal  wreck,  and  conscionsneaa  itself  would  totter,  -were  it 
not,  when  this  ahsnrd  supposition  is  made,  upheld  by  the 
invincible  hand  of  nature.  Consciousness,  indeed,  in  this 
absurd  hypothesis,  does  not  perish,  for  this  is  impossible, 
but  it  sees  itself  carried  away  by  this  violent  whirlwind, 
which  precipitates  it  and  every  thing  else  into  chaotic  dark- 
ness. In  vain  does  it  strive  to  save  its  ideas ;  they  all  van- 
ish before  the  force  of  contradiction ;  in  vain  does  it  gen- 
erate new  ideas  to  be  substituted  for  those  it  loses ;  these  also 
disappear:  in  vain  does  it  seek  new  objects,  for  they,  too, 
disappear  in  Uke  manner,  and  it  endures  only  to  feel  the 
radical  impossibihty  of  all  thought,  and  see  contradic- 
tion lording  it  oyer  the  intellect,  and  destroying,  with  irre- 
sistible might,  whatever  would  germinate  there. 

SECOND  PKOPOSITION. 

206.  It  is  not  enough  not  to  suppose  the  principle  of  con- 
tradiction false ;  we  must  suppose  it  to  be  true,  if  we  would 
not  have  all  certainty,  all  knowledge,  all  truth  to  perish. 

Demonstration. — The  reasons  given  for  the  first  proposi- 
tion avail  also  to  prove  this.  In  the  one  case  the  principle 
of  contradiction  is  supposed  to  be  denied ;  in  the  other,  it 
is  neither  supposed  true  nor  false ;  but  this  evidently  is  not 
enough,  for,  until  the  principle  of  contradiction  is  placed 
beyond  all  douht,  we  remain  in  darkness,  and  must  doubt 
of  every  thing.  We  do  not  mean  to  say  that  it  is  impossible 
for  us  to  have  certainty  of  any  thi  ng,  if  we  do  not  think  ex- 
plicitly of  this  principle ;  but  that  it  must  be  so  firmly  es- 
tablished, that  we  cannot  raise  the  least  doubt  concerning 
it,  and  that,  when  we  see  any  thing  connected  with  it,  we 
must,  of  necessity,  consider  that  thing  as  founded  upon  an 
immovable  basis :  the  least  vacillation,  the  least  doubt  of 
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this  principle  utterly  destroys  it;  the  possibility  of  an  ab- 
surdity is  itself  an  absurdity. 

THIRD    PKOPOSITION. 

207.  The  certainty  of  the  principle  of  contradiction  rests 
upon  no  other  principle. 

Demonstration. — It  is,  as  we  have  seen,  necessary  in  every 
cognition  to  suppose  the  truth  of  the  principle  of  contra- 
diction; therefore,  no  one  can  avail  to  demonstrate  it 
Every  argument,  made  to  demonstrate  this,  necessarily  in- 
volves a  vicious  circle ;  the  principle  of  contradiction  is 
proved  by  another  principle,  which,  in  its  turn,  supposes 
that  of  contradiction ;  and  so  we  shall  have  a  superatract- 
ure  resting  upon  a  foundation,  which  foundation  rests  upon 
the  superstructure  itself. 

FOURTH  PROPOSiriON. 

208.  Whoever  denies  the  principle  of  contradiction  can 
neither  directly  nor  indirectly  be  refuted  by  any  other. 

Demonstration. — ^It  would  be  amusing  to  hear  the  argu- 
ments directed  against  a  man  who  admits  both  affirmation 
and  negation  to  be  at  the  same  time  possible ;  although 
forced  to  admit  the  affirmative,  he  will  still  hold  the  nega- 
tive, and  vice  versa.  It  is  impossible  not  only  to  argue,  but 
even  to  speak,  or  to  think  on  such  a  supposition. 

FIFTH   PKOPOSITION. 

209.  It  is  not  exact  to  say,  as  is  generally  said,  that  by 
the  principle  of  contradiction,  we  may  argue  conclusively 
against  whoever  denies  the  others. 

Here  take  notice  that  we  only  say  it  is  not  exact,  for  we 
heheve  it  at  bottom  to  he  true,  although  not  &ee  from  ines- 
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To  show  this,  let  us  examine  the  weight  of  the 
demonstration  onSinaiily  given.  The  reasons,  arguments, 
and  replies  may  be  presented  most  clearly  and  strongly  in 
1;he  form  of  a  dialogne.  Let  ns  suppose  some  one  to  deny 
this  axiom :  the  whole  is  greater  than  its  part. 

If  you  deny  this,  yon  admit  that  the  same  thing  may 
both  "be  and  not  "be  at  the  same  time.  This  is  what  you 
have  to  prove.  With  you  the  whole  is  the  whole  and  not 
the  whole,  and  the  part  the  part  and  not  the  part.  "Why 
80?  First,  it  is  the  whole  by  supposition.  Admitted. 
And  at  the  same  time  it  is  not  Denied,  It  is  not  the 
whole  because  it  is  not  greater  than  its  part.  An  excellent 
way  of  arguing  I  This  is  a  petiUo  principn.  I  commence 
by  asserting  that  the  whole  is  not  greater  than  its  part,  and 
you  argue  on  the  contrary  supposition ;  for  you  tell  me  the 
whole  would  not  he  the  whole  were  it  not  greater  than  its 
part.  If  I  had  conceded  that  the  whole  is  greater  than  its 
part,  and  then  denied  this  property,  I  should  indeed  fall 
into  a  contradiction,  mating  that  a  whole,  which,  according 
to  my  principles,  is  not  a  whole ;  but  as  I  now  deny  that 
the  whole  must  be  greater  than  its  part,  I  must  also  deny 
that  it  ceases  to  he  a  whole  by  not  being  greater  than  its 
part. 

210.  "What  will  you  reply  to  one  reasoning  thus.  Cer- 
taiiily  nothing  in  the  form  of  an  argument :  all  that  you 
can  do  is  to  call  his  attention  to  the  absurdity  of  his  posi- 
tion ;  hut  this  is  to  be  done  not  by  argument,  but  by  es- 
jictlv  determining  the  meaning  of  the  words  and  analyzing 
the  conceptions  which  they  express.  This  is  all  that  can  or 
should  be  done.  The  contradiction  exists ;  this  is  certain ; 
but  what  is  wanted  is,  that  he  see  that  he  has  fallen  into  it; 
and  if  the  explanation  of  the  terms,  and  the  analysis  of  the 
conceptions  do  not  suffice,  nothing  else  will- 
Let  us  see  how  this  may  be  done  in  the  same  example. 
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The  whole  is  greater  than  its  part.  "What  is  the  whole  ? 
The  collection  of  the  parts,  the  parts  themselves  united. 
The  idea  of  the  parts  then  enters  into  the  idea  of  the  whole. 
What  is  the  meaning  of  greater  ?  One  thing  is  said  to  he 
greater  than  another,  when,  besides  containing  an  equal 
cLnantity,  it  also  contains  something  else.  Seven  is  greater 
than  five,  because,  besides  the  same  five,  it  contains  also 
two.  The  whole  contains  one  part  and  also  the  other  parts ; 
therefore,  the  idea  of  greater  tlian  its  part  enters  into  the 
idea  of  whole.  Thus  it  is  that  we  must  refute  whoever 
denies  this  principle ;  and  this  method,  better  than  that  of 
argumentation,  may  be  said  to  explain  the  terms  and  ana- 
lyze the  conceptions,  for  it  clearly  does  nothing  but  define 
the  former  and  decompose  the  latter. 

SIXTH  PROPOSITION. 

211.  The  principle  of  contradiction  is  known  only  by 
immediate  evidence. 

Demonstration. — Two  things  are  here  to  be  proved :  that 
the  knowledge  is  by  evidence,  and  that  the  evidence  is  im- 
mediate. As  regards  the  former  we  will  remark  that  the 
principle  of  contradiction  is  not  a  simple  fact  of  conscious- 
ness, but  a  purely  ideal  truth.  Every  fact  of  conscious- 
ness involves  reality,  and  cannot  be  expressed  without  the 
assertion  of  some  existence :  the  principle  of  contradiction 
neither  affirms  nor  denies  any  thing  positive ;  that  is,  it  does 
not  say  that  any  thing  exists  or  does  not  exist ;  it  only  ex- 
presses the  opposition  of  being  to  not-being,  and  of  not- 
being  to  being,  abstraction  made  from  our  taking  the  word 
being  copulatively  or  substantively. 

212.  Every  fact  of  consciousness  is  not  only  something 
existent,  but  something  determinate ;.  it  is  not  a  thought  in 
the  abstract,  but  is  this  or  that  thought     The  principle  of 
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contradiction  contains  nothing  determinate;  it  abstracts 
not  only  the  existence,  but  also  the  essence  of  things, 
since  it  relates  not  only  to  esisting  things,  but  also  to  things 
possible :  it  distinguishes  no  species  among  them,  but  em- 
braces them  all  in  their  greatest  generality.  When  we  say, 
"  it  is  impossible  for  the  same  thing  to  be  and  not  be,"  the 
word  tJiing  does  not  at  all  restrict  the  meaning ;  it  expresses 
being  in  general,  in  its  greatest  indeterminateness.  In  the 
to  he  or  tiat  be,  the  word  le  expresses  not  only  existence,  but 
also  every  class  of  essences  in  their  most  complete  indeter- 
minateness. Thus  the  principle  is  equally  applicable  in 
these  two  propositions :  it  is  impossible  for  the  moon  to  be 
and  not  he ;  it  is  impossible  for  a  circle  to  be  and  not  be  a 
circle ;  although  the  first  is  in  the  real  order,  and  there  the 
word  he  expresses  existence,  and  the  second  is  in  the  ideal 
order,  and  the  word  be  expresses  only  the  relation  of  predi- 
cate to  subject, 

213.  Every  fact  of  consciousness  is  individual;  the  prin- 
ciple of  contradiction  is  the  most  universal  imaginable : 
every  fact  of  consciousness  is  contingent ;  the  principle  of 
contradiction  is  absolutely  necessary,  a  necessity  which  is 
a  mark  of  truths  known  by  evidence. 

214.  The  principle  of  contradiction  is  a  law  of  all  intel- 
ligence ;  it  is  of  absolute  necessity  for  the  finite  as  for  the 
infinite ;  not  even  the  infinite  intelligence  is  beyond  this 
necessity,  for  infinite  perfection  cannot  be  an  absurdity. 
Every  feet  of  consciousness  as  purely  individual,  relates 
only  to  the  being  that  experiences  it ;  neither  the  order  of 
intell^ences,  nor  that  of  truth  suffers  any  mutation  fiom 
lay  existence  or  non-existence, 

215.  The  principle  of  contradiction,  besides  the  marks 
of  necessity  and  universality,  which  distingniah  troths  of 
evidence,  possesses  also  that  of  being  seen  with  that  imme- 
diate, intellectual   clearness,   erf  which  we  have   already 
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treated.     In  the  idea  of  being  we  see  most  clearly  the  ex- 
clusion of  not-being. 

Hence  the  proof  of  the  second  part  of  the  proposition : 
because  there  is  immediate  evidence  of  the  relation  of  the 
predicate  to  the  subject,  when  the  sole  idea  of  the  sub- 
ject, without  the  necessity  of  combination  with  other  ideas, 
enables  ua  to  perceive  th^  relation :  this  is  so  in  the  present 
case,  for  not  only  no  combination  is  needed,  but  all  com- 
binations are  impossible  if  the  truth  of  this  principle  be  not 
1.  (21) 


CHAPTEE  XXII. 


216.  Amokg  the  principles  which,  by  their  p 
the  title  of  fundamental,  have  most  figured  in  the  schools,  is 
one  called  the  principle  of  the  Cartesians :  "  whatever  ia  con- 
tained in  the  clear  and  distinct  idea  of  any  thing,  may  be 
affirmed  of  it  with  aU  certainty."  "We  have  already  seen 
Kant  resuscitate  this  principle,  althongh  in  other  words, 
equivocally  taking  it  as  synonymous  with  that  of  contradic- 
tion. Upon  close  examination  we  shall  easily  perceive  that 
the  formula  of  the  Cartesians,  like  that  of  Kant,  only 
expresses  the  legitimacy  of  the  criterion  of  evidence.  Both 
may  be  simplified  to  this :  evidence  is  a  criterion  of  truth ; 
or,  whatever  is  evident  is  true.  As  we  shall  hereafter  use 
this  transformation  to  distinguish  ideas  which  we  consider 
very  confused,  we  wiU  show  the  reason  of  the  6c[uality 
of  the  two  expressions. 

217.  To  say  that  any  thing  is  contained  in  the  clear  and 
distinct  idea  of  another  thing,  ia  the  same  as  to  say  that 
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there  is  evidence  that  a  predicate  belongs  to  a  subject ;  the 
words  have,  and  can  have,  no  other  meaning.  To  be  con- 
tained in  a  clear  and  distinct  idea,  is  equivalent  to  seeing 
one  thing  in  another  by  that  intellectual  light  which  we 
call  evidence;  therefore,  this  expression,  "whatever  is  con- 
tained in  the  clear  and  distinct  idea  of  any  thing,"  is  exactly 
ecLuivalent  to  this,  "whatever  is  evident." 

To  say,  that  any  thing  may  be  affirmed  of  another  with 
all  certainty,  is  the  same  as  to  say,  "  this  thing  is  true,  and 
we  may  be  perfectly  certain  of  it,"  It  is  the  truth  that  is 
affirmed,  and  the  truth  only ;  therefore,  this  expression, 
"  may  be  affirmed  of  it  with  all  certainty,"  is  exactly  equiv- 
alent to  this,  "it  is  true." 

Thus  the  expression  of  the  Cartesians  may  be  transformed 
into  this :  "  Whatever  is  evident  is  true,"  or  its  equivalent, 
"  evidence  is  a  sure  criterion  of  truth." 

218.  "  A  predicate  that  is  opposed  to  a  subject  does  not 
belong  to  it,"  is  Kant's  formula.  The  opposition  here 
meant  is  that  founded  on  ideas,  when  the  predicate  is  neces- 
sarily excluded  by  intrinsic  opposition  from  the  idea  of  the 
subject.  The  expression,  then,  "  a  predicate  that  is  opposed 
to  a  subject,"  is  equivalent  to  this;  "when  the  predicate  is 
clearly  seen  excluded  from  the  idea  of  the  subject,"  which 
last  is  in  its  turn  equivalent  to  this:  "the  exclusion,  or  the 
opposition  between  the  subject  and  the  predicate,  is  evi- 
dent" 

"Does  not  belong  to  it,"  means  the  same  as,  "it  is  true 
that  it  does  not  belong  to  it;"  and  since  these  formulas 
have  two  values,  one  for  affirmative,  another  for  negative 
cases,  if  we  say  the  predicate  that  is  opposed  to  a  subject 
does  not  belong  to  it,  we  may  with  equal  reason  say,  the 
predicate  contained  in  the  idea  of  a  subject  belongs  to 
it ;  wherefore,  Kant's  formula  exactly  coincides  with  this : 
"  whatever  is  evident  is  true." 
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219.  This  transformation  gives  ua  greater  simplicity  and 
generality ;  simplicity  by  the  very  expression,  and  general- 
ity, iDecause  affirmative  as  well  as  negative  cases  are  included. 
The  words,  "whatever  is  evident,"  embrace  affirmations 
as  weU  as  negations,  for  the  inclusion  of  a  predicate  in  a 
subject  may  be  just  as  evident  as  their  mutual  opposition. 
Thus,  we  may  see  one  thing  contained  in  the  idea  of 
another,  just  as  we  may  see  it  excluded  from  that  idea. 
Under  all  conceptions  the  formula,  "whatever  is  evident  is 
true,"  is  preferable ;  and  if  we  would  express  it  not  as  a 
principle,  but  as  a  rule  to  be  applied,  it  may  be  converted 
into  this :  "  evidence  is  a  sure  criterion  of  truth," 

220.  This  transformation  must  not  be  supposed  to  be  the 
only  object  of  the  preceding  analysis';  although  in  these 
matters  clearness  and  precision  should  be  carried  to  the 

5sible  point,  we  .should  nevertheless  have  ab- 
i  from  these  considerations,  bad  we  only  proposed  to 
make  an  innovation,  and  one  perhaps  of  Httle  practical  con- 
secLuence ;  the  same  thing  is  expressed  in  both  formulas, 
and  he  who  does  not  understand  the  first  wiU  not  under- 
stand the  second.  Our  principal  object  was  not,  however, 
to  make  this  innovation,  but  to  show  into  what  a  confusion 
of  ideas  those  fall  who  inquire  whether  the  principle  in- 
volving the  legitimacy  of  the  criterion  of  evidence  ought, 
or  ought  not,  to  be  considered  as  fundamental,  and  be  pre- 
ferred to  the  principle  of  contradiction,  as  also  to  that  of 


221.  We  begin  by  establishing  a  proposition  which  may 
seem  a  most  strange  paradox,  but  is  far  from  being  so :  tlie 
principle  of  evidence  is  not  evident. 

Demonstration. — This  principle  in  its  simplest  form  is 
this :  the  evident  is  true.  This  proposition,  vre  say,  is  not 
evident.  When  is  a  proposition  evident  ?  When  we  see 
the  predicate  in  the  idea  of  the  subject;  and  here  this  does 
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not  occur.  Mvidmt  is  the  same  tking  aa  clearly  seen,  as 
offered  fo  the  intellect  in  a  most  lucid  manner.  True  is  tlie 
same  aa  conformify  of  the  idea  with  the  object.  We  now 
ask,  can  you,  however  much  jou  analyze  this  idea,  "  seen 
with  clearness,"  ever  find  this  other,  "conformed  to  the 
object ?"  No.  This  is  an  immense  leap:  we  pass  from 
subjectivenesa  to  ohjectiveneBS ;  we  affirm  subjective  to  be 
the  reflex  of  objective  conditions ;  we  go  from  the  idea  to 
Its  object,  and  this  transition  is  the  most  transcendental, 
difficult,  and  obscure  problem  of  philosophy.  Let  the 
reader  now  decide  if  we  had  not  ground  to  assert  that  the 
proposition,  "the  principle  of  evidence  is  not  evident," 
was  not  a  paradox. 

222.  What,  then,  shall  we  say  of  this  proposition: 
"  Whatever  is  evident  is  true  ?"  It  is  not  an  axiom,  for  the 
predicate  is  not  contained  in  the  idea  of  the  subject ;  it  is 
not  a  demonslrable  proposition,  for  all  demonstration  rests 
on  evident  principles,  and  consiste  in  deducing  from  them  a 
consequence  evidently  connected  with  them;  this  cannot 
take  place  unless  we  presuppose  the  legitimacy  of  evi- 
dence, that  is  to  say,  that  which  is  the  object  of  the  demon- 
stration. At  the  commencement  of  the  argument,  it  might 
be  asked,  how  do  you  know  the  principle  on  which  your 
argument  is  based?  How  do  you  know  it  to  be  true? 
By  evidence.  But  recollect  you  are  proving  that  what- 
ever is  evident  is  true,  and,  therefore,  you  beg  the  question. 
The  truth  of  the  laws  of  logic,  to  which  every  argument 
must  conform,  is  known  only  by  evidence ;  therefore  if  we 
do  not  suppose  whatever  is  evident  to  be  true,  we  cannot 
argue  at  all. 

223.  We  hold  then  that  the  principle  of  evidence  can  be 
based  on  no  other  principle,  and  that,  consequently,  it  has 
the  first  mark  of  the  fandamental  principle.  If  it  fails,  all 
other  principles,— that  of  contradiction,  known  like  the 
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others  only  by  evidence,  included,— fail  with  it;  this  is 
another  mark  of  the  fundamentf^l  principle.  Let  ua  see  if 
it  has  the  third,  by  aid  of  which,  whoever  denies  the  rest 
may  be  refuted. 

Rarely  does  any  one  deny  the  principle  of  contradiction, 
and  admit  that  of  evidence ;  yet,  making  this  extravagant 
supposition,  this  principle  alone  would  be  of  avail,  because 
the  question  would  be  reduced  to  this :  does  he  admit  the 
principles  to  be  evident?  If  he  does  not,  his  intellect  is 
unlike  that  of  other  men ;  if  he  does,  the  argument  brought 
against  him  is  conclusive.  You  admit  that  whatever  is 
evident  is  true ;  such  or  such  a  principle  is  evident  for  you, 
therefore  it  is  true.  The  premises  are  evident  of  them- 
selves ;  the  legitimacy  of  the  consequence  is  also  evident ; 
and  he  must  consequently  admit  it,  since  he  admits  the 
criterion  of  evidence  to  be  a  general  rule. 

224.  Whence  then  the  singularity  we  have  noticed  in  this 
principle?  It  is  neither  evident,  nor  demonstrable;  it  is  ne- 
cessary to  all  others,  and  whoever  denies  them  is  refuted  by 
it.  Whence,  then,  such  a  singularity  ?  It  hag.a  very  simple 
cause ;  it  is,  that  the  principle  of  evidence  expresses  no 
objective  truth,  and  therefore  is  not  demonstrable :  it  is  not 
a  simple  ikct  of  consciousness,  for  it  expresses  the  relation 
of  the  subject  to  the  object,  for  which  reason  it  cannot  be 
limited  to  the  purely  subjective ;  it  is  a  proposition  known 
by  a  reflex  act,  and  it  expresses  the  primary  law  of  all  our 
objective  cognitions.  These  are  founded  on  evidence  ; 
this  we  experience :  but  when  the  mind  asks  why  we  trust 
evidence,  we  can  make  no  other  answer  than  that  whatever 
is  evident  is  true.  What  is  the  foundation  of  this  proposi- 
tion ?  Ordinarily  it  has  none ;  we  conform  to  it  without 
ever  thinking  of  it ;  but  if  we  take  the  pains  to  reflect,  we 
find  three  motives  for  assenting  to  it :  the  first  is  an  irresist- 
ible instinct  of  nature ;  the  second  is  the  destruction  of  all 
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OUT  coguitions  and  the  impossibility  of  thought,  if  we  do 
not  admit  the  legitimacy  of  the  criterion ;  the  third  is  the 
perceiving  that,  admitting  this  criterion,  every  thing  is  co- 
ordinated in  the  intellect,  that  an  ideal  universe  admirably 
harmonized,  takes  the  place  of  chaos,  and  that  we  feel  pos- 
sessed of  the  meana  necessary  to  reason  and  to  construct  a 
scientific  edifice  in  the  real  universe,  the  knowledge  of 
which,  we  have  from  experience.  (22) 


CHAPTER    XXIII. 


r  coKSCiODSNEeB. 


225.  Having  estahHshed  the  worth  of  the  principles  of 
consciousness,  of  evidence,  and  of  contradiction,  in  relation 
to  the  dignity  of  fundamental,  we  will  now  examine  the  in- 
trinsic value  of  the  different  criteria.  And  here  the  doe- 
trine  of  the  preceding  chapters,  of  which  the  following  are 
the  development  and  complement^  fnmishes  much  light. 
We  will  begin  with  consciousness,  or  the  internal  seiae. 

The  testimony  of  consciousness  includes  all  phenomena, 
either  actively  or  pa^vely,  realized  in  our  soul.  It  is  by 
its  nature  purely  subjective ;  so  that  in  itself  considered, 
apart  from"  the  intellectual  instinct  and  the  light  of  evidence, 
it  testifies  nothing  with  respect  to  objects.  By  it  we  know 
what  we  experience,  not  what  is;  we  perceive  the  phe- 
nomenon, not  the  reality ;  what  authorizes  us  to  say :  such  a 
thing  appears  to  me  ;  but  not,  such  a  thing  is. 

The  transition  from  subject  to  object,  from  the  idea  rep- 
resenting to  the  thing  represented,  irom  the  impression  to 
the  cause  impressing,  belongs  to  other  criteria :  conscious- 
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nessis  limited  to  the  interior,  or  rather,  to  itself,  which  ia 
nothing  but  an  act  of  our  soul. 

'226.  We  must  distinguish  between  direct  and  refles  con- 
seioTisness:  the  former  accompaniea  every  internal  phe- 
nomenon ;  the  latter  does  not :  the  former  is  natural ;  the 
latter  philosophical :  the  former  abstracts  the  act  of  rea- 
son ;  the  latter  ia  one  of  these  acts. 

Direct  conseionaness  ia  the  presence  of  the  phenomenon  to 
the  mind,  whether  that  phenomenon  be  a  sensation  or  an 
idea,  an  act  or  an  impression,  in  the  intellectual  or  the 
moral  order. 

This  distinclion  shows  that  direct  consciousness  accom- 
panies every  exercise,  whether  active  or  passive,  of  the  facul- 
ties of  our  soul.  It  is  a  contradiction  to  say  that  these 
phenomena  exist  in  the  soul,  and  are  not  present  to  it. 

These  phenomena  are  not  modifications  like  those  which 
occur  in  insensible  things ;  we  here  treat  of  living  modifi- 
cations, so  to  speak,  in  a  living  being ;  in  the  idea  of  these 
modifications  is  contained  their  presence  to  the  mind. 

It  is  impossible  for  us  to  have  a  sensation  without  ex- 
periencing it;  for  whoever  says  he  has  a  sensation,  says 
that  he  experiences  a  sensation :  this  experience  is  its  pre- 
sence ;  an  experienced  sensation  is  a  present  sensation. 

Thought  is  by  its  essence,  a  representation  that  can 
neither  exist  nor  be  conceived  without  presence ;  the  name 
itself  shows  this,  and  the  idea  which  we  join  with  it  con- 
firms the  meaning  of  the  word.  When  we  speak:  of  repre- 
sentation, we  understand  that  there  is  some  real  or  imagin- 
ary object,  which  jnediately  or  immediately  offers  itself  to 
the  subject.  There  is  then  presence  in  every  representation, 
and  consequently  in  every  thought. 

I^  from  what  is  passive,  hke  sensations  and  representa- 
tions, we  pass  to  the  active,  that  is,  to  the  phenomena  when 
the  soul  freely  evolves  its  force  in  the  intellectual  or  moral 
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order,  in  comUning  or  willing,  tliis  presence  is,  if  possible; 
yet  more  evident.  The  being  that  th^is  acts,  does  not  obey 
a  natural  impulse,  but  motives  which  it  proposes  to  itsel:^ 
and  to  which  it  may  or  may  not  attend.  To  make  intel- 
lectual combinations  and  to  exercise  acta  of  the  will,  with- 
out eitiier  being  present  to  the  soul,  are  contradictory  as- 


227.  Keflex  consciousness,  called  by  the  French  apercep- 
tion,  &om  the  verb  s'apercevoir,  and  denoting  perception  of 
the  perception,  is  the  act  whereby  the  mind  explicitly  knows 
any  phenomenon  which  is  realized  in  it.  Thus,  I  hear  a 
noise:  the  simple  sensation,  present  to  and  affecting  my 
roind,  constitutes  what  we  have  called  direct  conscious- 
ness ;  but  if  besides  hearkig,  I  also  aj)erceive,  to  use  a  Gal- 
hcism,  that  I  hear ;  then  I  not  only  hear,  "but  also  think 
that  I  hear :  this  we  call  reflex  consciousness. 

228.  It  is  clear  irom  this  example,  that  direct  and  reflex 
consciousness  are  not  only  distinct  but  separable.  I  may 
hear  without  thinking  that  I  hear ;  and  this  is  very  often 
thec^e. 

229.  Most  men  have  little  reflex  consciousness,  and  the 
greatest  intellectual  force  operate  directly.  This  ideological 
fact  is  connected  with  moral  truths  of  the  utmost  import- 
ance. The  human  mind  was  not  born  to  contemplate 
itself,  to  think  that  it  thinks :  its  affections  were  not  given  as 
an  object  of  reflection,  but  as  impulses  which  elevate  it  to 
what  it  is  called  to :  the  principal  object  of  its  intelhgence 
and  love  is,  in  this  life  as  in  the  other,  the  infinite  being. 
The  worship  of  itself  is  an  aberration  of  pride ;  its  punish- 
ment is  darkness, 

230.  All  great  scientific  discoveries  he  in  the  objective, 
not  in  the  subjective  order.  The  exact  sciences,  natural  as 
well  as  moral,  have  emanated  not  from  reflexion  of  the 
subject  upon  itself,  but  from  knowledge  of  objectB  and  their 

7* 
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relations.  Even  the  metapliysical  soieneea,  in  all  that  is 
most  soHd  in  them,  ontology,  cosmology,  and  theology,  are 
purely  objective:  ideology  and  psychology  which  consider 
the  subject,  are  full  of  the  obscurity  inherent  in  all  that  is 
subjective,;  ideology  scarcely  does  more  l^ian  merely  ob- 
serve internal  phenomena, — an  observation,  we  may  remart, 
geniyally  very  defective,  poorly  made,  and  bewildered  with 
vain  cavils ;  and  what  has  psychology  itself,  truly  demon- 
strated, except  the  simphcity  of  the  soul,  the  necessary 
consequence  of  the  unity  of  consciousness?  In  all  else  it 
resembles  ideology,  and  to  a  certain  point,  is  confounded 
with  it ;  it  observes  phenomena,  and  afterwards  defines  and 
classiiies  them  better  or  worse,  but  fails  to  explain  their 
mysterious  nature. 

231.  Conscionsness  is  the  foundation  of  the  other  criteria, 
not  as  a  proposition  which  serves  as  their  basis,  but  as  a 
fact  which  is  a  neces.sary  condition  of  them  all, 

232.  Consciousness  tells  us  that  we  see  the  idea  of  one 
thing  contained  in  the  idea  of  another :  thus  far  there  is 
nothing  but  appearance ;  the  formula,  to  express  its  testi- 
mony would  be :  it  appears  to  me ;  which  denotes  a  purely 
subjective  phenomenon.  But  this  phenomenon  is  accompan- 
ied by  an  intellectual  instinct,  an  irresistible  impulse  of  na- 
ture, which  makes  us  assent  to  the  truth  of  the  relation, 
not  only  so  far  as  it  is  in  us,  but  as  it  is  formed  without  us, 
in  the  purely  objective  order,  whether  in  the  sphere  of  real- 
ity or  possibility.  Thus  it  is  explained  how  evidence  is 
founded  on  consciousness,  not  as  identified  with  it,  but  as 
resting  upon  it  as  a  fact  from  which  it  cannot  be  abstracted, 
and  as  also  containing  the  intellectual  instinct  which  makes 
us  believe  whatever  is  evident  to  be  true. 

233.  Sensation,  in  itself  considered,  is  a  fact  of  pure  con- 
sciousness, since  it  is  immanent  in  us :  so  far  is  it  from 
being  an  act  whereby  the  mind  passes  beyond  itself,  trans- 
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lates  itself  to  the  object,  that  it  ought  rather  to  ^e  regarded 
as  a  passion  than  an  action,  and  this  accords  with  the  com- 
mon mode  of  speaking,  which  ascribes  it  to  a  passive  rather 
than  to  an  active  faculty.  Nevertheless  on  this  mere  feet  of 
consciousness  is  in  some  sense  founded  what  is  called  the 
testimony  of  the  senses,  and  conseciuently  all  knowledge 
of  the  external  world,  its  properties,  and  relations. 

In  the  sensation  whereby  we  see  the  sun,  there  are  two 
things :  the  sensation  itself,  that  is,  the  representation  which 
I  experience  in  myself,  and  which  I  call  sight ;  and  the 
correspondence  of  this  sensation  to  the  external  object 
which  I  call  the  sun.  Evidently,  these  are  two  very  dis- 
tinct things,  and  yet  we  always  unite  them.  Consciousness 
is  certainly  the  first  basis  of  the  formation  of  judgment ; 
but  alone  it  does  not  suffice,  for  it  only  testifies  that  the 
sensation  is,  not  what  it  is.  How  is  the  judgment  com- 
pleted ?  By  means  of  a  natural  instinct  which  makes  us 
render  sensations  objective,  that  is,  makes  us  believe  in  an 
external  object  corresponding  to  the  internal  phenomena. 
Thus  the  testimony  of  the  senses  is  "in  some  manner  founded 
on  consciousness ;  it  does  not,  however,  proceed  from  con- 
sciousness alone,  but  requires  the  natural  instinct,  by  means 
of  which  we  form  our  judgments  in  perfect  security. 

234.  We  must  here  remark  that  evidence  has  nothing  to 
do  with  the  testimony  of  the  senses,  even  in  their  intellec- 
tual part,  wherein  we  judge  that  an  external  object  corre- 
sponds to  the  sensation.  The  idea  of  the  existence  or  possi- 
bility of  an  external  object  does  not  enter  into  the  idea  of 
the  sensation  as  purely  subjective,  and  without  this  indis- 
pensable condition  there  can  be  no  evidence.  Not  only  is 
this  clear  of-  itself,  but  it  is  confirmed  by  daily  experience. 
We  continually  have  the  representation  of  the  external 
subjectively  considered,  as  a  pure  phenomenon  in  our  soul, 
although  no  real  object  corresponds  to  it ;  more  or  leas  dear 
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when  we  are  awake,  but  most  vivid,  even  so  as  to  produce 
"  """""-it  illiision,  wlaen  \ 


235.  With  this  exposition,  the  value  and  extent  of  con- 
sciousnesa  may  "be  exactly  determined :  this  we  shall  see  in 
the  following  propositions,  in  all  of  which,  we  would  ob- 
serve, we  treat  only  of  direct  consciousness. 

riEST  FEOPOSITION, 
The  testimony  of  consciousness  extends  to  all  the  phe- 
nomena that  are  reaJiaed  in  our  soul,  regarded  as  an  intel- 
lectual and  sensitive  being. 

SECOND   PBOPOSITIOIN'. 

236.  If  there  exist  in  our  soul  phenomena  of  a  different 
order,  that  is  to  say,  if  it  may  in  some  sense  be  modifled  in 
non-representative  faculties,  the  testimony  of  consciousness 
does  not  extend  to  such  phenomena. 

"We  do  not  advance  this  proposition  without  a  solid  rea- 
son. It  is  probable,  and  even  very  probable,  that  our  soul 
has  active  Unities,  oftheexerciseofwhichitisuot  conscious ; 
otherwise  how  explain  the  mysteries  of  organic  life?  The 
soul  is  united  to  the  body,  and  is  for  it  the  vital  principle, 
the  separation  from  which  causes  death,  manifested  in  comr 
plete  disorganization  and  decomposition  This  activity  is 
exercised  without  conscifiuspeb=<  eithei  of  the  mpde  or  pf 
the  fe^  of  its  existence. 

It  may  he  said  that  there  is  here  a  series  of  those  con- 
fused perceptions  of  which  I^eibnitz  -speakq  m  his  Mhnado- 
logie  ;  or  that  these  perceptions  are  «o  alight  so  wan,  as  to 
leave  no  trace  in  the  raemorv  nor  be  in  object  of  reflec- 
tion :  but  these  are  only  coniectnres  It  is  hard  to  per- 
suade one's  self  that  the  fcetus  m  the  mother's  womb  has 
any  consciousness  of  the  activity  exercised  for  the  develop- 
ment of  its  orgamzation :  it  is  also  haid  ta  persuade  one's 
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self  that  even  ia  adults  there  is  any  consciousnesa  of  tiiat 
same  activity  producing  circulation  of  the  Wood,  nutrition, 
and  other  phenomena  which  constitute  life.  If  these  phe- 
nomena are  produced,  as  they  certainly  are,  by  the  soul, 
there  is  in  it,  an  exercise  of  activity  of  which  it  either  has  no 
consciousness,  or  one  so  weak  and  confused  that  it  is  as  if 
it  were  not. 

THIRD   PROPOSITION. 

237.  The  testimony  of  consciousness,  in  itself  considered, 
is  so  limited  to  the  purely  iuternal,  that  it  is  of  itself  worth 
nothing  in  the  external  order,  either  for  the  criterion  of  evi- 
dence or  that  of  the  senses. 

FOURTH  PEOPOSITIOK. 
The  testimony  of  consciousness  is   the  foundation  of 
the  other  criteria,  inasmuch  as  it  ia  a  fact  which  they  all 
require,  and  without  which  they  are  impossible. 

FIFTH  PEOPOSITION. 

238.  From  the  combination  of  consciousness  with  intel- 
lectual instinct  arise  all  the  other  criteria.  (23) 


CHAPTER  XXIV. 

THE    CRITERION    OF    EVIDENCE. 

239.  There  are  two  species  of  evidence,  mediate  and 
immediate.  We  call  immediate  evidence  that  which  re- 
quires only  understanding  of  the  terms;  and  mediate  evi- 
dence that  which  requires  reasoning.  That  the  whole  is 
greater  than  its  part  is  evident  by  immediate  evidence ; 
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that  the  square  of  tho  hypothenuae  is  equal  to  the  sum  of 
the  squares  of  the  other  two  sides,  is  known  by  mediate 
evidence,  that  is,  by  demonstrative  reasoniog, 

240.  We  have  said  that  one  of  the  distinctive  charac- 
teristics of  evidence  is  the  necessity  and  universality  of  its 
object.  This  is  a  characteristic  ss  well  of  mediate  as  of 
immediate  evidence. 

Besides  this  characteristic  there  is  another,  called  with 
more  reason  essential,  notwithstanding  some  douht  as  to 
whether  it  extends  to  mediate  evidence  or  not;  it  is  that 
the  idea  of  the  predicate  is  found  contained  in  that  of  the 
subject.  This  is  the  most  complete  essential  notion  of  the 
criterion  of  immediate  evidence,  by  which  it  is  distinguished 
from  the  criteria  of  consciousness  and  common  sense. 

We  have  said  there  is  some  doubt  as  to  this  character- 
istic extending  to  mediate  evidence ;  by  this  we  mean  that 
also  in  mediate  evidence  the  idea  of  the  predicate  may  be 
contained  in  that  of  the  subject.  In  this  it  is  not  our  in- 
tention to  ignore  the  difference  between  theorems  and 
axioms,  but  to  call  the  reader's  attention  to  a  doctrine  which 
we  propose  to  develop,  while  treating  of  mediate  evidence. 
In  the  present  chapter  we  shall  only  treat  of  evidence  in 
general,  or  of  immediate  evidence  alone. 

241.  Evidence  involves  relation,  for  it  implies  comparison. 
When  the  understanding  does  not  compare,  it  has  no  evi- 
dence, but  only  a  perception,  which  is  a  pure  fact  of  con- 
sciousness; and  this  evidence  does  not  refer  to  perception 
alone,  but  always  supposes  or  produces  a  judgment. 

We  lind  two  things  in  every  act  where  there  is  evidence : 
the  pure  intuition  of  the  idea,  and  the  decomposition  of 
this  idea  into  various  conceptions  accompanied  with  the 
perception  of  their  mutual  relations.  This  we  will  explain 
by  an  example  from  geometry.  The  triangle  has  three 
sides :  this  is  an  evident  proposition,  for  in  the  very  idea 
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of  triangle,  we  find  the  tiiree  aides ;  and  in  conceiving  the 
triangle,  we  in  some  sense  conceive  tiie  three  sides.  Had 
we  limited  ourselves  to  the  contemplation  of  the  simple 
idea  of  triangle,  we  should  have  had  intuition  of  the  idea, 
but  not  evidence,  which  begins  only  when  we  find,  in  de- 
composing the  conception  Of  triangle^  and  considering  in  it 
the  idea  of  figure  in  general,  of  side,  and  of  the  number 
three,  these  all  contained  in  the  primitive  conception. 
Evidence  consists  in  the  clear  conception  of  this. 

So  true  is  this  that  the  very  nature  of  things  makes  com- 
mon language  philosophical.  "We  do  not  say,  an  idea  is 
evident,  but  a  judgment  is :  no  one  calls  a  term  evident,  "but 
a  proposition  only.  And  why?  Because  the  term  simply 
expresses  the  idea  without  any  relation,  or  decomposition 
into  its  partial  conceptions;  whereas  the  proposition  ex- 
presses the  judgment,  that  is,  affirms  or  denies  that  one 
conception  is  contained  in  another,  which,  in  the  present 
matter,  supposes  decomposition  of  the  entire  conception. 

242.  Immediate  evidence  is  the  perception  of  identity 
between  various  conceptions,  separated  by  the  analytical 
power  of  the  intellect  Thus  identity  combined  in  a  cer- 
tain way  with  diversity  is  not  a  contradiction,  as  it  might 
a.t  first  sight  seem,  but  something  very  natural,  if  we  ob- 
serve one  of  the  most  constant  facts  of  our  intellect,  the 
faculty  of  analyzing  the  moat  simple  conceptions,  and  of 
seeing  relations  between  identical  things. 

What  are  aU  axioms?  "What  are  all  propositions  per  se 
notm?  Nothing  hut  expressions,  in  which  it  is  affirmed 
that  a  predioate  belongs  to  the  essence  of  the  subject,  or  is 
contained  in  its  idea.  The  mere  conception  of  the  subject 
includes  the  predicate :  the  term  which  denotes  the  first 
also  denotes  the  second ;  yet  the  intellect,  with  a  mysterious 
power  of  analysis,  distinguishes  between  identical  things, 
and  then  compares  them  in  order  to  make  them  again  iden- 
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tical.  Whoever  says  triangle,  expresses  a  figure  composed 
of  three  sides  and  three  angles ;  "but  the  intellect  may  take 
this  idea  and  consider  in  it  the  ideas  of  the  number  three, 
side,  and  angle,  and  compare  them  with  the  primitive  con- 
ception. In  this  distinction  there  is  no  deception ;  there  is 
only  the  exercise  of  the  feculty,  which  regards  the  thing 
under  different  aspects,  in  order  to  arrive  at  the  intuition 
and  affirmation  of  the  identity  of  the  very  things  it  had 
before  distinguished. 

243.  Evidence  is  a  sort  of  calculation  of  the  intellect, 
whereby  it  finds  in  the  conception  analysed  whatever  was 
pliiced  in  the  principle  or  was  contained  in  it.  Hence  the 
necessity  and  universality  of  the  object  of  evidence,  inas- 
much as,  and  in  the  manner,  in  which  it  is  expressed  by 
the  idea.  To  this  there  are  no  exceptions.  Either  a  pred- 
icate is  or  is  not  placed  in  a  primitive  principle :  if  it  iSj 
it  is  there,  according  to  the  principle  of  contradiction. 
Either  it  was  or  was  not  excluded  from  the  conception ;  if 
the  conception  itself  exdndes  or  denies  it,  this  it  does  by 
virtue  of  the  principle  of  contradiction. 

Thus  the  more  fundamental  of  the  two  characteristics  of 
evidence  given  above  is,  that  the  idea  of  the  predicate  is 
contained  in  the  idea  of  the  subject.  Hence  the  necessity 
and  universality ;  since,  in  verifying  this  condition,  it  is 
impossible  for  the  predicate  not  to  belong  necessarily  to  all 
the  subjects. 

244.  Thus  far  we  have  encountered  no  difficulty,  because 
we  have  treated  only  of  evidence  subjectively  considered, 
that  is,  as  relating  to  pure  conceptions ;  hut  the  intellect  does 
not  stop  with  the  conception,  but  extends  to  the  object,  and 
says  not  only  that  it  sees  the  thing,  but  that  the  ttdng  is  as 
"it  sees  it.  Thus  the  principle  of  contradiction,  considered 
in  the  purely  subjective  order,  means  that  the  conception 
of  being  is  opposed  to  that  of  notbeing,  which  destroys  it, 
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just  as  the  conception  of  being  destroys  that  of  not-being ; 
it  means,  that  in  endeavoring  to  conceive  jointly  these  two 
things,  and  to  make  them  co-exist,  a  sort  of  straggle  of 
thoughts,  reciprocally  annihilating  each  other,  takes  place 
in  the  depths  of  our  soul, — a  struggle  which  the  under- 
standing is  condenmed  to  witness  without  hope  of  estabhah- 
ing  peace  between  the  combatants.  If  we  confine  ovurselves 
to  this  phenomenon,  no  objection  can  be  made.  We  ex- 
perience it,  and  there  is  no  further  question  about  it ;  but 
in  announciug  the  principle,  we  would  announce  some- 
thing more  than  the  incompatibility  of  the  conceptions; 
we  would  transfer  this  incompatibility  to  the  things  them- 
selves, and  assert  that  not  only  our  own  conceptions,  but 
also  aU  real  and  possible  beings  are  subjected  to  this  law. 
Whatever  be  the  object  of  which  we  treat,  whatever  the 
conditions  under  which  we  suppose  it  existent  or  possible, 
we  say  that  while  it  is,  it  cannot  not  be ;  and  while  it  is 
not  it  cannot  be.  We  affirm,  then,  the  law  of  contradiction, 
not  only  for  our  own  conceptions,  but  also  for  things  them- 
selves ;  the  intellect  apphes  to  every  thing  the  law  which  it 
finds  necessary  to  itself 

By  what  right  ?  An  incontestible  right,  for  it  is  the  law 
of  necessity.  With  what  reason?  With  none,  for  we  are 
now  at  the  foundation  of  reason  ;  this  is  the  ne  plus  ultra 
of  the  human  understanduig ;  philosophy  can  go  no  farther. 
Let  us  not,  however,  be  thought  to  abandon  the  field  to 
skeptics,  or  to  entrench  ourselves  in  necessity,  contented 
witii  pointing  out  a  fact  of  our  nature.  The  question  is 
susceptible  of  different  solutions,  which  may  not,  indeed, 
go  beyond  the  ne  plus  ultra  of  our  mind,  but  which  yet 
leaves  the  cause  of  skepticism  in  great  straits. 

245.  To  ask  why  the  criterion  of  evidence  is  legitimate, 
is  to  ask  why  thie  proposition  is  true :  "  whatever  is  evi- 
dent is  tiue ;"  it  is  to  raise  the  question  of  the  objectiveneas 
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of  ideas.  The  fimdamental  difference  between  dogmatists 
and  skeptics,  is  not  that  the  latter  deny  the  facta  of  con- 
sciousness,— the  most  refined  skepticism  has  not  come  to 
this,  and  both  agree  in  recognizing  the  purely  subjective 
appearance  of  phenomena ;  but  it  is  that  dogmatists  found 
science  on  consciousness,  and  skeptics  maintain  that  this  is 
an  illegitimate  transition,  and  that  we  must  despair  of 
science,  and  confine  ourselves  to  mere  consciousness. 

According  to  this  doctrine,  ideas  are  empty  forms  of  the 
understanding,  mean  nothing,  and  can  lead  to  nothing; 
although  they  entertain  the  understanding,  and  offer  to  it 
an  immense  field  for  combinations,  the  world  they  present 
to  it  is  purely  illusory,  and  can  serve  for  nothing  in  the 
real  order.  In  contemplating  these  entirely  empty  forma, 
the  intellect  is  the  sport  of  fantastic  visions,  from  the  union 
of  which  results  the  spectacle  which  seems  now  to  belong  to 
reality,  and  now  to  possibility ;  either  it  is  a  mere  nonentity, 
or  something,  and  if  so,  it  can  never  make  ua  sure  of  the 
reality  it  possesses. 

246.  It  is  difficult  to  fight  skepticism  when  it  takes  this 
ground:  situated  beyond  the  domains  of  reason,  the  de- 
cisions of  reason  cannot  reach  it.  It  will  appeal  from  them 
all,  for  it  begins  by  denying  the  competency  of  the  judge. 
But  as  these  skeptics  admit  consciousness,  it  is  right  that 
they  should  defend  it  against  whoever  attempts  to  deprive 
them  of  it.  "We  beUeve  that  if  the  objectiveness  of  ideas 
be  denied,  not  only  all  science,  but  also  all  consciousness  is 
annihilated ;  and  here  skeptics  are  guilty  of  an  inconse- 
quence; for,  while  they  deny  the  objectiveness  of  some 
ideas,  they  admit  that  of  others.  No  consciousness,  prop- 
erly so  called,  can  exist,  if  this  objectiveness  be  absolutely 
destroyed.  "We  beg  the  reader  to  foUow  us  in  a  briel^  but 
severe  analysis  of  the  facts  of  consciousness,  in  their  re- 
lations with  the  objectiveness  of  ideas.  (24) 
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CHAPTER    XXV. 


247.  The  transition  from  subject  to  object,  from  sub- 
jective appearance  to  objective  reality,  is  a  problem  wHch 
vexes  fundamental  philosophy.  Consciousness  will  not 
permit  us  to  doubt  that  certain  things  appear  to  us  in  such 
a  manner;  but  are  they  in  reality  what  they  appear  to  us? 
How  are  we  to  know  this?  What  shall  assure  us  of  this 
conformity  of  the  idea  with  the  object? 

The  question  does  not  relate  solely  to  sensations ;  it  also 
extends  to  purely  intellectual  ideas,  even  to  those  inun- 
dated with  that  internal  light  which  we  call  evidence. 
"  What  I  evidently  see  in  the  idea  of  a  thing,  is  as  I  see 
it,"  philosophers  have  said,  and  aU  mankmd  with  them. 
No  one  doubts  what  is  presented  to  him  as  evidently  true. 
But  how  prove  that  evidence  is  a  legitimate  criterion  of 
truth? 

248.  "Cod  is  truthful,"  says  Descartes,  "and  could  not 
have  deceived  us ;  He  could  not  have  taken  pleasure  in 
making  us  the  victims  of  perpetual  illusions."  All  this  is 
true.  But  the  skeptic  will  ask  how  we  know  that  God  is 
truthful,  or  even  that  he  exists.  If  we  found  the  veracity 
of  God  on  the  idea  of  an  infinitely  perfect  being,  as  Des- 
cartes does,  there  is  stiU  the  same  difficulty  with  respect  to 
the  correspondence  of  the  idea  with  the  object.  If  we  draw 
the  demonstration  of  the  veracity  and  existence  of  God 
from  the  ideas  of  necessary  and  contingent  beings,  of  effi^ct 
and  cause,  of  order  and  intelligence,  we  again  meet  the 


Hosed  byGoOgle 


i04  FUNDAMENTAL    PHILOSOPHY.  [Bs.  I. 

same  obstacle,  and  are  still  unable  to  pass  from  the  idea  to 
tlie  object. 

No  matter  how  much  we  cavil,  we  shall  never  get  oiit 
of  this  circle,  we  shall  always  return  to  the  same  point. 
The  mind  cannot  think  out  of  itself;  what  it  knows,  it 
knows  by  means  of  its  ideas;  if  these  deceive,  it  has 
nothing  left  to  set  it  right.  All  rectification,  all  proof  must 
employ  these  ideas,  and  these,  in  their  turn,  require  new 
proof  and  rectification. 

249.  Many  books  of  philosophy  exaggerate  the  illusions 
of  the  senses,  and  the  difficulty  of  assuring  ourselves  of 
the  sensible  reality,  when  they  solve  this  question:  "I 
perceive  it  to  be  so ;  but  is  it  as  I  perceive  ?"  These  same 
books  immediately  afterwards  speak  of  the  order  of  ideas 
with  security  equal  to  their  mistrust  in  the  sensible  order. 
This  does  not  seem  very  logical,  for  phenomena  relating  to 
the  senses,  may  be  examined  by  the  light  of  reason,  and  it 
may  be  seen  how  far  they  agree  with  it :  but  what  touch- 
stone have  we  for  the  phenomena  of  reason  itself?  If  there 
be  diflculty  in  the  sensible,  there  is  likewise  in  the  intellec- 
tual, and  the  more  serious,  since  it  affects  the  very  basis  of 
all  cognitions,  even  those  which  relate  to  sensations. 

If  we  doubt  the  existence  of  the  external  world  which 
the  senses  present  to  us,  we  may  appeal  to  the  connection 
of  the  sensations  with  causes  not  in  us ;  and  so  deduce 
by  demonstration  the  relations  of  the  appearances  with  the 
reahty :  biit  this  rec[uires  the  ideas  of  cause  and  effect ; 
we  must  have  some  truth,  some  general  principles,  as  for 
example,  that  nothing  can  produce  itself,  and  others  similar, 
without  which  we  cannot  take  one  step. 

250.  "We  do  not  beUeve  any  satis&ctory  reason  can  be 
given  for  the  veracity  of  the  criterion  of  evidence,  although 
it  is  impossible  not  to  yield  to  it.  The  connection,  there- 
fore, of  evidence  with  reality,  and  consequently,  the  tran- 
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sition  from  tlie  idea  to  the  olDJect,  are  primitive  facts  of  our 
nature,  a  necessary  law  of  our  understanding,  the  founda- 
tion of  all  that  it  contains, — a  foundation  which  in  its  turn 
rests,  and  can  rest  only  on  God,  the  Creator  of  our  sou!. 

251.  We  must  observe  the  contradiction  into  which  those 
■philosophers  fall  who  say:  I  cannot  doubt  what  is  sub- 
jective, what  aiFects  myself,  what  I  feel  within  myself;  but 
I  have  no  right  to  go  out  of  myself,  and  affirm  that  what  I 
think  is  in  reality  as  I  think.  Do  you  know  that  you  feel, 
that  you  think,  that  you  have  within  you  such  or  such  an 
appearance?  Can  you  prove  it?  Evidently  you  cannot  You 
yield  to  a  fact,  to  an  internal  necessity  which  forces  you 
to  believe  that  you  think,  that  you  feel,  or  that  such  a  thing 
appears  to  you ;  but  then  there  is  equal  necessity  in  the 
connection  of  the  object  with  the  idea,  an  equal  necessity 
forces  you  to  helieve  that  what  appears  to  you  to  be  in  such 
or  such  a  condition  is  as  it  appears.  Neither  case  adniife 
of  demonstration ;  in  both  there  is  an  indeclinable  necessity : 
where,  then,  is  philosophy,  when  it  is  attempted  to  establish 
so  great  a  difference  between  things  which  admit  of  none  ? 

Fichte  says :  "  It  is  impossible  to  explain  in  a  precise 
manner  how  a  plulosopher  can  get  beyond  the  me :  "*  and 
we  may  with  equal  reason  say,  that  we  cannot  conceive 
how  he  has  been  able  to  raise  a  system  upon  the  me.  To 
what  does  he  appeal  ?  To  a  fact  of  consciousness,  that  is, 
to  a  necessity.  And  is  not  the  assent  to  evidence,  the  cer- 
tainty to  which  the  reality  apparently  corresponds,  also  a 
necessity  1  On  what  does  Fichte  found  his  system  of  the 
me  and  the  not-me  ?  We  have  only  to  read  his  works  to 
see  that  he  only  founds  it  on  considerations  which  suppose 
a  value  in  certain  ideas,  a  truth  in  certain  judgments. 
Otherwise  it  is  impossible  to  speak  or  to  think :  and  this 

*  WissenschafisUkre,     Ei'stei'  Theil.  §  3. 


Hosed  byGoOgle 


166  FUNDAMENTAL  PHILOSOPHY.  [Be.  I. 

even  he  himself  adraite  when,  in  commencing  his  investi- 
gations on  the  principle  of  our  cognitions,  he  utters  the 
words  we  have  just  quoted.  He  then  confesses  that  we 
cannot  take  one  step  without  trusting  all  the  laws  of  gen- 
eral logic,  which  are  not  always  demonstrated,  but  are  supposed 
tacitly  admitted.  And  what  are  these  laws,  without  objec- 
tive truths?  What  are  they  without  the  value  of  ideas, 
without  correspondence  with  objects  ?  Kchte  says  rightly, 
it  ia  a  circle ;  but  he  can  no  more  get  out  of  it  than  other 
philosophers. 

252.  To  take  from  ideas  their  objective  value,  to  reduce 
them  to  mere  subjective  phenomena,  to  resist  that  internal 
necessity  which  obliges  us  to  admit  the  correspondence  of 
the  soul  to  objects,  is  to  destroy  the  very  consciousness  of 
the  soul.  This  must  have  been  seen,  and  this  we  think  we 
can  moat  evidently  demonstrate. 

253.  We  have  consciousness  of  ourselves.  We  now 
abstract  what  we  feel,  what  we  are ;  but  we  know  that 
we  feel  and  that  we  are.  Tiiia  experience  is  so  dear,  so 
vivid,  that  we  cannot  resist  the  truth  of  what  it  attests  to 
us.  But  this  me  is  not  only  the  me  of  the  present  instant^ 
it  is  also  the  me  of  yesterday,  and  of  all  prior  time  of  which 
we  have  consciousness.  We  are  the  same  that  we  were 
yesterday,  the  being  in  which  this  succession  is  verified,  to 
which,  this  variety  of  appearances  is  presented.  The  con- 
scioasness  of  the  me  then  includes  the  identity  of  a  being  at 
distinct  times,  in  various  situations,  with  diiferent  ideas,  and 
diverse  affections, — ^the  identity  of  a  being  which  endures  and 
is  the  same  throughout  the  changes  succeeding  in  it.  If 
this  duration  of  identity  be  broken,  if  I  be  not  sure  that  I  am 
the  same  me  that  I  was  previously,  the  consciousness  of  the 

There  would  exist  a  series  of  unconnected 
I  acts  of  consciousness,  but  not  tliat  intimate 
consciousness  I  now  experience.    This  cannot  be  doubted ; 
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ereiy  man  feels  it  in  himself;  it  admits  neither  discussion 
nor  proof  in  any  one,  it  requires  them  of  no  one.  The 
moment  this  consciousnesa  of  identity  fails,  we  are  in  our 
own  eyes  annihilated ;  whatever  we  may  be  in  reahty,  for 
ourselves  we  are  nothing.  What  ia  the  consciousness  of  a 
bemg,  formed  from  a  series  of  acts  of  consciousness,  without 
connection  or  mutual  relation?  It  is  a  being  revealed 
suecesaively  to  itself,  yet  not  as  itself,  but  as  a  new  being, 
a  being  which  is  born  and  dies,  and  dies  and  is  bom  before 
its  eyes,  without  its  knowing  that  what  ia  born  is  what  died, 
or  that  what  died  is  what  was  born :  it  is  a  light  which 
hums  and  is  extinguished,  and  again  bums  and  is  again 
extinguished,  without  .  its  knomng  that  it  is  the  same 
light 

254  This  consciousness  is  completely  destroyed  by  those 
who  deny  the  connection  between  the  idea  and  object. 

Demonstration.— Ia  the  instant  A,  I  have  no  other  subjec- 
tive presence  of  my  acts  than  tlie  very  act  I  am  at  that  mo- 
ment performing  :  I  cannot  therefore  be  certain  that  I  have 
had  any  previously,  if  they  be  not  represented  in  the  present 
idea ;  there  is  therefore  a  connection  between  this  idea  and 
its  object.  Attending  then  simply  to  the  phenomena  of 
consciousness,  to  the  mere  consciousness  of  the  subject,  we 
find  that  we  do,  by  an  irresistible  necessity,  attribute  an 
objective  value  to  ideas,  an  objective  truth  to  judgments. 

255.  Without  this  objective  truth,  all  certain  recollection 
even  of  internal  phenomena,  and  by  a  legitimate  conse- 
quence, all  reasoning,  judgment,  and  thought,  are  impos- 
sible. 

Recollection  is  of  past  acts.  When  we  recollect  them, 
they  already  are  not;  for,  if  they  were,  we  should  not  have 
recollection,  but  present  consciousness  of  them.  Even 
when  in  the  act  of  recollecting  them  we  have  other  similar 
acts,  these  are  not  the  same,  for  something  <5f  past  time 
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always  enters  into  the  idea  of  recollection.  Therefore,  we 
can  have  no  certainty  of  them,  but  by  their  connection 
■with  the  present  act,  their  correspondence  with  the  idea 
presenting  them  to  us. 

256.  "We  have  said  that  if,  in  internal  phenomena,  the 
certainty  of  the  objective  truth  fall,  all  reasoning  b  impos- 
able.  In  fact,  all  reasoning  supposes  a  succession  of  acts; 
wlien  one  of  them  esisis  in  the  mind,  the  other  does  not 
exist;  therefore,  continued  minute  recollections  are  re- 
quired, lest  tlie  chain  be  broken ;  and  thus,  without  this 
chain,  there  is  no  reasoning ;  without  recoHeetion  this  chain 
is  not;  without  objective  truth,  there  is  no  certain  recol- 
lection ;  therefore,  -without  objective  truth  Hiere  is  no  rea- 
soning. 

257.  All  judgments  also  seem  impossible.  Judgments 
are  of  two  classes :  some  recLviire  demonstration,  otters  do 
not.  Those  that  require  demonstration  would  be  impos- 
sible for  there  can  be  no  demonstration  without  reasoning, 
and.reasoning  in  this  case  is  impossible.  As  to  those  that  do 
not  need  demonstration,  because  they  shine  with  immediate 
evidence ;  all  of  them,  not  relating  to  the  present  act  of  the 
soul,  in  the  very  instant  wlien  the  judgment  is  pronounced, 
would  be  impossible.  Therefore,  there  could  be  no  judg- 
ment but  that  of  the  present  act,  that  is,  the  consciousness  of 
the  present  without  relation  to  the  preceding,  But  it  is  re- 
maxkable  that  even  with  respect  to  the  acts  of  conscious- 
ne^  this  judgment  would  be  little  l^a  than  impossible ;  for 
when  we  form  a  judgment  upon  an  act  of  consciousness, 
this  we  do  not  by  this  act,  but  by  a  reflex  act  This  re- 
flection requires  succession,  and  succession  cannot  be  known 
with  certainty  if  there  be  no  objective  truth. 

It  is  even  very  doubtful  if  the  judgments  of  immediate 
evidence  would  be  possible.  They  suppose,  as  we  ex- 
plained in  the  preceding  chapter,  relation  of  the  partial 
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conceptions  into  which  the  whole  is  decomposed ;  and  how 
can  there  be  decomposition  withovit  succession?  If  there 
is  succession,  there  is  recollection ;  if  there  is  recollection, 
there  is  no  immediate  presence  of  the  thing  recollected. 

258,  Such  consequences  are  astounding,  but  they  are 
iuevitahle.  If  we  destroy  objective  truth,  all  rational 
thought  disappears.  Such  thought  includes  a  certain  con- 
tinuity of  acts  corresponding  to  different  instants ;  if  this 
continuity  be  broken,  the  human  thought  ceases  to  he  what 
it  is,  ceases  to  exist  as  reason.  It  is  a  series  of  acts  which 
have  no  sort  of  connection,  and  which  lead  to  nothing.  In 
such  a  case,  all  expression,  all  words  fail ;  nothing  has  a 
fixed  value ;  every  thing  is  ingulfed  in  obscurity.  Thus  it 
is  in  the  intellectual  and  moral  order  as  in  the  material ; 
and  man  has  not  even  the  comfort  of  possessing  himself; 
he  vanishes  fi:om  himself  like  an  empty  shadow. 

259.  Sensations  may  also  exist  as  an  unconnected  series, 
but  there  will  be  no  certain  recollection  of  them,  since  the 
objective  truth  is  wanting;  past  sensations  exist  only  as 
past,  and,  consequently,  as  simple  objects.  All  intellectual 
reflection  upon  them  will  he  impossible,  for  reflection  is 
not  sensation ;  sensation  is  an  object  of  reflection,  not  re- 
flection itself.  Thus,  the  ignorant  man  has  the  same  sen- 
sation as  the  philosopher,  but  not  the  same  reflection  upon 
it.  A  thousand  times  we  have  sensations  without  reflect- 
ing that  we  have  them.  Sensible  is  very  different  from 
intellectual  consciousness;  the  former  is  the  simple  pres- 
ence of  the  sensation,  or  the  sensation  itself;  the  latter  is 
the  act  of  the  intellect  occupied  with  the  sensation. 

260.  This  distinction  is  also  found  in  aU  purely  intel- 
lectual acts :  the  reflection  upon  the  act  is  not  the  act  itself. 
One  is  the  object  of  the  other;  they  are  not  identical,  and 
are  often  found  separated.  If,  then,  there  were  no  ob- 
jective truth,  reflection  would  be  ii 
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261.  It  is  likewise  diffioult  to  comprehend  how  any  act 
of  the  conscionsneas  of  ths  me,  even  as  present,  can  be  pos- 
sible. "We  have  already  seen  the  me  disappear  when  the 
series  of  recollections  ia  broken,  and  without  objective  truth 
it  is  not  even  possible  to  conceive  the  me  for  one  instant. 
The  me  thinking  knows  the  me  thought  only  as  object. 
Whether  it  ^perceive  or  know  it,  to  account  to  itself  for  itself, 
it  must  reflect  upon  itself  and  take  itself  for  its  own  object ; 
and  there  being  no  objectiTe  truth,  it  is  inconceivable  how 
an  object  can  have  any  value. 

It  follows  from  this,  that  they  who  oppose  objectiveness, 
attack  a  fundamental  law  of  our  mind,  destroy  thought, 
even  consciousness,  and  every  thing  subjective  which  could 
serve  as  its  basis. 

262.  In  their  arguments  against  objective  certainty,  its 
opponents  are  accustomed  to  depend  upon  the  errors  into 
which  it  leads  us.  The  madman  believes  he  sees  objects, 
which  do  not  exist;  the  lunatic  bcHeves  firmly  in  his  dis- 
connected thoughts ;  and  why  may  not  that  which  deceives 
us  in  one  instance,  also  deceive  tis  in  another,  and  all 
cases  ?  Can  that  be  a  certain  criterion  which  sometimes 
fails?  Why  not  stop  with  the  purely  subjective?  The 
madman,  the  lunatic,  are  deceived  in  the  object,  not  in  the 
subject;  although  what  they  think  is  not  true,  it  is  still 
very  true  and  certain  that  they  think  it. 

This  is  a  specious  objection ;  but  it  does  not  remove  the 
dif&culties  under  which  the  system,  in  fevor  of  which  it  is 
adduced,  labors ;  and  it  may,  on  the  other  hand,  be  solved 
in  so  far  as  it  ten.^  to  weaken  objective  truth. 

The  madman,  the  lunatic,  have  also  recollections  of 
things  that  never  existed.  These  recollections  do  not  re- 
late solely  to  external,  but  hkewise  to  their  internal  acts. 
The  madman  who  calls  himself  king,  acts  in  accordance 
with  his  thought,  with  what  he  felt  when  crowned,  when 
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detkroned;  and  yet,  these  intellectual  phenomena  never 
existed.  And,  however  this  may  be,  he  himself  may  have 
produced  these  recollections.  We  hold,  then,  that  the  cri- 
terion with  respect  to  memory  is  wrong  in  this  case,  and 
can  be  of  avail  in  no  caae.  Therefore,  even,  although  we 
had  not  shown  that  without  objective  truth  there  is  no  rec- 
ollection even  of  the  internal,  the  arguments  of  our  adver- 
sariea  would  have  sufficed.  This  objection,  if  it  prove 
any  thing,  confirms  all  that  we  have  advanced  in  demon- 
strating that  without  objectiveness  there  is  no  conscious- 
ness properly  so  called,  and  this  even  our  opponents  do 
not  admit. 

263.  Moreover,  we  at  once  see  what  weight  an  argument 
based  on  craainess  should  have  at  the  tribunal  of  reason. 
It  aU,  at  the  most,  only  proves  the  weakness  of  our  nature, 
that  ia  some  unfortunate  individuals  the  established  order 
of  humanity  is  reveised ;  that  the  rule  of  truth,  as  it  exists 
in  BO  weak  a  creature,  admits  of  some  exceptions ;  but  these 
exceptions  are  known,  for  their  characters  are  marked. 
The  exception  docs  not  destroy,  it  only  confirms  the  rule. 
(25) 


CHAPTEK    XSVI. 


THE    FEUCBPTIOH    C 

IDE  NUT  Y  i 


264.  Immediate  evidence  has  for  ite  objects  those  truths 
which  the  intellect  sees  with  all  clearness,  and  to  which  it 
assents  without  the  intervention  of  any  medium,  as  its  name 
denotes.  These  truths  are  enunciated  in  propositions  called 
jwr  se  mtce,  first  principles,  or  axioms,  in  which  it  is  suffi- 
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cient  to  know  tte  meaning  of  the  terms  to  see  that  the 
predicate  is  contained  in  the  idea  of  the  subject.  Proposi- 
tions of  this  class  are  few  in  all  sciences ;  the  greater  part 
of  our  cognitions  are  the  fruit  of  reasoning  which  proceeds 
by  mediate  evidence,  la  geometry  the  number  of  truths 
that  do  not  require  demonstration,  but  only  explanation,  is 
very  limited.  The  body  of  geometrical  science,  "vvith  its 
present  colossal  dimensions,  has  proceeded  from  reasoning : 
even  in  the  most  comprehensive  worts  the  axioms  occupy 
but  a  few  pages ;  the  rest  is  composed  of  theorems,  propo- 
sitions not  of  themselves  evident,  hut  requiiing  demonstrar 
tion.     The  same  is  true  of  all  other  sciences. 

265.  Since  in  axioms  the  intellect  perceives  the  identity 
of  the  subject  with  the  predicate,  intuitively  seeing  that  the 
idea  of  the  latter  is  contained  in  that  of  the  former,  there 
arises  a  very  grave  philosophical  question  which  may  prove 
very  difficult,  and  cause  strange  controversies,  if  care  be 
not  taken  to  place  it  upon  its  true  ground.  Is  every 
human  cognition  reduced  to  the  simple  perception  of 
identity  ?  and  can  its  general  formula  be  this :  A  is  A,  or :  a 
thing  is  itself?  Some  philosophers  of  note  maintain  the 
affirmative ;  others  the  contrary.  We  think  there  is  a  con- 
fusion of  ideas  not  so  much  as  to  the  question  itself  as  to  its 
state.  Clear  and  esact  ideas  of  what  judgment  is,  and  of  the 
relation  affirmed  or  denied  by  it,  will  greatly  facilitate  the 
accurate  solution  of  the  question. 

266.  There  is  in  every  judgment  perception  of  identity 
or  non-identity,  accordingly  as  it  is  affirmative  or  negative. 
The  verb  lis  does  not  express  the  union,  hut  the  identity  of 
the  predicate  with  the  subject ;  and  when  accompanied  with 
the  negation  not,  it  simply  expresses  non-identity,  abstract- 
ing union  or  separation.  This  is  so  true  and  so  exact, 
that  in  things  really  united  an  afSrmative  judgment  is  im- 
possible, because  they  have  no  identity.     We  must,  then,  in 
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such  cases,  if  we  -would  be  enabled  to  make  am  affirmation, 
express  the  predicate  inthe  concrete,  that  is,  in  some  sense 
involving  the  idea  of  the  subject  itself  in  it;  for  the  same 
property  affirmed  in  the  concrete  cannot  be  in  the  abstract, 
but  must  rather  be  denied.  Thus  we  may  say,  man  is 
rational ;  but  not,  man  is  rationality :  a  body  is  extended ; 
but  not,  a  body  is  extension :  paper  is  white ;  but  not,  paper 
is  whiteness.  Why  is  thia  ?  Is  it  that  rationahty  is  not  m 
man,  extension  is  not  iinited  to  body,  nor  whiteness  to 
paper  ?  Certainly  not ;  but  if  rationahty  be  m  man,  exten- 
sion in  body,  and  whiteness  in  paper,  we  have  only  not  to 
perceive  identity  between  the  predicates  and  subjects,  to 
render  affirmation  impossible ;  on  the  contrary,  despite  the 
union,  we  have  negation :  thus  we  may  say,  man  is  not 
rationality;  a  body  is  not  extension ;  paper  is  rot  whiteness. 

We  have  said  that,  in  order  to  save  the  expression  of 
identity,  we  used  the  concrete  instead  of  the  abstract  term, 
and  mvolved  in  the  former  the  idea  of  the  subject.  It 
cannot  be  said  that  paper  is  whiteness,  but  it  may  be  said 
that  paper  is  white ;  for  this  last  proposition  means  that 
paper  is  a  white  thing ;  that  is,  we  make  the  general  idea 
of  a  thing,  or  the  idea  of  a  modifiable  subject,  enter  into 
the  predicate  while  in,  the  concrete;  and  this  subject  is 
identical  with  the  paper  modifled  by  whiteness. 

267.  Thus  it  is  easy  to  see,  that  the  expression,  union  of 
the  predicate  zoith  the  subject,  is,  at  the  best,  inexact.  Every 
affirmative  proposition  expresses  the  identity  of  the  predi- 
cate with  the  subject.  Use  authorizes  these  modes  of 
speaMng,  which  stiU  produce  some  confusion  when  we  en- 
deavor perfectiy  to  understand  these  matters.  And  it  must 
be  observed,  that  ordinary  language  here,  as  often  else- 
where, is  admirably  exact  and  appropriate.  Nobody  says, 
paper  is  whiteness,  but,  paper  is  white.  It  is  only  when 
we  would  greatly  heighten  the  degree,  to  which  a  subject 
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iS  a  quality,  that  we  express  it  in  the  abstract^  aad 
then  we  join  with  it  the  pronoun  itself.    Thus,  speal 
hjperholically,  we  say  a  thing  is  heauty  itself. 


268,  Even  what  in  mathematica  is  called  eqiiahty,  also 
means  identity.  Thus  in  this  class  of  judgments,  besides 
what  we  have  observed  of  general  in  them  all,  to  wit :  the 
identity  saved  by  expressing  the  predicate  in  the  concrete, 
the  very  relation  of  equality  denotes  identity.     This  needs 


Whoever  says  6  +  3  =  9,  expresses  the  same  as  he  who 
says  6  +  3  are  identical  with  9.  Clearly  in  the  affirmation 
of  equality,  no  attention  is  paid  to  the  form  in  which  the 
quantities  are  expressed,  but  to  the  quantities  themselves 
alone ;  otherwise  we  should  be  unable  to  affirm  not  only 
identity,  but  also  equality ;  for  it  is  evident  that  6  +  3,  as 
to  their  form,  neither  written,  spoken,  nor  thought,  are 
identical  with,  or  equal  to,  9.  The  equality  is  in  the  values 
expressed,  and  these  are  not  only  equal  but  identical ;  6  +  3 
are  the  same  as  9.  The  whole  is  not  distinguished  &om  ita 
united  part ;  9  is  the  whole,  6  +  3  its  united  parts. 

The  different  manner  of  conceiving  6  +  3  and  9  does  not 
exclude  the  identity.  The  difference  is  in  the  intellectual 
form,  and  oeeurs  not  only  here  but  also  in  the  perceptions 
of  the  simplest  things ;  there  is  nothing  which  we  do  not 
conceive  under  different  aspects,  and  whose  conception  we 
may  not  decompose  in  various  ways ;  but  we  do  not  there- 
fore say  that  the  thing  ceases  to  be  simple  and  identical 
with  itself 

Wbat  we  have  said  of  an  arithmetical  equation  may  be 
extended  to  algebraical  and  geometrical  equations.  If  we 
have  an  equation  whereof  the  first  member  is  very  simple, 
as  Z,  and  the  second  very  complicated,  as  the  development 
of  a  series,  we  cannot  say  that  the  first  expression  is  equal 
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to  the  second ;  the  equahty  is  not  in  the  expression  but  in 
the  thing  expressed,  in  the  value  designated  by  the  letters ; 
in  this  sense  it  is  true,  in  the  former  it  is  evidently  fidse. 

Two  circumferences  having  the  same  radins  are  equal. 
Here  we  seem  to  treat  solely  of  equality,  since  there  are 
two  distinct  objects,  the  two  circumferences,  which  may  be 
traced  on  paper  or  represented  in  the  imagination ;  yet  not 
even  in  this  case  is  the  distinction  true,  it  is  only  apparent, 
for  here,  as  in  algebraical  and  arithmetical  equations,  there 
is  distinction  and  even  diversity  in  form  with  identity  at 
bottom.  The  principal  argument,  on  which  the  distinction 
is  founded,  may  be  combatted  by  observing  that  the  circum- 
ferences which  may  be  traced  or  represented,  are  only  forms 
of  the  idea,  not  the  idea  itself.  Whether  traced  or  repre- 
sented they  have  a  determinate  size  and  a  certain  position 
on  the  planes  seen  or  imagined ;  in  the  idea,  and  in  the 
proposition  containing  it,  there  ia  nothing  of  this;  we 
abstract  all  size,  all  position,  and  speak  in  a  general  and 
absolute  sense.  True,  the  representations  may  be  infinite 
cither  externally  or  in  the  imagination;  but  this,  so  far 
from  proving  them  identical,  shows  their  diversity,  since 
the  idea  is  one  and  they  are  infinite ;  the  idea  is  constant, 
they  are  variable;  the  idea  is  independent  of  them,  they 
are  dependent  on  the  idea,  and  have  the  character  and  de- 
nomination of  circumferences,  inasmuch  as  they  approach 
it  by  representing  what  it  contains. 

what,  then,  is  expressed  in  the  proposition :  two  circum- 
ferences, having  the  same  radiiis,  are  equal  ?  The  funda- 
mental idea  is,  that  the  value  of  the  cu-cumference  depends 
upon  the  radius,  and  the  proposition  here  enunciated  is  sim- 
ply an  application  of  this  property  to  the  case  of  the  equahty 
of  radii.  The  circumferences,  then,  conceived  by  ns  as 
distinct,  are  only  examples  which  we  inwardly  consider  in 
order  to  render  the  truth  of  the  application  apparent ;  but 
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in  -what  is  purely  intellectual,  we  find  only  the  deeomposi- 
tion  of  tlie  idea  of  circumference,  or  its  relation  ix)  the 
radius  applied  to  the  case  of  ec^uafity.  Then  there  are  not 
two  circumferences  in  the  purely  ideal  order,  but  one  only, 
whose  properties  we  know  under  different  conceptions,  and 
express  in  vaiious  ways. 

If  in  all  judgments  there  is  affirmation  of  identity,  or 
non-identity,  and  all  our  cognitions  either  begin  or  end  in 
a  judgment,  it  would  seem  that  they  all  ought  to  be  re- 
duced to  a  simple  perception  of  identity.  The  general 
formula  of  our  cognitions  will  then  be:  A  is  A,  or,  a  thing 
is  itself.  This  result  strikes  one  as  an  extravagant  paradox, 
and  is  so,  or  not,  according  to  the  sense  in  which  it  is  im- 
derstood ;  but  if  rightly  explained,  it  may  be  admitted  as  a 
tratb,  and  a  very  simple  one.  From  what  has  been  said  in 
the  preceding  paragraphs,  the  meaning  of  this  opinion  may 
he  discerned :  hut  the  importance  of  the  present  matter  re- 
quires still  further  explanation. 


CHAPTEE    XXVII. 


269.  It  is  even  ridieulona  to  say  that  the  cognitions  of 
the  sublimest  philosophers  may  be  reduced  to  this  equa- 
tion :  A  is  A.  _  This,  absolutely  speaiiing,  is  not  only  f^se, 
but  contrary  to  common  sense ;  but  it  is  neither  contrary 
to  common  sense  nor  false  to  say  that  all  cognitions  of 
mathematicians  are  perceptions  of  identity,  which,  pre- 
sented under  different  conceptions,  undergoes  infinite  varia- 
tions of  form,  and  so  fecundates  the  intellect  and  consti- 
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tutes  science.  For  the  sake  of  greater  clearness  we  -will 
take  an  example,  and  follow  one  idea  ttrough  all  its  traas- 
formationa. 

270.  The  eq^uation  circle  =  circle  (1)  is  very  true,  but 
not  very  lucid,  since  it  serves  no  purpose,  because  there  is 
identity  not  only  of  ideas  but  likewise  of  conceptions  and 
expression.  To  have  a  true  progress  in  science  we  must 
not  only  change  the  expression,  but  also  vary  in  some  way 
the  conception  under  which  the  identical  thing  is  presented. 
Thus,  if  we  abbreviate  the  above  equation  in  this  form : 
C  =  circle  (2),  we  make  no  progress,  unless  with  respect 
to  the  purely  material  expression.  The  only  po^ible  ad- 
vantage of  this  is  to  assist  the  memory,  as  instead  of  ex- 
pressing the  circle  by  a  word,  we  express  it  by  its  initial 
letter,  0.  Why  ia  ^is?  Because  the  variety  is  in  the 
expression,  not  in  the  conception.  I^  instead  of  consider- 
ing the  identity  in  all  its  simplicity  in  both  members  of  the 
equation,  we  give  the  value  of  the  circle  with  reference  to 
the  circumference,  we  shall  have  0  =  circumference  x  J  R 
(3),  that  is,  the  value  of  the  circle  is  eq^ual  to  the  circum- 
ference multiplied  by  one-half  the  radius.  In  the  equation 
(3)  there  is  identity  as  in  (1)  and  (2),  because  it  is  affirmed 
in  it  that  the  value  expressed  by  C  is  the  same  as  that 
espr^sed  by  circumference  x  ^  R ;  just  as  in  the  other 
two  it  is  expressed  that  the  value  of  the  circle  is  the  value 
of  the  circle.  But  is  this  equation  different  from  the  other 
two  ?  It  is  very  different.  What  is  the  difference  ?  The 
fli-st  two  simply  express  the 'identity  conceived  under  the 
same  point  of  view ;  the  circle  expressed  in  the  second 
member  excites  no  idea  not  already  excited  by  the  first ; 
but  in  the  last,  the  second  member  expresses  the  same 
circle  indeed,  but  in  its  relations  with  the  circumference 
and  radius;  and,  consequently,  besides  containing  a  sort 
of  analysis  of  the  circle,  it  records  the  analysis  previously 
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made  of  the  idea  of  the  cirouraference  in  relation  to  the 
idea  of  radius.  The  difference  is  not,  then,  solely  in  the 
material  expression,  bat  in  the  variety  of  conceptions  xmder 
which  the  same  thing  is  presented. 

Calling  the  value  of  the  relation  of  the  circumference 
\vith  the  diameter  N,  and  the  circle  C,  the  equation  "be- 
comes: C  =  NR^  (4).  Here,  also,  there  is  identity  of 
value;  but  we  discover  a  notable  progress  in  the  ex- 
pression of  the  second  member,  in  which  the  value  of  the 
circle  is  given,  fieed  from  its  relations  with  the  value  of 
the  circumference,  and  dependent  solely  on  a  numerical 
value,  N,  and  a  right  line,  which  is  the  radira.  Without 
losing  the  identity,  and  only  by  a  succession  of  perceptions 
of  identity,  we  have  advanced  in  science,  and  starting 
from  so  sterile  a  proposition  as  circle  =  circle,  we  have 
obtained  another,  by  means  of  which  we  may  at  once 
determine  the  value  of  any  circle  from  its  radius. 

Leaving  elemental  geometry,  and  considering  the  circle 
as  a  curve  referred  to  two  axes,  with  respect  to  which  its 
points  are  determined,  we  shall  have  Z  =  2  Bx  ~-  s^  (5) ; 
Z  expressing  the  value  of  the  ordinate;  B  the  constant 
part  of  the  axis  of  abscissas;  and  x  the  abscissa  cor- 
responding to  2.  We  have  here  a  still  more  notable 
progress  of  ideas :  in  both  members  we  now  express  the 
value,  not  of  the  circle,  but  of  Hues,  by  which  we  may 
determine  aU  points  of  the  curve ;  and  we  easily  conceive 
that  this  curve,  which  was  contained  in  the  figure  whose 
properties  we  determined  in  elemental  geometry,  may  be 
conceived  under  such  a  form  as  belongs  to  a  genus  of 
curves,  whereof  it  constitutes  a  species  by  the  particular 
relations  of  the  quantities  2x  and  B ;  thus  modifying  the 
expression  by  adding  a  new  quantity,  combined  in  this  or 
that  manner,  we  may  obtain  a  curve  of  another  species. 
If,  therefore,  we  would  determine  the  value  of  the  surface 
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3  in  thia  circle,  we  may  consider  it,  not  solely  -with 
respect  to  the  radius,  but  to  the  areas  comprised  "between 
the  various  perpendiculars  the  extremities  of  which  deter- 
mine points  of  the  curve  and  are  called  ordinates.  It  results 
irom  this,  that  the  same  value  of  the  circle  may  be  deter- 
mined under  various  conceptions,  although  this  value  is  at 
all  times  identical ;  the  transition  from  one  conception  to 
another  is  the  succession  of  the  perceptions  of  identity  pre- 
sented under  different  forms. 

Let  us  now  consider  the  value  of  the  circle  dependent  on 
the  radius :  this  will  give  us  0  =  function  s  (6).  This 
equation  enahles  us  to  conceive  the  circle  under  the  gen- 
eral idea  of  a  function  of  its  radius,  or  of  x,  and  conse- 
quently authorizes  us  to  subject  it  to  all  the  laws  to  which 
a  function  is  subject^  and  leads  us  to  the  properties  of  their 
differentials,  limits,  and  relations.  By  this  equation  we 
enter  into  infinitesimal  calculus,  the  expressions  of  which 
present  identity  under  a  form  which  records  a  series  of  con- 
ceptions of  long  and  profound  analysis.  Thus,  expressing 
the  differential  of  the  circle  by  dc,  and  its  integral  by  S.  dc, 
we  shall  have  0  —  S.  do,  (7),  an  equation  in  which  are  ex- 
pressed the  same  values  as  in  circle  —  circle,  but  with  this 
difference,  that  the  equation  (7)  records  immense  analytical 
labors :  it  results  from  a  long  succession  of  conceptions, of 
integral  calculus,  of  differentials,  and  limits  of  the  differ- 
entials of  the  functions,  of  the  application  of  algebra  to 
geometry,  and  of  a  multitude  of  elementary  geometrical 
notions,  algebraical  rules  and  combinations,  and  of  what- 
ever else  was  needed  to  arrive  at  this  result.  Therefore, 
when  we  find  the  integral  of  the  differential,  and  obtain  by 
integration  the  value  of  the  cirde,  it  would  clearly  be  most 
extravagant  to  affirm  that  the  integral  equation  is  nothing 
more  than  the  equation  cirde  =  circle ;  but  it  is  not  so  to 
say  that  at  bottom  there  is  identity,  and  that  the  diversity 


Hosed  byGoOgle 


180  FUNDAMENTAL   PEILOSOFnT.  [Bk.  I, 

of  expression  to  whicii  we  have  come,  is  the  result  of  a 
succession  of  perceptions  of  the  same  identity  presented 
under  different  aspects.  Supposing  the  conceptions,  through 
which  it  has  heen  necessary  to  pass,  to  be  A,  B,  C,  D,  E, 
M,  the  law  of  their  scientific  connection  may  be  thus  ex- 
pressed :A  =  B,  E  =  0,  C  =  D,  D  =  E,  E  =  M;  therefore 
A  =  K. 

271.  What  we  have  just  explained  cannot  be  well  un- 
derstood unless  we  recall  some  characteristics  of  our  intel- 
lect, itt  which  is  found  the  reason  of  so  great  anomalies. 
Our  intellect  is  so  weak  as  to  perceive  things  only  success- 
ively :  only  after  much  study  does  it  see  what  is  contained 
in  the  clearest  ideas.  Hence  a  necessity,  to  which  corre- 
sponds with  admirable  harmony  a  faculty  that  satisfies  it : 
the  necessity  is  of  conceiving  under  various,  and  different, 
as  well  as  distinct,  forms,  even  the  simplest  things:  the 
faculty  is  that  of  decomposing  the  conception  into  many 
parts,  and  multiplying  in  the  order  of  ideas  what  in  that  of 
reahty  is  only  one.  This  faculty  of  decomposition  would 
be  useless  were  not  the  inteUeot,  in  passing  through  the 
succession  of  conceptions,  to  find  means  of  connecting  and 
retaining  them:  otherwise  it  would  continually  lose  the 
flniit  of  its  labors ;  it  would  slip  ftom  its  hands  as  fast  as  it 
grasped  it  Happily  it  has  this  means  in  signs  either 
written,  spoken,  or  thought ;  those  mysterious  expressions 
which  at  times  not  only  designate  an  idea,  but  also  are  the 
compendium  of  the  labora  of  a  whole  life,  and  perhaps  of  a 
long  series  of  ages.  When  the  sign  is  presented  to  us,  we 
do  not  see  certainly  and  with  fall  deamess  all  that  it 
expresses,  nor  why  the  expression  is  legitimate ;  but  we 
know  confusedly  the  meaning  therein  contained ;  we  know 
that  in  case  of  necessity,  it  is  enough  for  us  to  follow  the 
thread  of  the  perceptions  through  which  we  have  passed, 
thus  going  back  even  to  the  simplest  elements  of  science. 


Hosed  byGoOgle 


Ch.  XXVII.]  ON    CERTAINTY.  lol 

111  making  caleulationa,  the  most  eminent  mathematician 
does  not  clearly  see  the  meaning  of  the  expressions  he 
Tises,  except  as  they  relate  to  the  object  before  him ;  but  he 
is  certain  that  they  do  not  deceive  him,  that  the  rules  by 
which  he  is  guided  are  sure ;  because  he  knows  that  at  an- 
other time  he  estabhshed  them  by  incontestable  demonstra- 
tiona.  The  progress  of  a  science  may  he  compared  to  a 
aeriea  of  posts  on  which  the  distances  of  a  road  are  marked: 
he  who  marked  the  numbers  on  the  posts  uses  them  with- 
out necessity  of  recalling  the  operations  which  led  him  to 
mark  the  quantity  before  him ;  he  is  satisfied  with  know- 
ing that  the  operations  were  well  made,  and  that  he  wrote 
the  result  correctly. 

272.  The  proof  of  this  necessity  of  decomposition,  besides 
being  fully  established  hy  the  above  example,  is  found  in 
the  elements  of  all  instruction,  where,  under  a. form  of  de- 
monsiiPation,  it  is  necessary  to  explain  propositions  which 
express  simply  the  definitions  or  axioms  that  have  been 
before  established.  For  example :  we  find  in  the  elemen- 
tary works  on  geometry  this  theorem :  all  the  diameters  of 
a  circle  are  equal ;  and  we  must,  if  we  would  have  begin- 
ners understand  it,  give  a  demonstrative  form  to  that  which 
neither  is  nor  can  be  any  thing  more  than  an  explanation, 
and  is  almost  a  repetition  of  the  idea  of  the  circle.  When 
we  describe  a  circle,  we  fix  a  point  around  which  we  re- 
volve a  line  called  the  radius ;  "since  then  the  diameter  is 
nothing  more  than  the  sura  of  two  radii  continued  in  the 
same  right  hne,  the  mere  enunciation  of  the  theorem  would 
seem  sufficient  to  show  that  it  is  evidently  contained  in  the 
idea  of  the  circle,  and  is  as  a  sort  of  repetition  of  the  postu- 
late, on  which  the  construction  of  the  curve  is  founded : 
still  it  is  not  so,  and  it  must  be  explained  as  if  it  were  a 
proof;  we  must  show  the  diameter  to  be  equal  to  two  radii, 
these  radii  to  be  equal,  and  at  times  repeat  that  this  is  sup- 
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posed  in  ite  construction :  in  a  word,  it  ia  neceasary  to  em- 
ploy many  conceptions  to  show  a  truth  wMch  ougHt  to 
have  been  known  by  the  simple  iatuition  of  one  alone,  as 
ia  the  ease  when  the  geometrical  powers  of  the  intellect 
have  acquired  a  certain  strength  and  robustness. 

273.  "We  may  now  appreciate  at  its  just  value,  the  opin- 
ion of  Dugald  Stewart^  who,  in  his  Ekmmts  oftlie  Philosophy 
of  the  Human  Mind,  says :  "  It  may  be  fiurly  questioned, 
too,  whether  it  can,  with  strict  correctness,  be  said  of  the 
simple  arithmetical  equation,  2  plus  2=4,  that  it  maybe 
represented  by  the  formula  A=A.  The  one  is  a  proposi- 
tion asserting  the  equivalence  of  two  different  express: 
to  ascertain  which  equivalence  may,  in  numberless  c 
be  an  object  of  the  highest  importance.  The  other  is  alto- 
gether unmeaning  and  nugatory,  and  cannot,  by  any 
sible  supposition,  admit  of  the  slightest  apphcation  of  a 
practical  nature,  "What  opinion  then  shall  we  form  of  tlie 
proposition  A=A,  when  considered  as  the  representative 
of  such  a  formula  as  the  binomial  theorem  of  Sir  Isaac 
Newton?  "When  applied  to  the  equation  2  plus  2=4, 
(which  in  its  extreme  simplicity  and  familiarity  is  apt  to  be 
regarded  in  the  hght  of  an  asiom:)  the  paradox  does  not 
appear  to  be  so  manifestly  extravagant ;  but,  in  the  other 
case,  it  seems  quite  impossible  to  annex  to  it  any  meaning 
whatever."*  This  philosopher  does  not  observe  that  the 
pretended  extravagance  anses  from  his  wrong  interpretation 
of  his  adversaries'  opinion.  No  one  ever  thought  of  deny- 
ing the  importance  of  the  discoveries  which  prove  different 
expressions  eqmvalent :  no  one  doubts  that  Newton's  for- 
mula of  the  binomial  is  a  great  advance  upon  the  formula 
A= A :  but  the  question  consists  not  in  this,  biit  in  seeing 
whctherNewton'sformula  of  the  binomial  isany  thing  more 

*  Part  II,  Chap.  II,  Sect.  3,  §  2,  pagea  iSB-7. 
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than  tlie  expression  of  identical  tilings ;  and  whether  even 
the  merit  of  the  expression  is  or  is  not  the  fruit  of  a  series 
of  perceptions  of  identity.  "Were  the  question  presented 
under  Dugald  Stewart's  point  of  view,  it  would  be  un- 
worthy of  discussion :  for  philosopliy  should  not  dispute 
upon  things  that  are  ridiculous  as  well  as  absurd. 


CHAPTER    XXVIII. 


CONTINUATION    C 


274.  We  will  now  explain  how  the  doctrine  of  identity 
is  applied  in  general  to  all  reasoning,  whether  upon  mathe- 
matical objects  or  not :  with  this  view  we  will  examine 
some  of  the  dialectical  forms  in  which  the  art  of  r 


Every  A  is  B ;  M  is  A ;  therefore  M  is  B.  In  the  major 
of  this  syllogism  we  find  the  identity  of  every  A  with  B ; 
and  in  the  minor,  the  identity  of  M  with  B.  In  each  of 
these  propositions  there  is  affirmation,  and,  consequently, 
perception  of  identity.  Let  us  now  see  what  takes  place  in 
the  connection  which  constitutes  the  force  of  the  argument. 

"Why  do  we  say  that  M  is  B  ?  Because  M  is  A,  and 
every  A  is  B.  M  is  one  of  the  As,  expressed  in  the  words 
every  A ;  therefore,  when  we  say,  M  is  A,  we  say  only 
■what  we  had  before  said  by  every  A.  What  difference,  then, 
is  there?  There  is  this  difference,  that  in  the  expression 
every  A,  no  attention  is  paid  to  one  of  A's  contents,  M,  of 
which  we  had  nevertheless  afBxmed  that  it  was  B,  in 
affirming  that  every  A  is  B.    If,  in  the  expression  every  A., 
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we  have  distinctly  seen  M,  the  syllogism  would  not  have 
been  necessary,  becauae,  in  sayiag  every  A  ia  B,  we  had 
already  undeistood  that  M  is  B. 

This  observation  is  so  true  and  exact,  that  in  treating  of 
very  clear  relations  we  suppress  the  syllogism,  and  replace 
it  with  the  enthymeraa,  which  is,  it  is  true,  an  abbreviation 
of  the  syUogism ;  but  we  must  see  in  this  abbreviation 
besides  a  saving  of  words,  a  saving  of  conceptions,  for  the 
intellect  ^ees  one  intuitively  in  the  other,  without  necessity 
of  deeompoaition.  He  is  a  man,  therefore  he  is  rational ; 
we  omit  the  major,  and  do  not  even  think  of  it,  for  we  in- 
tuitively see,  in  the  idea  of  man,  and  its  application  to  aa 
individual,  the  idea  of  rational  without  any  gradation  of 
ideas  or  succession  of  conceptions. 

Let  us  suppose  that  we  have  to  demonstrate  that  the 
perimeter  of  a  polygon  inscribed  in  a  circle  is  less  than  the 
circumference,  and  that  we  make  the  following  syllogism : 
The  sum  of  all  the  right  bnes  inscribed  in  theii-  respective 
curves  is  lesa  than  the  sum  of  those  curves;  but  the  pe- 
rimeter of  the  polygon  is  the  sum  of  the  right  lines,  and  the 
circumference  is  the  sum  of  the  area  or  cnrvea ;  therefore 
the  inscribed  perimeter  is  less  than  the  circumference.  We 
now  ask,  will  any  one  who  knows  that  the  sum  of  the  right 
lines  is  less  than  the  sum  of  the  curves,  fail  to  see  with 
eq^ual  facility  that  the  perimeter  is  less  than  the  circum- 
scribed ciicumference,  provided  he  understands  the  mean- 
ing of  the  words?  It  is  evident  that  he  will  not  "What 
necessity,  then,  of  repeating  the  general  principle  ?  Is  it  to 
add  any  thing  to  the  particular  conception  ?  Certainly  not ; 
because  nothing  can  be  clearer  than  the  following  propo- 
sitions ;  the  peruneter  of  the  polygon  is  a  sum  of  right 
lines ;  the  circumference  is  a  sum  of  arcs  or  curves ;  what 
the  genera]  prmciple  does,  is  to  call  attention  to  a  phase  of 
the  particular  conception,  so  that  what  otherwise  could  not 
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be  seen  in  it  may  be  seen  on  reflection.  The  certainty  of 
the  conclusion  does  not  depend  on  the  general  principle ; 
becauise,  from  thinting  on  the  relations  of  greater  and  less 
only  with  respect  to  the  right  lines  of  the  perimeter  and 
the  axes,  the  sum  of  which  forms  the  circumference,  any 
one  would  have  inferred  the  same  thing. 

This  example  also  tends  to  prove  that  the  enthymema  is 
not  a  mere  abbreviation  of  words ;  and  it  shows  why  we 
employ  it  in  reasoning  upon  matters  familiar  to  the  nnder- 
standing.  In  any  one  of  the  conceptions  we  see  all  that  is 
necessary  for  the  consequence ;  and,  therefore,  one  premise 
suffices,  as  in  it  the  other  is  included  rather  than  under- 
stood. A  beginner  may  say :  the  arc  is  greater  than  the 
chord,  because  the  curve  is  greater  than  the  right  line ;  hut 
when  familiarized  with  geometrical  ideas,  he  will  simply 
say,  the  arc  is  greater  than  the  chord ;  he  wiU  see  the  idea 
of  the  curve  in  that  of  the  arc,  and  the  idea  of  the  right 
line  in  that  of  the  chord,  without  need  of  decomposition. 
If  the  arc  is  greater  than  its  chord,  this  is  not  because  every 
ciirve  is  greater  than  the  corresponding  right  hne.  Did 
the  abstmct  idea  of  curve  not  exist,  and  were  this  particular 
arc  of  a  circle  the  only  curve  thought  of;  did  the  abstract 
idea  of  right  line  not  exist,  and  were  this  particular  chord 
the  only  right  line  thought  of,  it  would  still,  as  at  present, 
be  true  that  the  are  is  greater  than  the  chord. 

275.  When  treating  of  the  necessary  relations  of  things, 
the  general  principles,  the  middle  terms,  and  all  the  auxil- 
iaries to  reasoning  furnished  by  logic,  are  only  inventions 
of  art  to  make  us  reflect  i^pon  the  conception  of  the  thing, 
and  see  in  it  what  otherwise  we  should  not  see.  Hence 
our  judgments  on  necessary  objects  are  in  some  sense  an- 
alytical; and  Kant  equivocates,  when  he  says  there  are 
synthetic  judgments  not  dependent  on  experience.  With- 
out experience  we  have  only  the  conception  of  the  thing. 
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"We  do  not  pretend  tHat  all  propositions  express  sncli  a 
relation  between  the  subject  and  tlie  predicate,  that  the 
conception  of  the  former  will  always  give  that  of  the  latter ; 
but  we  do  hold,  that  the  reason  of  this  insufficiency  is  the 
incompleteness  of  the  conception,  either  in  itself,  or  in  re- 
lation to  our  comprehension.  Eat  if  we  suppose  the  con- 
ception complete  in  itself,  and  a  due  capacity  in  our  intellect 
to  understand  whatever  it  contains,  we  shall  find  in  the  con- 
ception all  that  can  be  the  object  of  science. 

276.  An  esample  from  mathematics  will  make  this 
clearer.  Large  works  on  geometry  are  filled  with  explan- 
ations, demonstrations,  and  applications  of  the  properties 
of  the  triangle.  The  conceptions  of  right  lines,  and  the 
angles  formed  by  them,  enter  into  the  conception  of  the 
triangle.  We  ask,  can  all  the  explanations  and  demon- 
Btrationa  of  the  properties  of  triangles  in  general  ever  go 
beyond  the  ideas  of  right  lines  and  angles  ?  No.  For  the 
new  elements  introduced  would  be  foreign  to  the  triangle, 
and  would  cousequentiy  change  its  nature.  Necessary  re- 
lations neither  admit  of  more  nor  of  less,  neither  additions 
nor  subtiactions  of  any  sort;  what  is,  is,  and  nothing 
more.  In  passing  from  the  triangle  in  general  to  ita  dif- 
ferent species,  such  as  equilateral,  isosceles,  right  angled, 
scalene,  it  is  to  be  observed  that  the  demonstration  must 
rigorously  attend  to  what  is  contained  in  the  general  con- 
ception, modifled  by  the  determining  properties  of  the 
species,  that  is,  the  equality  of  the  three  sides,  of  two,  the 
inequality  of  all,  the  supposition  of  a  right  angle,  and 
others. 

277.  MTiat  we  are  now  explaining  is  clearly  seen  in  the 
application  of  algebra  to  geometry.  A  curve  is  expressed 
by  a  formula  containing  the  conception  of  the  curve,  or  its 
essence.  The  geometrician,  to  demonstrate  the  properties 
of  the  curve,  does  not  need  to  go  out  of  this  formula ;  it 
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is  a  touchstone  in  his  hand,  and  he  finds  in  it  all  that  he 
wants.  He  inscribes  triangles,  or  other  figures  in  the  curve, 
draws  right  hnes  from  it  to  points  without,  but  never  goes 
out  of  the  conception  expressed  in  the  formula;  he  decom- 
poses it,  and  finds  in  it  what  before  he  had  not  discovered. 

In  this  equation  z^='^  (2  E  x— x"),  we  find  the  expres- 
sion of  the  relations  which  constitute  the  elhpse  ;  E  ex- 
presses the  greater  semi-axis,  e  the  leaser,  z  the  ordinates, 
and  X  the  absciaaas.  With  this  equation  varionaly  devel- 
oped and  transformed,  the  properties  of  ihe  curve  are 
determined ;  it  shows,  with  the  help  of  constructions,  that 
the  new  property  is  contained  in  the  conception,  and  to  find 
it,  we  have  only  to  analyze  it 

If  we  suppose  an  intelligence  capable  of  conceiving  the 
essence  of  the  ciirve,  'bj  an  immediate  intuition  of  the  law 
governing  the  inflection  of  points,  without  the  necessity  of 
referring  it  to  any  line,  whether  one  axis  instead  of  two 
suffices,  or  in  any  other  manner  not  even  imaginable  by 
us ;  this  intelligence  will  not  need  to  follow  all  the  evolu- 
tions which  we  have  made  in  demonstrating  the  properties 
of  the  curve ;  for  it  will  perceive  them  to  be  dearly  con- 
tained in  the  very  conception  of  the  curve.  This  suppo- 
sition is  not  arbitrary ;  we  see  it  realized  every  day,  though 
on  a  smaller  scale.  An  ordinary  geometrician  conceives  a 
curve  aa  also  does  Pascal ;  but  while  Pascal  at  a  glance 
sees  the  most  recondite  properties  of  the  curve  in  this  con- 
ception, an  ordinary  geometrician  sees  only  after  long 
study  its  most  common  properties.  Kant  made  no  account 
of  this  doctrine,  and  therefore  could  not  solve  the  problem 
of  pure  synthetic  judgments:  had  he  examined  the  subject 
nioie  profoundly  he  would  have  seen  that,  strictly  speak- 
mg,  there  are  no  such  judgments ;  and  instead  of  wearing 
out  his  genius  in  attempting  to  solve  an  insolvable  prob- 
lem, he  would  have  abstained  from  raising  it.  (26) 
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278.  The  great  importance  attributed  by  tiie  German 
pldloaopher  to  his  imaginary  discovery,  reqiiires  us  to  ex- 
amine it  at  length.  This  importance  may  be  estimated 
from  what  he  himself  saya :  "  If  any  of  the  ancients  had 
only  had  the  idea  of  proposing  the  present  question,  it 
■would  have  been  a  migiity  barrier  against  all  the  systems 
of  pure  reason  down  to  our  days,  and  ■would  have  saved 
many  vain  attempts  which  were  blindly  niade  xoiihout  know- 
ing what  was  treated  of.'"*  This  passage  is  quite  modest  and 
naturally  excites  our  curiosity  to  know  what  is  the  problem 
which  needed  only  to  be  proposed  in  order  to  avoid  all  ■the 
aberrations  of  pure  reason. 

Here  are  his  words :  "  All  empirical  judgments,  as  such, 
are  synthetic.  I?or  it  would  be  absurd  to  ground  an  ana- 
lytic judgment  on  experience,  since  I  am  not  obliged  to  go 
out  of  the  conception  itself  in  order  to  form  the  judgment, 
and  therefore  can  have  no  need  of  the  testimony  of  expe- 
rience. That  a  body  is  extended,  is  a  proposition  which 
stands  firm  a  priori  It  is  no  empirical  judgment ;  for, 
prior  to  experience,  I  have  all  the  conditions  of  forming  it 
in  the  conception  of  body,  from  which  I  deduce  the  predi- 
cate, extension,  according  to  the  principle  of  contradiction, 
by  which  I  at  once  become  conscious  of  its  necessity,  which 
I  could  not  loarn  from  experience.      But,  on   the   other 

*  C'rilih  derreitien  Vtraunfi,    Einleitang. 
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liand,  I  do  not  include,  in  the  primitive  conception  of  body 
in  general,  the  predicate,  heaviness ;  yet  this  conception  of 
body  in  general  indicates,  through  experience  of  a  part  of 
it,  an  object  of  experience,  to  which  I  may  add  from  expe- 
rience other  parts  also  belonging  to  it.  I  can  attain  to  the 
conception  of  body  beforehand,  analytically,  through  its 
characteristics  extension,  impenetrability,  form,  etc.,  all  of 
which  are  included  in  the  primary  conception  of  body. 
But  I  now  extend  my  cognition,  and,  as  I  recur  to  expe- 
rience, from  which  I  have  obtained  the  conception  of  body 
in  general,  I  find  along  with  these  characteristica  the  con- 
ception of  heavineas.  I  therefore  add  this,  as  a  predicate,  to 
the  conception  of  body.  The  possibdity  of  this  synthesis 
therefore  rests  on  experience  ;  for  both  conceptions,  al- 
though one  does  not  contain  the  other,  yet  belong  as  parte 
to  a  whole,  that  is  to  say,  to  experience,  which  is  itself  a 
union  of  synthetic,  though  contingent  in  tuitions.  But  in 
the  case  of  synthetic  judgments  apri&ri  we  have  not  this 
assistance.  Here  we  have  not  the  advantage  of  returning 
and  supporting  ourselves  on  experience.  If  I  must  go  out 
of  the  conception  A  in  order  to  find  another  conc'eption  B, 
which  is  to  be  joined  to  it,  on  what  am  I  to  rely?  and  by 
what  means  does  the  synthesis  become  possible?"* 

279.  The  reason  of  this  synthesis  is  found  in  the  faculty 
of  our  mind  of  forming  total  conceptions,  in  which  the  re- 
lation of  the  partial  conceptions  composing  it  is  discovered; 
and  the  legitimacy  of  the  same  synthesis  is  founded  on  the 
prmciples  on  which  the  criterion  of  evidence  is  based. 

The  synthesis  of  the  schoolmen  consists  in  the  union 
of  conceptions,  and  does  not  reftise  to  admit  as  analytical 
the  total  conceptions,  from  the  decomposition  of  which 
results  the  knowledge  of  the  relations  of  the  partial  con- 
ceptions. 

*  Ibid.  pp.  9,  10. 
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If  Kant  had  stopped  mth  tlie  judgments  of  experience, 
there  would  be  no  objection  to  his  doctrine.  But  extended 
to  the  purely  intellectual  order,  it  is  either  inadmissible,  or 
at  least  expressed  without  much  exactness. 

260.  Kant  says  all  mathematical  judgments  are  analytic, 
and  that  this  truth  which  in  his  opinion  "is  certainly  in- 
contestible  and  important  on  account  of  its  consequences, 
seems  to  have  hitherto  escaped  the  sagacity  of  the  analista 
of  human  reason,  causing  very  contrary  opinions."  "We 
think  it  is  the  sagacity  of  his  Aristarchus,  and  not  that  of 
the  anahsts,  that  is  at  feult. 

"  One  would  certainly  think  at  first  sight  that  the  propo- 
sition, 7  4-  6=12,  is  a  purely  analytic  proposition,  which 
follows  from  the  conception  of  a  sum  of  seven  and  five, 
according  to  the  principle  of  contradiction,  But  if  we  exam- 
ine it  more  closely,  we  find  that  the  conception  of  the 
sum  of  seven  and  five  contains  nothing  farther  than  the 
union  of  both  numbers  in  one,  from  which  it  cannot  by  any 
means  be  inferred  what  this  other  number  is  which  contains 
them  both."* 

"Wsro  we  to  say  that  whoever  hears  seven  plus  five,  does 
not  always  think  of  twelve,  because  he  does  not  see  clearly 
enough  that  one  conception  is  the  same  as  the  other,  al- 
though it  is  under  a  different  form,  it  would  be  true.  But 
from  this  it  does  not  follow  that  the  conception  is  not  pure- 
ly analytic.  The  mere  explanation  of  both  suf&ces  to  show 
their  identity. 

That  this  may  be  better  u.nderstood,  we  will  invert  the 
eq^uation  thus:  12  =  7  +  5.  It  is  evident  that  if  any  one 
does  not  know  that  7+5  —  12,  he  will  not  know  that 
12  =  7  +  5.  Now,  in  examining  the  conception  12,  we 
certainly  see  7  +  5  contained  in  it.     Therefore,  the  concep- 

*  Kant,  liii  supra,  %  5. 
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tion  of  12  is  identical  with  the  conception  of  7  +  5 ;  and 
just  as,  becauae  he  who  hears  12,  does  not  always  tiiink  of 
7  +  5,  we  caanot  thence  infer  that  12  does  not  contain 
7  4-5:  so,  also,  we  cannot,  beca,Tiae  be  who  hears  7  +  5, 
does  not  always  think  of  12,  thence  infer  that  the  first  con- 
ception does  not  contain  the  second. 

The  cause  of  the  equivocation  is,  that  the  two  identical 
conceptions  are  presented  to  the  intellect  under  diHerent 
forms ;  and  until  we  have  the  form,  and  loot  to  what  is 
under  it,  we  shall  not  discover  the  identity.  Thia  is  not, 
strictly  speaking,  reasoning  but  explanation, 

"What  Kant  adds  concerning  the  necessity  of  lecurring, 
in  this  case,  to  an  intuition,  with  respect  to  one  of  the  num- 
bers, adding  five  to  seven  on  the  fingers,  is  exceedingly 
futile.  First,  in  whatever  way  he  adds  the  five,  there  ■will 
never  be  anything  but  the  five  that  is  added,  and  it  will 
neither  give  more  nor  less  than  7  -(-  5.  Secondly,  the  suc- 
cessive addition  on  the  fingers  is  equivalent  to  saying 
l  +  l  +  l+l-j-l  =  5.  This  transforms  the  expression, 
7  +  5  =  12,.  into  this  other,  7-1-1  +  1-1-1-1-1  +  1  =  12; 
but  the  conception,  1  +  1+1  +  1  +  1,  has  the  same  rela- 
tion to  5,  as  7  +  5  to  12^  therefore,  if  7  +  5  are  not  con- 
tained in  12,  neither  are7  +  l  +  l  +  l  +  l  +  l  contained 
in  it  It  may  be  replied  that  Kant  does  not  speak  of  iden- 
tity, but  of  intuitions.  This  intuition^  however,  is  not  the 
sensation,  but  the  idea ;  and  if  the  idea,  it  is  only  the  con- 
ception explained.  Thirdly,  we  know  this  method  of  in- 
tuition not  to  be  even  necessary  for  children.  Fourthly, 
this  method  is  impossible  in  the  case  of  large  numbers. 

281.  Kant  adds  that  this  proposition,  "  a  right  line  is  the 
shortest  distance  between  two  points, "  is  not  purely  analytic, 
because  the  idea  of  shortest  distance  is  not  contained  in  the 
idea  of  right  line.  Waiving  the  demonstrations  which  some 
authors  give,  or  pretend  to  give,  of  this  proposition,  we  shall 
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confine  ouraelves  to  Kant's  reasons.  He  forgets  that  here 
the  rigkt  line  is  not  taken  alone,  bnt  compared  with  other 
linea.  The  idea  of  right*  line  alone  neither  does  nor  can 
contain  the  ideas  of  more  or  hss  ;  for  these  ideas  suppose  a 
comparison.  But  from  the  moment  the  right  line  and  the 
curve  are  compared,  with  respect  to  length,  the  relation  of 
superiority  of  the  curve  over  the  right  line  is  seen.  The 
proposition  is  then  the  result  of  the  comparison  of  two 
purely  analytic  conceptions  with  a  third,  which  is  length. 

282.  If  Kant's  reasoning  were  good,  even  this  judgment, 
"the  whole  is  greater  than  its  part,"  would  not  be  analytic; 
for  the  idea  of  greater  enters  not  into  the  conception  of  the 
whole  until  the  wliole  is  compared  with  its  part.  Thus,  the 
judgment,  four  is  greater  than  three,  would  not  be  analytic, 
because  the  idea  of  four  until  compared  with  three  does  not 
include  the  conception  of  greater. 

The  axiom :  "  things  which  are  ecLual  to  the  same  thing 
are  cqTial  to  each  other,"  would  not  be  analytic,  because  the 
conception,  equal  to  each  othe^;  does  not  enter  into  the  con- 
ception of  things  which  are  equal  to  the  same  thing,  until  we 
reflect  that  the  equality  of  the  middle  term  impUes  the 
equahty  of  the  extremes. 

The  X,  of  which  Kant  spealis,  would  be  found  in  almost 
all  judgments,  if  we  could  not  form  total  conceptions  in- 
volving eompariaon  of  partial  conceptions :  in  this  case  we 
should  have  no  analytic  judgments  except  such  as  are 
wholly  identical,  or  directly  contained  in  this  formula, 
A  is  A. 

283.  The  comparison  of  two  conceptions  with  a  third, 
does  not  take  from  the  resi^lt  the  character  of  analytic 
judgment,  as  a  predicate  cannot  be  seen  in  the  idea  of 
the  subject,  without  the  aid  of  this  comparison.  This  com- 
parison is  often  necessary,  because  we  only  conftisedly  think 
of  what  is  contained  in  the  conception  which  we  already 
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have ;  and  sometimes  it  even  happens  that  we  do  not  think 
at  all  of  it.  One  often  says  a  thing  and  then  contradicts 
himself,  not  observing  that  what  he  adds  is  opposed  to  what 
he  had  already  said.  We  often  ask,  in  conversation,  do 
you  not  see  that  you  suppose  the  contrary  of  what  you  jxist 
said;  that  the  conditions  you  have  just  established  imply 
the  contrary  of  what  you  now  assert? 

284.  A  conception  includes  not  only  all  that  is  expressly 
thought  in  it,  but  all  that  can  be  thought.  If,  on  decom- 
posing it,  we  find  in  it  other  things,  it  cannot  be  said  that 
we  add  them,  but  that  we  find  them.  It  is  not  a  synthesis, 
but  an  analysis.  Otherwise  we  must  admit  no  analytic 
conceptions,  or  only  such  aa  are  purely  identical.  Except 
in  this  last  case,  of  which  the  genera!  formula  is,  A  is  A, 
there  is  always  in  the  predicate  something  not  thought  in 
the  subject,  if  not  in  substance  at  least  inform.  The  circle 
is  a  curve ;  this  undoubtedly  is  one  of  the  simplest  analyt- 
ical propositions  imaginable;  stiU  the  predicate  expresses 
the  general  conception  of  curve,  which  may  be  contained 
in  the  subject,  in  a  confused  mauner,  with  relation  to  a  par- 
ticular species  of  curve.  I'ollowing  a  gradation  in  geo- 
metrical propositions,  we  may  observe  that  there  is  nothing 
in  one  proposition  not  in  the  preceding,  except  the  greater 
or  less  difficulty  of  decomposing  the  conception,  so  as  to 
see  in  it  what  before  we  had  not  seen. 

If  we  say,  the  circle  ia  a  conic  section,  evidently  any  one 
ignorant  of  the  terms,  or  who  has  not  reflected  on  their  true 
sense,  will  not  think  of  the  attribute  in  the  eitbject.  No 
addition  is  made  to  the  conception  of  the  circle ;  only  a 
property  notbefore  known  is  discovered,  and  this  discovery 
results  from  comparison  with  the  cone.  Is  there  any  syn- 
thesis here?  No.  There  is  only  an  analysis  of  the  two 
conceptions,  the  circle  and  the  cone,  compared.  As  this 
erroi  dratroys  the  foundation  of  Kant's  doctrine  on  this 


Hosed  byGoOgle 


194  FUNDAMENTAL   PHILOSOPHY.  [Bk.  I. 

point,  we  ■will  develop  it  and  place  it  on  a  more  solid  (omu- 
dation. 

285.  Synthesis,  properly  so  called,  reqiiires  something  to 
be  added  to  the  conception,  which  in  nowise  belongs  to  it, 
as  the  example  brought  by  Kant  shows.  The  conception, 
extension,  is  contained  in  the  conception,  body ;  but  heavi- 
ness is  an  entirely  foreign  idea,  which  we  can  unite  to  the 
conception,  body,  only  because  esperience  authorizes  it. 
Only  witli  this  addition  is  there  properly  synthesis.  The 
union  of  ideas  which  results  from  the  conception  of  the 
thing,  although  comparison  may  be  necessary  in  order  to 
fecundate  them,  does  not  make  a  synthesis.  The  concep- 
tions  are  not  wholly  absolute,  they  contain  relations,  and 
the  discovery  of  these  relations  does  not  give  a  synthesis, 
but  a  more  complete  analysis.  If  it  be  said  that  in  this 
case  there  is  something  more  than  the  primitive  conception, 
we  answer  that  the  same  thing  happens  in  all  not  purely 
identical.  We  may  also  add  that  by  the  comparison  a  new 
total  conception  is  formed  resulting  from  the  primitive  con- 
ceptions; and  the  properties  of  the  relations  are  then  seen, 
not  by  synthesis,  but  by  the  analysis  of  the  total  con- 
ception. 

According  to  Kant,  true  synthesis  requires  the  union  of 
things  so  different  from  one  another,  that  the  bond  uniting 
tliem  is  a  sort  of  mystery,  an  x,  whose  determination  is  a 
great  philosophical  problem.  If  this  x  is  found  in  the  es- 
sential relation  of  the  partial  conceptions  constituting  the 
total  conception,  the  problem  is  resolved  by  a  simple  analysis, 
or,  to  speak  more  exactly,  it  is  shown  that  the  problem 
did  not  exist,  because  the  x  was  a  known  quantity. 

We  know  of  no  judgment  more  analytical  than  that  in 
which  we  see  the  parts  in  the  whole,  since  the  whole  is 
only  the  parte  united.  If  we  say,  one  and  one  are  two, 
or,  two  is  equal  to  one  plus  one ;  it  cannot  be  denied  that 
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we  have  a  total  conception,  two,  in  the  decomposition  of 
which,  we  find  one  plus  one.  If  this  be  not  an  analytic 
conception,  that  is  to  say,  if  the  predicate  be  not  here  con- 
tained in  the  idea  of  the  subject,  it  will  be  hard  to  tell  what 
is.  Bnt  even  here  there  are  different  conceptions,  one  plug 
one ;  unite  them,  and  they  form  the  total  conception.  The 
relation,  although  most  simple,  esists ;  and  whether  it  be 
more  or  lees,  simple  or  complicated,  and,  consequently,  seen 
with  more  or  less  facility,  does  not  alter  the  character  of  the 
judgments,  or  from  synthetic  convert  them  into  analytic 

286.  We  will  complete  this  explanation  with  an  example 
from  elementary  geometry.  "The  surface  of  a  rhomboid 
is  equal  to  the  surface  of  a  rectangle  having  the  same  base 
and  altitude."  First:  in  the  idea  of  the  rhomboid,  we  do 
not  see  the  idea  of  its  equality  with  the  rectangle ;  and  this 
we  cannot  see,  because  the  relation  does  not  exist  when 
there  is  no  other  term  to  which  it  may  relate.  The  idea 
of  the  parallelogram  does  not  contain  that  of  the  rectangW 
and  consequently  not  that  of  equality.  Second :  the  rela- 
tion results  from  the  comparison  of  the  rhomboid  with  the 
rectangle;  and,  consequently,  it  must  be  found  in  a  total 
conception  containing  them  both.  It  cannot,  therefore,  be 
said  that  we  add  any  thing  to  the  conception  of  the  paral- 
lelogram which  does  not  belong  to  it  On  the  cont]-ary,  we 
see  this  equahty  flow  from  the  conception  of  the  rhomboid 
and  that  of  the  rectangle,  as  partial  conceptions  of  the  total 
conception,  formed  by  the  combination  of  them  both.  The 
analysis  of  this  total  conception  opens  to  us  the  relation  we 
are  now  in  quest  of;  for  it  must  be  observed  that  when 
the  simple  union  of  the  conceptions  compared  does  not 
suffice,  we  make  "use  of  another  including  them,  and  also 
something  more  ;  and  from  the  new  conception,  duly  ana- 
lyzed, we  deduce  the  relation  of  the  parts  compared. 

287.  In  the  geometrical  construction,  that  serves  for  the 
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demonstration  of  the  above  theorem,  which  we  haye 
used  as  an  example,  may  be-  seen  what  we  have  just  ex- 
plained with  regard  to  total  conceptions  containing  other 
conceptions  besides  those  compared.  If  we  place  the  rec- 
tangle and  the  rhomboid  upon  the  same  base,  we  at  once 
see  that  there  is  something  common  to  both,  namely,  the  tri- 
angle formed  by  the  base,  a  part  of  one  side  of  the  rhom- 
boid, and  a  part  of  one  side  of  the  rectangle.  Neither  syn- 
thesis nor  analysis  is  here  required,  because  there  is  perfect 
coincidence,  and  this  in  geometry  is  equivalent  to  perfect 
equality.  The  difficulty  is  in  the  two  remaining  parts,  that 
is,  in  the  trapezoids  to  which  the  parallelograms  are  reduced 
by  the  subtraction  of  the  common  triangle.  The  mere  sight 
of  the  figures  teaches  nothing  concerning  the  equivalence 
of  the  two  surfaces ;  we  see  only  that  the  two  sides  of  the 
rhomboidal  surface  go  on  extending,  but  including  a  less 
distance  in  proportion  as  the  angle  becomes  more  oblique, 
Tinder  these  two  conditions:  length  of  sides,  and  diminu- 
tion of  distances  between  two  limits,  of  which  one  is  infinity, 
and  the  other  the  rectangle.  The  relation  of  the  equiva- 
lence of  the  surfaces  may  be  demonstrated  by  prolonguig 
the  parallel  opposite  the  base,  and  thus  forming  a  quad- 
rilateral of  which  the  trapezoids  are  parts ;  to  discover  the 
equality  of  these  trapezoids,  it  is  only  necessary  to  decom- 
pose the  quadrilateraJ,  attending  to  the  equality  of  two  tri- 
angles, each  respectively  formed  by  one  of  the  trapezoids 
and  a  common  triangle.  Is  any  thing  here  added  to  the 
conception  of  each  trapezoid?  No.  We  only  compare 
them.  They  could  not  be  compared  directly,  and  therefore 
we  included  them  in  a  total  conception,  the  mere  analysis 
of  which  enabled  us  to  discover  the  relation  sought  for. 
The  conception  does  not  give  this  relation ;  it  only  shows 
it ;  for  if  the  conception  of  the  two  figures  compared  were 
more  perfect,  so  that  we  might  intuitively  behold  the  rela- 
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tion  existing  between  the  increment  of  the  sides  and  the 
decrement  of  their  diatacce  from  each  other,  we  should  see 
that  there  is  here  a  constant  law,  which  supplies  on  one 
side  what  is  lost  on  the  other ;  and  consequently  we  should 
discover,  in  the  very  conception  of  the  rhonihoid,  the  fun- 
damental reason  of  the  equality,  that  is,  the  permanent 
value  of  the  surface,  notwithstanding  the  greater  or  less  ob- 
liquity of  the  angles ;  thus  obtaining  what  we  deduced  from 
-the  above  comparison,  and  generalize  with  reference  to 
two  constant  lineal  values,  base  and  altitude.  The  same 
would  happen  with  respect  to  the  equivalence  of  all  varia- 
ble quantities  differently  expressed,  could  we  reduce  their 
conceptions  to  such  clear  and  simple  formulas  as  those  of 
apparent  functions ;  for  example,  ^,  from  which,  whatever 
the  value  of  the  variable,  there  always  results  the  same 
value  of  the  expression,  which  is  constant,  to  wit,  i. 

288.  Let  not  these  investigations  be  imagined  useless.  In 
this,  as  in  many  other  questions,  it  happens  that  most  im- 
portant truths  aa^e  the  result  of  a  philosophical  problem 
which,  in  appearance,  is  merely  speculative.  Thus,  in  the 
present  case,  we  observe  Kant  explaining  tlie  principle  of 
causality,  in  an  inexact,  and,  as  we  understand  him,  in  an 
altogether  false  sense ;  but,  perhaps,  the  origin  of  his  equiv- 
ocation lies  in  his  considering  the  principle  of  c 
synthetic,  although  a  priori,  whereas  it  mi; 
as  analytic,  as  we  shall  show  when  treating  of  the  idea  of 
cause. 

In  consideration  of  the  great  importance  of  clear  and  dis- 
tinct ideas  on  the  present  subject,  we  will  in  a  few  words, 
sran  up  tiie  doctrine  we  have  explained  concerning  mediate 
and  immediate  evidence. 

There  is  immediate  evidence  when,  in  the  conception  of 
the  subject,  we  see  its  agreement  or  dis^reement  with  the 
predicate,  without  requiring  any  other  means  than  mere 
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reflection  on  the  meaning  of  the  terms.  Judgment  of  tMs 
class  are  with  propriety  called  analytic,  'becauae  we  haye 
only  to  analyze  the  conception  of  the  subject  to  find  there- 
in its  agreement  or  disagreement  with  the  predicate. 

There  is  mediate  evidence  when,  in  the  conception  of  the 
subject,  we  do  not  immediately  see  its  agreement  or  dis- 
agreement with  the  predicate,  and  therefore  have  to  call  in 
a  middle  term  to  make  it  manifest. 

290.  Here  arises  the  question  whether  judgments  of  me- 
diate evidence  are  analytic.  It  is  clear  that  if  we  mean  by 
analytic  only  those  in  which  we  have  solely  to  understand 
the  meaning  of  the  terms  in  order  to  see  the  agreement  or 
disagreement  of  the  predicate,  the  judgments  of  mediate 
evidence  cannot  be  called  analytic;  but  if  by  analytic 
judgment  we  mean  a  judgment  in  which  it  is  only  neces- 
sary to  decompose  the  conception  of  the  subject  in  order  to 
find  therein  its  ^reement  or  disagreement  with  the  pred- 
icate, we  must  say  that  the  judgments  of  mediate  evi- 
dence are  analytic,  and  the  means  employed  is  only  the 
formation  of  a  total  conception  containing  the  partial  con- 
ceptions, the  relation  of  which  we  seek  to  discover.  In  the 
union  of  these  partial  conceptions  there  is  a  synthesis,  it  is 
true ;  but  there  is  none  in  the  discovery  of  their  relation, 
for  this  is  done  by  analysis. 

A  judgment  is  not  the  less  analytic  because  formed  by 
the  union  of  different  conceptions ;  for  then  no  judgment 
would  he  analytic.  When  we  say,  man  is  rational,  the 
two  conceptions  of  animal  and  rational  enter  into  the  con- 
ception of  man,  biit  do  not  take  from  it  its  analytical  char- 
acter ;  for  this,  as  its  very  name  imports,  consists  in  the 
analysis  of  a  conception,  being  sufficient  to  show  certain 
predicates  in  it,  without  reference  to  the  manner  of  this 
conception's  formation,  whether  two  or  more  conce-'-- " 
are  united  in  it,  or  not. 
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291.  This  clearly  shows  in  what  mediate  evidence  con- 
sists. The  predicate  is  indeed  contained  in  the  idea  of  the 
subject;  but,  owing  to  the  limitation  of  our  iatellect,  either 
these  ideas  are  incomplete,  or  we  do  not  see  them  in  all 
their  extension,  or  else  we  do  not  well  distinguish  what  we 
la  a  confused  manner  perceive  in  them ;  and  hence,  to  know 
the  meaning  of  the  terms  does  not  enable  us  immediately 

i  that  the  predicate  is  contained  in  the  idea  of  the 
Moreover,  the  objects,  even  such  as  are  purely 
ideal,  are  presented  to  us  separately ;  and  hence,  not  know- 
ing the  sum  of  them  all,  we  pass  successively  from  one  to 
another,  discovering  their  mutual  relations  in  proportion  as 
we  approach  them, 

292.  It  may,  from  what  we  have  said,  be  inferred  that 
all  judgments  in  the  purely  ideal  order  are  analytic,  since 
every  cognition  of  this  order  ia  obt^ned  by  the  intuition  of 
whatever  is  more  or  less  complicated  in  the  conception,  and 
there  is  no  more  synthesis  than  is  necessary  to  bring  the 

ither,  by  uniting  their  conceptions  in  one  total 
ption,  which  serves  for  the  discovery  of  the  relation 
of  the  partial  conceptions, 

293.  The  x,  therefore,  of  which  Kant  speaks,  and  the 
removal  of  which  is  one  of  liie  most  important  problems 
of  philosophy,  is  nothing  more  than  the  faculty  possessed 
by  the  soul  to  unite  the  conceptions  of  different  things  in 
one  total  conception,  and  to  discover  in  it  their  mutual  re- 
lations. This  feculty  is  no  new  discovery,  for  the  schools 
have  all  recognized  it  under  one  name  or  another.  No  one 
ever  denied  to  the  intellect  the  faculty  of  comparing ;  and 
comparison  is  the  act  whereby  the  intellect  places  two  or 
more  objects  before  ita  sight  so  as  to  perceive  their  mutual 
relations.  In  this  act  the  intellect  forms  a  total  conception, 
of  which  the  conceptions  compared  are  a  part.  Thus  we 
have  seen  that  in  geometry  to  verify  the  mutual  relation 
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of  certain  figures,  we  construct  a  new  figure  which  includes 
them  all,  and  is  a  sort  of  field  whereon  the  comparison  is 
made. 

This  exposition  of  analytic  and  synihetic  judgments  will 
suilice  for  the  present ;  as  we  proposed  to  treat  of  them 
here  only  in  general,  and  as  related  to  certainty ;  conse- 
quently we  will  not  descend  to  their  particular  application 
to  various  ideas,  the  analysis  of  which  belongs  to  other 
parts  of  this  work. 


VICO  S    CHITEBIOH. 

294.  The  doctrine  of  Vice  on  the  criterion  of  truth  is 
connected  with  the  matter  of  the  preceding  chapters  on 
immediate  and  mectiate  evidence.  This  philosopher  thinks 
that  the  criterion  consists  in  having  made  the  truth  which  is 
known  ;  tliat  our  cognitions  then  only  are  completely  cer- 
tain, and  that  they  lose  their  certainty  in  proportion  as  the 
intellect  loses  its  character  of  cause  with  respect  to  its  ob- 
jects. God,  the  cause  of  all,  knows  every  thing  perfectly : 
creatures,  whose  causality  is  very  hmited,  are  very  limited 
in  their  cognitions ;  and  if  in  any  thing  they  may  be  likened 
to  the  infinite,  it  is  in  that  ideal  world  which  they  construct 
for  themselves,  and  extend  at  pleasure,  stopped  by  no  im- 
passable limits. 

Let  the  author  spealc  for  himself  "  The  terms  verum 
andfactumy  the  true  and  the  made,  are  used  one  for  the  other, 
in  the  Latin  lar^ui^e,  or,  as  the  schoolmen  say,  are  con- 
vertible.    IntelUgere,  to  understand,  is  the  same  as  to  read 
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■with  deamesa  and  to  know  with  evidence.  They  used 
cogitare  in  tlie  sense  of  the  Italian  pensare  e  andar  raccog- 
liendo  ;  ratio  with  them  meant  a  collection  of  numerical  ele- 
ments, and  also  the  gift  hy  which  man  is  distinguished 
from,  and  made  superior  to,  the  brute.  They  defined  man 
to  be  an  animal  participating  of  reason ;  animal  ratiords  far- 
iiceps ;  and  consequently  not  absolutely,  possessed  of  it.  As 
■words  are  the  signs  of  ideas,  so  also  are  ideas  the  signs  and 
representations  of  things.  Thus,  as  to  read,  legere,  is  to 
unite  the  elements  of  ivriting,  which  form  the  words ;  so  to 
understand,  intdligere,  is  to  unite  all  the  elements  which 
constitute  the  perfect  idea  of  any  thing.  Hence  we  infer 
that  the  doctrine  of  the  ancient  ItaUans  concerning  truth 
was  as  follows :  Truth  is  the  same  as  fact ;  and  conse- 
quently God  is  the  first  truth,  because  he  is  the  first  maker, 
factor  ;  the  infinite  truth,  because  he  made  aU  things ;  the 
absolute  truth,  because  he  represents  all  the  elements  of 
things,  both  internal  and  external,  for  he  contains  them. 
To  know  is  to  unite  the  elements  of  things :  hence  it  fol- 
lows that  thought,  cogitatio,  is  a  property  of  the  human 
mind;  and  intehigence  a  property  of  the  divine  mind, 
because  Grod  contains  all  the  internal  and  all  the  external 
elements  of  things,  and  therefore  he  unites  them,  and  he  it 
is  that  disposes  them ;  whereas  the  human  mind  limited  as 
it  is,  and  separated  from  all  that  is  not  itself,  may  bring  to- 
gether extreme  points,  but  cannot  unite  them ;  it  may  think 
of  things,  but  cannot  understand  them ;  and  this  is  why  it 
is  said  to  participate  of  reason,  but  not  to  possess  it.  Let 
us  explain  these  ideas  by  a  comparison.  Divine  truth  is  a 
solid  image  of  things,  a  sort  of  plastic  figure ;  human  truth 
is  an  image  on  a  plane,  it  has  no  depth,  but  is  a  sort  of 
painting.  Divine  truth  is  true,  because  God  knows  in  the 
same  act  by  which  he  disposes  and  produces ;  human  truth 
is  in  relation  to  things  which  man  in  hke  raannei  disposes 
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and  creates.  Science  ia  the  cognition  of  the  mode  in  which 
the  thing  is  made ;  a  cognition  in  which  the  mind  makes 
its  object^  siace  it  recoraposes  its  elements.  For  God,  who 
understands  every  thing,  the  object  is  a  soHd;  but  it  is  a 
surface  for  man  who  understands -only  the  esterior.  These 
points  being  settled,  in  order  that  we  may  more  easily  make 
them  harmonize  with  our  religion,  let  us  observe  that  the 
ancient  philosophers  of  Italy  identified  truth  and  fact,  for 
they  believed  the  world  to  be  eternal.  Thus  the  pagan 
philosophers  adored  a  Grod  who  always  operated  ad  extra, 
a  point  rejected  by  our  theology.  Wherefore  m  our  re- 
ligion, in  which  we  profess  that  the  world  was  created  in 
time,  and  out  of  nothing,  it  is  necessary  to  distinguish,  and 
identify  created  truth  with  what  is  made,  and  uncreated 
truth  with  what  is  begotten,  genito.  Thus  the  Sacred  Scrip- 
tures, with  an  elegance  truly  divine,  give  the  name  of  Hie 
Word  to  the  wisdom  of  God,  which  contains  in  itself  the 
ideas  of  all  things  and  the  elements  of  these  ideas.  In  the 
Word,  truth  is  the  comprehension  of  all  the  elements  of 
this  universe,  and  it  might  produce  infinite  worlds.  Trom 
these  elements,  known  and  contained  in  tlie  divine  omnip- 
otence, is  formed  the  Word  real  and  absolute,  known  by 
the  Father  from  all  eternity  and  begotten  by  him  also  from 
all  eternity."* 

295.  From  these  principles  Yico  deduces  some  very 
transcendental  consequences,  among  others,  the  explana- 
tion of  the  reason  why  our  sciences  are  divided  into  many 
branches,  and  that  of  the  different  grades  of  certainty  by 
which  they  are  distinguished.  Mathematics  is  the  most 
certain,  because  a  kind  of  creation  of  the  intellect,  which, 
starting  with  the  unity  of  a  point,  constructs  a  world  of 
forms  and  numbers  "by  prolonging  lines,  and  multiplying 

*AnHcnt  Wisihrn  of  Italy,  L,  1,  C.  1, 
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unity  even  to  infinity.  Thus  it  knows  wliat  it  prodiicea 
iteel:^  and  hence  it  la  that  the  theorems  commonly  held  to 
be  objecta  of  pure  contemplation  depend  upon  action  just 
as  the  problems  do.  Mechanics  is  a  less  certain  science 
than  either  geometry  or  arithemetic,  because  it  considers 
motions  as  realized  by  machines ;  and  physics  is  even  leas 
certain  yet,  because  it  does  not,  like  mechanics,  consider 
the  external  motion  of  circumferences,  but  the  internal  mo- 
tion of  their  centres.  There  is  still  less  certainty  in  sci- 
ences of  the  moral  order,  because  these  do  not  consider  the 
motions  of  bodies  arising  from  one  certain  and  common 
origin,  which  is  nature,  but  the  motions  of  the  soul,  often 
most  profound,  oft§n  also  capricious. 

"Human  science,"  he  says,  "owes  its  origin  to  a  defect 
of  the  human  mind ;  it  is  beyond  all  things  in  its  extreme 
limitation,  contains  nothing  of  what  it  seeks  to  know,  and 
is  consequently  unable  to  make  the  truth  to  which  it  as- 
pires. The  most  perfect  sciences  are  those  which  have 
expiated  the  vice  of  their  origin,  and  are  assimilated,  as  a 
creation,  to  divine  science,  tliat  is,  those  in  which  the  truth 
and  the  fact  are  mutually  convertible. 

"  From  what  proceeds,  we  may  infer  that  the  criterion 
of  truth,  and  the  rule  to  recognize  it,  is  to  Jmve  made  it: 
consequently,  the  clear  and  distinct  idea  of  our  mind 
which  we  have,  is  not  a  criterion  of  the  truth,  nor  is  it 
even  a  criterion  of  our  mind;  because  the  soul  does  not, 
by  knowing  itself,  make  itself;  and  not  making  itself,  it 
knows  not  in  what  way  it  knows  itself.  Since  human  sci- 
ence takes  abstraction  for  its  basis,  sciences  are  so  much 
the  more  uncertain,  as  they  more  nearly  approach  corporal 
matter.        ....... 

"  In  a  word,  the  true  and  the  good  are  convertible,  if 
what  is  known  as  true  derives  its  being  from  the  mind 
which  knows  it;  as  hnrhan  science  imitates  divine  science, 
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wherein  God,  by  knowing  the  true,  "begets  it  internally  in 
eternity,  and  makes  it  extemaUy  in  time.  The  communi- 
cation of  goodness  to  the  objects  of  his  thought  is  to  God 
the  criterion  of  the  true :  vidit  Deus  quod  essent  bona ;  to 
men  it  is  to  have  made  the  truth  which  they  know."* 

296.  Vico's  system  undeniably  shows  him  to  have  been 
a  profound  thinker,  and  to  have  carefully  meditated  the 
problems  of  iatelligence.  His  line  dividing  the  certainty  of 
sciences  is  exceedingly  interesting.  At  first  sight,  nothing 
is  more  specious  than  the  difference  marked  between  mar 
thematical,  natural,  and  moral  sciences.  Mathematics  is 
absolutely  certain,  because  the  work  of  the  understanding, 
it  ia  as  the  understanding,  which  constraeted  them,  sees 
them  to  be.  On  the  other  hand,  the  natural  and  moral 
science  regard  objects  independent  of  reason,  having  by 
themselves  an  existence  of  their  own ;  wherefore,  the  un- 
derstanding knows  little  of  them,  and  even  in  this  little  it 
13  the  more  liable  to  err  as  it  penetrates  deeper  into  a 
sphere  where  it  cannot  construct.  'We  call  this  system 
specious,  because  when  examined,  it  is  found  to  be  desti- 
tute of.  all  solid  foundation.  "We  recognize,  however,  a 
profound  thought  in  its  author ;  for  one  he  must  have  had 
to  consider  science  under  such  a  point  of  view. 

297.  The  understanding  knows  only  what  it  makes. 
This  proposition  sums  up  Vico's  whole  system ;  and  it 
must  have  some  foundation,  or  he  cannot  advance  one  step 
without  begging  hia  question.  Why  does  the  understand- 
ing know  only  what  it  makes  ?  Why  can  the  problem  of 
representation  have  no  possible  solution  out  of  causality  ? 
We  think  we  have  shown  another  origin  besides  this  in 
identity,  also  in  ideality  duly  connected  with  causality. 

298.  To  understand  is  not  to  cause.     There  may  be,  and 
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there  really  ia,  a  productive  intelligence;  but  tbc  act  of 
understanding  and  that  of  eanaing,  in  general,  offer  distinct 
ideas.  InteUigence  supposes  an  activity;  otherwise  that 
intimate  life  which  distinguishes  the  intelligent  being  ia 
inconceivable :  but  this  activity  does  not  produce  the  ob- 
jects imowa;  it  operates  in  an  immanent  manner  on  these 
objects,  presupposed  to  be  either  mediately  or  immediately 
in  union  with  the  intellect. 

299,  If  the  intellect  he  condemned  to  know  nothing  not 
made  by  itself,  it  is  difficult  to  conceive  how  the  act  of 
understanding  can  commence.  If  we  place  ourselves  in  the 
initial  moment,  we  shall  not  know  how  to  explain  the  de- 
velopment of  this  activity;  for,  if  it  can  only  know  what  it 
has  made,  what  is  it  to  understand  in  the  first  moment 
before  it  has  made  any  thing  ?  In  the  system  before  ns, 
the  intellect  has  no  object  but  what  it  has  itself  produced; 
but  to  understand,  without  an  object  understood,  is  a  con- 
tradiction, so  that  not  having  in  its  initial  moment  yet  pro- 
duced anything,  there  can  be  nothing  understood;  and, 
consequently,  intelligence  ia  inexplicable.  "We  cannot  sup- 
pose its  activity  to  be  blindly  exercised :  nothing  is  done 
blindly  when  there  is  question  of  representation,  and  the 
productive  activity  essentially  relates  to  things  represented 
as  represented.  So  fivr  as  the  problem  of  intelligence  is 
concerned,  it  makes  no  difference  that  these  are  produced 
externally,  with  an  existence  distinct  from  the  intellectual 
representation.  As  Vico  himself  explains,  human  reason 
knows  what  it  constructs  in  a  purely  ideal  world ;  and  God 
knows  the  Word  which  he  begets,  although  the  "Word  is 
not  without  the  divine  essence,  but  is  identified  with  it. 

300.  The  Neapohtan  philosopher,  not  satisfied  with  ap- 
plying his  system  to  human  reason,  makes  it  applicable  to 
all  intelligences,  not  excepting  the  divine ;  although  with  a 
praiseworthy  regard  for  religion,  he  endeavors  to  reconcile 
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his  ideological  doctrine  with  the  dogmas  of  Christianity. 
Truly,  the  problems  of  lEtelligence  carLnot  be  completely 
solved  without  greatly  oumulating  them.  To  trace  the 
footsteps  of  human  reason  does  not  aiaffice  to  make  ns  know 
the  human  understanding;  we  must,  moreover,  propose 
the  general  problem  of  intelligence  itself,  now  limited,  hke 
our  own,  to  faint  glimmerings,  now  dilating  itself  in  a  sea 
of  light  over  the  regions  of  infinity.  The  sublime  words, 
with  which  St.  John  commences  his  Gospel,  besides  the 
august  truth  taught  by  divine  inspiration,  involve  transcen- 
dental doctrines  of  an  importance  higher  than  can  be  found 
in  the  words  of  any  man,  even  if  considered  under  a  merely 
philosophical  point  of  view. 

When  Vico  identifies  truth  with  the  made,  he  is  aware 
that  he  must,  according  to  a  dogma  of  our  religion,  dis- 
tinguish between  what  is  created  and  what  is  uncreated. 
What  is  created  is  made ;  what  is  uncreated,  begotten. 
He  admires  the  divine  elegance  of  the  Holy  Scriptures 
in  calling  the  wisdom  of  God,  in  which  the  ideas  of  all 
things  are  contained,  and  the  elements  of  ideas  themselvM, 
his  Word :  but  when  he  would  explain  the  conception  of 
the  Word,  his  expressions  are  very  inexact ;  he  would 
have  us  understand,  so  it  would  seem,  that  the  Word  only 
results  from  the  elements  known  and  contained  in  the  di- 
vine omnipotence.  "  In  this  Word,"  he  says,  "  the  true  is 
the  comprehension  of  all  the  elements  of  this  universe; 
and  it  might  form  infinite  worlds :  from  these  elements, 
known  and  contained  in  the  divine  omnipotence,  is 
formed  the  Word  real  and  absolute,  known  by  the  Father 
from  all  eternity,  and  by  him  begotten  also  fi'om  all  eter- 
nity."* 

If  the  author  means  that  the  Woi-d  is  conceived  by  the 

*Aii<jient  Wiadom  of  Italy;  L.  1,  0.  1. 
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mere  knowledge  of  what  is  contained  in  the  divine  omnip- 
otence, his  assertioa  is  false ;  if  he  does  not,  hia  mode  of 
speaking  is  inexact. 

St  Thomas  asks  whether  any  relation  to  creature  be  con- 
tained in  the  name  of  the  Word:  '■'■utrum  in  nomme  YerU 
importetiir  respectus  ad  creaturam; "  and  he  resolves  the  ques- 
tion with  admirable  laconism  and  aolidity.  "I  reply  that  in 
the  Word  relation  to  creature  is  contained.  For  God,  bj 
knowing  himself,  knows  every  creature.  The  Word,  there- 
fore, conceived  in  the  mind,  is  representative  of  all  actually 
understood  by  it.  Wherefore  there  are  in  us  different 
words  according  to  the  different  things  we  understand. 
But  because  God  by  one  act  understands  both  himself  and 
all  things,  his  only  Word  is  expressive  not  only  of  the 
Father,  but  also  of  creatures.  And  as  the  science  of  God 
is,  with  respect  to  himself,  cognition,  but  with  respect  to 
creatures,  cognition  and  cause ;  so  the  Word  of  God  is 
expressive  only  of  what  is  in  God  the  Father,  but  both 
expressive  and  productive  of  creatures ;  and  this  is  why  it 
is  said  in  the  Thirty-second  Psalm :  "  He  said,  and  they 
were  made ;"  because  the  productive  reason  of  those  things, 
which  the  Father  makes,  is  contained  in  the  Word."* 

We  see  by  this  passage,  that,  according  to  St  Thomas, 
the  Word  also  expresses  creatures,  and  that  it  is  conceived 

*EespoEdeo  dioendum  quod'    V    1      'mp   ■!  t  p    t       d         t 
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not  only  by  tlie  cognition  of  them,  "but,  and  this  too,  pri- 
marily, by  the  cognition  of  the  divine  easenoe.  Elsewhere, 
the  Holy  Doctor  says :  "  The  Eather,  by  understandiog 
himself,  the  Son,  and  the  Holy  Ghost,  and  all  other  things 
included  in  His  science,  conceives  the  "Word,  in  such  a 
manner  that  the  whole  Trinity  is  expressed  in  the  Word, 
and  also  all  creatures."* 

301.  Another  doctrine  of  St.  Thomas  is  also  opposed  to 
this  system  of  Vico,  according  to  whom,  the  intellect  knows 
-  what  it  makes,  and  that  only,  and  because  it  makes  it; 
and  the  made  being  the  sole  criterion  of  the  true,  the  true 
and  the  made  are  convertible.  Vico  applies  this  doctrine 
to  the  divine  intelligence,  only  substituting  begotten  for 
made;  but  this  inverts  the  order  of  ideas,  since,  accord- 
ing to  our  mode  of  conceiving,  God  does  not  understand 
because  he  begete,  but  begets  because  he  understands :  in- 
telligence must  be  conceived  before  the  "Word  can  be  con- 
ceived. "In  whoever  understands,"  says  St.  Thomas,  "Sj/ 
the  very  fact  of  understanding,  something  proceeds  within 
him,  which  is  the  conception  of  the  thing  understood  com- 
ing from  the  intellective  power,  and  proceeding  from  its 
knowledge,  "f 

This  doctrine  of  St.  Thomas  confirms  the  opiniOTi,  ex- 
pressed above,  concerning  the  impossibiUty  of  explaining  the 
intellectual  act  solely  by  production.  To  produce  in  the  in- 
tellectual o  ier  't'sev'dently  necessary  to  understand;  and 
consequen  ly  m  the  m  .ial  moment  of  every  intelligence, 

•Patei"  en  m  te  g  nd  et  Filiuni,  et  Spiritum  Saoctum,  et  omnia 
alia  qnte  ejn  ntia      ntm  nttlr,  conoipit  Terbum,  nt  flic  tota  Trinitas 

Varbo  aica  am    muis  oreatura.    P.  l",  Q.  84',  A.l°,  ad  3°». 

t  Quieunque  antem  jutelligit,  ex  kos  ipso  yuod  intelligii,  prooedit  all- 
quid  intra  ipaum,  quod  eat  eonoeptJo  I'ei  intelleots  es  yi  iutellaotiTa  pro. 
venieQS  et  ex  ejiia  notitja  prooadeus.  Qunoi  quidem  conception  em  tos  eig- 
nifioat,  et  dioitur  vevbum  cordis,  Bignific&tum  verbo  voois.     P.  1',  Q.  S'l', 
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the  productive  act  cannot  be  performed  without  intuition 
of  the  object.  St  Thomas  Bpeaks  in  this  same  sense  of 
divine  things,  &s  much  as  one  can  so  speak ;  he  does  not 
found  the  divine  intelligence  on  the  generation  of  the 
Word,  but  rather  the  generation  of  the  "Word  on  the  divine 
intelligence.  God,  according  to  St.  Thomas,  begets  the 
Word  because  he  understands,  but  doea  not  understand 
because  he  begets,  St.  Thomas  comprises  in  tlie  Word 
the  expression  of  every  thing  contained  in  God ;  for  he  pre- 
supposes the  divine  intelligence,  by  -which  he  makes  it  pos- 
sible to  speali  or  utter  the  Word.  This,  then,  is  the  order 
of  conceptions;  understanding,  object  understood,  word 
proceeding  ftom  the  act  of  understanding,  whereby  the 
intelligent  being  expresses,  or  sa,ys  to  itsel:^  the  thing  un- 
derstood. Th^e  ideas  applied  to  God,  aje:  God  the 
Father  understanding ;  divine  essence  and  all  that  it  con- 
tains understood;  Word  or  Son  generated  by  this  intel- 
lectual act,  expre^ive  of  all  that  is  contained  in  the  gener- 
ative act. 

302.  We  have  no  disposition  to  blame  Vico ;  we  have 
only  endeavored  to  mark  the  inexactness  of  his  words, 
doing  him,  at  the  same  time,  the  jmtice  to  beUeve  that  he 
understood  things  differently  from  what  he  explained  them, 
which,  indeed,  he  has  not  succeeded  in  doing  with  due  clear- 
ness. Let  us  now  consider  his  system  under  less  subtte 
points  of  view. 

If  the  made  be  admitted  as  the  only  criterion  of  the 
true,  the  understanding  is  obviously  excluded  from  com- 
munication with  all  that  it  has  not  itself  produced.  And 
not  having  made  itself,  it  cannot  know  itself.  "  The  soul," 
says  Vico,  ' '  knowing  itself  does  not  make  itself  and  there- 
fore knows  not  in  what  manner  it  knows."  Thus  abstractr 
ing  the  problem  of  intelligibility  proposed  in  our  twelfth 
chapter,  Yico  denies  to  our  soul  a  criterion  of  itself,  for  the 
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sole  reason  that  it  is  not  its  own  cause.  Identity,  therefore, 
far  from  being  an  origin  of  representation,  as  was  proved 
in  our  eleventh  chapter,  is  incompatible  with  it ;  nothing 
can  know  itself,  becanae  nothing  baa  made  itself. 

Hence  results  a  very  grave  error ;  for  it  may  be  inferred 
that  not  even  God  can  know  himself,  since  he  is  not  his 
own  cause.  It  is  not  enough  to  say  that  he  knows  himself 
in,  the  Word,  since  the  Word  is  impossible  if  intelligence 
be  not  supposed, 

303.  The  whole  world  of  reality,  distinct  from  that  of 
intellectual  being,  will  forever  remain  unknown  in  Vico's 
system,  which,  for  this  reason,  leads  to  the  most  rigid  skep- 
ticism. What  does  he  admit  1  The  cognition  by  the  mind 
of  tlie  mind's  own  work ;  and  in  this  are  comprised  the  acts 
of  consciousness  and  all  the  purely  ideal  objects  which  we 
create  in  it.  This,  also,  is  admitted  by  the  skeptics,  no  one 
of  whom  would  deny  that  we  have  consciousness,  and  that 
there  is  an  ideal  world  the  work  of  this  consciousness,  or  at 
least  attested  by  it. 

If,  then,  we  admit  no  criterion  of  truth  but  the  made,  we 
open  the  door  to  skepticism,  and  abandon  the  world  of 
reality  to  iis  ourselves  in  that  of  appeai-ance.  Neverthe- 
less, so  strange  are  human  opinions,  Vico  thought  directly 
the  contrary ;  he  believed  that  only  with  his  system  was  it 
possible  to  refute  skepticism.  It  is  curious  to  hear  him  say 
with  perfect  seriousness :  "  The  only  means  of  destroying 
skepticism  is  to  take  this  for  the  criterion  of  truth,  that  every 
one  is  certain  of  the  truth  which  he  makes." 

But  what  is  the  foundation  of  so  odd  an  opinion?  Let 
us  listen  to  the  philosopher  himself,  who  says,  indeed, 
many  good  things,  but  does  not  show  how  they  may  tend 
to  the  overthrow  of  skepticism:  "Skeptics  are  always 
repeating  that  tilings  seem  to  them,  but  that  they  do  not 
know  what  they  really  are.     They  confess  effects,  and  cons&- 
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quentlj  concede  causes  to  them;  tut  they  aasert  that  they 
do  not  know  these  causes,  because  they  do  not  know  the 
genus  or  form  according  to  which  things  are  made.  Admit 
these  propositions,  and  retort  them  thus:  the  comprehension 
of  canses  which  contains  all  the  genera  and  all  the  forms 
under  which  effects  are  produced,  and  the  appearances  of 
■which  the  skeptic  confe^edly  sees,  although  be  denies  that 
he  Imows  their  real  essence,  is  found  in  the  first  truth  which 
comprises  all,  and  in  which  all,  even  to  the  last,  are  con- 
tained. And  siacc  this  truth  comprises  all  truths,  it  is  in- 
finite, it  excludes  none,  and  it  has  a  superiority  over  every 
body,  which  is  only  an  effect.  This  truth  is  consequently 
something  spiritual;  in  other  words,  it  is  God,  the  God  of 
the  Christian.  By  this  we  must  measure  human  truth ;  for 
human  truth  is  that  truth,  the  elements  of  which  we  have 
co-ordinated  within  us,  and  which,  by  means  of  certain 
postulates,  we  may  extend  and  follow  to  infinity.  By  co- 
ordinating these  truths  we  know  and  make  them  at  one 
and  the  same  time;  and  this  is  why,  in  this  case,  we  have 
the  genus  and  the  form  according  to  which  we  make."* 

"We  discover  nothing  in  this  refatation  of  skepticism  cal- 
culated to  destroy  it  Even  supposing  all  to  admit  the 
Drinciple  of  causality,  which  all  do  not  admit,  vrhat  aid  can 
he  draw  from  this  principle,  when  he  makes  the  work  of 
that  very  understanding,  which  must  make  use  of  it^  the 
only  criterion?  If  causality  he  the  only  criterion  of 
truth,  the  understanding  is  isolated,  and  cannot,  in  the 
order  of  effects,  take  one  step  beyond  what  it  has  itself 
produced;  and,  in  the  order  of  causes,  it  cannot  ascend 
higher  than  itself;  for,  were  it  so  to  ascend,  it  would  know 
things  not  made  hy  itself,  would  know  its  own  cause. 
With  this  supposition  the   skeptics  must  triumph;  cog- 
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nition  is  confined  to  the  internal  world,  to  simple  appear- 
ances ;  and  wken  one  would  go  out  of  these,  he  stumbles 
against  the  only  criterioa  which  opposes  the  cognition  of 
all  not  made  by  the  understanding  itself,  We  do  ib.en  see 
reality,  but  are  separated  from  it  by  an  impassable  abyss. 
The  world  in  itself  may  be  any  thing  we  choose  to  suppose 
it ;  but  with  respect  to  us,  it  will  he  nothing.  This  law 
applies  to  every  intelligence,  so  that  vitahty  can  only  he 
known  by  the  first  cause. 

Theae  consequences,  inadmissible  as  they  are,  if  we 
would  not  throw  ourselves  unreservedly  into  the  tide  of 
skepticism,  are  nevertheless  inevitable  in  Vice's  system. 
An  original  way  truly  of  comhatting  skepticism,  thus  to 
throw  open  its  widest  gates ! 


OHAPTEE    XXXI. 


CONTINUATIOK   C 


S04.  If  the  Neapolitan  philosopher's  criterion  be  any- 
where admissible,  it  can  only  be  in  ideal  truths ;  for  as 
these  are  absolutely  cut  off  from  existence,  we  may  well 
suppose  them  to  be  known  even  by  an  undei-standing 
which  has  not  in  reality  produced  them.  So  fer  as  known 
by  the  understanding  they  involve  no  reality,  and  conse- 
c^uently  no  condition  that  exacts  any  productive  force  not 
referable  to  a  purely  ideal  order.  In  this  order  the  Human 
reason  seems  really  to  produce.  If  we,  for  example,  take 
geometry,  we  shall  readily  perceive  that,  even  in  its  pro- 
fouudest  parts  and  in  its  greatest  complications,  it  is  only  a 
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kind  of  intellectual  construction,  wherein  tliat  only  is  to  be 
found  wMch  reason  lias  placed  tkere. 

Eeason  it  is  ■whicli  by  force  of  perseverance  has  succeeded 
in  uniting  elements  and  SO  deposing  them  as  to  attain  that 
wonderftil  result,  of  -which  it  may  sa,y  with  truth :  this  is  my 
work. 

If  we  carefiiUy  observe  the  development  of  the  science 
of  geometry,  we  shall  perceive  that  the  extended  series  of 
axioms,  theorems,  problems,  demonstrations  and  solutions, 
begins  with  a  few  postulates,  and  that  it  goes  on  with  the 
aid  of  fhe  same,  or  othei'S  discovered  by  reason  according 
to  the  demands  of  necessity  or  utility. 

What  is  a  line?  A  series  of  points.  The  hne,  then,  is 
an  intellectual  construction,  and  involves  only  the  succes- 
sive fluxions  of  a  point.  "What  is  a  triangle  1  An  intel- 
lectual construction  wherein  the  extremities  of  three  lines 
are  united.  What  is  a  circle  ?  Also  an  intellectual  con- 
struction; the  space  enclosed  by  a  circumference  formed 
by  the  extremity  of  a  line  revolved  around  a  point.  What 
are  all  other  curves  ?  Lines  described  by  the  movement  of 
a  point  governed  by  a  certain  law  of  inflexion.  What  is 
a  surface  ?  Is  not  its  idea  generated  by  the  motion  of  a 
line,  just  as  that  of  a  solid  is  generated  by  the  motion  of  a 
surface  ?  And  what  are  all  -fche  objects  of  geometry  but  lines, 
surfeces,  and  solids  of  various  kinds,  combined  in  various 
ways  ?  Universal  arithmetic,  whether  arithmetic  properly 
so  called,  or  algebra,  is  a  creation  of  the  understanding. 
Number  is  a  collection  of  units,  and  it  is  the  understand- 
ing that  collects  them.  Two  is  only  one  and  one,  and  three 
only  two  and  one ;  and  thus  with  aU  numerical  values. 
The  ideas  expressiug  these  values  consequentiy  contain  a 
creation  of  our  mind,  are  its  work,  and  include  nothing  not 
placed  there  by  it. 

We  have  already  observed  that  algebra  is  a  kind  of  lan- 
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giiage.  lis  rules  are  partly  conveatlonal,  and  its  most 
complicated  fomnilas  may  be  reduced  to  a  conventional  prin- 
ciple. Tate  one  of  tlie  simplest:  a"=l:  but  why  is  it? 
Because  af—a^" ;  why?  Beeatise  there  is  a  conventional 
usage  to  mart  division  by  the  remainder  of  the  exponents : 
and  consequently  — ,  which  is  evidently  equal  to  one,  may 


305.  These  observations  seem  to  prove  Vice's  system  to 
be  really  true,  so  far  as  pure  mathematics,  that  is,  science 
of  the  purely  ideal  order,  is  concerned, 
the  same  may  be  said  of  it  in  relation  to  other  S' 
for  example,  metaphysics ;  but  we  shall  not  follow  it  far- 
ther, since  it  is  not  easy  to  find  a  ground  free  from  conflict- 
ing opinions.  Moreover,  having  shown  how  iar  Tico's 
system  is  admissible  in  mathematics,  we  have  thereby  given 
a  solution  to  difficulties  to  which  it  is  subject  in  its  other 


306.  That  in  a  purely  ideal  order  the  understanding  con- 
structs is  undeniable,  and  the  schools  agree  in  this.  There 
is  no  doubt  that  reason  supposes,  combines,  compares,  de- 
duces; operations  which  are  inconceivable  without  some 
tind  of  intellectual  construction.  The  understanding  in  tiiis 
case  tnows  what  it  mates,  because  its  work  is  present  to 
it :  when  it  combines  it  knows  that  it  combines ;  when  it 
compares  or  deduces,  it  tnows  that  it  compares  or  deduces ; 
when  it  builds  upon  certain  suppositions,  which  it  has  it- 
self established,  it  tnows  in  what  they  consist,  since  it  rests 
upon  them. 

S07.  The  understanding  linows  what  it  makes ;  but  th^ 
is  not  all  that  it  tnows ;  for  it  has  truths  which  neither  are 
nor  can  be  its  worts,  since  they  are  the  basis  of  all  its 
worts,  as,  for  example,  the  principle  of  contradiction.  Can 
the  impossibflity  of  a  thing  being  and  not  being  at  the  same 
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time  be  said  to  be  tie  work  of  our  reason  V  Assuredly  not. 
Eeason  itself  is  impossible  if  this  principle  be  not  supposed ; 
the  \inderstanding  finds  it  in  itself  as  an  absolutely  neces- 
sary law,  as  a  condition  sj'iie  quo.  non  of  all  its  acts.  Here, 
tlien,  Yico's  criterion  fails :  "  the  understanding  kno-ws  only 
the  truth  it  makes :"  and  yet  the  understanding  knows  but 
does  not  make  the  truth  of  the  principle  of  contradiction. 

308.  Factsofconsciousnessare  known  by  reason,  although 
they  are  not  its  production,  These  facta  are  not  only  pres- 
ent to  consciousness,  but  are  also  objects  of  the  combina- 
tions of  reason :  here,  then,  Vico's  criterion  again  fails. 

309.  Although  in  those  things  that  are  a  purely  intel- 
lectual work,  the  understanding  knows  what  it  makes,  it 
does  not  make  whatever  it  chooses ;  for  then  we  should 
have  to  say  that  science  is  perfectly  arbitrary :  instead  of 
the  geometrical  results  we  now  have,  we  might  have  others 
as  numerous  as  the  individuals  who  deal  in  lines,  sur- 
faces, and  solids.  This  shows  reason  to  he  subject  to  cer- 
tain laws,  its  constructions  to  be  connected  with  conditions 
which  it  cannot  abstract.  One  of  these  conditions  is  the 
principle  of  contradiction,  which  would,  were  it  to  Ml, 
annihilate  all  knowledge.  True,  by  a  series  of  intellectual 
constructions  one  may  ascertain  the  size  of  a  sphere ; 
but  can  two  understandings  obtain  two  different  values  of 
it?  They  cannot,  for  that  would  be  an  absurdity:  they 
may  choose  different  ways,  or  express  their  demonstrations 
and  conclusions  in  different  terms ;  hut  the  value  is  the 
same :  if  there  be  any  discrepancy,  it  is  because  one  or  the 
other  has  fallen  into  an  error. 

310.  If  we  thoroughly  examine  this  matter,  we  shall 
perceive  that  the  intellectual  construction,  of  which  Vico 
speaks,  is  a  fact  generally  admitted.  There  are  in  this 
philosopher's  system  two  new  things,  the  one  good,  the 
other  bad;  the  good,  is  to  have  indicated  one  reason  of  the 
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certainty  of  mathematics ;  the  bad,  is  to  have  exaggerated 
the  value  of  his  criterion. 

We  have  said  that  his  system  expressed  a  fact  generally 
recognized,  but  exaggerated  hy  him.  The  understanding 
undoubtedly  creates,  in  some  sense,  ideal  sciences ;  but  in 
what  sense  ?  Solely  by  taking  postulates,  and  combining 
it^  data  in  various  ways.  Here  ends  its  creative  power, 
for  in.  these  postulates  and  combinations  it  discovers  truths 
not  placed  there  by  itself. 

"What  is  the  triangle  in  the  purely  ideal  order?  A 
creation  of  the  understanding,  which  disposes  the  lines  in 
a  triangular  form,  and,  preserving  this  form,  modifies  it 
in  a  thousand  ways.  Thus  far  there  is  only  one  postulate 
and  different  combinations  of  it :  but  the  properties  of  the 
triangle  flow  by  absolute  necessity  from  the  conditions  of 
the  postulate :  the  understanding,  however,  does  not  mske 
these  properties,  it  discovers  them.  The  example  of  the 
triangle  is  applicable  to  all  geometry.  The  understanding 
takes  a  postulate ;  this  is  its  free  work,  but  it  must  not 
come  in  conflict  with  the  principle  of  contradiction.  IVom 
this  postulate  flow  absolutely  necessary  consequences,  in- 
dependent of  intellectual  action,  and  involving  an  absolute 
truth  known  by  the  xmderstanding  itself.  Consequently  it 
is  false  to  say  of  them  that  it  makes  them.  Suppose  a  man 
so  to  place  a  body,  that,  left  to  itself,  it  will  fall  to  the 
ground :  is  it  the  man  who  gives  it  the  force  to  fidl  ?  Cer- 
tainly not,  but  nature.  The  man  only  supplies  the  con- 
dition necessary  for  the  force  of  gravity  to  produce  its 
effect :  when  once  the  condition  is  performed,  the  Ml  is 
inevitable.  Here,  then,  is  a  simile  which  shows  clearly  and 
exactly  what  happens  in  the  purely  ideal  order.  The  un- 
derstanding performs  the  conditions ;  from  them  flow  other 
truths,  not  made,  but  known,  by  the  understanding.  This 
truth  is  absolute,  is  as  the  force  of  gravity  in  the  order  of 
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eas.  Hence  we  see  what  is  admissible,  and  what;  inad- 
)  in  Vico's  system.  The  power  of  combination,  a 
\y  recognized  iact,  ia  admissible ;  the  exaggeration 
of  this  fact  extended  to  all  truths,  when  it  only  comprises 
postulates  in  their  various  combinations,  is  inadmissible. 

The  rules  of  algebra  are  conventional  inaamuch  as  they 
relate  to  the  expression,  for  this  might  evidently  have  been 
different.  Supposing,  however,  the  expression,  the  develop- 
ment of  the  rules,  is  not  conventional,  bnt  necessary.  In 
the  expression  —  the  number  of  times  the  quantity  has 
entered  as  factor  might  clearly  have  been  expressed  in  infi- 
nite ways ;  but  supposing  the  present  to  have  been  adopt- 
ed, the  rule  is  not  conventional,  but  absolutely  necessary ; 
since  whatever  the  expression,  it  is  always  ceitain  that  the 
division  of  a  cjuantity  by  itself;  with  distinct  exponents, 
gives  for  result  the  diminution  of  the  numberof  times  it  has 
entered  as  factor :  this  is  denoted  by  the  remainder  of  the 
exponents ;  and  consequently  if  the  ntimber  of  times  be 
equal  in  the  dividend  and  the  divisor,  the  result  will  be 
=0.  Thus  we  see  that  even  in  algebra,  what  the  under- 
standing has  to  do,  is  to  perform  the  conditions,  and  express 
them  as  seems  to  it  best :  but  here  its  free  work  ends,  for 
necessary  truths  result  from  these  conditions ;  and  these  it 
does  not  make,  but  only  knows. 

311.  Vico's  merit  in  this  point  consists  in  having  ex- 
pressed a  very  clear  idea  of  the  cause  of  the  greater  certainty 
of  the  purely  ideal  sciences.  In  these  the  understanding 
itself  performs  the  conditions  upon  which  it  has  to  build  its 
edifice ;  it  chooses  the  ground,  forms  the  plan,  and  raises 
the  construction  conformably  to  it.  In  the  real  order  this 
ground  is  already  designated,  just  as  are  the  plan  of  the 
edifice  and  the  materials  for  its  construction.  In  both  cases 
it  is  subject  to  the  general  laws  of  Season,  but  with  this 
10 
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■difference,  tliiLt  in  the  purely  ideal  order,  it  has  to  regard 
these  laws  and  nothing  else ;  but  in  the  real  order,  it  can- 
not abstract  the  obj  ects  considered  in  themselves,  and  is  con- 
demned to  submit  to  all  tlie  inconveniences  they  are  of  a 
nature  to  cause.  We  will  explain  these  ideas  by  an  example. 
If  we  would  determine  the  relation  of  the  sides  of  a  triangle 
under  certain  conditions,  we  have  only  to  suppose  the  con- 
ditions and  attend  to  them.  The  ideal  triangle  is  in  our  un- 
derstanding a  perfectly  exact,  and  also  a  fixed,  thing.  If  we 
suppose  it  to  be  an  isosceles  triangle  with  the  relation  of  the 
sides  to  the  base  as  seven  to  five,  this  ratio  is  absolute,  im- 
mutable, so  long  as  the  supposition  remains  unchanged.  In 
all  oiir  operations  upon  these  data,  we  are  liable  to  mistakes 
of  calculation,  but  no  error  can  arise  &om  inexactness  of 
data.  The  underetanding  knows,  indeed,  for  what  it  knovre 
ia  its  own  work.  K  the  triangle  be  not  purely  ideal,  but 
realized  upon  paper,  or  on  the  ground,  the  understanding 
vatallates  because  those  conditions,  which,  in  the  purely  ideal 
order,  it  fixes  with  all  exactness,  cannot  be  transfen'ed  in 
like  manner  to  the  real  order ;  and  even  were  they  trans- 
ferred, the  understanding  would  have  no  means  of  appre- 
ciating them.  Therefore,  Tico  says,  with  great  truth,  that 
our  cognitions  lose  in  certainty  in  the  same  proportion  as 
they  are  removed  from  the  ideal  order  and  swallowed  up 
in  the  reality  of  things. 

312-  Dugald  Stewart  probably  had  in  view  this  doctrine 
of  Vico  when  he  explained  the  cause  of  the  greater  cer- 
tainty of  mathematical  sciences.  It  does  not,  he  says, 
depend  upon  axioms,  but  upon  definitions;  that  is,  he 
adopts,  with  a  slight  modification,  the  system  of  the  Nea- 
politan philosopher,  that  the  mathematical  are  the  most 
certain,  because  they  are  an  intellectual  construction  founded 
upon  certain  conditions  placed  by  the  understanding  and 
expressed  by  the  definition. 
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This  difference  between  the  purely  ideal  and  tlie  real 
order  did  not  escape  the  scholastics.  They  were  accustomed 
to  say  that  there  was  no  science  of  contingent  and  particu- 
lar, but  only  of  necessary  aod  universal  things.  In  the 
place  of  contingent  substitute  realily,  since  all  finite  reality 
is  contingent ;  and  instead  of  universal  put  ideal,  since  the 
purely  ideal  is  all  universal ;  and  you  will  have  the  same 
doctrine  enunciated  in  distinct  words.  It  is  not  easy  to 
show  exactly  how  fiir  modem  philosophers  have  availed 
themselves  of  the  scholastic  doctrine,  in  so  far  as  the  dis- 
tinction between  pure  and  empirical  cognitions  is  con- 
cerned; but  it  is  certain  that  some  very  clear  passages 
upon  these  questions  are  to  be  found  in  the  worhs  of  the 
scholastics.  It  would  not  be  strange  if  some  moderns,  par- 
ticularly Germana,  whose  laboriousness  is  proverbial,  espe- 
cially in  matters  of  erudition,  had  read  them.  (27) 


CHAPTEE    XXXII. 


'    COMMON    SENSE. 


313.  Common  sense  is  an  exceedingly  vague  expression. 
It  should,  like  all  expressions  which  contain  many  and  dif- 
ferent ideas,  be  considered  under  two  aspects :  tbat  of  its 
etymological,  and  that  of  its  real  value.  These  two  values 
are  not  always  the  same ;  they  are  sometimes  greatly  dis- 
crepant ;  but  even  in  their  discrepancy,  they  usually  pre- 
serve intimate  relations.  We  must  not,  in  order  duly  to 
appreciate  the  meaning  of  such  expressions,  confine  our- 
selves to  their  philosophical,  and  contemn  their  vulgar 
meaning.     In  the  latter  there  is  often  a  profound  j 
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phy ;  for,  in  such  oases,  the  vulgar  sense  is  a  kind  of  pre- 
cious sediment  left  "by  tlie  flow  of  reason  upon  the  word 
during  many  ages.  It  thna  happens  that  in  measure,  as  the 
vulgar  sense  is  understood  and  analyzed,  the  philosophical 
question  is  determined,  and  the  most  intricate  questions 
solved  with  the  greatest  iacility. 

314.  It  is  remarkable,  that  hesidra  the  corporal  senses 
there  should  be  another,  caUed  common  sense.  Sense:  This 
word  excludes  reflection,  all  reasoning,  all  combination; 
nothing  of  this  kind  enters  into  the  meaning  of  the  word 
to  sense.  When  we  sense,  the  mind  is  rather  passive  than  ac 
tive ;  it  does  nothing  of  itself ;  it  does  not  give,  it  receives ; 
it  suffers,  hut  does  not  perform,  an  action.  This  analysis 
leads  US  to  a  very  important  result,  and  this  is,  the  separa- 
tion from  common  sense  of  all  that  upon  which  the  mind 
exercises  its  activity ;  and  the  determination  of  one  char- 
acter of  tliis  criterion,  which  is,  with  respect  to  conunon 
sense ;  the  understanding  has  nothing  to  do  but  submit  iteelf 
to  a  law  perceived,  to  an  instinctive  and  unavoidable  ne- 


315.  (hmmon:  This  word  excludes  all  individuality,  and 
shows  the  object  of  common  sense  to  be  general  to  all  men. 

The  simple  facts  of  consciousness  are  facts  of  sense,  but 
not  of  common  sense ;  the  mind  feels  them  when  it  ab- 
stracts objectiveness  and  generality ;  what  it  experiences 
within  itself  is  an  experience  exclusively  its  own,  and  one 
which  has  no  connection  with  others. 

The  word  common  shows,  the  objects  of  this  criterion  to 
be  common  to  all  men,  and  consequently  referable  to  the 
objective  order,  since  the  purely  subjective,  as  such,  is  lim- 
ited to  the  individual,  and  in  no  wise  affects  what  is  gen- 
eral. So  exact  is  this  observation,  that  in  ordinary  lan- 
guage no  internal  phenomenon,  however  extravagant,  is 
I  to  common  sense,  provided  it  be 
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i  simply  with  abstiaction  fiom  it%  lel  ition  to  the 
object.  If  a  man  says :  I  expenem  e  such  or  such  a  beiisa 
tion,  I  seem  to  see  such  or  such  a  thing,  common  sense  m 
not  against  him ;  but  if  he  says,  such  or  such  a  thmg  is  in 
such  a  manner,  and  the  asseitionisextravag'int,  it  is  against 
him,  for  this  is  contrary  to  common  sense. 

316.  I  beheve  the  expression  common  sense  to  denote 
a  law  of  our  mind,  apparently  differing  according  to  the 
different  cases  to  which  it  applies,  but  in  reality  and  apart 
from  its  modifications,  only  one,  always  the  same,  consist- 
ing in  a  natural  inclination  of  our  mind  to  give  its  assent 
to  some  truths  not  attested  by  consciousness  nor  demon- 
strated by  reason,  necessary  to  all  men  in  order  to  satisfy 
the  wants  of  sensitive,  intellectual,  and  moral  life. 

If  the  fact  be  agreed  on,  the  name  is  of  little  moment : 
whether  common  sense  be  or  be  not  the  most  adequate  to 
signify  it,  is  a  philological,  not  a  philosophical,  queption. 
What  we  have  to  do,  is  to  inquire  if  this  inclination  of 
which  we  have  spoten,  really  exists,  under  what  forms  it 
ia  presented,  to  what  cases  it  is  applicable,  and  how  iar,  and 
to  what  degree  it  may  be  considered  a  criterion  of  truth. 

Evidently  this  iuclination  cannot,  in  the  compUcation  of 
the  acts  and  faculties  of  our  soul,  and  in  the  multitude  and 
diversity  of  the  objects  offered  to  it,  always  be  presented 
with  the  same  character ;  it  must  undergo  various  modifica- 
tions capable  of  causing  it  to  be  considered  as  a  distinct 
^t,  although  in  reality  stiU  the  same,  transformed  in  a 
suitable  manner.  The  best  means  of  avoiding  a  confu- 
sion of  ideas,  will  be  to  designate  the  various  cases  iu  which 
the  exercise  of  this  inclination  occurs. 

317.  We  at  once  detect  it  in  the  ease  of  truths  imme- 
diately evident.  The  understanding  neither  does  nor  can 
prove  them,  and  yet  it  must  assent  to  them,  or  perish  like 
a  flame  that  baa  nothing  to  feed  upon.     The  p 
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one  or  more  of  these  primitive  trutlis  is  au  indispensable 
condition  to  intellectual  life ;  without  them  intelligence  is 
an  absurdity.  HerSj  then,  we  find  all  that  is  comprised  in 
the  definition  of  common  sense :  the  impossibility  of  proof ; 
an  intellectual  necessity,  which  must  be  satisfied  by  assent ; 
and  an  irresistible  and  universal  inclination  to  give  this 
assent. 

Is  there  any  objection  to  calling  this  inclination  common 
sense  ?  For  myself,  I  shall  not  dispute  upon  words ;  I  mark 
the  feet,  and  this  is  all  I  need  do  in  philosophy.  I  grant 
that  the  inclination  to  assent  is  not,  in  treating  of  imme- 
diate evidence,  usually  called  common  sense,  and  this  not 
without  a  reason.  In  order  that  the  word  sense  may  be 
properly  applied  to  it,  the  understanding  ought  to  feel 
rather  than  know:  but  in  immediate  evidence  it  knows 
rather  than  feels.  However  this  may  be,  I  repeat  that  the 
name  is  of  no  account ;  yet,  it  would  not  be  dif&cult  to 
find  this  criterion  of  truth  called  by  grave  authors  common 
sense.  What  I  wish  is  to  establish  this  law  of  our  nature 
inclining  us  to  give  our  assent  to  certain  truths,  indepen- 
dently of  consciousness  and  ratiocination. 

318.  Not  immediate  evidence  alone  has  this  irresistible 
inclination  in  its  favor ;  mediate  evidence  also  has  it.  Our 
understanding  necessarily  assents,  not  only  to  first  prin- 
ciples, but  also  to  all  propositions  clearly  connected  with 
them. 

The  natural  inclination  to  assent  is  not  limited  to  the 
subjective  value  of  ideas ;  it  also  extends  to  their  objective 
value.  "We  have  already  seen  that  this  objectiveness  is  not 
directly  demonstrable  a  priori,  and  yet  we  stand  in  need 
of  it.  If  our  understanding  is  not  to  be  lii^jited  to  a  purely 
ideal  and  s^ibjective  world,  we  must  know  not  only  that 
things  seem  to  us,  as  they  do  with  mediate  or  immediate 
evidence,  but  also  that  they  really  are  such  as  they  seem 
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to  "be.  It  ia  then  necessary  to  assent  to  the  objeetiveness  of 
ideas,  and  we  find  within  ourselves  an  irresistible  and  nni- 
veisal  inclination  to  such  an  assent. 

319.  What  we  have  said  of  immediate  and  mediate  evi- 
dence relatively  to  the  objective  value  of  ideas,  is  tnie,  not 
only  in  the  purely  intellectual,  but  also  in  the  moral  order. 
The  soul,  endowed  as  it  is  with  free  will,  needs  rules  for 
its  direction ;  if  first  int«lleetiial  principles  are  necessary  in 
order  to  know,  moral  principles  are  not  less  so  in  order  to 
will  and  work.  What  truth  and  error  are  to  the  under- 
standing, good  and  evil  are  to  the  -will.  Besides  the  life 
of  the  rmderstanding,  there  is  a  life  of  the  will ;  the  one, 
without  principles  on  which  to  rest,  is  annihilated;  the 
other,  as  a  moral  being,  perishes,  or  becomes  an  inconceiv- 
able absurdity,  if  it  have  no  rule,  the  observation  or  vio- 
lation of  which  constitutes  its  perfection  or  imperfection. 
Here  is  another  necessity  for  the  assent  to  certain  moral 
truths,  and  another  reason  of  this  irresistible  and  universal 
inclination  to  assent, 

I  would  here  remarlt,  that  as  it  is  not  enough  in  the 
intellectual  order  to  know,  but  it  is  also  necessary  to  act, 
and  one  of  the  principles  of  action  is  perception  by  the 
senses ;  so  moral  truths  are  not  only  known  but  felt.  When 
they  are  offered-  to  the  mind  the  understanding  assents  to 
tiiem  as  unshaken,  and  the  heart  embraces  them  with  en- 
thusiasm and  love. 

320.  Sensations  considered  as  purely  subjective  do  not 
meet  the  wanta  of  sensitive  life.  We  must  be  sure  that 
our  sensations  correspond  to  an  external  world,  real  and 
true,  not  phenomenal.  '  Men  do  not  ordinarily  possess 
either  the  capacity  or  the  time  requisite  to  investigate  the 
philosophical  qu^tions  of  the  existence  of  bodies,  and  to 
decide  for  or  against  Berkeley  and  his  followers.     What  is 

s  perfect  certainty  that  bodies  do  exist,  that  sen- 
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sations  have  an  external  object  in  reality.  All  men  have 
this  certaint/  when  they  assent  with  an  irresistible  force  to 
the  objectireness  of  ideas,  that  is,  to  the  existence  of  bodies. 

321.  Faith  in  human  aathority  furnishes  us  with  another 
case  of  this  wonderful  instinct.  Both  the  individual  and 
society  require  faith :  without  it  society  and  fiimily  would 
be  impossible ;  the  individual  would  be  condemned  to  iso- 
lation, and,  therefore,  to  death.  The  speech  of  man,  the 
human  race  itself,  would  disappear  were  it  not  for  faith. 
This  belief  has  distinct  grades  according  to  different  cir- 
cumstances, but  it  always  esists;  man  is  inclined,  by  a 
natural  instinct,  to  believe  his  fellow  man.  When  many 
men  speak,  and  none  raise  their  voices  against  them,  the 
force  of  this  inclination  increases  in  the  same  proportion  as 
the  number  of  witness,  until  it  becomes  irresistible.  Who 
doubts  the  existence  of  Rome  ?  And  yet,  the  greater  part 
of  us  only  know  it  upon  the  authority  of  other  men. 

What  foundation  has  faith  in  human  authority  ?  Most 
men  are  ignorant  of  the  philosophical  reasons  which  may 
be  assigned ;  but  their  faith  is  not  therefore  less  lively  than 
that  of  philosophers.  But  why  is  this  so?  Because  there 
is  a  necessity,  and  at  its  side  an  instinct  to  be  satisfied. 
Man  must  believe  in  man,  and  he  believes.  And  here 
note  well,  that  the  greater  the  necessity,  the  greater  the 
faith.  The  very  ignorant  and  imbecile  believe  all  that  is 
told  them ;  they  make  other  men  their  guide,  and  blindly 
follow  them.  The  tender  child,  knowing  nothing,  aban- 
dons itself  to  the  absolute  belief  of  the  greatest  marvels : 
the  word  of  those  around  is  to  it  an  invaluable  criterion  of 
truth. 

S22.  Besides  the  cases  of  first  intellectual  and  moral 
principles,  the  objectivenesa  of  ideas  and  sensations,  the 
weight  of  human  authority,  man  must  give  his  instanta- 
neous assent  to  certain  truths,  which,  although  he  might. 
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had  lie  the  time,  demonstrate,  he  cannot  now,  lieeanse  ao 
suddenly  are  they  presented  to  Mm,  that  they  exact  an 
immediate  formation  of  judgment,  and,  sometimes,  also 
action.  In  all  these  cases,  there  is  a  natural  inchnation  im- 
pelling us  to  assent. 

Hence  it  is  that  we  instinctively  judge  it  impossible,  or 
little  less  than  impossible,  to  cause  a  determinate  effect,  by 
a  fortuitous  combination ;  as,  for  example,  to  form  a  page 
of  Virgil  by  a  chance  mixture  of  types,  or  to  hit  the  bull's 
eye  of  a  target  without  taking  aim,  and  other  similar 
things.  In  this  there  is  assuredly  a  philosophical  reason, 
but  one  not  known  to  common  people.  There  is  evidence 
of  this  reason  in  the  theory  of  probabilities :  it  is  a  distinct 
appHcation  of  the  principle  of  causahty,  and  of  the  natural 
opposition  of  our  understanding  to  supposing  an  effect  with- 
out a  cause,  and  order  where  there  is  no  ordering  intelli- 
gence, 

823.  Arguments  of  analogy,  are  in  human  life  necessary 
in  infinite  cases.  How  do  we  know  that  the  sun  will  rise  to- 
morrow? By  the  laws  of  nature.  How  do  we  know  that 
these  will  continue  in  force  ?  Evidently,  we  must  finally 
recur  to  analogy.  The  sun  will  rise  to-morrow,  because  it 
has  risen  to-day ;  it  rose  yesterday,  and  it  has  never  failed 
to  rise.  How  do  we  know  that  spring  will  again  bring 
flowers,  and  autumn  fruits  ?  Because  it  has  so  happened 
in  former  years.  Men  ordinarily  do  not  know  the  reasons 
which  might  be  given  for  founding  the  argument  from 
analogy  on  the  constancy  of  the  laws  of  nature,  and  on  the 
relation  between  certain  physical  causes  and  determinate 
effects ;  but  their  assent  is  requited  and  given. 

324.  In  all  the  cases  cited,  excepting,  perhaps,  that  of 
immediate  evidence,  the  inclination  to  assent  may  be,  and 
really  is,  called  common  sense.  The  reason  of  tMs  excep- 
tion is,  that  in  this  case,  altiiough  there  is  no  demon- 
ic* 
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stration,  the  predicate  is  nevertheless  most  clearly  seen 
contained  in  the  idea  of  the  subject;  hut  in  the  other  eases 
there  is  neither  demonstration  nor  this  vision.  Man  as- 
sents by  a  natural  impulse ;  and  if  any  thing  is  objected  to 
his  belief,  he  does  not  call  attention  to  his  conception,  as  in 
immediate  evidence,  but  is  completely  disconcerted,  and 
knows  not  what  to  answer;  he  then  applies  to  the  ob- 
jection, not  the  name  of  error,  nor  of  abstu-dity,  but  that 
of  estravagance,  of  something  contrary  to  common  sense. 

Suppose,  for  example,  a  hijtle  grain  of  sand  to  be  mixed 
with  a  great  heap,  and  some  one  to  come  and  say :  I  will 
put  my  hand  into  the  heap,  and  instantly  draw  out  the  one 
grain  hidden  there.  "What  will  yon  object  to  such  a  one? 
What  will  the  beholders  reply  ?  Nothing ;  or,  looking  at 
each  other  in  perfect  surprise,  they  will  exclaim :  "  What 
extravagance  I  He  has  no  common  sense  1"  Or  suppose 
some  one  to  say,  that  all  we  see  is  nothing,  that  there  is  no 
external  world,  that  we  have  no  body,  or  that  all  told  us 
of  the  existence  of  a  city  called  London  is  untrue.  Who- 
ever hears  such  madness,  knows  not  what  to  answer ;  but 
he  repels  it  by  a  natural  impulse,  and  the  mind  feels  that 
this  is  nonsense  without  stopping  to  examine. 

825.  We  shall  now  inquire  whether  common  sense  be  a 
certain  criterion  of  truth,  whether  it  he  so  in  all,  or  in  what 
cases,  and  what  characters  it  must  have  in  order  to  be  an 
infallible  criterion. 

Man  cannot  lay  aside  his  nature :  when  it  speaks,  reason 
will  not  allow  it  to  he  ignored.  A  natural  inclination, 
simply  because  it  is  natural,  is  in  the  eyes  of  phOosophj 
something  highly  respectable :  it  ia  the  province  of  reason 
and  free  will  not  to  allow  it  to  go  astray.  What  is  natural 
to  man  is  not  always  so  perfectly  fixed  as  it  is  in  brutes, 
where  instinct  is  blind  as  it  must  be,  whei'e  there  is  neither 
reason,  nor  free  will.     The  exercise  of  man's  natural  incli- 
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nations  is  subordinate  to  bis  reason  and  free  -will,  and,  con- 
sequently, when  these  are  called  instincts,  the  word  has  a 
very  different  meaning  irom  what  it  has  when  applie 
brutes.  What  happens  in  the  moral  order  is  s' 
in  the  intellectual.  We  have  not  only  our  heart  to  watch, 
but  also  our  understanding ;  both  are  subject  to  the  law  of 
perfectibihty ;  the  objects  which  they  offer  to  us  are  good 
and  evil,  truth  and  error.  Nature  herself  shows  us  which 
one  we  ought  to  choose,  but  does  not  force  our  choice ;  life 
and  death  are  before  us,  we  may  select  the  one  we  please. 

326.  There  is  in  man,  independently  of  the  action  of  free 
will,  a  quality  which  oftentimes  has  the  effect  of  turning 
his  natural  inclinations  from  their  object ;  it  is  wealmesB, 
Hence,  it  is  nothing  extraordinary  for  these  inclinations  to 
be  so  distorted  as  to  lead  to  error  instead  of  truth,  and  this 
renders  it  necessary  to  determine  what  characters  common 
sense  should  have,  in  order  to  he  an  absolutely  infallible 
criterion, 

327.  We  will  point  out  the  conditions,  such  as  we  con- 
ceive them  to  be,  of  true  and  never-erring  common  sense. 

First  Condition. — That  the  inclination  be  every  way  irre- 
sistible, so  that  one  cannot,  even  by  the  aid  of  reflection, 
resist  or  avoid  it 

Second  Condition. — That  every  truth  of  common  sense  be 
absolutely  certain  to  the  whole  human  race.  This  con- 
dition follows  from  the  first. 

Third  Gondilion.— That  every  trath  of  common  sense 
stand  the  test  of  reason. 

Fourtit  Condition. — That  every  truth  of  common  senso 
have  for  its  object  the  satisfaction  of  some  great  necessity 
of  sensitive,  intellectual,  or  moral  life. 

328.  When  possessed  of  all  these  characters,  the  crite- 
rion of  common  sense  is  absolutely  infallible,  and  may 
defy  skeptics  to  assign  a  case  wherein  it  has  failed.     The. 
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higher  tlie  degree  in  which,  the  conditions  are  satisfied,  the 
more  certain  will  the  criterion  be.  We  will  explain  this 
by  a  few  examples. 

There  is  no  doubt  that  ordinary  men  make  their  sensa- 
tions so  far  objective  as  to  transfer  what  passes  within 
themselves  to  the  exterior,  without  distinguishing  between 
the  subjective  and  the  objective.  Thus,  when  they  con- 
sider colors  to  be  in  things  themselves,  they  do  not  take 
the  green,  for  example,  to  be  the  sensation  of  the  green, 
but  a  thing  certain,  a  quality,  or  whatever  else  it  may  be 
called,  inherent  in  the  object.  But  in  reality  this  certainly 
is  not  so.  The  cause  of  the  sensation  is  in  the  external  ob- 
ject; such  a  disposition  of  facts  also  as  to  produce  through 
the  medium  of  light  the  impression  called  green.  Common 
sense  here  deceives ;  for  philosophical  analysis  convicts  it 
of  error.  But  here  common  sense  has  not  the  requisite 
conditions.  In  the  first  place,  it  ought  to  stand  the  test  of 
reason ;  so  soon  as  we  reflect  upon  the  ease,  we  discover  au 
illusion  as  fair  as  innocent.  Moreover,  it  is  not  irresistible, 
for  our  assent  is  withheld  the  instant  we  are  convinced  of 
the  illusion.  Neither  is  the  assent  universal,  for  not  all 
philosophers  have  it.  Nor  is  it  indispensable  to  the  satis- 
faction of  some  great  necessity  of  life.  It  therefore  has  no 
one  of  the  conditions  just  laid  down.  What  we  have  said 
of  sight  is  applicable  to  the  other  senses.  What  is  the 
value  of  the  testimony  of  common  sense  inasmuch  as  it 
leads  us  to  make  sensations  objective  ?  We  will  answer 
this  question. 

A  certainty  that  sensations  correspond  to  external  ob- 
jects is  necessary  to  the  wants  of  life.  Upon  this  all  men 
without  exception  are  agreed.  Reflection  cannot  despoil 
ns  of  our  natural  inclination ;  and  although  reason,  when 
most  it  cavils,  may  shake  the  foundations  of  this  belief,  it 
never  succeeds  in  convicting  it  of  error.     Even  they  who 
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give  the  most  weight  to  such  cavils,  cannot  prove  that 
"bodies  do  not  exist:  they  can  only  say  that  we  do  not 
know  that  they  exist. 

The  natural  inclination  then  possesses  upoh  this  point 
all  the  characteristics  necessary  to  elevate  it  to  the  rank  of 
an  infallible  criterion :  it  is  irresistible,  universal,  satisfies  a 
great  necessity  of  life,  and  stands  the  test  of  reason. 

As  to  qualities,  the  direct  objects  of  sensation,  it  is  not 
necessary  for  tis  that  they  exist  in  bodies  themselves ;  it  is 
enough  that  these  bodies  have  something  which  produces 
in  us,  in  some  way  or  other,  a  corresponding  impression. 
It  is  of  little  moment  whether  a  green,  or  orange  color  be, 
or  he  not,  a  quality  of  objects,  so  long  as  they  have  some 
quality  which  produces  in  us  the  sensation  of  green,  or 
orange  color,  as  the  case  may  be.  The  ordinary  wants  of 
life  are  not  at  all  affected  by  this  question ;  and  man's  re- 
lations with  the  sensible  world  would  not  be  disturbed  by 
the  generalization  of  philosophical  analysis.  There  is,  per- 
haps, a  kind  of  disenchantment  of  nature,  since,  despoiled 
of  sensations,  it  is  not  nearly  so  beautifial ;  but  the  enchant- 
ment still  continues  with  most  men ;  and  philosophy  itself, 
except  in  brief  moments  of  reflection,  is  subject  to  it ;  and 
even  in  these  moments  it  experiences  an  enchantment  of  a 
different  kind,  as  it  considers  how  much  of  the  beauty 
attributed  to  objects,  belong  to  man  in  his  own  right,  and 
that  the  simple  exercise  of  a  sensible  being's  harmonious 
feculties  suf&ces  to  make  the  whole  universe  glow  with 
splendor  and  glory,  (28) 
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329.  The  instinctive  feith  in  human  authority,  of  which 
we  have  just  treated,  is  a  iact  attested  by  experience,  and 
one  which  no  philosopher  has  presumed  to  call  in  doubt. 
This  feith,  duly  directed  by  reason,  constitutes  one  crite- 
rion of  truth.  The  errors  to  which  it  may  sometimes 
lead  are  inherent  in  human  weakness,  and  are  amply  com- 
penaated  for  by  the  advantages  derived  from  it  by  society 
and  individuals. 

A  celebrated  writer  undertook  to  include  all  criteria  in 
that  of  human  authority,  resolutely  affirming  "  common 
consent,  semus  communis,  to  be  to  us  the  only  seal  of 
truth."*  His  system,  as  strange  as  erroneous,  in  which 
words  as  unHke  as  smsus  and  consensm  are  confounded,  is 
defended  with  that  eloquent  exaggeration  characteristic  of 
its  eminent  author ;  but  profound  philosophy  does  not  al- 
ways accompany  eloquence.  The  sad  fate  of  this  genius,  as 
brilliant  as  erring,  shows  the  results  of  such  a  doctrine ;  it 
opens  an  abyss  which  swallows  up  all  truth,  and  the  author 
himself  was  tlie  first  to  ^1  into  it.  To  appeal  to  the 
authority  of  others  in  all  things,  and  for  all  things,  is  to 
despoil  the  individual  of  every  criterion,  to  annihilate  them 
all,  not  excepting  the  very  one  he  attempts  to  establish. 
It  is  inconceivable  how  such  a  system  could  have  found 
favor  with  so  gifted  an  intellect.  We  feel,  when  reading 
the  eloquent  pages  of  its  development,  an  undefinable  pain 

"  LBinenaais,  Essai  stir  PJndifftrenee  en  Matiirs  de  Religiaa.     T,  3,  C.  13. 
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to  see  such  brilliant  passages  sc[uandered  on  the  repetition 
of  all  the  common-places  of  skepticism,  ending  in  a  most 
glaring  paradox,  and  the  least  philosophical  sj^stem  im- 
aginable. 

Lamennais  calls  common  sense  the  only  criterion ;  nev- 
ertheless, we  have  only  to  glance  at  the  others  to  be  con- 
vinced that  this  new  criterion  is  sterile,  and  could  not  pro- 
dnce  them. 

330.  The  testimony  of  consciousness,  in  the  first  place, 
cannot  rest  in  any  seuse  upon  the  authority  of  others. 
Formed  as  it  is  by  a  series  of  acts  intimately  present  to  out 
own  mind,  and,  as  without  it,  it  is  not  possible  for  us  even 
to  conceive  individual  thought,  it  must  evidently  exist  prior 
to  the  application  of  any  criterion,  since  no  criterion  is  pos- 
sible to  him  who  does  not  think. 

Under  a  scientific  aspect  nothing  can  be  weaker  than  his 
pretended  refutation  of  JDescartes'  principle.  "When,  trying 
to  rise  from  his  methodical  doubt,  JDescartes  establishes  this 
proposition,  /  think,  Aerefore  I  am,  he  passes  an  immense 
abyss,  and  lays  in  the  clouds  the  comer-stone  of  the  edi- 
fice he  is  about  to  raise ;  for,  strictly  speaking,  we  cannot 
say  I  think,  we  cannot  say  /  am,  we  cannot  say  ikerejore, 
or  affirm  anything  as  a  consequence."* 

Descartes'  principle  merited  a  more  careful  examination 
irom  whoever  would  invent  a  system.  To  oppose  to  it 
that  we  cannot  say  therefore,  is  to  repeat  the  worn-out  argu- 
ment of  the  schools  ;  and  to  affirm  that  we  cannot  say  1 
think,  is  to  contradict  a  fact  of  consciousness  not  denied 
even  by  skeptics.  In  place  of  this,  we  will  explain  at  due 
length  what  is,  or  at  least,  what  ought  to  be,  the  sense  of 
Descartes'  principle. 

If,  according  to  Lamennais,  we  cannot  say  I  think,  still 
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less  can  wc  say  that  others  think ;  and  as  iiis  system  recog- 
nizea  one  only  criterion,  common  consent,  which  absolutely 
needs  the  thought  of  others,  it  follows  that  Lamennais  haa 
laid  his  corner-stone  higher  in  the  clouds  than  he  who 
founded  philosophy  upon  a  fact  of  consciousness. 

331.  A  criterion,  especially  when  it  pretends  to  be  the 
only  one,  ought  to  have  these  two  conditions :  to  apply  to 
all  cases,  and  not  to  suppose  another.  Now  the  criterion 
of  common  consent  is  precisely  that  which  is  farthest  from 
possessing  these  conditions :  prior  to  it  is  the  testimony 
of  consciousness ;  prior  also  to  it  is  the  testimony  of  the 
senses,  for  we  cannot  know  the  consent  of  others  if  sight 
or  hearing  do  not  make  us  certain  of  it. 

332.  In  many  cases  this  criterion  is  impossible ;  in  many 
others  it  is  esceedingly  diflicult  if  not  wholly  impossible. 
To  what  point  is  common  consent  needed  ?  If  the  word 
common  refers  to  the  whole  human  race,  how  are  the  suf- 
frages of  all  mankind  to  be  recognized  ?  If  the  consent  need 
not  be  unanimous,  to  what  point  does  the  contradiction,  or 
the  simple  non-assent  of  some,  destroy  the  legitimacy  of  the 
criterion  ? 

333.  Lamennais'  error  consists  in  taking  the  effect  for 
the  cause,  and  the  cause  fbr  the  effect.  We  detect  certain 
truths,  upon  which  all  men  are  agreed,  and  we  say :  the 
guaranty  that  each  one  is  right  is  the  consent  of  all.  If  we 
analyze  this  well,  we  shall  perceive  that  the  rea.son  of  each 
individual's  certainty  is  not  the  consent  of  others ;  but  on 
the  contrary  the  reason  why  aR  agree  is  that  each  one  for 
himself  feels  obhged  to  give  his  assent.  In  this  universal 
voting  of  the  human  race,  each  one  gives  his  own  vote,  im- 
pelled in  a  certain  sense  by  nature  herself;  and  as  all  ex- 
perience the  same  impulse,  all  vote  alike.  Lamennais  saya 
every  one  votes  in  the  same  way,  because  all  vote  so ; 
but  he  does  not  observe  that  then  the  voting  could  never 
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begin  nor  end.  This  comparison  is  not  an  aceideEtal  satire, 
but  a  strictly  pliilosophical  argument,  to  wMch  tliere  can  be 
no  reply ;  it  suffices  to  show  the  system  of  Lamennais  to 
be  unfounded  and  contradictory ;  just  as,  on  the  other  band, 
it  indicates  the  origin  of  the  equivocation,  the  taking  the 
effect  for  the  cause. 

334.  Lamennais,  in  order  to  prove  his  criterion  to  be  the 
only  one,  appeals  to  the  testimony  of  consciousness.  In  our 
opinion  this  testimony  estabhshes  directly  the  contrary. 
Who  ever  -waited  for  the  authority  of  others  to  be  certain  of 
the  existence  of  bodies  ?  Do  we  not  see  even  brutes,  by  force 
of  a  natural  impulse,  making,  in  their  own  way,  their  sensa- 
tions objective  ?  Had  we  not  in  giving  our  assent  to  the  words 
of  men  some  other  criterion  than  coromon  consent,  we  could 
never  believe  any  one,  for  the  simple  reason  that  it  would 
be  impossible  to  be  certain  of  what  others  say  or  thiak 
without  beginning  by  believing  some  one.  Does  the  child 
refer  to  the  authority  of  others  before  giving  faith  to  what 
its  mother  recounts  ?  Does  it  not  rather  obey  the  natural 
instinct  communicated  to  it  by  the  beneficent  hand  of  the 
Creator  ?  It  does  not  believe  because  all  believe ;  but  all 
children  believe  because  each  one  of  them  believes :  their 
individual  belief  does  not  spring  from  a  general  belief,  but 
rather  the  general  belief  is  formed  from  the  assemblage  of 
individual  behefe ;  it  is  not  natural  because  universal,  but 
universal  because  natural, 

335.  Lamennais'  chief  argument  consists  in  this :  that  in 
certain  cases  in  order  to  make  sure  of  the  truth  relatively 
to  the  other  criteria,  we  appeal  to  that  of  common  consent, 
and  that  folly  itself  is  only  the  deviation  from  this  consent. 
If  you  ten  a  man  that  his  eyes  deceive  him  as  to  an  object 
which  he  sees,  he  instinctively  turns  to  other  men,  and 
asks  them  if  they  do  not  see  it  in  the  same  way.  If  all 
agree  that  he  is  wrong,  and  he  is  satisfied  they  are   in 


Hosed  byGoOgle 


234:  FUNDAMENTAL   rHILOSOPHY.  [Be.  I. 

earnest,  lie  will  experience  a  momentary  vacillation  of  Ms 
faith  in  tlie  testimony  of  sight;  he  will  approach  the  oh- 
ject^  will  tate  a  different  position,  or  adopt  whatever  other 
means  may  seem  to  him  best  suited  to  make  sure  that  he  is 
right.  If  he  still  sees  the  object  in  the  same  way,  and  the 
same  persons  and  others  who  arrive  persist  in  assuring 
him  that  the  thing  is  not  as  he  sees  it^  he  will  distrust  the 
testimony  of  sight,  and  believe  himself  subject  to  some 
infirmity  affecting  his  sight.  To  this  is  the  argument  of 
laraennais  reduced.  What  results  from  it?  Nothing  to 
support  the  system  of  common  consent.  True,  the  other 
criteria  are,  iu  exceptional  circumstances,  liable  to  error ;  in 
certain  cases  when  a  doubt  arises  an  appeal  is  taken  to  the 
testimony  of  others :  hut  why  ?  Simply,  in  order  to  make 
sure  that  one  has  not  labored  under  one  of  those  derange- 
ments to  which  human  misery  is  subject.  "We  know  that 
what  is  natural  is  general ;  and  he  who  doubts  inquires  of 
others,  that  he  may  ascertain  if  he  has  by  some  accident 
been  out  of  his  ordinary  natural  state.  Who  sees  not  the 
unreasonableness  of  raising  an  exceptional  means  to  the 
rank  of  sole  and  general  criterion?  Who  sees  not  the 
extravagance  of  asserting  that  we  are  assured  of  the  tes- 
timony of  the  senses  by  tiie  authority  of  other  men,  solely 
because,  in  extreme  cases  fearing  some  derangement  of  our 
organs,  we  ask  others  if  something  appears  to  them  as  it 
does  to  us  ? 

336.  Greater  exaggeration  we  cannot  have  than  that  of 
Lamennais,  when  he  affirms  "that  the  exact  sciences  are 
also  founded  on  common  consent ;  that  in  this  they  enjoy 
no  privilege,  and  that  the  very  term  &cad,  is  one  of  those 
empty  titles  under  which  man  seeks  to  conceal  his  weak- 
ness ;  that  geometry  itself  only  exists  by  virtue  of  a  tacit 
convention,  a  convention  which  may  be  thus  expressed : 
ive  are  obliged  to  hold  such  prindples  to  be  certain,  and  we  pro- 
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nounce  every  one  a  rebel  to  common  sense,  that  is,  to  the  authority 
of  the  number,  who  shaU  demand  a  demansb-alion  of  them.'' 
This  is  an  intolerable  exaggeration.  Tlie  aigumente  which 
he  adduces  in  his  notes  to  prove  the  intrinsic  uncertainty 
of  mathematics  are  exceedingly  feeble ;  and  some  of  tbem 
might  make  us  suspect  the  author  of  tbe  Essai  sicr  Slndif 
ference  to  be  a  less  profound  pMltsopher  than  T 
writer, 

I  am  not  ignorant  of  "what  has  been  advanced  i 
the  certainty  of  the  exact  sciences,  nor  of  the  difficulties 
they  present  when  called  before  the  tribunal  of  metaphysics. 
In  the  first  Yolume  of  .Protestantism  compared  wiHi  Gatko- 
lidty,  I  consecrated  a  chapter  to  what  I  call  instinct  of 
faith ;  and  this  instinct^  I  there  maintained,  also  exercises 
its  influence  upon  the  exact  sciences.  These  I  do  not 
place  above  moral  adencea;  I  esteem  these  latter  the 
more ;  but  I  must  avoid  an  exaggeration  that  would  de- 
stroy tbcm  all. 


CHAPTBE    XXSIT. 


337.  In  concluding  this  book,  I  wish  to  give  a  summary 
of  my  views  on  eertaiaty,  wherein  I  shall  show  the  con- 
nection between  the  doctrines  exposed  in  the  different 
chapters. 

When  philosophy  meets  a  necessary  fact  its  duty  is  to 
accept  it.  Such  a  fact  is  certainty.  To  dispute  its  exist- 
ence, is  to  dispute  the  splendor  of  the  sun  at  mid-day. 
Mankind  are  certain  of  many  things ;  philosophers,  skeptics 
not  excluded,  are  equally  so.     Absolute  skepticism  is  im- 
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Setting  aside  tlie  question  of  certainty,  philosophy  is  free 
from  extravagance,  and  is  established  in  the  domain  of  rea- 
son ;  it  can  there  esamine  how  we  acquire  certainty,  and 
upon  what  it  is  baaed. 

The  human  race  .is  endowed  with  certainty  as  a  quality 
annexed  to  life,  a  spontaneous  result  of  the  development  of 
the  soul's  faculties.  Certainty  is  natural ;  consequently  it 
precedes  all  philosophy,  and  is  independent  of  the  opinions, 
of  men.  Por  the  same  reason  the  question  of  certainty,  al- 
though important  to  the  knowledge  of  the  laws  to  which 
our  mind  is  subject,  is,  and  always  will  be,  unproductive  of 
practical  results.  It  is  a  dividing  line  fixed  by  reason  lest 
at  any  time  something  should  descend  from  the  realm  of 
abstraction  prejudicial  to  society  or  iadividuals.  Thus  from 
its  first  investigations,  philosophy  forms  a  kind  of  alliance 
with  good  sense ;  they  mutually  promise  never  to  be  hostile 
to  each  other. 

When  we  examine  the  foundations  of  certainty  a  ques- 
tion arises  upon  the  first  principle  of  human  cognitions : 
does  it  exist,  and  what  is  it? 

This  question  may  have  a  double  meaning.  It  may 
either  mean  a  primitive  truth  containing  all  others,  as  the 
seed  does  plants  and  finiits ;  or  simply  a  resting-point  The 
former  gives  rise  to  the  question  of  transcendental  science ; 
the  latter  is  the  cause  of  the  disputes  in  the  schools  on  the 
preference  of  different  truths  in  relation  to  the  dignity  of 
first  principle. 

If  truth  esists,  there  must  be  means  of  knowing  it,  hence 
the  question  of  the  value  of  criteria. 

There  is  in  the  order  of  being  one  truth,  the  origin  of  all 
truths,  G-od,  who  is  also  in  the  absolute  intellectual  order 
the  origin  of  aU  truths.  In  the  human  intellectual  order 
there  is  no  one  truth,  the  origin  of  all  others;  neither  is  there 
in  the  real,  nor  in  the  ideal  order.     The  philosophy  of  the 
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me  can  "be  of  no  account  in  establishing  transcendental 
science.  The  doctrine  of  absolute  identity  is  an  absurdity ; 
"besides,  it  explains  nothing. 

The  problem  of  representation  is  here  proposed.  The 
representation  may  be  of  identity,  causality,  or  ideality. 
The  last  is  founded  on  the  preceding,  but  is  distinct 
from  it. 

Besides  the  problem  of  representation  we  examined  that 
of  immediate  intelligibility,  a  difficult  problem,  but  one  of 
the  greatest  importance  to  a  perfect  knowledge  of  the  world 
of  intelligences. 

The  disputes  on  the  value  of  different  principles,  as  to 
which  has  the  right  to  be  called  fundamental,  originate  in  a 
confusion  of  ideas.  We  attempt  to  compare  things  of  very 
diverse  orders,  whereas  this  is  impossible.  Descartes'  prin- 
ciple is  the  enunciation  of  a  simple  fact  of  consciousness ; 
that  of  contradiction,  an  objective  truth,  the  indispensable 
condition  of  every  cognition :  that  of  the  Cartesians  is  the 
expression  of  a  law  of  our  mind.  The  three,  each  in  its  own 
way  and  sphere,  are  necessary ;  no  one  of  them  is  totally 
independent  of  the  others ;  the  ruin  of  any  one  destroys 
our  intelligence. 

"We  have  various  criteria;  but  they  may  all  be  reduced 
to  three :  consciousness,  or  internal  sense,  evidence,  and 
intellectual  instinct,  or  common  sense.  Consciousness  em- 
braces all  facts  intimately  present  to  our  soul  as  purely  sub- 
jective; evidence  extends  to  all  objective  truths,  upon 
which  our  reason  is  exercised ;  intellectual  instinct  is  the 
natural  inclination  to  assent  in  cases  which  lie  without  the 
domain  of  consciousness  and  evidence. 

The  intellectual  instinct  obliges  ua  to  give  an  objective 
value  to  ideas ;  in  this  case  it  mingles  with  the  truths  of 
evidence,  and  is,  in  ordinary  language,  confounded  ■with 
evidence. 
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"When  the  intellectual  instinct  operates  upon  non-evident 
ohjecte  and  inclines  ua  to  aasent,  it  is  called  common  sense. 

Consciousness  and  the  intellectual  instinct  constitute  the 
other  criteria. 

The  criterion  of  evidence  includes  two  things :  the  ap- 
pearance of  ideas,  which  belongs  to  consciousness  ;  the  ob- 
jective value,  existing  or  possible,  which  belongs  to  the 
intellectual  instinct. 

The  testimony  of  the  senses  also  has  two  parte :  sensa- 
tion as  purely  subjective,  and  this  pertains  to  consciousness ; 
and  the  behef  in  the  objectiveness  of  sensations,  and  this 
pertains  to  the  intellectual  instinct 

The  testimony  of  human  authority  is  composed  of  that 
of  the  senses,  which  place  us  in  relation  with  our  fellow- 
men,  and  that  of  the  intellectual  instinct,  which  induces  us 
to  believe  them. 

Not  everything  is  susceptible  of  proof;  but  every  cri- 
terion stands  the  test  of  reason.  The  criterion  of  con- 
sciousness is  a  primitive  fact  of  our  nature ;  m  that  of  evi- 
dence we  discover  the  indispensable  condition  of  the  exist- 
ence of  reason  itself;  in  that  of  the  intellectual  instinct  by 
which  we  maie  our  ideas  objective,  is  found  a  law  of  our 
nature  likewise  indispensable  to  the  very  existence  of  rea- 
son ;  in  that  of  common  sense,  properly  so  called,  is  the  in- 
stinctive assent  to  truths,  which,  when  examined,  are  seen 
to  be  perfectly  reasonable ;  in  that  of  the  senses,  and  m  that 
of  human  authority,  we  discover  the  same  thing  as  in  the 
other  cases  of  common  sense,  which  is  a  means  of  satisfy- 
ing the  necessities  of  sensation,  intellectual,  and  moral  life. 
The  criteria  do  not  conflict  with,  but  mtitnally  aid  and 
confirm  each  other.  Neither  is  reason  at  war  with  nature, 
nor  nature  with  reason ;  both  are  necessary  to  us ;  both 
direct  us  with  certainty,  although  they  are  both  liable  to 
eiT,  since  they  belong  to  a  hmited  and  very  feeble  being. 
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338.  The  philosophy  which  considers  man  only  under  a 
single  aspect  ia  incomplete,  and  in  danger  of  becoming 
ialse.  So  far  as  certainty  is  concerned,  we  must  bear  ia 
mind  this  last  observation :  to  become  excessively  exclu- 
sive is  to  place  one's  self  on  the  brink  of  error.  We  may 
analyze  if  we  will  the  sources  of  truth ;  but  we  must  not 
lose  sight  of  their  connection  when  examining  them  sepa- 
rately. To  begin  by  conceiving  a  system,  and  then  making 
everythingconibrm  to  its  demands,  is  to  place  truth  in  the 
bed  of  Procrustes.  Unity  is  a  great  good;  but  we  must  be 
satisfied  with  the  measure  imposed  upon  ua  by  nature.  "We 
must  seek  trnth  by  human  means,  and  in  proportion  to  our 
capacity.  The  faculties  of  our  soul  are  subject  to  certain 
laws,  which  we  cannot  abstract. 

One  of  the  most  constant  laws  of  our  being  is  the  neces- 
sity of  a  simultaneous  exercise  of  our  faculties,  not  only  in 
order  to  become  certain  of  truth,  but  even  to  discover  it. 
Man  joins  the  greatest  multipHcity  with  simplicity ;  his  soul 
is  one,  is  endowed  with  various  faculties,  and  united  to  a 
body  of  such  variety  and  comphcation  as  to  be  called  with 
much  reason  a  little  world.  His  faculties  are  in  intimate 
and  mutual  relation;  they  exert  a  continuous  influence 
upon  each  other.  To  isolate  them  is  to  mutilate,  and  some- 
times to  extinguish  them.  This  remark  is  important,  for  it 
indicatea  the  radical  vice  of  all  exclusive  philosophy. 

If  a  man  have  no  aensationa,  his  understanding  has  no 
materials,  nor  has  it  that  stimulus,  without  which  it  remains 
dormant.  When  God  united  our  soul  and  body,  it  was 
that  one  might  aid  the  other ;  wherefore  he  established  that 
admirable  correspondence  between  the  impressiona  of  the 
body  and  the  affections  of  the  soul,  which,  therefore,  needs 
the  body  as  a  medium,  as  an  instrument,  whether  the  ac- 
tion of  the  body  upon  it  be  supposed  to  be  a  true  action, 
or  only  a  simple  occasion  of  causality  of  a  higher  order. 
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If  a  man,  having  no  sensations,  were  to  think,  he  would 
only  think  aa  a  pure  spirit;  he  -would  not  he  in  relation 
with  the  external  world,  nor  would  he  be  a  man  in  the 
sense  in  which  we  uae  thia  word.  In  such  a  case  the  body 
is  superfluous,  and  there  is  no  reason  why  it  should  be 
united  to  the  soul. 

If  we  admit  sensations,  and  abstract  reason,  man  is 
converted  into  a  brute.  He  feels,  but  does  not  think:  he 
esperiencea  impressions,  but  does  not  combine  them,  for  he 
is  incapable  of  reflecting.  Every  thing  succeeds  in  him  as 
a  series  of  necessary,  isolated  phenomena,  which  indicate 
nothing,  lead  to  nothing,  and  are  nothing  but  affections  of 
a  particular  being  who  does  not  comprehend  them,  nor  ren- 
der to  himself  an  account  of  them.  It  is  even  difficult  to 
say  of  what  land  are  his  relations  with  the  external  world. 
Arguing  from  appearances  and  analogy,  it  is  probable  that 
brutes  also  make  their  sensations  objective ;  but  ordinarily, 
their  objectivenesa  differs  from  ours.  Let  us  take  sleep  for 
example.  If  brutes  sleep,  and  they  probably  do  sleep,  as 
certain  appearances  seem  to  indicate,  it  would  not  be  strange 
should  they  not  distingush  as  we  do  between  waking  and 


This  supposes  some  reflection  upon  acta,  some  compari- 
son between  the  order  and  constancy  of  some,  and  the  dis- 
order and  inconstancy  of  others ;  a  reflection  which  man 
makes  even  in  infancy,  and  continues  to  make  all  his  life 
without  adverting  to  it.  When  we  awake  from  a  deep 
sleep,  we  sometimes  remain  for  several  moments  in  doubt 
if  we  are  asleep  or  awake :  this  doubt  alone  supposes  a  com- 
parative reflection  of  the  two  states.  What  do  we  do  in 
order  to  resolve  this  doubt  ?  We  examine  the  place  where 
we  are ;  and  the  fact  that  we  are  abed,  in  the  silence  and 
darkness  of  night,  indicate  that  the  previous  vision  had  no 
connection  with  our  situation,  and  therefore  that  we  were 
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asleep.     Without  this  reflection,  the  sensations 

and  waking  would  be  connected,  and  all  confounded  i: 

and  the  same  class. 

The  instiact  conceded  to  brutes,  but  denied  to  men,  shows 
that  reason  was  given  to  us  in  order  to  appreciate  sensa- 
tions. 

There  are,  then,  in  man  no  criteria  of  truth  absolutely 
isolated.  They  are  all  in  relation  with  each  other,  they 
mutually  af&rm  and  complete  each  other ;  for  we  must  note 
that  those  truths,  of  which  all  men  are  certain,  do  in  some 
sense  rest  upon  all  the  criteria. 

Sensations  instinctively  lead  us  to  believe  in  the  exist- 
ence of  an  external  world;  and  if  this  behef  be  submitted 
to  the  examination  of  reason,  it  confirms  the  same  truth, 
resting  upon  the  general  ideas  of  cause  and  effect.  The 
pure  understanding  knows  certain  principles,  and  assents 
to  them  as  to  necessary  truths.  The  senses,  if  these  prin- 
ciples be  submitted  to  their  experience,  coirfirm  them  as 
much  as  their  own  perfection,  or  that  of  the  instruments 
which  they  use,  permit.  "  All  the  radii  of  a  circle  are 
equal."  This  is  a  necessary  truth.  The  senses  perceive  no 
perfect  circle,  but  they  see  that  the  more  perfect  the  instru- 
ment is  with  which  they  construct  it,  so  much  more  nearly 
equal  are  the  radii,  "There  is  no  change  without  a  cause 
to  produce  it"  The  senses  cannot  prove  the  proposition 
in  all  its  universality,  for  they  are  by  nature  limited  to  a 
determinate  number  of  particular  cases ;  hut,  so  far  as  their 
experience  goes,  they  discover  the  order  of  such  a  depend- 
ence in  the  succession  of  phenomena. 

The  senses  mutually  aid  each  other.  The  sensation  of 
one  sense  is  compared  with  those  of  the  otliers,  when  there 
arises  a  doubt  as  to  its  correspondence  with  its  object.  We 
seem  to  heat  the  whistling  of  the  wind ;  but  our  hearing 
has  more  than  once  deceived  us :  to  make  sure  of  the  truth 
11 
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we  look  at  trees  or  other  objects.  "We  see  a  figure,  but 
there  is  not  light  sufficieot  to  distinguish  it  from  a  shadow, 
we  .approach  and  touch  it. 

The  intellectual  and  moral  :feculties  also  exercise  a  salu- 
tary influence  upon  eack  other.  Ideas  rectify  sentiments, 
and  sentiments  ideas.  The  value  of  the  ideas  of  one  order 
is  verified  by  those  of  another  order;  and  the  same  with 
sentiments.  Pity  for  one  suffering  punishment  inspires  the 
pardon  of  all  criminals ;  the  indignation  inspired  at  seeing 
the  victims  of  crime,  induces  to  the  application  of  punish- 
ment ;  both  eentimeuts  involve  something  that  is  good ;  but 
the  one  would  engender  impunity,  the  other  cnaelty;  it  is 
to  temper  them  that  the  ideas  of  justice  exist.  But  this 
justice  in  its  turn  might  pronounce  excessively  absolute 
sentences ;  justice  is  one,  and  the  circumstances  of  peoples 
very  different.  Justice  only  considers  the  culpability,  and- 
consequently  pronounces  such  sentences.  A  sentence  may 
not  be  proper ;  for  here  come  in  other  moral  ideas  of  a  dis- 
tinct order,  the  amendment  of  the  guilty  joined  with  rep- 
aration made  to  the  injured  party;  ideas  also  of  puhUc 
convenience  ■which  are  not  repugnant  to  sound  morals,  and 
which  may  direct  their  application. 

Complete  truth,  like  perfect  good,  exists  only  with  har- 
mony. This  is  a  necessary  law,  and  to  it  man  is  subject. 
Since  we  do  not  intuitively  see  the  infinite  truth  in  which 
all  truths  are  one,  and  all  good  is  one ;  and  as  we  arc  in  re- 
lation with  a  world  of  finite,  and  consequently  multiple 
beings,  we  need  different  powers  to  place  us  in  contact,  so 
to  speak,  with  this  variety  of  truths  and  finite  goods ;  but 
as  they,  in  their  turn,  spring  from  one  same  principle,  and 
are  directed  to  one  same  end,  they  are  submitted  to  har- 
mony, which  is  the  unity  of  mifltipUcity. 

339.  "With  these  doctrines  we  believe  philosophy  with- 
out skepticism  to  be  possible.  Examination  is  not  excluded ; 
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on  the  contrary,  it  is  extended  and  completed.  This  method 
has  another  advantage;  it  does  not  make  philosophy 
extravagant,  and  philosophers  exceptional.  Philosophy 
cannot  be  so  generalized  as  to  become  popnlar ;  human 
nature  is  opposed  to  this ;  but  there  is  not  on  the  other 
hand  any  necessity  of  condemning  it  to  a  misanthropic  iso- 
lation by  force  of  extravagant  professions.  In  such  a  case 
philosophy  degenerates  into  philosophism.  Exposition  of 
iacts,  conscientious  examiuation,  clear  language ;  such  we 
conceive  sound  philosophy  to  be.  This  does  not  require  it 
to  cease  to  be  profound,  unless  by  profoundness  be  meant 
darkness.  The  rays  of  the  sun  Hghtupthe  remotest  depths 
of  space. 

340.  I  am  aivare  that  some  philosophers  of  our  age 
think  otherwise,  that  they  deem  it  necessary,  when  they  ex- 
amine the  ftindamental  questions  of  philosophy,  to  shake 
the  foundations  of  the  world ;  and  yet  I  have  never  been 
able  to  pei-suade  myself  that  it  was  necessary  to  destroy 
in  order  to  examine,  or  that  in  order  to  become  phOoso- 
phers  we  ought  to  become  madmen.  We  may  render  the 
unreasonableness  and  extravagance  of  these  masters  of  hu- 
manity sensible  by  an  allegory,  although  the  simplicity  of 
my  language  may  somewhat  mortify  their  philosophical 
profoundness.  The  reader  needs  some  solace  and  rest,  now 
that  he  has  followed  me  through  such  abstruse  treatises, 
which  all  the  po\rer  of  the  writer  does  not  suffice  to  illus- 
trate, and  still  les^to  render  attractive. 

A  noble,  rich,  and  numerous  family  preserves  in  mag- 
nificent archives  the  records  of  its  nobOity,  ahiances,  and 
possessions.  Some  of  these  documents  are  hardly  legible, 
either  on  account  of  the  handwriting,  their  great  antiquity, 
or  the  wear  and  tear  of  years.  There  is  also  a  suspicion 
that  many  of  these  documents  are  apocryphal ;  although  it 
is  certain  that  many  must  be  authentic,  since  the  nobility 
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and  other  rights  of  the  family,  so  tmiversally 
must  be  founded  on  some  of  them,  and  it  is  known  that  no 
other  exists.  Such  is  the  state  of  things.  Some  curions 
person  enters  the  archivea,  and  easting  a  glance  upon  the 
shelves,  recesses,  and  drawers,  says :  "  This  is  all  confusion ; 
to  distinguish  what  is  authentic  from  the  apocryphal,  and 
put  all  in  good  order,  we  must  light  a  fire  at  the  four  cor- 
ners of  the  archives,  and  then  examine  the  ashes." 

What  shall  we  think  of  such  a  proceeding  ?  This  cu- 
rious person  is  the  philosopher  who,  to  distinguish  the  true 
and-the  false  in  our  cognitions,  begins  by  denying  all  truth, 
all  cei-tainty,  all  reason. 

We  may  be  told  that  there  is  no  question  of  denying, 
but  of  doubting ;  but  whoever  donbts  all  truth,  destroys 
it ;  whoever  doubts  all  certainty  denies  it ;  whoever  doubts 
all  reason  annihilates  it  Prudence  and  common  sense  in 
small  things  aj:e  based  upon  the  same  principles  as  wisdom 
in  great  things.  Let  us  go  on  with  our  allegory,  and  see 
what  common  sense  would  indicate  ought  to  be  done  in 

To  take  an  inventory  of  whatever  now  exists,  without 
forgetting  anything, however  contemptible  it  may  appear; 
to  make  such  temporary  classifications  as  are  deemed  most 
proper  to  facilitate  the  examination,  reserving  the  final 
classification  to  the  close ;  to  note  carefully  dates,  charac- 
ters, references,  and  thus  to  distinguisl^  priority  and  pos- 
teriority ;  to  see  if  there  may  be  found  so'ijie  primitive  docu- 
mente,  referring  to  others  anterior,  which  certify  the  origin 
of  the  femily ;  to  establish  clear  rules  for  the  distinguishing 
that  which  is  primitive  from  what  is  only  secondary ;  and 
not  to  insist  on  referring  all  documents  to  one  alone,  exact- 
ing a  unity  which,  perhaps,  they  have  not ;  for-  it  may  have 
happened  that  there  were  several  primitive  and  mutually 
independent  documents.     It  would  even  be  advisable  ia 
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distrnguishmg  the  authentic  from  the  apocryphal  not  to 
burn  any  thing,  for  the  apocryphal  sometimes  aids  in  the  in- 
terpretatioa  of  what  is  authentic,  and  it  may  he  desirable 
to  ascertain  who  were  the  falsifiers,  and  what  their  motivea. 
Moreover,  who  knows  but  what  he  judges  a  dociunent  to 
be  apocryphal,  which  seema  to  him  so  to  be  solely  because 
be  does  not  understand  it  ?  Care,  then,  is  to  be  taken  to 
make  a  due  separation,  and  if  the  apocryphal  is  of  no  use 
in  establishing  titles,  or  in  defending  them,  it  may  serve  for 
the  history  of  the  archives,  which  is  no  trifling  reason  for 
distinguishing  the  apocryphal  from  the  authentic. 

The  himian  mind  does  not  examine  itself  until  well  de- 
veloped ;  then,  at  the  first  glance,  it  sees  in  itself  a  connec- 
tion of  sensations,  ideas, 'judgments,  and  affections  of  a 
thousand  kinds,  the  whole  interwoven  in  an  inextricable 
manner.  To  increase  the  complication,  it  is  not  alone,  but 
in  intimate  relation  with  its  like,  in  mutual  communica- 
tion of  sensations,  ideas,  and  sentiments ;  and  all  in  their 
turn  in  contact  with,  and  under  the  influence  of,  dissimilar 
beings  of  amazing  variety,  the  union  of  which  forms  the 
universe.  Shall  it  begin  by  throwing  it  all  down  ?  Shall 
it  reduce  all  to  ashes,  and  hope  to  rise  like  the  phenis  from 
the  pyre?  Shall  it  arbitrarily. invent  a  fact,  a  principle, 
and  say :  "  I  must  have  a  resting-point,  I  will  take  this,  and 
upon  it  I  wUl  found  science !"  Shall  we,  before  examining, 
before  analyaing,  say :  "  all  this  is  one ;  there  is  nothing  if 
there  be  not  absolute  unity ;  in  it  I  place  myself,  and  all 
that  I  do  not  see  from  my  point  of  view  I  reject?"  !NoI 
what  we  have  to  do,  is  first  to  ascertain  what  is  in  our 
mind,  and  then  to  examine,  classify  it,  and  give  to  it  its  true 
value ;  not  commence  by  mad  and  impotent  effc 
nature,  but  to  lend  an  attentive  ear  to  her  inspirations. 

There  is  no  philosophy  without  a  philosopher ;  no  reason 
without  a  rational  being ;  the  existence  of  the  subject  is 


Hosed  byGoOgle 


2i6  PUMDAMENTAL  PHILOSOPHY.  [Bk.  I. 

then  a  necesaaiy  supposition,  No  reason  is  possi"bIe  if  the 
contradiction  of  being  and  not-being  be  possible ;  all  rea- 
son, then,  supposes  the  principle  of  contradiction  to  be  true. 
When  we  examine  reason  it  is  reason  that  examines;  it 
needs  rules,  light;  all  examination,  then,  supposes  this  - 
light,  the  evidence  and  the  legitimacy  of  its  criterion.  Man 
does  not  make  himself,  he  finds  himself  already  made ;  it 
is  not  he  who  imposes  the  conditions  of  his  being ;  he  finds 
them  already  imposed.  These  conditions  are  the  laws  of 
his  being,  and  why  contend  against  them?  "Besides  fac- 
titious prejudices,"  saysSchelling,  "man has  others pi-iinor- 
dial,  placed  in  him  not  by  education,  but  by  nature  herself, 
which  in  all  men  hold  the  place  of  principles  of  cognition, 
and  are  a  shoal  to  the  free-thinker,"  For  my  own  part  I 
do  not  seek  to  be  more  than  all  men ;  if  I  cannot  be  a 
philosopher  without  ceasing  to  be  a  man,  I  renounce  phi- 
losophy and  adhere  to  humanity. 
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1.  Sensation  considered  in  itself  is  simply  an  internal 
affection ;  but  it  is  almost  always  accompanied  hj  a  judg- 
ment. This  judgment  may  be  more  or  lesa  explicit  and 
more  or  leas  noticed  by  the  subject  of  the  sensation. 

Suppose  I  see  two  architectural  ornaments  at  a  proper 
distance,  and  I  discover  no  difference  between  them.  In 
this  sensation  there  are  two  things  to  be  considered, 

I,  The  internal  affection  which  we  call  seeing.  On  tliis 
point  all  doubt  is  impossible.  Whether  I  am  asleep  or 
awake,  raving  or  in  my  sober  senses,  whether  the  orna- 
ments are  alike  or  unlike,  whether,  in  iine,  they  exist  or 
not,  there  still  esists  in  my  sonl  the  representation  which  I 
call  seeing  tlie  wnaments. 

II,  I  also  at  the  same  time  form  a  judgment  that,  besides 
the  internal  affection  which  I  experience,  the  ornaments 
exist,  that  they  are  in  relief,  and  that  they  are  before  my 
eyes.  In  this  judgment  I  may  be  deceived ;  for  I  may  be 
asleep  or  in  a  delirium ;  it  may  be  that  the  ornaments  are 
behind  me,  and  that  I  only  see  their  reflection  in  a  mirror ; 
it  may  be  that  what  I  see  is  only  a  paper  placed  in  such  a 
manner  behind  a  glass,  as  to  make  upon  the  retina  of  my 
eyes  the  same  impression  as  the  ornaments  would  if  they 
were  really  present ;  or,  finally,  it  may  all  be  the  work  of  a 
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akilful  painter  who  has  given  -this  illusory  appearance  to 
hia  canvaa. 

From  this  we  see  that,  admitting  the  existence  of  the 
internal  fkct  of  sensation,  it  is  possible : 

1.  That  there  is  no  external  object. 

II.  That  the  objects  eziats,  but  not  in  the  position  sup- 
posed. 

III.  That  the  object  is  not  the  architectural  oraaments. 
TV.  That  both  are  plane  surfiices ;  or,  that  one  is  in  re- 
lief and  the  other  a  plane. 

This  brings  us  to  the  evident  conclusion  that  mere  sensa- 
tion has  no  necessary  relation  to  an  external  object ;  for  it 
not  only  can,  but  it  not  nnfrequently  does,  exist  witliout 
any  such  object. 

This  correspondence  of  the  internal  to  the  external  be- 
longs to  the  judgment  which  accompanies  sensation,  not  to 
sensation  itself. 

If  brutes  refer  their  sensations  to  objects,  as  they  proba- 
bly do,  instinct  must  supply  in  them  the  want  of  judgment, 
as  in  the  child  who  has  not  acquired  the  use  of  the  intellec- 
tual faculties. 

Sensation,  therefore,  in  itself  considered,  affirms  nothing. 
It  is  a  mere  affection  of  our  being,  an  effect  produced  in 
our  soul,  and  does  not  determine  whether  there  is  any 
action  of  an  external  object  upon  our  senses,  nor  whether 
the  object  is  what  it  seems  to  be. 

2.  Let  us  imagine  an  animal  reduced  to  the  one  sense  of 
touch,  and  that  not  developed  as  in  us,  but  confined  to  a 
few  rude  impressions  like  those  of  heat  and  cold,  warmth 
and  dryness ;  and  let  us  compare  it  with  human  sensibility. 
What  an  immense  distance  between  the  two  I  Sensibility 
iu  such  an  animal  borders  on  insensibility,  whilst  in  man  it 
approaches  intelligence,  the  representations  of  his  senses 
are  so  varied  and  so  extended  as  to  produce  within  him  a 
whole  world,  and  they  might  produce  infinite  otliers.    Man 
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is  at  the  higliest  round  of  the  ladder,  so  iar  as  our  observa- 
tion goes,  but  who  can  tell  how  much  higher  it  may  be  pos- 
sible to  go  ? 

3.  However  developed  and  perfected  we  suppose  sensi- 
bility, it  falls  far  short  of  intelUgenee,  ftom  which  it  must 
ever  remain  separated,  as  from  a  iacnlty  of  a  different  order. 
Though  we  suppose  the  sensitive  faculties  capable  of  indefi- 
nite perfectibility,  tiiey  can  never  reach  the  sphere  of  intel- 
ligence, properly  so  called.  This  perfectibility  would  lie 
in  a  different  order,  eternally  distinct  from  that  of  intellec- 
tual beings.  If  we  suppose  a  color  infinitely  perfected,  it 
will  never  become  a  sound,  a  sound  a  taste,  a  taste  a  sound, 
nor  a  sound  a  color ;  because  perfectibility  is  confined  to 
its  own  order.  Therefore,  however  it  may  be  perfected, 
sensibiUty  can  never  become  intelligence. 

This  observation  will  serve  to  guard  against  one  of  the 
most  fatal  eirors  of  our  age,  which  consiste  in  regarding 
the  universe  as  the  result  of  a  mysterious  force,  which,  de- 
veloping itself  hy  a  continual  movement,  at  once  sponta- 
neous and  necessary,  goes  on  giving  birth  to  beings  and  ele- 
vatiag  species  by  a  perpetual  transformation.  Thus  the 
greater  perfection  of  the  vegetable  organization  would  pro- 
duce the  animal  Acuities ;  these  being  perfected  would  be- 
come sensitive,  and  in  measure  as  they  progressed  in  the 
order  of  sensation  they  would  approach  the  realm  of  intel- 
ligence, and  would  finally  attain  it.  There  is  not  a  littia 
analogy  between  this  system  and  that  which  makes  thought 
a  transformed  sensation ;  it  effaces  the  dividiag  line  between 
intelligent  and  non-intelligent  beings ;  the  sensations  of  an 
oyster  may,  according  to  it,  be  so  perfected  as  to  be  con- 
verted into  an  intelligence  superior  to  that  of  Bossuet  or  of 
Leibnitz ;  and  tlie  development  of  the  faculties  of  the  man- 
statue  would  be  an  emblem  of  the  development  of  the  nni- 
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4.  It  may  have  been  already  remarked  that  we  are  now 
speaking  of  the  sensitive  faculty  in  itself  considered,  ab- 
stracting from  its  relations  to  external  objects ;  and  that 
we  therefore  comprehend  in  the  word  sensation,  all  affec- 
tions of  the  senses,  whether  actually  prodnced,  recollected, 
or  imagined ;  that  is,  all  afiections  in  all  degrees  from  the 
first  direct  consciousness  of  them,  or  when  they  are  pre- 
sented to  the  being  which  esperiencea  them,  until  ^ey 
reach  the  limit  where  intelligence,  strictly  so  called,  com- 
mences. 

It  is  impossible  here  to  draw  the  dividing  line  between 
the  sensible  and  the  intelligible;  this  requires  profound 
and  extensive  studies  upon  sensations  compared  with  ideas, 
which  does  not  belong  to  this  place :  but  it  will  be  well  to 
have  pointed  out  the  existence  of  this  line,  in  order  to 
avoid  confusion  in  a  most  subtle  matter,  in  which  every 
error  is  attended  with  the  most  serious  consequences. 

5.  In  what  does  sensation  consist  ?  What  is  its  internal 
nature?  We  only  know  that  it  is  a  modification  of  our 
being,  and  that  we  cannot  explain  it.  No  words  suffice  to 
convey  an  idea  of  a  sensation  to  one  who  has  never  ex- 
perienced it.  The  man  bom  blind  may  listen  to  all  that 
philosophers  have  said  and  written  on  light  and  colors,  but 
can  never  imagine  what  light  and  colors  are. 

Experience  is  the  only  teacher  here ;  and  thus,  if  we 
suppose  a  man's  senses  to  be  changed  so  that  green  appears 
to  him  purple,  and  purple  green,  notwithstanding  Ms  con- 
stant communication  with  other  men,  he  will  never  be 
freed  from  his  error,  and  he  will  never  suspect  that  during 
his  whole  life  he  has  made  use  of  the  words  green  and 
ptirple  in  a  different  sense  from  other  men. 

6.  Analogy  and  nature  incline  us  to  believe  that  brutes 
are  not  mere  machines,  but  that  they  also  have  sensations. 
The  vast  scale  over  which  irrational  beings  are  distributed, 
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shows  that  the  faculty  of  feehng  is  spread  over  the  u 
in  different  .degrees,  and  with  a  wonderihl  profusion. 

Our  experience  is  confined  to  the  globe  in  which  we 
live ;  but  are  the  limits  of  sensitive  life  the  same  as  those 
of  our  experience  ?  Even  on  this  globe  our  observation  is 
confined  to  what  the  imperfection  of  our  senses,  and  the 
instrumentiS  which  we  use,  permit ;  but  how  far  is  the 
chain  of  life  prolonged?  Where  is  its  term  ?  Is  there  not 
some  participation  of  this  mysterious  faculty  in  those  be- 
ings which  we  hold  to  be  inanimate  ?  Is  the  universe,  as 
Leibnitz  pretends,  composed  of  a  collection  of  monads  en- 
dowed with  a  certain  perception  ?  This  is  indeed  an  un- 
founded hypothesis ;  but  since  our  means  of  observation 
are  so  limited,  we  should  he  cautious  how  we  assign  boun- 
daries to  the  realm  of  life. 

7,  We  ordinarily  speak  of  the  faculty  of  sensation  as  of 
something  belonging  to  a  very  inferior  order;  so  it  is,  in 
fact,  if  compared  with  intellectual  faculties ;  but  this  does 
not  prevent  it,  in  itself  considered,  from  being  a  wonderful 
phenomenon,  of  a  nature  to  astonish  and  confound  all  who 
meditate  upon  it. 

Sensation  I  With  this  word  alone  we  pass  an  immense 
gap  in  the  scale  of  beings.  "What  is  the  non-sensible  com- 
pared with  the  sensible?  The  insensible  is,  but  expe- 
riences not  that  it  is ;  there  is  nothing  in  it  but  itself:  the 
sensible  experiences  that  it  is ;  and  there  is  in  it  something 
besides  itself,  all  that  it  feels,  all  that  is  represented  in  it. 
The  insensible,  although  surrounded  with  beings,  is  in  com- 
plete isolation, — ^in  solitude ;  the  sensible,  although  alone, 
may  be  in  a  world  of  infinitely  varied  representations. 

8.  The  idea  of  the  me  is  in  some  sense  apphcable  to 
every  sensitive  being ;  for  sensation  is  inconceivable  with- 
out a  permanent  being,  which  experiences  what  is  tran- 
sitort/ ;  that  is,  without  a  being  -which  is  one  in  the  midst  of 
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multiplicity.  Every  sensible  being,  were  it  capable  of  re 
flection,  might,  in  ita  own  way,  say  /;  for  it  is  true  of  all 
of  them  that  it  is  oiie  same  being  that  experiences  the 
varidy  of  sensations.  Without  this  bond,  this  iinity,  there 
is  no  one  sensible  being,  but  a  succession  of  sensations  as 
Tinconnected  phenomena  of  the  whole. 

9.  There  is  no  seiiaation.  without  direct  consciousness; 
for,  as  this  is  nothing  but  the  very  presence  of  the  phenom- 
enon to  the  being  experiencing  it^  it  would  be  contradic- 
tory to  say  that  it  feels  without  consciousness.  A  sensation 
experienced,  is  a  sensation  present ;  a  sensation  not  pres- 
ent, that  is,  not  experienced,  is  inconceivable,  ia  an  absurd- 
ity.* 

10.  Every  seuBation  involves  presence,  or  direct  con- 
sciousness, but  not  representation.  I  think  this  distinction 
important  The  sensations  of  ameU,  taste,  and  hearing,  are 
not  representative ;  they  remain  in  themselves,  and  in  their 
object  The  being  experiencing  them  might  believe  him- 
self enclosed  in  himself,  in  an  absolute  solitude,  with  no  rc- 
latioa  to  other  beings ;  but  touch,  and,  above  all,  sight,  are 
by  their  nature  representative;  they  involve  relation  to 
objects;  and  they  imply  relation  to  other  beings,  not  as  to 
mere  caiises  of  the  internal  affection,  but  as  the  originals 
represented  in  the  sensation. 

The  class  of  sensible  beings  endowed  with  the  faculty  of 
representation  seems  to  be  of  an  order  very  superior  to  the 
others ;  these  beings  not  only  have  consciousness,  but  also 
a  mysterious  power  whereby  they  see  within  themselves 
au  entire  world. 

H.  What  is  the  most  perfect  degree  of  sensitive  life? 
What  the  most  imperfect?  These  questions  we  cannot 
answer,  for  we  cannot  judge  of  these  things  otherwise  than 

See  Ek.  II.,  Ch.  XXIII.,  g  226, 
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by  experience  and  analogy.  But  viewing  tlie  immenaity 
of  the  scale,  experience  shows  U3  we  may  infer  that  natiire 
is  far  richer  than  we  imagine.  Let  us  not  daaturb  its  pro- 
found secrets,  but  be  content  to  suspect  that  they  exist. 


CHAPTER     II. 


12.  The  phenomenon  of  sensibility  reveals  to  us  the 
existence  of  an  order  of  beings  distinct  from  matter.  How- 
ever perfect  we  may  suppose  material  organization,  it 
cannot  rise  to  sensation;  matter  is  wholly  incapable  of 
sensation;  and  the  absurd  system  of  materialism  can 
neither  explain  the  phenomena  of  intelligence,  nor  even  of 


It  is  of  little  consequence  to  us  that  we  do  not  know 
the  intrinsical  nature  of  sensitive  being,  or  of  matter ;  it  is 
enough  to  know  their  essential  properties,  in  order  to  infer 
with  certainty  that  they  belong  to  distinct  orders.  It  is 
not  true  that  the  principal  idea  of  the  essence  of  things  is 
necessary,  in  order  to  demonstrate  their  absolixte  contra- 
diction ;  thousands  of  times  we  consider  two  geometrical 
figures  whose  essential  property  we  do  not  know ;  yet  not, 
therefore,  do  we  fail  to  see  that  they  are  different,  and  that 
one  cannot  possibly  be  the  other. 

Matter,  whatever  opinion  may  be  entertained  of  its  es- 
sential property,  is  necessarily  a  composite  being ;  matter 
without  parts,  is  not  matter.  A  composite  being,  although 
called  one,  inasmuch  as  its  parts  are  united  together, 
and  conspire  to  the  same  end,  is  always  a  collection 
of  many  beings;  for  the  parts  though  united  are  still  dis- 
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tinct.  If  sensation  could  be  predicated  of  a  composite 
being,  the  sensitive  would  not  be  a  single  being,  but  a  col- 
lection of  beings;  but  sensation  essentially  belongs  to  a 
being  wbzcb  is  one,  and  if  divided  is  destroyed ;  therefore, 
no  coniposite  being,  bowevei-  well  organized,  is  capable  of 
sensation. 

If  we  observe  what  takes  place  in  us,  and  reason  from 
analogy,  to  other  sensitive  beings,  we  shall  discover  amid 
the  variety  of  sensations  a  single  being  which  perceives 
them ;  it  is  one  and  the  same  beingthat  hears,  sees,  touches, 
smells,  and  tastes ;  that  remembers  sensations  after  they 
have  disappeared;  that  seeks  them  when  agreeable,  and 
avoids  them  when  unpleasant,  enjoys  the  former  and  saffera 
in  the  latter.  All  this  enters  into  the  idea  of  sensitive 
being;  if  brutes  had  not  this  common  subject  of  all  sensa- 
tions; were  they  not  one  in  the  midst  of  multiplicity,  vien 
tical  in  diversity,  and  permanent  luider  succession,  they 
would  not  be  sensitive  beings,  such  as  we  conceive  them  to 
be ;  they  would  have  no  sensation,  properly  so  called ;  for 
there  is  no  sensation,  in  the  sense  in  which  we  here  under- 
stand it,  without  a  being  affected  by  it,  a  being  which  per- 
ceives it. 

If  we  imagine  a  flow  and  ebb  of  sensations  without  any 
connection,  without  a  constant  being  to  experience  them, 
the  result  will  not  be  a  sensitive  being,  but  a  collection  of 
phenomena,  each  one  of  which  by  itself  alone  oftera  the 
same  difficulty  as  all  united,  the  necessity  of  a  being  to 
experience  it 

13.  Let  ns  take  a  being  composed  of  two  parts,  A  and 
33,  and  see  if  it  can  acquire,  for  instance,  the  sensation  of 
sound.  If  both  parts  perceive,  either  both  perceive  the 
whole  sound,  or  each  a  portion  of  it.  If  both  perceive  it 
entire,  one  of  them  is  superfluous,  for  we  are  only  seeking 
to  explain  tbe  realization  of  the  phenomenon,  which  would 
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tlrns  te  verified  in  one  alone.  If  each  part  hear  the  sound, 
not  entire,  but  only  a  portion  of  it,  we  shall  have  a  divided 
sound ;  and  what  is  the  division  of  a  sound  ? 

But  even  such  an  imaginary  division  does  not  serve  to 
explain  the  phenomenon ;  for  the  part  of  the  sound  per- 
ceived by  A  will  not  he  perceived  by  B ;  never,  therefore, 
will  there  result  a  complete  sensation-. 

Shall  we  suppose  A  and  B  to  be  in  relation,  and  to  mu- 
tually communicate  their  corresponding  parts?  But  then 
A  perceives  all  its  own  part  and  also  what  B  communi- 
cates to  it :  of  what  use,  then,  is  B,  if  A  perceives  the 
whole  ?  Why  not  place  the  whole  primitive  sensation  in 
A?  We  here  see  that  such  a  communication  is  an  absurd 
hypothesis,  since  it  would  make  a  successive  and  mutual 
communication  of  the  parts,  and  a  perception  by  each  of  ite 
own  part,  and  also  of  that  transmitted  to  it  by  the  others, 
indispensable  to  the  formation  of  an  entire  sensation.  Thus 
we  ^onld  have  not  one  sensation  only,  but  as  many  as 
there  are  parts ;  not  one  sensitive  being  only,  but  as  many 
such  beings  as  there  are  parts. 

This  hypothesis  of  communication  of  the  parts  paves 
the  way  for  our  system,  since  it  recognizes  the  necessity  of 
unity  to  constitute  sensation.  Why  do  the  parts  mutaally 
communicate  what  they  have  respectively  perceived  ?  Be- 
cause an  entire  sensation  could  not  otherwise  be  formed, 
and  so  each  part  must  receive  what  it  has  not  of  itself. 
The  object  of  this  is,  that  each  one  may  perceive  the  whole ; 
the  sensation,  therefore,  must  be  wholly  in  only  one  sub- 
ject ;  therefore,  at  the  very  time  that  unity  is  denied,  it  is 


3  parts,  A  and  B,  either  are  simple  or  they  are 
not ;  if  they  are  simple,  why  persist  in  advocating  material- 
ism, when  we  must  finally  return  to  simple  beings  ?  It  is 
a  manifest  contradiction  to  say  that  sensation  is  an  effect  of 


Hosed  byGoOgle 


268  FUNDAMENTAL  FHILOSOPHT.  [Be.  U. 

organization,  and  yet  place  it  in  a  simple  being,  for  the  sim- 
ple cannot  te  organized ;  there  is  no  organization  where 
there  are  no  parts  organized,  If  we  admit  the  simple  beiag, 
and  place  the  sensation  in  it,  the  organization  will  then  be, 
if  you  choose,  a  medium,  a  conduit,  an  indispensable  con- 
dition to  the  reahzation  of  the  phenomenon ;  then  not  it,  but 
the  simple  being  will  be  the  subject.  If  these  parts  are  not 
simple,  they  are  composed  of  others ;  and  of  these  we  may 
argue  the  same  as  of  the  former;  for  we  must  come  to 
simple  beings,  or  else  proceed  to  infinity.  If  we  admit 
such  a  process,  the  sensible  being  wiU  not  be  one,  but  infi- 
nite; the  difficulties  encountered  with  only  two  parts,  A 
and  B,  will  be  multiplied  even  to  infinity,  and  so  the  sen- 
sible being  will  be  not  one  but  infinite,  and  every  sensation 
infinite. 

15.  Here  we  find  a  very  serious  difdcnlfry.  If  matter 
be  incapable  of  perceiving,  the  soul  of  brutes  is  not 
material ;  if  immaterial,  it  is  a  spirit,  which  cannot  be  ad- 
mitted. 

Let  us  determine  well  the  meaning  of  the  words,  and 
this  difficulty  will  vanish.  An  immaterial  being  is  not  the 
same  as  a  spirit ;  every  spirit  is  immaterial,  but  not  every 
thing  immaterial  is  a  spirit.  Immaterial  denotes  negation 
of  matter ;  spirit  implies  more  than  this ;  for  we  understand 
by  it  a  simple  being  endowed  with  understanding  and  fi-ee- 
will.  The  soul  of  brutes  is  then  immaterial,  but  not  a 
spirit. 

Some  one  may  say,  that  what  ia  not  body  is  spirit,  that 
between  these  two  classes  of  beings  ther  n  li 

But  why?     "Whence  such  certainty?     If   t  le  S'ul  tlat 
there  is  no  medium  between  the  material    nl  th    unm 
terial,  this  is  true ;  for  there  is,  in  truth,  no  m  d  u     between 
yes  and  no ;  every  thing  either  is  or  is  not ;  I  ut  tl     e   nters 
into  the  idea  of  spirit  much  more  than  the  simple  negation 


Hosed  byGoOgle 


Ch.  II.]  ON   SENSATIOK.  dOt) 

of  matter ;  there  is  the  idea  of  an  active,  intelhgent,  and 
free  principle. 

16.  It  may  then  be  asked :  wherein  consista  the  nature 
of  the  soul  of  brutes?  And  we  ask,  wherein  consists  the 
nature  of  the  greater  part  of  the  things  which  we  perceive  ? 
Do  we  know  this  nature  in  itself  or  in  its  acts?  Do  we  see 
our  own  soul  intuitively  1  Or  do  we,  perchance,  know  it 
by  the  acts  of  which  we  are  conscious?  If  so,  we  know 
in  like  manner  the  senaitive  soul  by  its  acts,  that  is,  by  per- 
ception of  the  senses ;  we  know  that  it  is  notmatter,  for 
matter  is  incapable  of  sensation ;  and  the  reasons  which 
show  us  that  our  soul  is  a  simple  being,  an  active  principle 
endowed  with  understanding  and  &ee-will  enable  us  to  say- 
that  the  soul  of  brutes  is  a  simple  being  endowed  with  the 
faculty  of  feeling,  and  with  instincts  and  appetites  of  the 
sensible  order. 

We  know  not  what  this  active  principle  in  itself  co 
cred  is,  but  ite  acts  show  it  to  be  a  force  superior  to  bodies, 
one  of  the  many  activities  which  arc  the  life  of  nature. 
We  encounter  this  living  force  in  a  portion  of  matter  ad- 
mirably organized ;  the  end  of  this  organization  is  the  har- 
monious exercise  of  the  faculties  of  that  living  being  which 
we  call  animal.  Not  to  know  what  this  force  in  itself  is, 
does  not  prevent  us  from  affirming  its  existence,  for  phe- 
nomena reveal  it  to  us  in  an  indisputable  manner, 

17.  What,  then,  will  be  the  fate  of  th^e  souls,  or  living 
forces,  if  the  organization  which  gives  them  life  be  de- 
stroyed? Will  they  be  reduced  to  non-existence,  since, 
not  being  composed  of  parts,  they  cannot  be  decomposed  ? 
Will  they  continue  to  exist  until  their  turn,  shall  come  to 
preside  over  a  new  organization?  It  will  be  well  to  sepa- 
rate these  various  questions,  and  examine  them  apart. 

If  the  soul  of  brutes  be  not  composed  of  parts,  it  cannot 
;  what  has  no  organizable  parts 


Hosed  byGoOgle 


260  FUFDAMENTAL  PHILOSOPHY.  [Bk.  11, 

13  not  organized,  and  what  is  not  organized  cannot  lie  dis- 
organized. Hence  we  infer  that  the  soul  of  brutes  cannot 
perisli  by  corrnption,  properly  ao  called;  for  no  being  not 
composed  of  matter  can.  We  see  not  what  difficulty  can 
arise  from  this  view;  but  the  (question  ia  only  resolred  in 
its  negative  part,  for  thus  fax  we  know  only  that  the  soul 
of  brutes  cannot  die,  or  be  corrupted  by  decomposition ; 
we  must  know  what  ia  done  with  it.  Is  it  annihilated? 
Does  it  continue  to  exist?  And  if  so,  in  what  way? 
These  are  different  questions. 

First  of  all  we  must  observe,  that  we  have  here  only 
conjectures,  and  these  rather  aa  to  the  possibility  than  as 
to  the  reality.  Philosophy  may  indeed  enable  us  to  see 
what  may  be,  but  not  what  is,  for  we  can  know  the  reality 
only  by  experience,  which  iu  the  present  case  we  cannot 
have.  When  sound  philosophy,  esamining  this  point,  ia 
asked  what  is,  its  best  reply  is,  that  it  knows  not ;  if  it 
is  asked  what  may  be,  it  enters  into  an  argumentation 
founded  on  general  principles,  and  more  especially  upon 


18.  It  is  usually  said  that  nothing  is  annihilated ;  but 
this  needs  some  explanation.  What  is  1:he  meaning  of  an- 
nihilation ?  To  cease  to  be,  so  that  nothing,  which  before 
was,  remains.  If  a  body  be  disorganized,  it  ceases  to  be  as 
an  organized  body ;  but  the  matter  remains,  and  there  is  no 
annihilation.  Is  it  true  that  nothing  is  annihilated  ?  Some 
say  we  must  distinguish  between  substances  and  accidents ; 
for,  as  these  latter  are  a  kind  of  incomplete  beings,  there 
is  no  reason  why  they  should  not  cease  to  exist,  and 
nothing  of  them  remain ;  but  in  this  disappearance  there  is 
no  annihilation,  strictly  so  called ;  thus  we  see  things  con- 
tinually transformed,  and  undergoing  a  suceessiom  of.  acci- 
dents which  cease  to  exist  whenever  the  thing  ceases  to  he 
modified  by  them.     Aa  to  substances,  there  would  indeed 
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be  trae  annihilation  ahonM  they  cease  to  exist,  but  tliis 
tbey  do  not,  because  no  substance  is  annihilated.  Thus 
some  think ;  we  know  not  how  true  this  system  may  be, 
for  we  know  not  upoa  what  solid  foundation  it  rests.  If  a 
substance  be  destined  to  an  end,  why  may  it  not  be  anni- 
hilated when  this  end  no  longer  exists?  A  created  being 
incessantly  needs  the  conservatory  action  of  the  Creator, 
for  which  reason  conservation  is  said  to  be  a  continued  crea- 
tion; when,  then,  the  end  to  which  the  created  substance 
was  destined  ceases,  why  may  it  not  be  annihilated?  We 
sec  nothing  in  its  being  annihilated  repugnant  to  the  wis- 
dom or  goodness  of  God.  The  artificer  abandons  a  tool  no 
longer  serviceable ;  this,  in  God,  would  be  equivalent  to 
the  withdrawal  of  his  conservatory  act,  and  in  the  creature, 
to  the  reduction  to  non-existence.  If  it  be  not  repugnant 
to  the  wisdom  and  goodness  of  God  for  an  organized  being 
to  be  disorganized,  or  cease  to  esist  as  an  organized  being, 
why  may  he  not  allow  a  substance  which  has  accomplished 
the  object  for  which  it  was  created  to  cease  to  exist?  From 
this  we  infer  that  it  would  not  be  against  sound  philosophy 
to  maintain  tbat  the  souls  of  brutes  are  reduced  to  non- 
existence. 

19.  But  supposing  there  is  no  question  of  annihilation, 
is  there  any  reason  against  their  continuing  to  exist  ?  If 
there  be,  we  know  not  what  it  is. 

We  know  not  of  what  use  they  would  be ;  but  we  may 
conjecture  that  absorbed  anew  into  the  bosom  of  nature 
they  would  not  be  useless.  Neither  do  we  know  the  use  of 
many  other  beings,  and  yet  we  cannot  therefore  deny  their 
existence,  or  doubt  their  utility.  Who  says  that  the  vital 
principle  residing  in  brutes  can  have  no  object  if  the  or- 
ganization which  it  animates  be  destroyed  ?  Does  the  de- 
struction of  a  plant  involve,  perchance,  the  extinction  of  all 
the  vital  principles  residing  in  it?     Do  these  principles,  by 
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not  operating  upon  the  organized  being  just  destroyed, 
therefore  cease  to  be  of  any  use  in  tbe  wonderful  labor- 
atory of  nature  ?  "Who  will  say  that  a  vital  principle  can- 
not be  useful  if  it  doea  not  act  upon  an  object  within  our 
observation  ?  Who  will  assert  that  vital  principles  do  not 
in  the  recesses  of  nature  act  in  many  and  different  ways, 
and  that  the  effects  of  their  activity  are  not  presented  very 
differently  according  to  cireumstances,  yet  always  iu  con- 
formity to  laws  estabUahed  by  infinite  wisdom  ?  Do  not 
the  magnificent  profusion  of  radical  materials,  the  gems 
without  number  which  we  everywhere  discover,  the  im- 
mense amount  of  matter  susceptible  of  transformation  and 
assimilation  by  the  living  being,  the  mysteries  of  genera- 
tion in  the  animal  and  vegetable  Idngdoms,  all  indicate  to 
Tis  that  there  are  scattered  over  the  universe  an  infinite 
number  of  vital  principles,  which  exercise  their  activity  in 
very  different  ways,  and  over  a  scale  of  astonishing  ex- 
tent? Who  shall  assure  ns  that  the  same  vital  principle 
may  not  present  very  diverse  phenomena,  according  to  the 
conditions  which  determine  its  action  ?  Does  not  the  same 
principle  reside  in  the  acorn,  as  m  the  gnarled  old  oak 
that  for  ages  has  defied  the  fury  of  the  tempest  ?  Did  ex- 
perience not  show  it  to  be  so,  who  would  ever  have  sus- 
pected the  vital  principle  of  a  shapeless  and  filtliy  caterpil- 
lar to  be  the  same  as  that  of  a  beautiful  butterfly  ?  It  ia 
not  then  contrary  either  to  reason  or  to  experience  to  sup- 
pose the  son!  of  brutes,  the  vital  principle  lesidmg  m  them, 
to  continue  after  the  organization  of  the  body  is  destroy  ed, 
and,  absorbed  anew  in  the  treasurer  of  natuie,  to  be  there 
preserved,  not  as  a  useless  thing,  hut  in  the  exeicise  of  its 
faculties  in  different  ways,  according  to  the  conditions  to 
which  it  is  sabjected.  (29) 
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20.  The  feet  of  sensation  is  coimeoted  with,  many  otheTS, 
aad  from  ttia  connection  results  a  great  part  of  our  knowl- 
edge. It  has  "been  said  in  a  tone  of  great  confidence,  that 
it  was  not  possible  to  demonstrate  by  sensations  the  exist- 
ence of  bodies ;  for  as  sensations  are  sometbing  purely  in- 
ternal, they  cannot  enable  us  to  infer  the  existence  of  any 
thing  external,  and  there  is  no  reason  for  not  regarding  all 
our  senaations  as  a  collection  of  individual  phenomena,  in- 
closed in  our  soul.  At  first  view  it  seems  impossible  to 
solve  the  difficulty;  nevertheless,  if  we  examine  it  thor- 
oughly, we  shall  see  that  too  great  importance  has  been 
attached  to  it. 

21.  The  first  objection  ordinarily  made  to  the  testimony 
of  the  senses,  is  the  difficulty  of  distinguishing  with  oer- 
taiaty  between  the  state  of  sleep  and  that  of  waking.  "We 
receive  when  asleep  impressions  similar  to  those  we  receive 
when  awake :  how  shall  we  know  that  the  illusion  is  not 
perpetual?  Lamennais,  with  characteristic  exaggeration, 
says :  "  He  who  shall  show  that  all  life  is  not  a  sleep,  an 
indefinable  chimera,  will  do  more  than  all  philosophers 
have  thus  for  been  able  to  do," 

There  are  here,  no  doubt,  grave  difficulties ;  but  we  can- 
not persuade  ourselves  that  they  are  insolvablc.  First  of 
all  we  shall  examine  if  sleep  and  waking  be  different,  not 
only  in  the  eyes  of  common  sense,  but  also  in  those  of 
reason.  Lamennais  pretends  that  only  at  the  tribunal 
of  common  consent  can  a  satisfactory  and  definitive  sen- 
tence be  obtained:  we  are  convinced  that  very  close  rea- 
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soning  can  arrive  at  the  same  result  to  which  ci 
eommoii  sense,  common  conaeQt,  or,  in  other  words,  the 
testimony  of  our  ovm  being  and  that  of  onr  fellow  mortals, 
conjointly  conduce. 

22.  Man  finds  in  himself  a  perfectly  satisfactory  certaiaty 
of  the  difference  hetween  sleep  and  waking :  we  need  no 
testimony  of  others  to  know  that  we  are  awalte, 

Tho  difference  between  these  states  must  not  be  solely 
sought  in  the  clearness  and  vividness  of  sensations,  and  the 
certainty  which  they  generate.  Undoubtedly  images  are 
sometimes  presented  to  us  in  sleep  with  as  much  clearness 
as  if  we  were  awake,  and  our  certainty  for  the  instant  is 
complete.  Who  has  not  in  sleep  experienced  great  joy, 
or  terrible  anguish  ?  Sometimes,  but  very  rarely,  we  have, 
when  we  awake,  the  reminiscence  of  having  in  the  very 
act  of  sleep  doubted  if  we  were  asleep ;  but  this  seldom 
happens,  and  it  is  in  general  true,  that  even  our  dreams  are 
not  accompanied  by  this  twilight  of  reflex  reason  which 
warns  us  of  our  state  and  of  the  illusion  that  we  are  under. 
Ordinarily,  while  we  dream,  we  have  no  thought  that  we 
are  asleep,  and  we  embrace  a  friend  with  the  same  effusion 
of  tenderness,  or  weep  disconsolately  over  his  tomb,  with  the 
same  affections  as  we  should  were  aU  real. 

23.  The  difference  is  not  in  momentaiy  uncertainty,  for 
we  usually  have,  on  the  contrary,  complete  certainty. 
Whence,  then,  is  this  ?  How  does  reason  explain  it  ?  How 
does  philosophy  come  to  the  support  of  consciousness  and 
common  sense?  This  is  the  matter  we  now  purpose  to 
examine. 

If  we,  ahatraet  sensations  having  or  not  having  re- 
lation, to  external  objects,  and  also  the  sufficiency  of 
their  testimony  in  any  particular  case,  and  consider  them 
solely  as  phenomena  of  our  soul,  we  shall  find  two  orders 
of  ^ts  completely  distinguished  by  marked  characters. 
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sleep  and  waking,  In  our  soul  these  two  ordera  are  totally 
distjiict ;  even  in  the  system  of  the  idealist  this  distinctioa 
must  be  recognized. 

If  we  reflect  upon  what  we  have  experienced  since  first 
we  had  consciousness  of  what  passes  within  us,  we  shall 
observe  in  our  being,  two  classes  of  phenomena.  Period- 
ically and  constantly  we  esperience  two  series  of  sensations ; 
some  more  or  less  clear,  more  or  less  vivid,  are  confined 
simply  to  their  object,  without  the  concurrence  of  many  of 
oTir  faculties,  and  above  all,  without  reflection  upon  them ; 
others  are  always  clear,  always  vivid,  accompanied  by  acts 
of  all  our  faculties,  our  reflection  upon  them,  and  their  dif- 
ference from  those  that  went  before,  is  entirely  subject  to 
our  free  will  in  all  that  is  relative ;  we  vary  and  modify 
them  in  a  thousand  different  ways,  or  suppress  and  repro- 
duce them. 

r  see  the  paper  upon  which  I  write ;  I  reflect  upon  this 
sight;  I  abandon  and  resume  it  at  pleasure;  and  if  I 
choose,  I  connect  this  sensation  with  others,  with  a  thou- 
sand thoughts  or  different  caprices.  What  talces  place  in 
this  aet,  always  baa  happened  to  me,  and  always  will, 
whenever  that  same  series  of  phenomena  is  produced  in  me 
while  awake.  But  if  I  dream  that  I  write,  although  it 
happen  not,  as  it  ordinarily  does,  that  I  cannot  hold  my 
pen  exactly  right,  nor  see  clearly,  but  only  confusedly,  I 
neither  feel  the  simultaneous  exercise  of  all  my  faculties, 
nor  reflect  upon  my  present  state ;  I  do  not  have  that  full 
consciousness  of  what  I  am  doing,  that  clear  and  strong 
light  which  is  scattered  over  all  my  waking  actions  and 
their  objects.  When  awake  I  think  upon  what  I  have 
done,  what  I  am  doing,  what  I  shall  do ;  I  recollect  my 
dreams  and  call  them  illusions,  pronounce  them  unconnected 
and  extravagant  appearances,  and  compare  them  vrith  the 
order  and  connection  of  phenomena  offered  to  me  while 
13 
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awake.  Nothing  of  this  kind  takea  place  in  dreams ;  I 
may,  perhaps,  have  a  clear,  lively  sensation  hut  it  is  inde- 
pendent of  my  wiU,  it  is  an  isolated  impression,  the  use  of 
only  one  fiiculty  without  the  aid  of  the  others,  without  fixed 
and  constant  comparisons,  such  as  I  mate  when  awake; 
and  above  all,  tliis  phenomenon  quickly  vanishes,  and  I 
either  fall  into  a  state  of  unconsciousness  of  my  being,  or  en- 
ter another  state  in  which  the  same  series  of  phenomena  as 
before  is  reproduced ;  they  are  clear,  lucid,  connected ;  they 
stand  the  test  of  reason,  which  compares  them  with  each 
other,  and  with  anterior  phenomena.  Apart,  then,  from  all 
idea  of  the  external  worldj  and  even  of  all  being  outside 
of  ourselves,  we  are  certain  of  the  distinction  between  the 
two  orders  of  phenomena,  those  of  sleep  and  those  of 


Therefore,  they  who  attack  the  certainty  of  our  cognitions 
because  of  the  difiiculty  of  distinguishing  between  these 
states,  make  use  of  a  very  weak  argument,  and  rely  upon 
a  fact  entirely  felse.  So  far  am  I  from  believing  it  impos- 
sible to  distinguish  philosophically  between  sleep  and  wak- 
ing, that  I  deem  the  difference  between  these  two  states 
one  of  the  clearest  and  most  certain  facts  of  our  nature. 

Having  established  this  truth,  and  supposing  no  one  to 
doubt  that  the  sensations  experienced  in  sleep  are  not  pro- 
duced by  external  objects,  and  that,  consequently,  they 
cannot  be  a  means  of  acquiring  truth,  I  pass  to  another 
more  difficult  and  importaiit  question. 
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BELATIOK   OP   SEKSATIOCa  TO  AN   ESTBKNAL  WORLD. 

24.  Have  our  sensations  any  relation  to  external  objects, 
or  are  they  merely  phenomena  of  our  nature  ?  Can  we 
infer  the  existence  of  an  external  world  from  the  existence 
of  that  iatemal  world  resulting  from  the  union  of  the  acenea 
presented  by  sensations  ? 

This  question  is  theoretical,  not  practical,  and  depends 
solely  on  the  force  of  reasoning,  not  on  the  voice  of  nature, 
— a  voice  stronger  than  all  argument,  and  irresistible.  To 
whatever  result  the  phUoaophical  examination  of  the  relar 
tions  of  the  ideal  and  the  real  worlds  may  lead,  we  must 
submit  to  that  necessity  of  our  nature  which  makea  us  be- 
lieve in  the  existence  of  such  relations.  The  great  majority 
of  mankind  never  have  thought,  and  probably  never  will 
think  of  making  such  an  examination ;  and  yet  they  have 
no  shadow  of  doubt  that  there  exists  a  real  world,  distinct 
from  us,  but  in  inceasant  communication  with  us.  Nature 
precedes  philosophy. 

"We  have  no  wish  to  show  reason  to  be  unable  to  vindi- 
cate the  legitimacy  of  the  inference  whereby  the  real  ia  de- 
duced from  the  ideal,  the  existence  of  the  external  world 
from  that  of  the  internal ;  we  would  only  point  out  a  land- 
mark to  philosophy,  which,  if  it  does  not  illustrate  it,  may 
at  leaat  inspire  it  with  sobriety  in  investigating,  and  with 
mistrust  in  its  results.  Indeed  we  cannot  but  see  that  that 
science  must  be  eironeoua  which  is  opposed  to  a  necessity, 
and  contradicts  an  evident  feet :  it  merits  not  to  be  called 
--,  if  it  struggles  with  a  law  to  which  all  humanity, 
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not  even  excepting  the  pMloaopher  who  presumes  to  pro- 
test againt  it,  is  inevitably  subject.  All  that  cau  be  said 
against  this  law,  may  be  as  specious  aa  you  please,  but  it 
■wUl  only  be  a  vain  cavil,  a  cavil  which,  if  unanswerable 
by  our  weak  understanding,  nature  herself  will  resist  until 
we  shall  in  another  life  see  the  deptlis  of  these  secrets,  and 
how  those  linlrB  are  joined  whose  points  of  contact  reason 
cannot  detect,  although  nature  feels  their  irresistible  union 
at  every  moment  of  her  existence. 

25.  That  sensations  are  something  more  than  mere  phe- 
nomena of  our  soul,  that  they  are  effects  of  a  cause  distinct 
from  ourselves,  is  seen  by  comparing  them  with  each  other. 
We  refer  some  to  an  external  object;  others  we  do  not : 
these  two  orders  of  phenomena  present  very  different  char- 
acters. 

I  now  have  within  me  the  representation  of  the  country 
where  I  was  bom  and  spent  my  earli^t  years.  I  see 
clearly  a  vast  plain  with  its  fields  and  prairies,  its  little 
hills,  now  forming  only  isolated  hillocks,  now  stretching  in 
various  directions,  sinking  to  the  level  of  the  plain,  or 
gradually  rising  until  incorporated  with  the  mountains,  tlie 
lofty  chain  of  which  surrounds  all  the  plain,  and  makes  it 
a  great  amphitheatre,  with  no  outlet  except  on  the  south, 
and  here  and  there  a  chasm,  seemingly  torn  in  the  mighty 
wall  reared  by  nature.  All  this  is  very  perfectly  repre- 
sented within  me,  although  more  than  a  hundred  leagues 
distant,  and  this  whenever,  and  as  long  as  I  choose.  The 
same  spectacle  may,  perhaps,  be  offered  to  me  without  the 
concurrence  of  my  will,  but  I  am  always  free  to  distract 
myself  from  it ;  I  may  drop  the  curtain  upon  this  scene,  or 
raise  it  anew  at  my  pleasure. 

What  happens  in  this  case  is  confirmed  by  many  others ; 
and  thus  I  internally  experience  a  series  of  phenomena  re- 
presentative of  external  objects,  but  am  under  no  necessity 
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to  sulamit  to  them,  for  I  can  abandon  or  resume  tluem  by 
simple  acts  of  my  free  will. 

But,  at  the  same  time,  I  feel  mtbin  myself  another  class 
of  phenomena  whicb  are  not  dependent  upon  my  will,  and 
whicli  I  cannot  abandon  and  resume  at  pleasure ;  they  are 
subject  to  certain  conditions  which  I  cannot  dispense  with 
under  pain  of  not  attaining  my  purpose. 

I  now  experience  that  a  painting  is  represented  to  me ; 
or,  in  ordinary  language,  I  see  a  painting  before  me.  Let 
,  us  suppose  this  to  be  a  purely  internal  phenomenon,  and 
observe  the  conditions  of  its  existence,  abstracting,  how- 
ever, all  external  reality,  that  of  my  own  body  included, 
and  that,  also,  of  the  organs  whereby  the  sensation  is,  or 
seems  to  be,  transmitted  to  me. 

Now  I  experience  the  sensation ;  now  I  do  not.  "What 
has  intervened  ?  The  sensation  of  a  motion  that  has  pro- 
duced another  sensation  of  sight,  and  has  destroyed  the 
first ;  or,  passing  from  ideal  to  real  language,  I  have  placed 
my  band  between  my  eyes  and  the  object.  But  why  can  I 
not  during  the  last,  reproduce  the  first  sensation  ?  We  see 
clearly  that  if  external  objects  do  exist,  and  my  sensations 
are  produced  by  them,  my  sensations  must  be  subject  to 
the  conditions  which  they  impose  upon  Ihera ;  but  if  they 
are  only  internal  phenomena,  there  is  no  way  of  explaining 
them.  This  is  only  the  more  incomprehensible  as  we  do 
not  find  in  the  sensations,  which  we  consider  as  mere  phe- 
nomena with  no  immediate  relation  to  an  external  object, 
a  close  dependence  of  some  upon  others,  but  rather,  on  the 
contrary,  great  discordance. 

26.  Purely  internal  phenomena,  those  which  we  regard 
as  truly  such,  are,  so  far  as  their  existence  and  their  modi- 
fications are  concerned,  greatly  dependent  upon  the  will.  I 
produce  in  my  imagination,  whenever  I  please,  a  scene  re- 
g  the  Column  of  the  Place  Yend6me  at  Paris,  and 
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I  suppress  it  at  my  pleasure.  The  same  occurs  with  respect 
to  all  other  objects  which  I  recollect  to  have  seen ;  their 
presence  within  me  depends  upon  mj  wHl.  It  is  true  that 
sometimes  objecte  which  we  do  not  wish  are  represented  to 
us,  and  that  some  effort  is  necessary  to  make  them  disap- 
pear. If  we  see  a  dying  person,  his  countenance  pale  and 
damp  with  sweat,  his  wandering  eyes,  his  clenched  hands, 
his  distorted  mouth  and  painful  breathing,  interrupted  with 
piteous  groans,  remain  long  after  stamped  upon  our  imagin- 
ation: this  sad  spectacle  will  often  recur  to  us  in  spite  of 
is ;  but  it  is  very  certain  that  if  we  go  into  some 
3  calculation,  or  engage  in  the  solution  of  some 
difficult  problem,  we  shall  succeed  in  making  it  disappear. 
We  see  by  this,  that  even  in  exceptional  cases,  so  long  as 
we  are  of  sane  mind,  our  will  always  exerts  a  great  influ- 
ence over  purely  internal  phenomena. 

It  is  otherwise  with  those  which  have  immediate  relation 
to  external  objects.  We  cannot,  when  in  presence  of  the 
dying  person,  avoid  seeing  and  hearing  him.  If  these  sen- 
j  be  only  a  purely  internal  phenomenon,  this  phe- 
a  is  of  a  very  different  order  from  that  of  the  other. 
The  one  is  wholly  independent  of  our  wUl,  not  so  the 
other. 

Purely  internal  phenomena  have  a  veiy  different  mutual 
relation  from  that  of  external  phenomena.  The  will  exerts 
a  great  influence  upon  the  former,  but  not  upon  the  latter. 
The  former  also  are  offered  either  by  a  mere  act  of  the 
will,  or  by  themselves,  in  isolation,  and  need  no  connec- 
tion with  other  preceding  phenomena.  I  write  at  Madrid, 
and  all  at  once  I  find  myself  on  the  banks  of  the  Thames, 
with  its  countless  fleet  of  ships  and  steamers.  But  this  did 
not  require  me  to  pass  through  the  series  of  phenomena 
which  represent  what  are  called  France  and  Spain,  I 
can  represent  the  Thames  to  myself  immediately,  after  a 
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thousand  sensations,  neither  connected  among  t 
nor  -witi.  it ;  hut  if  I  would  produce  in  myself  the  phenom- 
enon called  seeing,  I  must  pass  through  the  whole  series  of 
phenomena  consequent  upon  a  voyage;  and  this  not  in 
any  way  I  may  fancy,  but  so  as  to  feel  really  and  truly  all 
the  accompanying  pleasure  and  inconveniences;  I  mnst 
make  a  true  resolution  to  depart,  and  arrive  punctually  at 
such  an  hour,  at  the  risk  of  missing  the  sensation  called, 
seeinf}  &e  stage,  and  another,  which  I  call,  seeing  myself 
started ;  in  fine,  all  the  disagreeable  sensations  arismg  from 


When  I  would  represent  this  series  of  internal  phenom- 
ena, or,  in  common  language,  adventures  of  travel,  only 
internally,  I  dispose  all  at  my  pleasure ;  I  stop,  or  travel 
faster ;  I  take  steps  of  a  hundred  leagues,  and  pass  imme- 
diately from  one  point  to  another,  and  I  experience  none 
of  those  inconveniences  which  render  the  reality  fiitiguing. 
I  am  in  a  world  where  I  am  master.  I  command,  and  the 
coach  is  ready,  the  driver  on  his  hos,  the  postilion  in  his 
saddle ;  and  I  fly  as  borne  on  the  wings  of  the  wind. 
Beautiful  landscapes,  barren  lands,  gigantic  mountains,  and 
plains  whcse  boundaries  join  the  heavens,  all  pass  before 
my'  eyes  with  wonderful  rapidity.  Tiled  of  the  land,  I 
embark  upon  the  lofty  deep ;  I  see  the  angry  waves,  and 
hear,  amid  their  roaring  and  dashing  against  the  ship,  the 
voice  of  the  captain  giving  his  orders.  I  see  the  sailors 
work  the  ship;  I  speak  with  the  passengers,  and  roam 
through  the  cabins ;  and  yet  perceive  no  oifensive  smell, 
and  neither  feel  the  qualms  of  sea-sickness,  nor  observe 
them  in  others. 

27.  If  purely  internal  sensations,  especially  when  they 
proceed  from  external  sensations,  be  indeed  mutually  con- 
nected, their  connection  is  not  such  that  it  may  not  be 
modified  in  a  thousand  ways.     When  we  think  of  the 
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Obelisk  of  the  Place  de  la  Concorde,  its  fountains  and 
statues,  are  very  naturally  presented  to  us;  so,  also,  are 
the  Palace  of  the  Tuileries,  and  that  of  the  Chamber  of 
Deputies,  the  .Madeleine,  and  the  Ohamps-Elys^es ;  hut  we 
can,  by  an  act  of  the  will,  change  the  scene ;  and  if  we 
choose  we  may  transfer  the  Obelisk  to  the  Place  du  Car- 
rousel, and  admire  the  effect  it  produces  there,  until,  satis- 
fied with  the  operation,  we  restore  it  to  its  granite  base,  or 
think  no  more  of  it. 

But  with  sight,  or  the  external  phenomenon,  we  should 
in  vain  strive  to  perform  such  manceuvres;  everything 
keeps  its  place,  or,  at  least,  seems  to;  and  the  sensations 
are  bound  together  with  bands  of  iron.  One  comes  after 
the  other,  and  we  cannot  pass  by  any.  The  mere  observa- 
tion, then,  of  what  passes  within  us  reveals  the  existence 
of  two  wholly  distinct  orders  of  phenomena;  in  the  one, 
everything,  or  almost  everythuig,  depends  upon  our  will ; 
in  the  other,  nothing.  In  the  one,  the  phenomena  have 
certain  mutual  relations,  very  variable,  however,  and  to  a 
great  extent  subject  to  our  fancy;  in  the  other,  they  are 
dependent  upon  each  other,  and  are  produced  only  under 
certain  conditions.  We  cannot  see,  if  we  do  not  open  the 
blinds  so  as  to  allow  the  light  to  enter.  Here  the  phenom- 
ena of  blinds  and  sight  are  necessarily  connected ;  but  they 
are  not  always  so ;  for  we  may  open  them  at  night,  and  yet 
not  see ;  and  then  we  require  another  auxiliary  phenom- 
enon, which  is,  artificial  light  We  cannot,  if  we  would, 
change  this  law  of  dependence. 

28.  What  does  all  this  show  ?  Does  it  not  show  that 
the  phenomena  not  dependent  upon  our  will,  but  subject 
both  as  to  their  existence  and  accidents  to  laws  which  we 
cannot  change,  are  produced  by  beings  distinct  from  our- 
selves ?  They  are  not  ourselves,  for  we  often  exist  with- 
out them ;  they  are  not  caused  by  our  will,  for  they  often 
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occui  vtitlii.  it  its  concurrence,  often  also  against  it;  they 
•JK  not  pioduced  one  hj  the  other  in  the  purely  internal 
order,  for  it  very  frequently  happens  that  a  phenomenon 
■vihich  has  a  thousand  timea  followed  another  suddenly 
teasui,  liowevei  often  the  former  be  reproduced.  This 
leads  us  to  examine  an  hypothesis  which  will  greatly  con- 
iirm  the  doctrine  we  have  laid  down. 


CHAPTER     V. 


29.  The  system  of  the  Idealists  cannot  stand  without  sup- 
posing the  connection  and  dependence  which  we  refer  to 
external  objecis,  to  exist  only  within  us,  and  the  causaHty 
which  we  attribute  to  external  objects,  to  belong  solely  to 
our  own  acts. 

I  pull  a  rope  in  my  chamber,  and  a  hell  never  fails  to 
ring;  or  in  idealist  language,  the  sensation  formed  from 
that  union  of  sensations  into  "which  enters  what  we  call  the 
rope  andpulling  it,  produces  or  involves  that  other,  which 
we  call  ringing  a  beU.  Either  fixjm  habit  or  some  hidden 
law,  that  relation  of  two  phenomena  wiU  exist,  the  never 
interrupted  succession  of  which  causes  the  illusion  hi  us, 
whereby  we  transfer  to  the  real  order,  what  is  purely  im- 
aginary. This  is  the  most  irrational  explanation  possible, 
and  a  few  observations  will  show  it  to  be  futile. 

To  day,  we  pull  the  rope,  and  strangely  enough,  no  bell 
rings:  but  why  not?  The  causing  phenomenon  exists;  for 
undoubtedly  there  passes  within  us  the  act  called  pulling 
the  rope,  and  yet  we  pull  and  puU  again,  and  the  bell  does 
not  ring.  Who  has  changed  the  succession  of  pher 
2* 
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Why  does  not  tlie  phenomenon  wMeli  a  little  while  ago 
produced  another,  not  produce  it  now  ?  Nothing  new  has 
happened  within  us,  we  experience  the  iiret  phenomenon 
just  as  clearly  and  "vividly  as  before ;  why,  then,  is  not  the 
second  presented  ?  Why  is  it  that  formerly  we  experienced 
the  second  whenever  we  wished,  hy  only  exciting  the  first, 
and  now  we  cannot?  We  make  the  act  of  our  will  just 
as  efficaciously  as  before;  who,  then,  has  rendered  our  will 
impotent  ? 

Hence  we  infer:  first,  that  the  second  phenomenon  does 
not  depend  upon  the  first,  considered  only  as  a  purely  in- 
ternal fact,  for  this  now  exists  precisely  as  it  did  before, 
and  yet  produces  not  the  same  phenomenon;  secondly, 
that  it  does  not  depend  upon  the  act  of  our  will ;  for  this 
is  now  as  firm  and  strong  as  before,  and  yet  produces 
nothing.  "We  cannot,  however,  doubt  that  there  is  some 
connection  between  the  two  phenomena,  for  we  have  in- 
numerable times  seen  one  foUow  the  other,  and  this 
cannot  be  explained  by  mere  chance.  Since  then,  one  does 
not  cause  the  other  in  the  internal  order,  they  must  have 
some  dependence  in  the  external  order;  in  other  words, 
still  keeping  in  view  the  case  under  examination,  although 
the  cause  which  produced  the  first  phenomenon  continues 
to  exist,  its  connection  with  that  which  produced  the  other 
phenomenon  must  be  interrupted ;  and  so  it  was,  in  fact ; 
for  when  we  puUed  the  rope  no  sound  followed,  for  the 
simple  reason  that  the  bell  Iiad  been  removed.  This  is 
comprehensible,  if  there  be  causes  external  to  what  we  o^ll 
sensations ;  but  if  there  be  only  simple  internal  phenomena, 
no  rational  explanation  can  be  given. 

30.  And  here  it  ia  to  be  observed,  that  when  we  would 
plain  the  fivilure  of  succession  of  those  phenomena  which 
s  have  been  united,  we  may  recur  to  many  very  dif- 
ferent ones,  such  as  are  internal  phenomena,  which,  as  such. 
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have  neither  relation  nor  resemblance,  and  can  only  have 
some  connection  aa  corresponding  to  external  ohjecte.  We 
may,  when  seeking  the  reason  -why  the  bell  did  not  ring, 
in  order  to  explain  the  cause  of  the  change  in  the  regular 
order  of  appearances,  think  of  various  causes,  which  we 
now  consider  aa  mere  appearances  or  internal  phenomena; 
we  may  have  the  following  sensations :  the  rope  broken,  or 
caught,  the  bell  broken,  or  removed,  or  without  a  tongue. 
We  may  attribute  the  failure  of  sound  to  any  one  of  these 
sensations:  but  nothing  can  possibly  be  more  bralional 
than  to  attribute  it  to  them,  if  we  regard  them  as  mere  in- 
ternal facts ;  for  as  sensations,  they  nowhere  appear.  "We 
cannot  discourse  rationally  if  we  do  not  make  an  external 
object  correspond  to  each  of  these  sensations,  of  itself  alone 
sufficing  to  interrupt  the  connection  hetween  pulhng  the 
rope  and  the  vibration  of  the  air  which  produces  the 
sound. 

31.  Hence  wc  conclude :  First,  that  our  sensations  con- 
sidered as  purely  internal  phenomena,  are  divided  into  two 
very  different  classes;  some  depend  upon  our  will,  others 
do  not;  some  have  no  mutual  connection,  or  arc  variable 
in  their  relations,  at  the  pleasure  of  him  who  experiences 
them;  others  have  a  certain  connection  which  we  can 
neither  change  nor  destroy.  Secondly,  we  conclude  that 
the  existence  as  well  aa  the  modifications  of  this  last  class, 
proceeds  from  causes  not  ourselves,  independent  of  our  will, 
and  outside  of  us.  That  instinct,  therefore,  which  unpels 
us  to  refer  these  sensations  to  external  objects,  is  confirmed 
by  reason:  therefore  thetestknony  of  the  senses,  in  so  far 
as  it  assures  us  of  the  reality  of  objects,  is  admi^ble  at  the 
tribunal  of  philosophy. 

This  demonstrates,  in  a  certain  manner,  the  existence  of 
bodies ;  for  we  find,  in  philosophically  examining  the  con- 
ception of  body,  something  in  it  distinct  from  our  own 
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being,  the  presence  of  -wliieli  caiises  ua  sucli  and  such  sen- 
sations. "We  know  not  the  intianate  essence  of  bodies ;  but 
even  if  we  did  know  it,  it  would  not  aid  our  present  pur- 
pose, for  we  are  not  treating  of  the  idea  which  a  philoso- 
pher would  in  Biich  a  case  form,  but  of  that  formed  by  the 
generality  of  men. 


CHAPTEE    VI. 

la    THB    EXTERNAL    AND    IMMEDIATE    CAUSE    OF    SENSATIONS    A    ¥RBB 

CAUSE  1 

32.  A  DIFFICULTY,  at  first  sight  serious,  but  in  reality 
futile,  may  bo  brought  against  the  existence  of  bodies. 
Who  knows,  it  may  he  asked,  but  what  some  cause,  not  at 
all  resembling  the  idea  which  we  form  of  bodies,  produces 
in  us  aR  the  phenomena  that  we  experience  ?  God  may, 
if  he  pleases,  cause  one  or  many  sensations  in  us;  and  who 
shall  assure  us  that  he  does  not?  Who  shall  assure  us 
that  other  beings  may  not  do  the  same,  and  so  all  our  im- 
aginations of  a  corporeal  world  be  a  pure  illusion  ? 

33.  The  first  and  simplest  solution  that  can  be  given  is 
that  God,  being  infinitely  true,  can  neither  deceive  us  him- 
self, nor  allow  other  creatures  to  deceive  us  constantly  and 
in  a  way  that  we  cannot  resist.  Butthis  solution  although 
VfeQ.  founded,  just,  and  reasonable,  labors  under  the  incon- 
venience of  establishing  the  physical  by  recurring  to  the 
moral  order ;  and  so  it  would  never  satisfy  those  who  de- 
sire to  see  the  truth  of  the  testimony  of  the  senses  demon- 
strated by  arguments  drawn  from  the  nature  of  things. 
Such  arguments  we  think  we  can  supply. 

3i.  Our  sensations  do  not  proceed  immediately  from  a 
free  cause ;  the  being  that  produces  them,  as  well  as  that 
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which  experiences  them,  in  subject  to  fixed  and  necessary 
laws.  To  be  convinced  of  this,  we  have  only  to  reflect  that 
we  cannot,  if  placed  in  certain  conditions,  fail  to  experience 
a  determinate  sensation,  and  that  if  these  conditions  be 
wanting,  we  cannot  experience  it.  And  this  proves  that 
we,  as  well  as  the  heing  which  causes  the^  impression  in  us, 
are  subject  to  a  necessary  order.  Were  it  not  thus,  we 
could  not  produce  the  sensation  even  by  the  means  of  cer- 
tain conditions ;  for  as  its  cause  would  be  subject  to  no 
law,  but  only  to  its  own  free  will,  it  might  a  thousand 
times  happen,  that  our  will  would  not  agree  with  its  will, 
Eind  so  the  desired  impression  would  not  be  produced. 

After  experiencing  a  sensation  of  touch  in  which  it  seems 
that  an  opaque  body  covers  our  eyes,  we  do  not  see,  and 
we  cannot  with  all  our  eiforts  produce,  the  sensation  caOed 
seeing;  on  the  other  hand,  if  at  a  coiTesponding  hour  and 
place  this  sensation  of  contact  ceases  to  exist,  we  cannot 
possibly  fail  to  experience  the  sensation  of  seeing  different 
objects.  Here,  therefore,  we  are  subject  to  a  necessity ;  the 
being,  also,  that  causes  the  sensations  in  us,  is  subject  to  a 
like  necessity ;  for  if  we  perform  the  condition  once  or  a 
thousand  times  of  closing  our  eyes,  once  or  a  Uiousand 
times  the  sensation  will  disappear;  or  if  we  open  them 
once  or  a  thousand  times  in  a  light  place,  so  many  times 
also  the  sensation  will  be  produced ;  the  same,  if  we  retain 
every  thingin  the  same  state,  and  varied  at  our  pleasure,  if 
we  change  our  situation  or  the  objects  around  us.  There 
does,  therefore,  exist- without  us,  subject  to  necessary  laws, 
a  collection  of  beings  which  produce  our  sensations. 

35.  It  is  remarkable  not  only  that  the  influence  tliey 
exert  upon  us  does  not  flow  from  election  or  spontaneity  in 
them,  but  that  they  are  not  even  presented  as  endowed 
with  an  activity  of  their  own.  A  painting  hung  upon  the 
wall  produces  in  us  the  same  sensation  as  often  as  we  look 
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at  it ;  and,  saving  tlie  deterioration  of  time,  it  will  continue 
for  ever  to  produce  the  same  sensatioii. 

It  ia,  moreover,  evident  that  these  beings  are  subject  to 
our  action,  for  we  can,  by  acting  upon  them  differently, 
make  them  produce  different  impressions.  We  toucli  a 
ball,  and  the  continuation  of  the  sensation  of  a  hard, 
polished,  spherical  body,  assures  us  that  it  is  one  and  the 
same  being  that  produces  it  for  a  certain  length  of  time ; 
and  yet,  in  this  interval,  we  may  receive  many  and  various 
sensations  from  the  same  object,  by  presenting  it  to  the 
light  in  different  ways. 

36.  The  subjection  of  these  beings  to  necessary  laws  is 
not  hecessaiily  with  respect  to  sensations,  but  is  rather  a 
mutual  connection  of  their  own.  The  connection  of  im- 
pressions which  we  receive  from  them  is .  an  effect  of  the 
dependence  of  some  of  them  upon  others;  so  that,  in  order 
to  produce  a  determinate  impression,  we  often  employ  an 
object  which  is,  in  itself  considered,  of  no  direct  use,  but 
which  brings  another  into  action,  and  so  leads  to  what  we 
desire.  To  raise  a  curtain  has  no  connection  with  a  mag- 
nificent landscape;  and  yet,  oftentimes,  we  do  nothing 
else  when  we  wish  to  obtain  a  pleasant  prospect.  The 
relation  in  question  is  not  then  of  sensations,  but  of  their 
objects;  the  connection  of  these  is  what  induces  us  to 
mate  use  of  one  of  them  in  order  to  obtain  another.  There 
is,  therefore,  outside  of  us  a  collection  of  beings  subject  to 
fixed  laws,  as  well  with  respect  to  our  sensations  as  to 
themselves  mutually ;  therefore  the  external  world  exists, 
and  the  internal  world,  which  represents  it  to  us,  is  not  a 
pure  illusion. 
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i3   OP    SENSATJOKS. 

37.  Is  tke  external  world  such  aa  we  believe  it  to  be  ? 
Are  the  beings,  called  bodies,  whicli  cause  our  sensations  in 
reality  what  we  believe  them  ?  May  we  not,  even  after 
having  demonstrated  the  existence  of  these  beings,  and 
their  necessary  subjection  to  constant  laws,  still  doubt 
whether  we  have  demonstrated  the  existence  of  bodies? 
Does  it  suffice  for  this  to  have  proved  the  existence  of  ex- 
ternal beings  in  relation  among  themselves  and  with  us  by 
means  of  laws  fixed  and  independent  of  them  as  of  our- 
selves ? 

38.  Thoroughly  to  understand  this  question,  it  will  be 
well  to  simplify  it,  and  confine  it  to  a  single  object. 

I  hold  in  my  hand  and  see  an  orange.  I  am  certain, 
from  what  has  just  been  demonstrated,  that  an  external 
object  exists  in  relation  with  other  beings,  and  with  my- 
self^ by  necessary  laws ;  I  am  also  certain  that  I  may  re- 
ceive different  impressions  from  it ;  I  see  its  color,  size, 
and  shape,  perceive  its  odor,  try  its  taste ;  feel  in  my  hand 
its  size,  weight,  and  form,  its  concavities  and  convexities, 
and  also  hear  a  little  noise  when  I  press  it  with  my  hand. 

The  idea  of  body  is  composite,  and  such  is  that  of  the 
orange ;  for  it  is  that  of  something  external,  extended, 
colored,  odorous,  and  savory.  Whenever  all  these  circum- 
stances exist  together,  whenever  I  receive  from  an  object 
these  same  impressions,  I  say  that  I  see  an  orange. 

39.  Let  us  now  examine  how  far  the  object  corresponds 
to  the  sensations  it  causes  in  us. 


Hosed  byGoOgle 


280  FUNDAMENTAL  PHILOSOPHY.  [Bk.  H. 

Wkat  do  we  mean  when  we  say  a  thing  is  savory? 
Slmgly,  that  it  produces  an  agreeable  impression  upon  our 
palate ;  and  the  same  is  tme  of  smell.  Therefore,  the  two 
words,  odorous  and  savory,  express  only  the  causality  of 
these  sensations  resident  in  the  external  object.  We  may 
say  the  same  of  color,  for,  although  we  commonly  transfer 
the  sensation  to  the  object,  and  openly  contradict  the 
philosophical  theory  of  light  and  color,  this  contradiction 
is  less  real  than  apparent ;  for  the  judgment  well  examined 
is  found  to  consist  only  in  referring  the  impression  to  de- 
terminate objects ;  so  that  when  we  for  the  first  time  hear 
professors  of  physics  tell  us  that  colors  are  not  in  the 
object,  we  easily  accustom  ourselves  to  reconcile  the  phil- 
osophical theory  with  the  impression  of  the  sense ;  espe- 
cially since  this  theory  does  not  render  it  less  true  that 
this  or  that  impression  comes  to  us  from  this  or  that  object, 
or  its  different  parts. 

40.  Here,  it  is  not  difficult  to  explain  the  phenomena  of 
sensation  or  their  correspondence  with  external  objects ;  for 
the  correspondence  is  saved  if  these  objects  be  really  the 
cause  (or  occasion)  of  the  sensations.  The  question  of  ex- 
tension is  more  difficult;  for  this  is  as  the  basis  of  ail 
other  sensible  properties;  and  abstracting  its  constituting 
or  not  constituting  the  essence  of  bodies,  it  is  certain  that 
we  Icnow  no  body  without  extension. 

41.  The  following  observation  will  render  palpable  the 
difference  between  extension  and  other  sensible  qualities. 
He  who  has  never  thoTight  of  the  relation  of  external  ob- 
jects to  his  sensations  is  indescribably  confused ;  he  in  some 
sense  transfers  color,  odor,  taste,  and  even  sound,  to  objects 
themselves,  and  considers  confusedly  these  things  to  be 
qualities  inherent  in  them.  Thus  the  child  and  the  unedu- 
cated man  believe  the  color  green  to  be  really  in  the  foliage, 
odor  in  the  rose,  sound  in  the  bell,  taste  in  the  fruit.     But 
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this  13  readily  seen  to  be  a  coaftiaed  judgment,  of  wliich 
they  render  no  perfectly  clear  account  to  tliemselves ;  a  judg- 
ment which  may  be  changed  or  even  destroyed  without 
changing  or  destroying  the  relations  of  our  sensations  with 
their  objects.  Even  at  a  very  tender  age  we  easily  accustom 
ourselves  to  refer  color  to  hght,  and  even  not  to  fix  it  defi- 
nitively, but  to  regard  it  as  an  impression  produced  upon 
our  sense  by  the  action  of  that  mysteiioiis  agent.  It  costs 
us  no  more  to  consider  smell  as  a  sensation  produced  by  the 
action  of  the  efSuvia  of  bodies  upon  the  organ  of  smell ; 
we  also  cease  to  consider  sound  as  something  inherent  in 
the  sonorous  body,  and  com?  to  see  in  it  only  the  impres- 
sion caused  upon  the  sense  bj  th  b  ti  n  ot  th  -dr,  ex- 
cited in  its  turn  by  the  vibration  of  th       n      u   b  dy. 

These  philosophical  consi  le  ations  my  at  i.  st  sight, 
seem  to  be  in  contradiction  t  ou  j  lorn  nt,  but  they  do 
not  change  to  us  the  external  Vl  11  they  ca  n  inver- 
sion of  our  ideas  of  it ;  they  only  make  us  fix:  our  attention 
upon  some  relations  which  we  had  imperfectly  defined,  and 
do  not  allow  us  to  attribute  to  objects  what  in  reality  does 
not  belong  to  them.  They  make  us  limit  the  testimony  of 
the  senses  to  their  appropriate  sphere,  and  in  some  manner 
rectify  our  judgments ;  but  the  world  continues  the  same 
that  it  was  before,  excepting,that  we  have  discovered  in  the 
marvels  of  nature  a  closer  relation  with  our  own  being, 
and  have  perceived  that  our  organization  and  our  soul  play 
a  more  important  part  in  them  than  we  had  imagined. 

42.  If  we  destroy  extension,  take  this  quaUty  from  exter- 
nal objects,  and  regard  it  as  only  a  mere  sensation,  of  which 
we  only  know  that  there  is  an  external  object  which  causes 
it,  the  corporeal  world  at  once  disappears.  The  whole  sys- 
tem of  the  universe  will  be  reduced  to  a  collection  of  beings 
wMch  cause  us  different  impressions;  without  the  idea 
of  extension  we  can  neither  form  any  idea  of  body,  nor 
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know  if  all  that  we  liave  thought  of  the  world  be  aught 
else  than  a  piire  illusion,  I  can  easily  resign  my  infantile 
belief  that  the  color  I  see  in  my  hand  is  in  it,  or  the  noise 
made  when  I  clap  my  hands  is  in  them ;  but  I  cannot,  do 
what  I  will,  lay  aside  the  idea  of  extension ;  I  cannot  ima- 
gine the  distance  from  my  wrist  to  the  extremity  of  my 
lingers  to  be  only  a  pure  illusion,  that  there  only  exists  a 
being  which  causes  it  without  my  knowing  whether  in 
reahty  this  distance  exists.  I  can  easily  separate  from  the 
fruit  which  I  find  savory  the  quality  of  savor ;  and  I  may, 
if  I  examine  it  philosophically,  admit,  without  any  iiicon- 
venieuce,  that  it  has  nothing  resembling  taste,  but  that  it 
is  only  composed  so  to  affect  my  palate  as  to  produce  an 
^reeable  seiMation.  But  I  cannot  take  from  the  fruit  its 
extension ;  in  no  wise  can  I  regard  it  as  something  indivi- 
sible ;  I  cannot  possibly  regard  the  distance  from  one  of 
its  points  to  another  as  a  mere  sensation.  My  efforts  to 
consider  the  savory  object  as  in  itself  indivisible  are  all  in 
vain ;  and  if,  for  a  single  instant,  I  seem  to  have  overcome 
the  instinct  of  nature,  everything  is  overturned.  By  the 
same  right  that  I  make  the  fruit  something  indivisible,  I 
may  make  the  whole  universe  so ;  but  an  indivisible  uni- 
verse is  to  me  no  universe ;  my  iutellect  is  confounded,  and 
all  around  me  is  annihilated.  I  am  in  worse  than  chaos ; 
for  chaos  is  at  least  something,  although  the  elements  are 
in  horrible  confusion  and  frightful  darkness ;  but  now  I 
am  worse  off,  for  the  corporeal  world,  such  as  I  have  con- 
ceived it  to  be,  returns  to  nothiug. 
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43.  Two  of  our  senses  perceive  extension ;  sight  and 
touch.  Sonnd,  "taste,  and  smell  accompany  extension,  but 
are  something  different  from  it.  The  sight  perceives  noth- 
ing not  extended ;  extension  is  every  way  inseparable  from 
this  sensation,  "We  may  be  so  enchanted  by  the  sweet 
harmony  of  many  instraments  as  to  forget  the  extension  of 
the  instruments,  the  air,  and  our  organs ;  but  we  cannot,  in 
contemplating  a  painting  eyen  in  the  midst  of  our  most 
ardent  enthusiasm,  make  its  extension  vanish.  If  we  with- 
draw from  the  Transfiguralion  of  Raphael  its  extension,  the 
marvel  disappears;  for  even  considered  as  a  simple  phe- 
nomenon of  our  soul,  continuity  and  distance  enter  of  ne- 
cessity into  its  very  essence. 

The  same  is  true  of  touch,  although  less  generally  so. 
Hardness  and  softness,  roughness  and  smoothness,  square- 
ness and  roundness,  all  involve  extension ;  but  it  cannot  be 
denied  tliat  there  are  some  impressions  of  touch,  in  which 
it  is  leas  clearly  involved.  The  acute  pain  of  a  puncture, 
and  others  felt  without  any  known  external  cause,  are  not 
so  clearly  referred  to  extension,  but  seem  to  have  something 
of  that  simphcity  which  distinguishes  the  impressions  of 
the  other  senses.  However  this  may  be,  it  is  certain  that 
the  perception  of  extension  belongs  in  a  special  manner  to 
sight  and  touch, 

44.  In  order  to  form  a  clear  idea  of  extension  in  its  re- 
lations to  sensation,  we  will  analyze  it  at  some  length. 

And  first  of  all,  it  is  to  be  remarked,  that  extension  in- 
volves multiplicity.     An  extended  being  is  of  r 
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collection  of  beings,  more  or  less  closely  united  by  a  bond 
which  makes  them  all  constitute  one  -whole,  btit  does  not 
prevent  them  from  continuing  many.  A  splendid  painting, 
wherein  the  unity  of  the  artist's  thought  dominates,  does 
not  cease  to  be  composed  of  many  parts ;  the  moral  chain 
which  itnites,  does  not  identify  them ;  it  only  connects,  co- 
ordinates them,  and  makes  them  conspire  to  one  end.  The 
firm  adhesion  of  the  molecules  forming  the  diamond  does 
not  prevent  these  molecules  from  being  distinct :  the  mate- 
rial chain  unites,  but  does  not  identify  them. 

There  is  then  no  extension  without  multiplicity :  where 
there  is  extension,  there  is,  rigorously  speaking,  not  one 
only  being,  but  many  beings. 

46.  Multiplicity  does  not  constitute  extension,  for  it  may 
exist  witiiout  extension.  Keither  the  multiplicity  of  sounds, 
of  tastes,  nor  of  odors,  constitutes  extension.  "We  conceive 
in  the  material,  aa  in  the  moral  and  intellectual  orders,  mul- 
tiplicity of  beings  of  different  orders,  and  yet  this  multi- 
plicity involves  no  idea  of  extension.  Even  if  we  confine 
ourselves  to  the  purely  mathematical  order,  we  find  multi- 
plicity without  extension,  in  arithmetical  and  algebraic 
quantities.  Therefore  multiphcity,  although  necessary, 
does  not  alone  suffice  to  constitute  extension. 

If  we  reflect  upon  the  species  of  multiplicity  req^uired  to 
constitute  extension,  we  shall  observe  that  it  must  be  ac- 
companied by  continuity.  Sensations  of  touch  as  well  as 
of  sight  involve  continuity ;  for  it  is  impossible  for  us  to 
see  or  to  touch,  without  receiving  the  impression  of  objects 
continuous,  immediately  adjoining  each  other,  co-existing 
in  their  durataon,  and  at  the  same  time  presented  as  continu- 
ous one  with  another  in  space.  Without  this  continuity, 
multiplicity  does  not  constitute  extension.  If,  for  example, 
we  take  four  or  more  points  on  the  paper  on  which  we  now 
write,  and  by  an  abstraction  consider  them  as  indivisible, 
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this  multiplicity  will  not  constitute  extension :  we  must 
unite  them  by  lines  at  least  imaginary ;  and  if  continuity 
be  wanting  to  the  body  in  wMeh  we  suppose  them  situated, 
we  shall  find  it  necessary  to  recur  to  the  continuity  of  space ; 
that  is,  to  regard  this  space  as  a  collection  of  points  whose 
continuation  connects  the  first  points.  No  possible  eiforts 
can  enable  us  to  consider  a  collection  of  indivisible  points, 
neither  continuous  nor  united  by  hues,  as  extension ;  this 
collection  will  be  to  us  as  that  of  beings  having  no  con- 
nection with  extension.  It  is  worthy  of  observation,  that 
if  we  assign  them  a  determinate  position  in  space,  this  we 
do  only  by  connecting  them  with  other  points,  by  means  of 
imaginary  hnes:  for  we  cannot  otherwise  conceive  either 
distances  or  position  in  space.  If  we  attempt  to  abstract 
ah  this,  we  either  fall  into  intellectual  nothingness,  we 
annihilate  all  idea  of  the  object,  or  we  pass  to  another 
order  of  beings  having  no  relation  either  to  extension  or 
space.  We  quit  matter  and  sensations,  and  mount  to  the 
realm  of  spirits. 

46.  Multiplicity  and  continuity  are  therefore  necessary 
to  constitute  extension ;  and  we  believe  that  these  two  con- 
ditions snf&ce ;  for  where  they  exist,  extension  exists,  and 
with  them  alone,  we  form  the  idea  of  extension.  The  ob- 
ject of  geometry  ia  extension ;  and  only  multiphcity  and 
continuity  constitute  it.  Lines,  sur&ces,  sohds,  such  as 
are  the  object  of  geometry,  are  only  this  continuity  consid- 
ered in  its  greatest  abstraction.  Empty  space  suiEces,  or 
rather  is  requisite  for  geometry ;  since,  it  does  not,  in  mak- 
ing its  applications  to  bodies,  find  all  the  exactness  of  con- 
tinuity in  the  abstract, 

47.  If  multiplicity  and  continuity  constitute  extension 
in  space,  it  really  exists  in  tiie  objects  which  cause  our  sen- 
sations. Basing  ourselves  upon  the  relation  of  phenomena 
among  themselves  and  to  their  causes,  we  have  shown  that 
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external  objects  correspond  to  sensations:  thus  it  is  that 
this  relation  also  exists  with  respect  to  nmltiphcity  and  con- 
tinuity ;  these  two  properties  are  therefore  found  in  nature. 
The  impressions  that  we  receive  by  sight  and  touch,  are, 
although  we  confine  ourselves  to  a  single  object,  multiple, 
and  consequently  correspond  to  many  objects:  they  are 
continuous,  and  consequently  correapond  to  continuous 
objects. 

We  will  explain  this  reasoning.  Looking  at  a  painting, 
I  receive  an  impression  coming  from  many  different  points ; 
and  this  impression,  it  must  be  observed,  cornea  uninter- 
ruptedly fi-om  the  whole  surface  presented.  If,  as  we  have 
shown,  the  sight  of  one  external  point  sufficed  to  convince 
me  of  its  existence,  that  of  many  will  make  me  sure  of  the 
existence  of  many ;  and  the  continuity  of  the  impression 
will  also  malse  me  certain  of  the  continuity  of  the  impress- 
ing points. 

If  I  touch  the  object  seen,  my  touch  will  confirm  that 
testimony  of  sight,  in  what  corresponds  to  it,  that  is,  the 
multiplicity  and  continmty,  I  experience  the  same  con- 
tinued succession  of  sensations ;  and  this  shows  me  the  ex- 
istence and  continuity  of  the  objects  causing  them. 

48.  In  a  few  words,  extension  supposes  the  co-existence 
of  many  objects,  in  such  a  way,  however,  that  they  are  one 
by  continuation  of  others :  of  both,  sensation  makes  us 
certain :  therefore  the  testimony  of  the  senses  suffices  to 
make  us  certain  that  there  are  external  objects,  and  that 
they  may  produce  various  impressions.  These  ideas  con- 
taineverything  included  in  the  idea  of  body:  thei-efore  the 
testimony  of  the  senses  makes  us  certain  of  the  existence 
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49.  Having  proved  the  testimony  of  the  senses  suiS- 
cient  to  assure  us  of  tJie  existence  of  bodies,  we  now  come 
to  examine  how  far  the  ideas  it  makes  us  form  are  correct. 
It  is  not  enough  to  know  that  we  may  'be  sure  of  the  ex- 
istence of  extension ;  wo  must  inquire  if  it  in  reality  be 
such  as  the  senses  represent  it ;  and  what  we  say  of  exten- 
sion is  applicable  to  the  other  properties  of  bodies. 

In  our  opinion,  the  only  sensation  tJiat  we  transfer,  and 
cannot  help  transferring,  to  the  external,  is  that  of  exten- 
sion; all  others  relate  to  objects  only  as  effects  to  causes, 
not  as  copies  to  originals,  Sound,  taste,  and  smell  represent 
nothing  resemhhng  the  objects  causing  them,  but  extension 
does;  we  attribute  extension  to  objects,  and  without  it  we 
cannot  conceive  them.  Sound  outside  of  me  is  not  sound, 
but  only  a  simple  vibration  of  the  air,  produced  by  the 
vibration  of  a  body.  Taste  outside  of  me  is  not  taste,  but 
only  a  body  applied  to  an  organ  of  which  it  causes  a  me- 
chanical or  chemical  modification.  The  same  is  true  of 
smell.  Even  in  light  and  colors,  outside  of  me,  there  is 
only  a  fluid  which  falls  upon  a  surface,  and  either  directly 
or  reflexly  comes,  or  may  come,  to  mj  eyes.  But  exten- 
sion outside  of  me,  independently  of  all  relation  with  the 
senses,  is  true  extension,  is  something  whose  existence  and 
nature  stand  in,  no  need  of  my  senses.  When  I  perceive, 
or  imagine  that  I  perceive  it,  there  is  in  it,  arid  in  my  im- 
pressions, something  besides  the  relation  of  an  effect  to  its 
cause ;  there  is  the  representation,  the  internal  image  of 
what  exists  externally. 
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50.  In  order  that  tlie  truth  of  what  vre  have  just  ad- 
vanced may  be  perfectly  understood,  and  strongly  felt,  we 
would  offer  the  reader  a  picture  whence  determinate  sensa- 
tions may  be  successively  eliminated,  and  made  to  mark 
the  degree  of  elimination  which  it  is  possible  to  reach,  but 
not  pasa. 

Let  us  suppose  all  animals  at  once  to  lose  tiie  sense  of 
taste,  or  all  bodies  to  be  by  nature  destitute  of  the  property 
of  causing  by  their  contact  with  an  organ  the  sensation 
called  taste.  The  external  world,  nevertheless,  continues 
to  exist  as  before ;  the  same  bodies  that  caused  in  us  the 
sensations  now  lost,  continue  to  exist,  and  may  be  applied 
to  the  very  organ  they  before  affected,  and  cause  in  it  sen- 
sations of  touch,  as  of  soft  or  hard,  warm  or  cold.  Either 
savory  bodies,  or  the  organs  of  animals,  have  undei^one 
some  cliange,  which  has  interrupted  their  previous  rela- 
tions ;  a  cause  which  before  produced  an  effect  ia  now  seen 
to  be  impotent  to  produce  it.  This  may  be  owing  to  a 
modification  of  the  bodies  without  changing  their  nature, 
so  far  as  we  know  it ;  and  it  is  also  possible  that  they  have 
not  been  changed,  but  that  this  difference  arises  solely 
from  an  alteration  of  the  organs.  But  in  any  case,  the  dis- 
appearance of  this  sensation  has  not  made  anything  re- 
sembling it  disappear  from  the  universe ;  if  the  change  has 
been  only  in  the  organs,  external  bodies  remain  untouched ; 
and  if  it  has  taken  place  in  bodies,  it  has  made  them  lose  a 
causing  property  of  the  sensation,  but  not  a  property  repre- 
sented  by  the  sensation. 

We  have  taken  all  taste  from  food,  and  the  universe 
exists  as  before ;  let  us  now  take  away  all  odors,  by  chang- 
ing odoriferous  bodies,  or  the  organ  of  smell.  The  same 
follows  as  in  the  case  of  taste.  Odoriferous  bodies  will 
continue  to  exist,  and  even  transmit  to  our  organ  the 
effluvia  that  befbre  produced  the  sensation  of  smell ;  and 
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the  only  novelty  mil  be  the  non-existence  of  that  sen- 
sation. Either  the  disposition  to  receive  the  necessary  im- 
pression will  be  wanting  in  our  organs,  or  a  causality  will 
have  disappeared  from  the  universe,  but  not  a  thing  repre- 
sented by  the  sensation.  Gardens  will  not  be  despoiled  of 
their  beauty,  nor  the  fields  of  their  luxuriant  verdure;  the 
tree  will  still  display  its  leafy  bower,  and  the  fidr  fruit 
hang  fi:oin  its  houghs,  and  be  shaken  by  the  wind. 

Let  us  proceed  in  our  destructive  march,  and  now  sud- 
denly make  all  animals  deaf.  The  musician  becomes  the 
actor  of  a  silent  pantomime ;  the  bell-rope  is  puUed,  and 
only  the  mute  metal  is  struck ;  conversation  is  reduced  to 
oral  gestures,  and  the  howlings  of  brutes  are  only  the 
opening  and  closing  of  their  mouths.  But  the  air  vibrates 
as  before ;  its  columns  strike  as  before  the  drum  of  the  ear ; 
nothing  has  been  changed ;  nothing  has  feilcd  in  the  uni- 
verse but  one  sensation.  The  lightning  ploughs  tlie  skies, 
rivers  follow  their  majestic  coarse,  torrents  dash  o^nwards 
with  the  same  rapidity,  and  the  proud  cascade  still  leaps 
from  its  lofty  rocks,  and  displays  its  changing  hues  and 
foaming  waves. 

But  let  us  now  commit  the  greatest  cruelty ;  let  us  make 
all  living  creatures  blind.  The  sun  still  pours  out  his  im- 
mense torrents  of  the  fiuid  we  call  light;  it  is  reflected 
from  surfaces,  and  is  refracted  from  the  bodies  it  meets,  and 
passes  to  the  retinas  of  eyes  that  formerly  saw,  but  are  now 
converted  into  insensible  membranes,  placed  behind  a  crys- 
tal ;  but  every  thing  called  color  and  sensation  of  light  has 
disappeared.  Yet  the  universe  exists  as  before,  and  the 
celestial  bodies  still  follow  their  immense  orbits. 

As  it  is  most  difficult  for  us  to  abstract  the  sensation  of 
light  and  colors  from  objects ;  or,  in  other  words,  as  we 
have  a  certain  propensity  to  imagine  that  there  really  exist 
without  us  impressions  which  are  only  in  us,  and  to  con- 
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sider  "the  sensation  as  a  representation  of  the  exterior ;  so 
it  costs  us  most  to  conceive  all  living  creatures  to  be  blind, 
and  nothing  to  remain  of  what  sensations  of  this  kind  re- 
presented to  us,  not  even  a  fluid  whieli  reflects  from  cer- 
tain surfeces,  and  passes  through  some  bodies,  not  otherwise 
than  as  an  invisible  fluid.  Wherefore,  in  condeBceusion  to 
the  diflculty  which  some  esporience  in  ceasing  to  exter- 
nally realize  what  exists  only  within  them,  we  will  frame 
our  supposition  differently ;  for  it  will  then  be  all  that  the 
demonstration  requires,  and  we  may  eliminate  from  objects 
whatever  relates  to  any  sensation  excepting  that  of  exten- 
sion. 

"We  will  not  then  make  all  animals  blind,  nor  practise 
the  cruelty  of  Ulysses  in  the  cave  of  Polyphemus,  but  spare 
in  our  inversion  of  the  world  that  destructive  instinct.  It 
matters  little  that  men  and  animals  are  not  blind,  provided 
they  cannot  see.  "We  will  then  leave  those  organs  un- 
touched, but  we  will  in  return,  take  all  light  from  the  uni- 
verse ;  cLuench  like  faint  torches  the  snn  and  stars  and  all 
the  celestial  bodies,  extinguish  their  feeblest  scintillations 
upon  the  earth,  the  tall  tapers  which  illumine  the  rich  man's 
dwelling,  and  the  fire  Idndled  in  the  peasant's  cot,  the  spark 
struck  from  the  flint,  and  the  pale  phosphorescences  emitted 
from  the  graves  of  the  dead.  Everything  is  involved  in 
obscurity,  and  it  is  as  if  that  darkness  which  rested  upon 
the  face  of  the  abyss  before  the  Creator  said :  kt  there  he 
light,  were  restored. 

We  must  bear  in  mind  that  we  have  not,  by  plunging 
the  world  into  such  frightful  obscurity,  changed  any  one 
of  its  laws.  The  gigantic  orbs  describe  as  before  with  as- 
tonishing rapidity  and  admirable  precision  their  immense 
orbifB.  Hence  we  infer  that  although  we  destroy  smell, 
taste,  sound,  light,  and  colors,  the  world  still  exists,  and  we 
may  without  difficulty  so. conceive  it  to  be.     We  may  even 
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destroy  the  sensation  of  touch,  for  it  is  easy  to  suppose  that 
we  perceive  no  impression  by  this  sease.  We  may  substi- 
tute some  sensations,  whose  causes  lie  in  bodies  lilte  those 
of  heat  and  cold,  hardness  and  softness,  for  others,  without 
therefore  believing  the  uniyerse  no  longer  to  exist. 

51.  Let  us  now  make  another  abstraction,  arfd  see  what 
will  happen.  Let  us  destroy  extension.  The  world  resists 
not  this  trial ;  the  stars  vanish,  and  the  earth  disappears 
beneath  onr  feet,  distances  no  longer  exist,  and  motion  is 
an  absurdity :  our  own  body  fades  away  and  the  whole 
universe  is  tumbled  into  nothingness,  or  if  it  continues 
somehow  to  exist,  it  is  totally  different  from  what  we  now 
imagine  it  to  be. 

And  so  indeed  it  is.  If  we  abstract  extension,  if  we 
do  not  externally  realize  that  sensation,  or  idea,  or  what- 
ever else  it  may  be,  which  we  have  of  it,  if  we  do  not 
consider  it  as  the  representation  of  what  exists  without  us, 
everything  is  overthrown:  we  know  not  what  to  think 
either  of  our  sensations,  or  their  relation  to  the  objects  caus- 
ing them ;  things  all  go  roimdabout,  and  one  basis  of  our 
cognitioi^  fails:  in  vain  we  stretch  out  our  arms  to  lay 
hold  of  some  fixed  point ;  and  we  ask  in  our  trouble,  if  all 
that  we  perceive  be  only  a  pure  illusion,  if  Berkeley's  ex- 
trav^ances  be  true, 

52.  It  is  worthy  of  remark  that,  even  if  we  make  exten- 
sion objective  by  transferring  it  to  the  external,  it  is  not 
altogether  correct  to  say  that  it  is  represented  by  the  sensa- 
tion. It  is  better  to  say  that  it  is  a  receptacle  of  certain 
sensations,  a  condition  necessary  to  the  functions  of  some 
of  the  senses,  but  not  their  object  Extension  abstracted 
from  the  sensations  of  sight  and  touch,  is,  as  we  have 
already  said,  reduced  to  multiplicity  and  continuity.     The 

e  of  it  comes  to  us  from  the  senses,  but  it  is  dif- 
1  what  the  senses  represent  it  to  tis.    When  we 
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take  color  and  light  from  the  sensations,  received  through 
the  sense  of  sight,  we  certainly  still  retain  the  idea  of  a 
thing  extended,  but  not  of  a  visible  thing,  nor  of  an  object 
represented  by  the  sensation.  In  Uke  manner,  if  we  des- 
poil the  sensations  received  through  the  sense  of  touch,  of 
those  qualities  which  affect  this  sense,  the  obj  ect  that  caused 
them  is  not  annihilated,  neither  ia  it  represented  by  the  im 
pressions  it  transmits  to  us. 

53.  These  remarks  show  that  we  do  not  transfer  our  sen- 
sations to  the  extel'ior,  that  they  are  a  medium  whereby 
our  soul  is  informed,  but  not  images  wherein  it  contem- 
plates its  objects.  All  sensations  indicate  an  external  cause ; 
but  some,  hke  those  of  sight  and  touch,  in  an  especial 
manner  denote  multiplicity  and  continuity,  or  extension. 

Hence  we  also  infer  tiiat  the  external  world  is  not  a 
pure  illusion,  but  that  it  really  esiste  with  its  great  masses, 
its  various  motions,  its  unlimited  geometry :  but  much  of 
its  beauty  lies  rather  within  ourselves  than  in  it,  The 
Creator  of  it  has  in  an  especial  manner,  shown  his  infinite 
wisdom  and  omnipotent  hand  in  sensible  beings,  and  above 
ail  in  intelligences. '  What  would  the  universe  be  were 
there  no  one  to  feel  and  to  understand?  The  beauty,  the 
harmony,  the  marvels  of  nature  consist  in  the  close  relation, 
the  continuous  communication  of  objects  and  sensible  be- 
ings. The  rarest  painting,  were  there  no  one  to  perceive 
and  admire  its  beauty,  would  be  only  a  collection  of  linea- 
ments, a  hieroglyphic  of  unintelligible  characters ;  but  so 
soon  as  it  is  seen  by  a  feeling  and  knowing  being,  it  is  ani- 
mated, is  what  it  ought  to  be ;  and  in  this  wonderful  com- 
munication the  object  gains  in  beauty  all  that  it  imparts  of 
pleasure. 

Suppose  a  collection  of  instruments  disposed  by  the 
proper  mechanism  to  execute  with  admirable  precision  the 
Dtions  of  Bellini  or  Mozart ;  to  what  is  it  all 
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1-educed  if  there  be  no  aensitive  being?  To  vibrations  in 
the  air  governed  by  some  law,  to  mere  movements  of  a 
fluid,  subject  to  geometrical  necessity.  Inti-oduce  a  man, 
and  the  geometry  is  chauged  into  eeleatiaJ  hai-mony,  then 
there  is  music,  enchantment 

The  symmetry  of  the  walks  of  a  garden,  the  elegance  of 
its  shrubbery,  the  color  and  beauty  of  its  flowers,  the  fi?ag- 
ranee  of  its  odors,  are,  -without  a  sensitive  being,  only  geo- 
metrical figures,  surfaces  disposed  according  to  some  law, 
volumes  of  such  or  such  a  kind,  columns  of  fluids  spring- 
ing from  them  and  disappearing  in  space.  Introduce  man, 
and  the  geometrical  figures  are  adorned  with  a  thousand 
beauties,  the  flowers  covered  with  gay  colors,  and  the  col- 
umns of  fluids  changed  into  exquisite  perfumes. 


CHAPTER    X. 

FORCE    OF    TOUCH    TO    MAKS    SENSATIONS    OBJBCTITB. 

5i,  It  has  been  said  that  touch  is  the  surest,  and  perhaps 
the  only  witness  of  the  existence  of  bodies ;  for  without 
it,  all  sensations  would  be  nothing  more  than  simple  modi- 
fications of  our  being,  to  which  we  could  attribute  no  exter- 
nal object.  But  this  I  do  not  believe  to  be  true.  We 
receive  by  touch  an  impression,  just  as  we  do  by  the  other 
senses ;  this  impre^ion  is  in  all  cases  an  affection  of  our 
being,  and  not  something  external.  When,  from  the  con- 
tinuance of  these  impressions,  their  order,  and  their  inde- 
pendence of  our  will,  we  judge  them  to  proceed  from 
objects  without  us,  our  judgment  is  true  not  only  of  im- 
pressions of  the  sense  of  touch,  but  also  of  those  of  the 
other  senses. 
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55.  One  of  the  reasons  whereon  it  has  been  attempted  to 
base  the  superiority  of  touch  to  attest  the  existence  of  bodies, 
ia  that  it  gives  us  the  idea  or  sensation  of  extension ;  for  if 
we  suppose  a  man  to  be  deprived  of  all  his  senses  but  that  of 
touch,  and  to  pass  his  hand  over  the  surface  of  a  body,  he 
will  experience  that  continuity  of  the  sensation  which  in- 
volves extension.  This  observation  of  those  who  maintain 
the  supremacy  of  touch  does  not  prove  what  they  propose. 
If  we  pass  our  sight  over  various  objeete,  or  the  different 
parts  of  one  object,  we  shall  experience  the  sensation  of 
continuity  just  as  clearly  as  by  touch.  We  cannot  con- 
ceive why  the  sensation  of  extension  must  be  any  clearer 
when  the  hand  is  passed  along  a  balustrade  than  when  it  is 
seen  by  the  eyes. 

56.  The  advocates  of  this  opinion  assert  that  we  acquire 
by  the  touch  of  our  body  a  double  sensation,  which  we  do 
not  by  the  other  senses.  If  we  pass  our  hand  over  our 
forehead,  we  feel  with  both  our  hand  and  our  forehead,  and 
so  verify  a  continuity  of  sensations,  all  originating  and  ter- 
minating in  ourselves.  Thus  we  are  conscious  that  both 
the  sensations  of  our  hand  and  our  forehead  belong  to  us. 

But  this  reason,  by  some  deemed  conclusive,  is  neverthe- 
less exceedingly  futile ;  it  labors  under  the  sophism  called 
by  dialecticians  begging  of  the  question,  for  it  supposes  what 
was  to  be  proved.  The  man  destitute  of  all  senses  but 
that  of  touch  will,  indeed,  experience  the  two  sensations 
and  their  continuity ;  but  what  can  he  infer  from  them? 
Does  he  even  know  that  he  has  either  hand  or  forehead  ? 
Suppose  him  not  to  know,  how  is  he  to  acquire  this  know- 
ledge ?  Both  sensations  belong  to  him,  and  of  this  he  is 
internally  conscious ;  but  whence  they  came,  he  knows  not. 
Does  the  coincidence  of  the  two  sensations,  perchance,  prove 
something  in  favor  of  the  existence  of  his  forehead  and 
hand,  objects  of  which  we  suppose  him  to  have  no  idea? 
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If  this  coiEcidcnce  proved  wliat  is  preteiided,  vfiih  still 
greater  reason  would  it  prove  the  comtiiiation  of  some 
senses  with  others  to  elevate  iis  to  the  knowledge  of  the 
existence  of  bodies,  and  consequently  that  this  knowledge 
ia  not  produced  exclusively  by  touch.  "Whenever  I  have 
the  sensation  of  the  motion  of  placing  mj  hand  before  my 
eyes,  I  find  that  I  lose  sight  of  the  objects  before  me,  and  in 
their  room  is  presented  another  always  the  same,  my  hand. 
If,  from  this  coincidence,  I  infer  the  existence  of  external 
objects,  the  supremacy  of  touch  is  d^troyed,  for  sight,  also, 
acts  a  part  in  the  formation  of  snch  a  judgment.  I  also 
observe  that  when  I  have  the  sensation  of  clapping  my 
hands  together,  I  experience  the  sensation  of  hearing  the 
noise  of  their  contact ;  if,  therefore,  coincidence  is  of  any 
account,  hearing  as  well  as  touch  comes  in.  What  I  say 
concerning  the  clapping  of  my  hands,  is  applicable  to  what 
I  experience  when  I  pass  a  hand  over  any  part  of  my 
body,  for  instance  my  arm,  so  as  to  produce  some  noise. 
In  this  case  there  are  two  sensations  coincident  and  con- 
tinuous. 

It  will,  perhaps,  be  replied,  that  these  examples  refer  to 
different  senses,  and  produce  sensations  of  different  kinds. 
This,  however,  is  of  no  conseciuence ;  for,  if  the  being  that 
perceives,  infers  the  existence  of  objects  from  the  coinci- 
dence of  various  sensations,  the  supremacy  of  touch  is  de- 
stroyed, which  ia  what  we  undertook  to  demonstrate. 

57.  The  sensation  of  the  hand  is  not  that  of  the  fore- 
head, for  the  one  is  warmer  or  colder,  harder  or  softer  than 
the  other,  and  so  the  sensation  caused  by  the  hand  upon 
the  forehead  will  not  be  the  same  as  that  produced  upon  the 
hand  by  the  forehead.  It  is  to  be  observed,  that  the  less 
difference  we  suppose  between  the  two  sensations,  the  less 
lively  will  be  the  perception  of  their  duality,  and  conse- 
quently the  less  marked  the  coincidence  on  which  the  judg- 
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ment  is  founded.  Thus  by  rigorously  analyzing  tliis  mat- 
ter we  discover  that  the  diversity  of  sensations  contributes 
in  an  especial  manner  to  form  judgments  of  tiie  existence 
of  objects,  and  therefore  the  combination  of  two  senses  will 
more  conduce  to  this  end  than  two  sensations  of  one  sense. 
Par,  then,  from  its  being  necessary  to  consider  toncli  as 
alone  or  superior  upon  this  point,  it  is  only  to  be  held  as 
auxiliary  to  the  other  senses. 

In  truth,  it  is  almost  beyond  doubt  tiiat  the  sense  of 
touch  also  requires  the  aid  of  the  other  senses,  and  that  the 
judgments  resulting  from  it  are  similar  to  those  coming 
from  the  other  senses.  It  is  probable  that  only  after  re- 
peated trials  do  we  refer  the  sensation  of  touch  to  the  object 
that  causes  it,  or  even  to  the  part  affected.  The  man  who 
has  had  his  arm  amputated,  feels  pain  as  if  he  still  pre- 
served it;  and  this  is  because  a  repetition  of  acts  has 
formed  the  habit  of  referring  the  cerebral  impression  to  the 
point  where  the  nerves  transmitting  it  terminate.  There  is, 
therefore,  no  necessary  relation  between  the  sense  of  touch 
and  the  object;  and  this  sense  is,  like  the  others,  liable  to 
jllusjons.  Therefore,  it  is  not  exact  to  say  that  the  idea  of 
body  springs  up  under  our  hand,  if  this  he  understood  as 
excluding  toiich;  for  the  same  is  true  of  the  other  senses, 
particularly  of  sight. 


CHAPTEE     XI. 


58,  That  superiority,  or  rather  that  exclusive  privilege, 
conceded  by  Condillac  and  other  philosophers  to  touch, 
not  only  has  no  foundation,  as  we  have  just  seen,  but 
seems  to  be  in  contradiction  to  the  very  nature  of  thif 
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sense.     In  short,  it  assigns  the  first  place  to  the  coarsest, 
the  most  material  of  all  the  senses. 

It  cannot  be  known  what  ideas  a  man  reduced  to  the  one 
sense  of  touch  would  form  of  things ;  but  it  seems  to  me 
that  far  from  entering  into  clear  and  vivid  communication 
with  the  esterual  world,  and  finding  a  sufficient  foundation 
whereon  to  base  his  cognitions,  he  would  grope  in  the 
profonndeet  ignorance,  and  labor  under  the  most  transcen- 
dental errors. 

59.  If  we  compare  touch  with  sight,  or  even  with  hearing 
and  smell,  we  shall  at  once  perceive  a  very  important  differ- 
ence to  its  disadvantage.  Touch  transmits  to  us  only  im- 
pressions of  objects  immediately  joining  our  body ;  whereas, 
the  other  three,  and  especially  sight,  place  us  in  communi- 
cation with  far  distant  objects.  The  fixed  stars  are  separ- 
ated from  us  by  a  distance  such  as  almost  to  pass  our 
imagination,  and  yet  we  see  them.  Neither  smell  nor 
hearing,  it  is  true,  go  so  fer;  but  the  former  fails  not  to 
warn  us  of  the  existence  of  a  garden  at  many  paces  from 
us;  and  the  latter  gives  us  notice  of  a  battle  fought  at 
many  leagues  distance,  of  the  electric  spark  which  has 
cloven  the  clouds  on  the  confines  of  the  horizon,  or  of  the 
tempest  roaring  over  the  immensity  of  ocean. 

60.  The  limitation  of  touch  to  what  is  immediate  to  it 
involves  a  scarcity  of  the  ideas  originating  in  it  alone,  and 
of  necessity  places  it  in  a  lower  grade  thao  the  other  three 
senses,  particularly  sight.  Let  us  in  order  to  form  clear 
ideas  upon  this  point  compare  the  range  of  sight  with  that 
of  touch  relatively  to  some  object,  for  example,  as  build- 
ing. By  means  of  sight  we  in  a  few  instants  obtain  an 
idea  of  its  front,  and  other  external  parts ;  and  in  a  short 
time  become  acquainted  with  its  internal  divisions,  with 
the  arrangement  even  of  its  ornaments  and  furniture.  Can 
we  accomplish  all  this  by  touch?     Even  if  we  suppose  the 
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most  delicate  sense  of  touch,  and  tie  most  tenacioua  mem- 
ory of  the  impressions  communicated,  long  hours  would 
be  necessary  to  pasa  the  hand  over  the  front  of  the  build- 
ing, and  form  some  idea  of  it.  How  will  it  be  when  we 
come  to  the  whole  exterior  of  the  building?  the  whole 
interior?  We  see  that  it  would  be  necessary  to  renounce 
such  a  task,  that  the  elaborate  workmanship  of  a  cornice,  a 
pedestal,  a  peristyle,  the  magnificence  of  a  tower,  a  cupola, 
the  boldness  of  an  arch,  a  vault,  which  the  eye  seizes  in  an 
instant,  would  require  the  poor  being  possessed  of  touch 
alone  to  go  often  on  all  fours,  climb  over  dangerous  scaf- 
foldings, and  expose  himself  to  tlie  danger  of  felling  from 
fearful  heights ;  and  yet  he  would  never  be  able  to  acquire 
the  millionth  part  of  what  the  eyes  so  easily  and  so  quickly 
perceive. 

Apply  these  observations  to  a  city,  to  vast  countries,  to 
the  universe,  and  see  what  immense  superiority  sight  has 
over  touch. 

61.  We  do  not  indeed  find  so  vast  a  superiority  when 
we  compare  touch  with  the  other  senses ;  nevertheless,  it 
does  exist  in  a  very  high  degree. 

The  first  difference  is  the  ability  to  act  from  a  distance. 
Certainly,  touch  also  may  in  some  manner  perceive  the 
,  presence  or  absence  of  the  sun,  by  means  of  the  impressions 
of  heat  and  cold ;  and  in  like  manner  the  presence  or  absence, 
and  the  more  or  less  close  proximity  of  some  bodies,  etc. ; 
but  not  only  are  these  impressions  far  from  having  the 
same  variety  and  rapidity  as  those  of  hearing,  but  they 
would  not  even  give  us  any  idea  of  distance,  if  wc  had  not 
already  perceived  it  otherwise  than  by  touch. 

Heat  and  cold,  dryness  and  moistness,  are  what  the  im- 
pressions which  some  bodies,  though  distant,  may  make 
upon  touch  are  reduced  to ;  and  these  impressions  are 
clearly  of  a  nature  to  be  exposed  to  many  serious  errors. 
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62,  If  we  suppose  a  man,  having  only  the  sense  of 
toucli,  to  know  the  pr^ence  or  absence  of  the  sun  above 
the  horizon,  hia  only  rule  being  the  temperature  of  the 
atmosphere,  which  depends  upon  a  thousand  cauaes  having 
no  conuectioQ  with  the  orb  of  day,  it  will  happen  that  the 
natural  or  artificial  change  of  it  will  lead  him  into  error. 
The  dampness  which  we  perceive  around  a  lake  is  a  aigu 
of  the  nearness  of  the  water ;  but  do  we  not  a  thousand 
times  experience  the  feehng  of  dampness  from  causes  oper- 
ating on  the  atmosphere,  altogether  independent  of  the 
waters  of  a  lake  ? 

It  is  certain  that  the  concentration  of  all  sensitive  forces 
upon  one  sense,  the  absence  of  all  distraction,  and  continual 
attention  to  only  one  kind  of  sensations,  might  raise  the 
delicacy  of  touch  to  a  degree  of  perfection  which  we  prob- 
ably do  not  know ;  just  as  the  habit  of  connecting  ideas 
with  respect  to  only  one  order  of  sensations,  and  of  form- 
ing judgments  concerning  them,  produces  a  precision, 
exactness,  and  variety,  far  superior  to  all  that  we  can  im- 
agine. But  however  iss:  we  might  extend  our  conjectures 
upon  this  head,  it  is  certain  that  there  is  a  Umit  in  the 
nature  of  the  organ  and  of  its  relations  to  bodies.  This 
organ  must  be  limited  to  contiguoT:^  objects,  in  order  to 
receive  well  determined  impressions ;  and  with  respect  to 
those  that  are  distant,  and  can  act  upon  it,  they  can  do  this 
by  causing  on  it  an  impression  such  as  the  nature  of  hoth 
permits,  heat  or  cold,  dryness  or  dampness,  and  if  you  win, 
a  certain  pressure  either  greater  or  less.  So  far  as  a  great 
many  other  objects  are  concerned,  we  cannot  imagine  any 
action.  However  rnuoh  the  circle  of  this  class  of  sensations 
be  enlarged,  it  must  ever  be  very  limited.  Moreover,  we 
must  observe,  that  the  perfectibility  of  touch  by  means  of 
its  isolation  does  not  belong  to  it  exclusively,  but  extends 
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likewise  to  the  other  senses ;  for  it  is  founded  on  the  laws 
of  organization,  and  the  generation  of  our  ideas. 

63.  To  comprehend  the  superiority  of  hearing  to  touch 
in  this  matter,  we  have  only  to  consider  the  relation  of  dis- 
tances, the  variety  of  objects,  the  rapidity  of  the  succes- 
sion of  sensations,  tlie  simultaneousness  so  much  greater 
in  hearing  than  in  touch,  and  their  relations  to  speech. 

I.  Relation  of  distances.  On  this  point,  hearing  is  clearly 
superior  to  touch,  for  the  latter  generally  requires  contact, 
the  former  does  not,  but  for  the  due  appreciation  of  its  ob- 
ject even  requires  a  distance  suited  to  the  class  of  the  sound. 
Of  how  many  distant  objects  does  hearing  inform  us  of 
which  touch  can  tell  us  nothing?  The  gallop  of  the  horse 
threatening  to  trample  us  under  foot,  the  roaring  of  the 
torrent  which  may  carry  us  away  in  its  course,  the  thunder 
rumbling  from  afar,  and  announcing  the  tempest,  tiie  roar 
of  cannon,  telling  that  a  battle  has  begun,  the  rattle  of 
carriages  in  the  streets,  drums  and  bells,  and  clamor  of 
voices  which  indicate  the  explosion  of  popular  fury,  the 
noisy  music  that  proclaims  the  joy  caused  by  happy  news, 
the  concert  dedicated  to  the  pleasures  of  the  saloon,  the 
song  that  brings  back  melancholy  recollections,  sentiments 
also  of  hope  and  love,  the  groan  that  warns  us  of  suffering, 
the  plaint  that  afflicts  us  with  the  idea  of  misery ;  all  this 
hearing  tells  us,  but  touch  can  tell  us  nothing  of  any  of 

II.  Variety  of  objects.  Those  distant  objects  which  we 
know  by  touch,  are  of  necessity  little  varied ;  and  for  the 
same  reason  the  ideas  resulting  from  it  will  be  liable  to  a 
deplorable  confusion  and  to  great  uncertainty.  Hearing, 
on  the  contrary,  informs  us  of  infinite  and  exceedingly  dif- 
ferent objects,  and  that,  too,  with  perfect  precision  and  ex- 


in.  Sapidity  of  the  succession  of  impressions.    It  ia  evi- 
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dent  that  hearing  has  here  an  incalculable  superiority  over 
touch.  When  touch  perceives  by  juxtaposition,  it  is  under 
the  necessity  of  successively  going  over  the  objects  and 
even  their  different  parts  if  it  would  receive  varied  impres- 
sions ;  aud  this,  however  small  their  number,  i-equires  much 
time.  If  the  objects  do  not  act  by  juxtaposition,  but  by 
some  medium,  the  succession  will  require  much  more  time, 
and  there  will  be  much  less  variety.  Compare  this  slow- 
ness to  the  rapidity  with  which  hearing  perceives  a  whole 
series  of  sounds  in  musical  combinations,  the  infinite  in- 
flexions of  the  voice,  the  countless  number  of  distinct  artic- 
ulations, the  infinity  of  noises  of  all  kinds  which  we  unin- 
terruptedly perceive  and  classify,  and  refer  to  their  corre- 
sponding objects. 

IV.  The  simultaaeousness  of  sensations  so  vast  in  hear- 
ing, is  extremely  limited  in  touch ;  for  in  the  latter  it  can 
only  be  in  relation  to  a  few  objects ;  but  in  the  other  it 
extends  to  many  verj  different  objects. 

V.  But  what  most  triumphantly  indicates  the  superior- 
ity of  hearing  to  touch,  is  the  facility  it  affords  us  of  plac- 
ing ourselves  in  communication,  by  means  of  speech,  with 
the  mind  of  our  fellow-mortals, — a  facility,  resulting  from 
the  rapidity  of  succession  already  remarked.  Undoubtedly, 
this  communication  of  mind  with  mind,  may  be  established 
by  touch,  if  we  express  our  words  by  characters  sufSciently 
raised  to  he  distinguished  :  but  what  an  immense  difference 
between  these  impressions  and  those  of  hearing  ?  Even  if 
we  suppose  habit  and  a  concentration  of  all  the  sensitive 
forces  to  have  produced  such  a  facility  in  passing  the  fingers 
over  lines,  as  far  to  surpass  aU  that  we  see  in  the  most  dex- 
terous players  of  musical  instruments,  what  comparison  can 
there  be  instituted  between  this  velocity  and  that  of  hear- 
ing? How  much  time  would  be  requisite  only  to  go  over 
tablets  whereon  is  written  a  discourse  which  we  hear  in  a 
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few  minutes  ?  Moreover,  all  men  liave  means  of  hearing, 
they  need  only  make  use  of  their  organs.  But  in  order  to 
converse  by  toucli,  it  is  necessary  to  prepare  tablets,  which 
can  only  serve  for  one  object,  and  cannot  be  at  the  same 
time  used  by  two  persona ;  whereas  by  means  of  hearing, 
one  man  alone  may  in  brief  time  commimieate  an  infinity 
of  ideas  to  thousands  of  li 


CHAPTER    XII. 


64.  I  HAVE,  I  believe,  made  the  inferiority  of  touch 
to  sight  and  hearing  palpable,  and  have,  consequently, 
shown  the  extravagance  of  endeavoring  to  mske  it  the 
basis  of  all  cognitioDs,  to  found  upon  it  the  certainty  of  the 
judgments  to  which  our  other  senses  lead  us,  and  to  make 
it  a  supreme  judge  to  decide  in  the  last  appeal  upon  the 
doubts  that  may  arise. 

I  hold  it  to  he  manifestly  untrue  that  we  cannot  make 
the  transition  from  the  internal  to  the  external  world,  or 
from  the  existence  of  sensations  to  that  of  the  objects  caus- 
ing them,  otherwise  than  by  means  of  touch ;  for  not  only 
have  I  combated  the  principal,  or  rather  the  solitary 
reason  upon  which  it  is  pretended  to  found  this  privilege, 
but  I  have  also  demonstrated  the  mode  of  making  this 
transition  with  respect  to  all  the  senses,  reasoning  from  the 
very  nature  and  connection  of  internal  phenomena. 

I  have  likewise  said  and  proved  that  the  sensation  of 
extension  is  the  only  one  that  is  representative,  and  that  in 
all  others  there  was  only  a  relation  of  causality,  that  is,  a 
connection  of  some  sensation  or  an  internal  phenomenon 
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with  an  external  object,  without  our  transferring  to  thia 
any  thing  resembling  what  we  experienced  in  that. 

Q5.  There  are  two  senses  which  inform  ns  with  certainty 
of  extension,  sight  and  touch.  We  shall  not  now  inquire 
if  that  he  a  true  sensation  which  we  have  of  extension,  or 
if  it  be  an  wiea  of  a  very  different  order,  resulting  from  the 
sensation,  I  propose  hereafter  to  examine  this  point,  but 
shall  now  confine  myself  to  comparing  sight  with  touch 
only  aa  tending  to  give  us  the  sensation  of  extension,  or,  if 
yon  will,  to  furnish  us  with  what  is  neo^sary  to  form  an 
idea  of  it 

"We  cannot  but  see  that  extension  lies  -within  the  domain 
of  touch,  and  that,  too,  whether  it  he  considered  only  as  a 
surface,  or  also  as  a  solid.  The  same  faculty  cannot  he 
denied  to  sight,  so  far  as  surfaces  are  concerned ;  for  it  is 
impossible  to  see  if  at  least  a  plane  be  not  presented  to 
the  eye,  A  point  without  extension  cannot  be  painted 
upon  the  retina,  but  the  instant  an  object  is  painted,  it  has 
painted  parts.  We  can  by  no  effort  of  our  imagination, 
conceive  colors  without  extension ;  for  what  is  color  with- 
out a  surface  over  which  it  may  extend  ? 

66.  So  hostile  was  Condillac  to  the  sense  of  sight  that  he 
■was  unwilling  to  allow  it  even  the  faculty  of  perceiving 
extension  in  suiBices;  but  as  he  is  of  all  philosophers  the 
one  who  has  most  contributed  to  the  propagation  and  estab- 
Hshment  of  this  opinion,  we  will  examine  his  doctrine  and 
its  fundamental  reasons.  We  have  only  to  read  the  chap- 
ters in  which  he  explains  it,  to  see  that  he  was  not  himself 
very  confident  of  its  truth,  but  that  he  felt  himself  contra- 
dicted by  both  experience  and  reason. 

In  his  TraiiS  des  Sensaticms*  where  he  examines  the  ideas 
of  a  man  .limited  to  the  sense  of  sight,  he  says  that  colors 
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are  distinguished  by  the  sight  because  they  seem  to  form  a 
surface  of  which  the  eyes  occupy  a  part,  and  then  asks ; 
"  Will  our  statue,  judging  itself  to  be  at  one  time  many 
colors,  perceive  itself  as  a  sort  of  colored  surface?"  We 
must  bear  in  mind  that,  according  to  Condillac,  the  statue 
confined  to  one  sense  -will  believe  itself  the  sensation,  that 
is,  it  will  think  that  it  is  the  odor,  the  sound,  or  the  taste, 
according  as  the  sense  of  smell,  hearing,  or  taste,  is  the 
sense  in  esercise ;  for  which  reason,  if  a  surfitce  enter  into 
the  sensation  of  sight,  the  statue  ought  to  believe  itself  a 
colored  surface.  I  shall  not  examine  the  coiTectness  of 
these  observations,  but  shall  confine  myself  to  the  main 
point,  which  ia  the  relation  of  sight  to  a  smiace. 

67.  According  to  Condillac,  the  statne  will  never  believe 
itself  a  colored  surfiice,  that  is,  although  it  may  perceive 
the  color,  it  will  not  pei'ceive  the  surface.  Let  the  philos- 
opher himself  speak,  for  his  own  words  will  suflce  to  con- 
demn his  opinion,  and  to  show  the  uncertainty  with  which 
he  advanced  it,  or  else  the  obscurity  under  which  it  labors : 
"  The  idea  of  extension  supposes  the  perception  of  many 
things,  some  distinct  from  ol/iers.  This  perception  we  cannot 
deny  to  the  statue,  for  it  feels  that  it  is  repeated  outside  of 
itself  as  many  times  as  there  are  colors  modifying  it.  When 
it  is  the  red,  it  feels  itself  outside  of  the  green ;  when  the 
green,  it  feels  itself  outside  of  the  red,  and  so  with  other 
colors,"  Some  may  imagine  that,  conformably  to  these 
principles,  Condillac  goes  on  to  establish  that  sight  gives  us 
the  idea  of  extension,  since  it  makes  ua  perceive  things, 
some  outside  of  others,  in  which,  according  to  him,  the  idea 
of  extension  exactly  consists.  But  he  does  not ;  fer  from 
following  the  true  road,  he  miserably  loses  his  way ;  he  not 
only  violates  the  principle  he  has  just  laid  down,  but  nota- 
bly changes  the  state  of  the  question.  He  continues :  "  But 
in  order  to  have  a  distinct  and  precise  idea  of  magnitude, 


Hosed  byGoOgle 


Cn.  XII,]  ON  SENSATION.  805 

it  is  necessary  to  see  how  the  things  perceived,  some  out- 
side of  others,  are  connected,  how  they  mutually  terminate, 
and  how  they  arc  all  enclosed  in  the  limits  which  bound 
them."  This,  I  repeat,  is  to  change  the  state  of  the  ques- 
tion ;  we  are  not  now  treating  of  a  distinct  and  precise  idea, 
but  simply  of  au  idea.  How  far  the  idea  of  extension  given 
by  sight  ia  perfect,  is  another  question ;  although  it  is  mani- 
fest that  if  sight  can  give  us  an  idea  of  extension,  it  will 
come  by  continual  exercise  to  render  this  idea  more  perfect. 

68.  The  statue,  in  Oondillac's  opinion,  could  not  perceive 
itself  to  bo  cixcumscribed  by  any  limit,  because  it  could 
know  nothing  beyond  itself;  but  did  he  not  just  now  tell 
us  that  the  statue  would  believe  itself  different  colors ;  that 
some  of  these  were  outside  of  others;  and  that  when  it 
would  be  one,  it  would  perceive  itself  outside  of  the  others  ? 
Does  this  not  imply  not  only  one  but  many  limits? 

This  difficulty  did  not  altogether  escape  Ooudillac ;  for 
ailer  having  asked  if  the  tne  of  the  statue,  when  modified 
by  a  blue  surfiice,  bordered  with  white,  would  not  believe 
itself  a  limited  blue  color,  he  says:  "At  first  sight  we  were 
inclined  to  believe  that  it  would ;  but  the  contrary  opinion 
is  much  more  probable."  But  why  ?  "  The  statue  cannot 
perceive  itself  extended  by  this  surface,  save  inasmuch  as 
each  part  modifies  it  in  the  same  way ;  each  part  should 
produce  the  sensation  of  blue  color ;  but  if  it  is  alike  modi- 
fied by  a  foot  of  this  surface  and  by  an  inch,  it  cannot  per- 
ceive itself,  in  this  modification,  to  be  one  magnitude 
rather  than  another.  Therefore  it  does  not  perceive  .itself 
as  magnitude ;  therefore  the  sensation  of  color  does  not  ia- 
volve  the  idea  of  extension."  It  is  easy  to  see  that  Oon- 
dillac  either  supposes  what  is  in  debate,  or  else  says  noth- 
ing to  the  point  According  to  him,  the  statue  is  alike 
modified  by  a  foot  of  colored  surface  and  by  an  inch.  If 
by  this  he  means  that  the  two  modifications  are  identical 
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under  all  aspects,  he  supposes  the  very  thing  he  ought  to 
have  proved;  for  this  is  precisely  the  point  in  dispute, 
whether  surfacea  differing  in  magnitude  do,  or  do  not,  pro- 
duce different  sensations.  If  he  means,  as  his  words  seem 
to  indicate,  that  the  sensation  as  color,  and  solely  as  color, 
is  the  same  in  a  foot  of  colored  surfitee  as  in  an  inch,  he 
utters,  indeed,  an  incontestable  truth,  but  one  not  at  all  to 
his  purpose.  Undoubtedly,  the  sensation  of  blue,  as  blue, 
is  the  same  in  different  magnitudes,  and  no  one  ever 
thought  of  denying  it.  But  this  is  not  the  question ;  it  is 
whether,  the  color  remaining  one  and  the  same,  the  sensa- 
tion of  sight  is  modified  differently,  according  to  the  variety 
of  magnitude  of  the  colored  surface.  Condillac  denies  it, 
but  in  an  uncertain  and  hesitating  way.  We  believe  his 
negation  to  be  so  groundless  that  the  direct  contrary  may 
be  proved. 

69.  I  would  ash  Gondilkc  if  he  can  have  color  with- 
out surface ;  if  an  object  without  extension  can  be  painted 
upon  the  retina ;  if  we  can  even  conceive  a  color  without 
extension.  No  one  of  these  is  possible,  sight  is  therefore 
necessarily  accompanied  by  extension. 

70.  Condillao  places  the  idea  of  extension  in  some  things 
being  presented  to  us  outside  of  others.  This,  as  he  him 
self  confesses,  is  verified  in  tlie  sensation  of  color ;  therefore 
the  sight  of  what  is  colored  must  produce  the  idea  of  ex- 
tension. Oondillac's  subterfuge  here  is  an  exceedingly 
weak  one.  He  pretends  that  it  is  necessary,  in  order  to 
have  the  idea  of  extension,  to  have  that  of  its  limits.  But 
first  of  all,  we  have  shown  from  hia  own  doctrine  that  these 
limits  are  perceived  by  the  senses;  besides  it  is  a  verf 
strange  pretension  to  attribute  to  sight  the  faculty  of  giving 
us  the  idea  of  unlimited  extension,  and  to  deny  to  it  that 
of  producing  the  idea  of  limitation ;  as  if  there  did  not  by 
the  very  fact  of  our  seeing  what  is  extended,  rise  within  us 
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the  idea  of  limitation,  if  irom  no  other  cause,  from  the  very 
limitation  of  our  organ ;  or  as  if  an  uhhmited  were  not 
more  inconeeirable  than  a  hmited  sensation. 

But  suppose  the  limits  not  be  perceived  by  the  senses, 
does  unlimited  extension  therefore  cease  to  be  extension? 
Is  it  not  rather  estension  of  the  highest  order?  Does  the 
idea  of  space  witliout  end,  because  unlimited,  cease  to  be 
an  idea  of  extension  ? 

71.  Two  colored  circles,  one  an  inch,  and  the  other  a 
yard  in  diameter,  are  placed  before  our  eyes ;  will  the 
effect  produced  iipon  the  retloa  be  the  same  in  both,  ab- 
straction made  from  all  sensation  of  touch?  Evidently 
not;  experience  shows  the  contrary,  and  the  reason  is 
founded,  on  the  laws  of  the  reflection  of  light,  and  on  math- 
ematical principles.  If  the  impressions  are  different,  the 
difference  will  be  perceived;  therefore  the  difference  of 
magnitude  can  be  appreciated. 

We  will  now  suppose  some  one  m  spite  of  reason  and  ex- 
perience to  persist  in  maintaimng  that  the  sensation  of  the 
two  circlea  will  be  the  same  in  oider  to  make  the  extrava- 
gance, even  the  ridiculousness  of  this  opinion  palpable. 
Let  us  imagine  the  two  cncles  to  be  of  a  red  color,  and 
terminated  by  a  blue  hue,  and  now  placing  the  less  upon 
the  greater  circle  so  as  to  bring  their  centres  together,  we 
ask,  will  not  the  eye  cast  upon  the  figure  see  the  less  within 
the  greater  circle  ?  Will  not  the  blue  hue  that  terminates 
the  circle  of  an  inch  in  diameter  be  sure  to  be  contained 
within  the  blue  line  that  terminates  the  other  circle  of  a 
yard  in  diameter?  But  what  else  is  the  perception  of  ex- 
tension than  the  perception  of  some  parts  beyond  others? 
Is  it  not  to  perceive  the  difference  of  magnitude,  to  perceive 
some  greater  than  others,  and  containing  them  ?  Evidently 
it  is.  The  sight  therefore  perceives  magnitude ;  therefore 
it  perceives  extension, 
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V2.  We  may  still  further  confirm  this  truth.  Experience 
teaches,  and  did  it  not  exist,  reason  would  still  teach  that 
there  must  be  a  hmit  to  the  field  of  sight,  according  to  our 
distance  from  the  object.  Thua,  when  we  fix  our  sight 
upon  a  wall  of  great  extent  we  do  not  see  it  all,  but  only  a 
part.  Now  suppose  an  object  of  given  magnitude  to  be 
within  the  range  of  sight,  but  not  so  great  as  to  cover  the 
surface  embraced  by  the  eye.  According  to  Condillae's 
system,  there  can  be  no  difference  in  the  perception,  pro- 
vided the  color  be  the  same ;  whence,  it  will  follow,  that 
the  sensation  will  be  just  the  same,  whether  the  object  oc- 
cupy the  whole,  or  only  an  exceedingly  minute  part,  of  the 
visual  field.  It  will  likewise  follow,  that,  if  this  visual  field 
be,  for  example,  a  great  white  curtain  a  hundred  yards 
square,  and  the  object  a  piece  of  blue  cloth  a  yard 
square,  the  sensation  will  be  just  the  same  whether  the 
blue  cloth  he  one  inch  or  ninety  yards  square. 

73.  These  arguments,  which  must  have  occurred  at 
least  confusedly  to  Condillac,  made  him  hesitate  in  his  ex- 
pressions, and  even  use  contradictory  language.  We  may 
have  already  observed  this  in  the  passages  cited,  but  we 
shall  see  it  yet  more  clearly  in  the  following : — "  We  have 
no  term  to  express  with  exactness  the  sentiment  that  the 
statue  modified  by  many  colors  at  one  time  has  of  itself; 
but  in  fine,  it  knows  that  it  exists  in  many  ways,  and  per- 
ceives itself  in  a  certain  mode  as  a  colored  ;point  beyond 
tvhich  are  others,  in  which  it  turns  to  find  itself;  and  under 
this  point  of  view,  it  may  be  said,  that  it  perceives  itself  ex- 
tended." He  had  before  said,  that  color  did  not  seem  ex- 
tended to  the  statue,  until,  sight  being  instructed  by  touch, 
the  eye  became  accustomed  to  refer  the  one  simple  sensa- 
tion to  all  the  points  of  the  surface:  and  in  the  very  nest 
line,  as  we  have  just  seen,  he  asserts  the  contrary ;  the 
statue  now  perceives  itself  to  be  extended,  and  the  ideolo- 
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gist  discovers  no  way  of  avoiding  the  contradiction,  but  to 
warn  us  that  the  sentiment  of  extension  will  be  vague  be- 
cause it  wants  limits.  This  is  a  contradiction  which  we 
have  already  made  evident.  But  whence  this  want  of 
limits  ?  If  various  figures  of  different  colors,  green,  red, 
etc.,  be  supposed  to  be  upon  a  visual  field  of  a  hundred 
yaids  square  of  white  surface,  the  sight  will,  as  is  evident, 
perceive  the  limits  of  th^e  figures ;  where,  then,  did  Con- 
dillac  discover  that  illimitation  of  which  he  talks? 

74.  Although  it  is  very  true  that  even  if  the  sensation 
of  color  were  to  involve  that  of  extension,  it  would  not 
therefore  follow  that  it  would  produce  it  in  us,  because  we 
do  not  take  from  sensations  all  the  ideas  they  contain,  but 
those  only  which  we  know.  This  does  not  at  all  affect  the 
present  question.  We  do  not  treat  of  what  we  can  take 
from  the  sensation,  but  of  what  is  in  it.  If  Condillac  main- 
tains that  we  may  take  the  idea  of  extension  from  the  sen- 
sation of  touch,  by  what  right  does  he  deny  the  same 
feculty  with  respect  to  sight,  supposing  the  idea  of  exten- 
sion to  be  contained  in  both  sensations  ? 

If  I  mistake  not,  this  ia  a  liacit  confession  of  the  fi 
of  his  opinion.  The  idea  of  extension  is  in 
of  sight,  but  we  cannot  take  it  thence.  Why  not?  Be- 
cause it  is  vague.  But  then  what  is  to  prevent  exercise, 
involving  comparison  and  reflection,  from  rendering  it  dis- 
tinct ?  The  difficulty  consists  in  acquiring  it  in  one  way 
or  another ;  to  perfect  it  is  the  work  of  time. 

Undoubtedly  the  first  sensations  of  sight  will  not  have 
that  exactness  which  they  have  aflier  much  exercise ;  but 
the  same  is  true  of  the  sense  of  touch.  This  sense  is  pei'- 
fccted  like  the  others ;  it  like  them  needs  to  be  educated, 
80  to  speak ;  and  those  born  blind,  who,  by  force  of  concen- 
tration and  labor,  come  to  possess  it  to  an  astonishing  de- 
gree of  delicacy,  offer  us  a  manifest  proof  of  this  truth. 
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75.  Cheselden's  blind  man,  of  ■whom  Condillac  spoke, 
in  conflrmation  of  liis  opinions,  presents  no  phenomenon 
upon  which  they  can  rest.  This  blind  person  was  a  yoiith 
of  thirteen  or  fourteen  years  of  age,  upon  whom  Cheselden, 
a  distinguished  London  surgeon,  performed  the  operation 
of  removing  cataracts,  first  from  one  eye,  then  from  the 
other.  He  conld  hefore  the  operation  tell  day  and  night, 
and  in  a  very  strong  light  distinguish,  white,  black,  and 
red.  This  is  an  important  circumstance,  and  merits  atten- 
tion. The  phenomena  the  most  remarkable,  and  having 
the  most  relation  to  the  question  now  before  us,  were  the 
following : 

I.  When  he  began  to  see,  he  beheved  that  objects 
touched  the  external  surface  c£  his  eye.  This  would  seem 
to  show  that  sight  alone  cannot  enable  us  to  j'ldge  of  dis- 
tances ;  but,  after  close  examination,  we  shall  clearly  see 
that  the  argument  is  not  conclusive.  No  one  will  pretend 
that  sight,  in  the  first  moment  of  its  exercise,  can  commu- 
nicate equally  clear  and  distinct  ideas  to  us,  as  when  expe- 
rience has  accustomed  us  to  compare  its  different  impres- 
sions. This  is  the  same  with  touch  as  with  sight.  A  blind 
person,  from  his  frequent  custom  of  guiding  himself,  in 
many  of  his  movements  by  sensations  of  touch  alone,  comes 
to  know  the  petition  and  distances  of  objects  with  wonder- 
ful precision.  If  we  suppose  a  man  deprived  of  the  sense 
of  touch  suddenly  to  acquire  it,  neither  will  he  at  first 
judge  with  the  same  certainty  the  objects,  of  this  sense  as 
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after  having  exercised  it  Experience  teaches  that  the 
sense  of  touch  is  capable  of  a  high  degree  o£  peifection. 
We  see  it  in  blind  persons  at  its  highest  point;  and  prob- 
ably the  lowest  point  of  its  perfection,  in  ttie  first  moments 
of  its  exercise,  would  greatly  resemble  that  of  sight  at  the 
instant  of  being  freed  from  the  cataracts ;  objects  would 
be  presented  to  it  likewise  in  confusion ;  and  the  subject 
experiencing  them  could  not  well  appreciate  their  differ- 
ences until  practice  had  taught  him  how  to  distinguish  and 


With  respect  to  distance,  it  ia  to  be  observed,  that  this 
blind  person  of  Clieaelden,  so  far  from  having  the  habit  of 
appreciating  it,  had  false  ideas  upon  it.  As  he  was  not 
totally  blind,  the  light,  which  he  perceived  through  the 
cataracts,  was  sufficient  to  even  enable  him  to  distinguish 
between  white,  black,  and  red,  which  seemed  to  him  to 
touch  his  eye.  We  may  form  some  idea  of  this  by  ob- 
serving what  happens  to  us  if  we  close  our  eyes  in  a 
very  strong  light.  Hence  he  ought,  when  he  gained  his 
sight,  to  have  imagined  that  the  new  sight  was  the  same  as 
the  old,  and,  consequently,  that  nothing  had  happened  but 
a  simple  change  of  object.  A  person  totally  blind  would 
have  better  shown  the  power  of  sight  to  appreciate  dis- 
tances ;  for  he  would  have  had  no  habit  either  favorable 
or  unfavorable  to  their  knowledge. 

II,  It  cost  him  much  trouble  to  conceive  that  there 
were  other  objects  beyond  those  he  saw ;  he  could  not 
distinguish  limits;  everything  seemed  to  him  immense. 
Although  he  knew  by  experience  that  his  chamber  was 
smaller  than  the  whole  house,  he  could  not  conceive  how 
he  could  see  this. 

From  these  fkita  CondiRac  draws  a  confirmation  of  his 
system.     We  are   astonished  that  he  should  pretend  to 
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found  an  entire  pMloaopliy  upon  such  data.  We  submit 
tlie  following  considerations  to  the  reader : 

76.  The  subject  is  here  a  youth,  of  thirteen  or  fourteen 
years,  and  consequently  without  any  habit  of  observation. 
He  would  naturally  express  very  confusedly  the  impres- 
sions he  received  in  so  new  and  strange  a  situation. 

The  organ  of  sight  must,  when  exercised  for  the  first 
time,  be  exceedingly  weak,  and  consequently  perform  its 
sensitive  functions  only  in  a  very  imperfect  way.  We  our- 
selves repeatedly  experience  that  we  cannot,  if  we  suddenly 
pass  from  darkness  to  light,  especially  if  it  be  a  very  strong 
light,  distinguish  objecta,  but  we  see  every  thing  in  great 
confusion ;  what  then  would  happen  to  a  poor  child,  when 
at  the  age  of  thirteen  years,  he  for  the  iirst  time  opens  his 
eyes  to  the  hght  ? 

According  to  Cheselden's  own  account,  objects  were  pre- 
sented to  him  in  such  confusion  that  he  could  not  dis- 
tinguish them,  no  matter  what  their  size  or  shape.  Tliis 
confirms  what  we  have  just  said,  that  the  partial,  if  not  the 
sole  cause  of  the  confusion,  was  that  the  organ  did  not  pro- 
duce impressions  well,  because  if  these  had  been  properly 
produced,  he  would  have  been  able  to  distinguish  the 
limits  of  the  different  colors ;  for,  in  simple  sensation,  to 
see  is  to  distinguish. 

We  are  also  told  that  he  could  not  recognize  by  sight 
the  objects  which  he  knew  by  touch.  But  this  only  proves 
that  not  having  been  able  to  compare  the  two  orders  of 
sensations,  he  coTild  not  know  what  corresponded  in  one  to 
the  impressions  of  the  other.  By  touch  he  would  have 
known  a  spherical  body ;  but  as  he  was  still  ignorant  of 
the  impression  which  a  globe  makes  on  the  eye,  it  is  clear 
that  if  any  one  should  show  him  a  ball  which  he  had 
handled  a  thousand  times,  he  would  not  even  have  sus- 
pected that  the  object  seen  was  the  same  which  he  had 
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touched.     This  leads  me  to  another  observation  which  I 
consider  very  important. 

77.  The  child  on  whom  these  experiments  were  made 
was  obliged  to  express  his  sensations  in  the  visual  order,  in 
a  language  which  he  did  not  understand.  For  any  one  who 
is  deprived  of  one  of  the  senses  must  be  absolutely  igno- 
rant of  all  the  ideas  which  have  their  origin  in  that  sensa- 
tion. Hence  it  follows  that  he  knows  nothing  of  the  lan- 
guage relating  to  that  sense,  and  the  ideas  which  he  joins 
to  the  words  are  entirely  different  &om  what  those  who 
possess  that  sense  mean  to  express.  The  blind  man  will 
speak  of  colors  and  the  impressions  produced  by  sight,  be- 
cause he  hears  others  speak  of  these  things ;  but  for  him 
the  word  to  see  does  not  mean  to  see,  light  is  not  light,  nor 
color  color,  as  we  understand  them,  but  they  express  dif- 
ferent ideas  which  he  has  formed  according  to  the  circum- 
stances, in  conformity  with  the  explanations  he  has  heard. 
What  importance  then  should  we  attach  to  what  a  child 
may  say  who,  besides  the  thoughtlessness  natural  to  his 
age,  is  placed  in  a  situation  new  to  him,  and  required  to 
express  his  ideas  in  a  language  which  he  does  not  know  ? 
He  is  asked,  for  example,  if  he  can  distinguish  a  greater 
object  from  another  which  is  smaller,  without  considering 
that  the  words  greater  and  smaller  as  he  understood  them, 
inasmuch  aa  they  expr^sed  abstract  ideas,  or  were  refer- 
red to  the  sensations  of  touch,  were  altogether  new  to  him 
when  apphed  to  objects  seen,  since  he  had  no  means  of 
loiowing  what  was  meant  when  referred  to  a  sensation 
which  he  experienced  for  the  first  time.  If  within  a  circle, 
a  number  of  smaller  circles  of  a  different  color  were  de- 
scribed, he  would  see  the  smaller  circles  within  the  circum- 
ference of  the  greater ;  but  if  asked  if  one  appeared  greater 
than  the  rest,  or  if  he  could  distinguish  the  limits  which 
separated  the  smaller  circles  from  each  other,- he  could  not 
14 
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"but  give  very  absurd  answers,  which  the  observers  might 
perhaps  take  as  the  expression  of  curious  phenomena. 
They  speak  to  him  of  figures,  lines,  extremitieS|  size,  posi- 
tion, and  distances  in  relation  to  sight,  and  as  he  is  igno- 
rant of  this  language,  yet  knows  not  that  he  is  ignorant  of 
it,  he  must  necessarily  talk  in  a  very  strange  manner.  A 
more  attentive  and  profound  observer  would  have  per- 
ceived the  same  misunderstanding  as  when  a  deaf  man  dis- 
putes without  hearing  what  was  said. 

These  remarks  are  further  confirmed  by  the  contradic- 
tion in  the  account  of  Oheselden.  The  oculist  tells  us  that 
the  child  could  not  distinguish  the  objects,  even  those  which 
differed  most  in  form  and  size ;  but  that  he  found  those 
most  agreeable  which  were  the  most  regular.  He  must  then 
have  distinguished  them ;  for  otherwise,  the  sensation  could 
not  have  been  more  or  less  pleasing.  And  here  in  choosing 
an  alternative  in  this  contradiction,  we  must  hold  that  he 
distinguished  the  objects,  since  there  is  a  strong  argument 
in  its  favor.  When  two  objects,  the  one  regular,  the  other 
irregular,  were  presented  to  him,  and  he  was  questioned  as 
to  their  resemblance  and  difterence,  he  must  have  answered 
so  absurdly  as  to  create  the  suspicion  that  he  could  not  dis- 
tinguish them.  The  reason  of  this  is,  that  besides  the  con- 
fusion of  sensations,  to  which  he  was  always  more  or  less 
subject,-  he  was  also  ignorant  of  the  language,  and  although 
he  distinguished  the  objects  plainly,  still  he  could  not  un- 
derstand what  he  was  asked,  nor  express  what  he  felt. 
But  when  examined  as  to  the  nature  of  the  impression  and 
whether  it  was  pleasing  or  otherwise,  he  found  himself  on 
a  field  common  to  all  sensations,  the  ideas  of  pleasure  and 
displeasure  were  not  new  to  him,  and  he  could  say  without 
confusion,  this  pleases  me ;  that  is  displeasing  to  me. 

To  sum  up  what  I  have  said,  I  believe  that  the  phenom- 
ena of  Cheselden's  blind  man,  only  prove  that  sight,  like 
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all  the  other  senses,  needs  a  certain  education,  that  its  first 
impressions  are  necessarily  confused,  that  the  organ  acq^uires 
the  proper  strength  and  precision  only  after  long  practice, 
and  finally,  that  the  judgments  formed  in  consec^uence, 
must  he  very  incorrect  until  comparison,  joined  with  re- 
flection, has  taught  how  to  rectify  inaccuracies* 


CHAPTER  XIV. 


78.  It  has  been  asserted  that  sight  can  not  give  us  the 
idea  of  size  or  of  a  sohd,  but  that  this  can  be  obtained  only 
by  the  help  of  touch.  I  beheve  the  contrary  may  be 
proved  with  convincing  certainty. 

What  is  a  solid?  It  is  the  union  of  three  dimensions. 
If  sight  can  give  us  the  idea  of  surfaces  which  consist  of 
two,  why  not  also  of  solids  which  consist  of  three  dimen- 
sions ?  This  one  reflection  k  enough  to  show  that  it  has 
been  denied  without  reason ;  but  I  shall  not  stop  with  this, 
but  shall  prove,  by  the  most  rigorous  observation,  and  the 
analysis  of  its  phenomena,  that  sight  can  give  us  .the  idea 
of  a  solid. 

79.  I  wilhngly  agree,  that  if  we  suppose  a  man  deprived 
of  all  the  other  senses,  to  have  his  eyes  immovably  fixed 
on  an  immovable  object,  he  would  never  be  able  to  distin- 
guish between  what  is  soUd  and  whatis  merely  perspective 
in  the  object ;  or,  in  other  words,  that  all  the  objects  per 
manently  painted  on  the  retina  will  appear  to  be  projected 
on  a  plane.     The  reason  of  this  is  founded  on  the  very 

*  See  Book  1,  g  56. 
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laws  of  the  organ  of  this  sense,  and  of  the  transmission  of 
its  impressions  to  the  brain. 

The  soul  refers  the  sensation  to  the  extremity  of  the  vis- 
ual ray ;  and  since  in  the  present  instance  it  has  been  una- 
ble to  make  any  comparisons,  it  can  have  no  motive  for 
placing  these  extremities  at  unequal  distances,  which  con- 
stitutes the  third  dimension. 

In  order  to  understand  this  better,  let  us  suppose  the  object 
to  be  a  cube  placed  so  that  three  of  its  sides  are  seen.  It 
is  evident  that  although  the  three  surfaces  are  equal,  they 
will  not  appear  so  to  the  eye,  because  their  respective  posi- 
tions do  not  permit  them  to  send  their  rays  equally  to 
it.  But  as  the  soul  has  not  had  occasion  to  compare  this 
1  with  any  other,  it  can  not  calculate  the  difference 
i  by  the  different  positions  and  distances,  but  must 
refer  all  the  points  to  the  same  plane,  regarding  the  sides 
of.  the  cube  as  unequal ;  though,  in  reality,  they  are  not  so. 

Sight,  in  this  case,  presents  the  whole  object  on  a  per- 
spective p]  aue ;  and  as  it  could  have  no  means  of  calculating 
the  distance  of  the  object  from  the  eye,  it  would  probably 
believe  it  joined  to  the  eye,  or,  more  strictly  speaking,  the 
sensation  would  represent  only  a  simple  phenomenon,  the 
relations  and  cause  of  which  we  could  not  explain. 

80.  It  is  likewise  probable,  that  if,  while  the  eye  re- 
mained fixed,  we  could  open  and  shut  the  hds,  we  might 
form  the  idea  that  the  object  seen  was  outside  of  us ;  so 
that  by  this  motion  alone,  we  should  obtain  a  point  of  com- 
parison, by  the  succession  of  the  alternate  disappearance 
and  reproduction  of  the  sensation  of  the  object  by  tlie  in- 
terposition or  non-interposition  of  an  obstacle.  Then  the 
idea  of  a  greater  or  less  distance  would  arise,  and  as  this 
would  be  in  the  direction  perpendicular  to  the  plane  of  the 
object,  we  should  already  have  the  idea  of  a  solid. 

Fortunately,  nature  has  been  more  beneficent  to  us,  and 
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we  are  not  obliged  to  limit  ourselves  to  a  supposition  which 
thus  curtails  out  means  of  acquiring  ideas.  StQl  it  wUl 
not  be  useless  to  have  examined  the  phenomenon  on  this 
supposition;  for,  from  this  examination,  we  shall  gain 
light  to  understand  what  I  propose  to  demonstrate. 

81.  In  order  that  sight  may  originate  the  idea  of  a  solid, 
it  requires  motion.  This  motion  is  an  indispensable  con- 
dition, though  it  may  he  either  in  the  object  or  in  the  eye 
itself. 

Let  us  suppose  an  immovable  eye,  and  see  how  by  the 
motion  of  the  objects,  the  sensation  of  sight  may  present  or 
produce  the  idea  of  a  solid.  The  only  difficulty  is  to  show 
how  it  can  add  to  the  two  dimensions  which  constitute  the 
plane,  the  third  which  forms  the  soM. 

Let  a  fixed  eye  be  directed  to  a  point  where  there  is  a 
right  rectangular  parallelopipedon  B,  so  placed  that  its 
two  bases  are  wholly  concealed,  and  let  the  right  line 
drawn  from  the  centre  of  the  eye  to  the  edge  of  the  paral- 
lelopipedon divide  the  plane  angle  into  two  ei^ual  parts. 
Let  us  also  suppose  the  sides  of  the  parallelopipedon  to  be 
of  different  colors,— white,  green,  red,  and  black.  In  this 
case,  the  eye  sees  the  two  planes  as  one,  and  the  edge  appears 
as  a  right  line  separating  the  two  parts  of  the  same  plane 
which  differ  only  in  color.  It  ia  impossible  for  it  to  con- 
ceive the  inclination  of  the  two  planes,  because  as  it  refers 
the  object  to  the  extremity  of  the  visual  ray,  and  has  not 
been  able  to  compare  the  varieties  which  result  from  differ- 
ence of  position  and  distance,  and  from  the  manner  in  which 
the  object  receives  the  light,  it  can  only  distinguish  the 
different  parts  of  the  same  plane. 

It  is  well  known  that  perspective  can  perfectly  imitate  a 
solid.  For,  if  instead  of  the  solid  B,  we  suppose  two  planes 
exactly  representing  the  two  sides  seen,  the  sensation  will 
he  the  same,  the  illusion  complete.     Therefore,  there  are 
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two  distinct  ways  of  producing  the  same  sensation ;  and 
consequently,  unless  there  has  been  a  previous  comparison, 
there  is  no  means  of  distinguishing  them  apart ;  but  the 
idea  which  would  naturally  result  would  be  the  most  sim- 
ple ;  that  is,  the  idea  of  a  plane. 

82,  K  we  suppose  the  parallelopipedon  B  to  revolve  on 
a  vertical  axis,  it  will  present  the  four  planes  successively 
to  the  eye,  and  they  will  appear  greater  or  less  according 
to  their  inclination  to  the  visual  ray,  the  surface  of  the 
plane  reaching  its  maximum  when  perpendicular  to  the 
ray,  and  its  minimum  when  pai'allel  to  it. 

■  The  succession  and  variety  of  the  sensations  will  imme- 
diately produce  the  idea  of  motion ;  for  the  same  planes  of 
the  parallelopipedon  are  seen  in  different  positions.  The 
uniform  manner  in  which  these  planes  succeed  one  another, 
will  also  suggest  the  idea  that  the  green  which  appears  a 
few  moments  after  the  black,  is  the  same  which  was  seen  a 
few  moments  before ;  and  so  of  the  other  colors.  Also,  as 
one  is  constantly  hiding  behind  the  other,  this  naturally 
gives  rise  to  the  idea  of  extension  m  the  direction,  or  con- 
tinuation of  the  visual  ray;  and  this  issuflicient  to  produce 
the  idea  of  siae  or  of  a  solid.  When  we  see  a  plane  we 
have  the  two  dimensions  which  constitute  a  surface ;  to 
form  the  idea  of  a  solid,  we  need  only  the  idea  of  one  di- 
mension more ;  this  can  not  be  found  in  the  same  plane, 
but  is  produced  by  the  motion  of  the  parallelopipedon. 

83.  This  motion  which  we  have  supposed  to  be  around  a 
vertical  axis,  we  may  equally  suppose  to  take  place  around 
a  horizontal  axis.  "We  shall  then  see  in  succession  the  two 
opposite  sides,  and  the  bases  of  the  parallelopipedon  with 
different  appearances,  according  to  their  various  positions ; 
or,  in  other  words,  according  to  the  angle  formed  by  the 
planes  and  the  visual  ray.  These  appearances  will  help 
more  and  more  to  form  the  idea  of  the  third  dimension, 


Hosed  byGoOgle 


ON    SENSATION. 


319 


whicli  is  not  to  be  found  in  the  primiiivd  plane,  and  conse- 
quently to  supply  what  was  wanted  to  constitute  the  idea 
of  a  solid. 

84.  Just  as  we  have  supposed  the  eye  fixed  and  the  ob- 
ject movable,  we  may  suppose  the  eye  in  motion  and  the 
object  immovable.  The  result  is  the  same ;  for,  it  is  evi- 
dent that  if  the  eye  should  move  around  the  parallelopipe- 
don,  now  vertically,  and  now  horizontally,  it  would  expe- 
rience the  same  sensations  as  when  it  was  quiet,  and  the 
parallelopipedon  moved.  Thus,  although  we  suppose  the 
subject  wholly  depiived  of  the  sense  of  touch,  so  as  to  he 
unable  to  perceive  its  own  motion,  it  oan  still  form  the  idea 
of  sohd  by  the  impressions  of  sight  alone.  True,  it  could 
distmguiah  which  moved,  the  eye  or  the  object,  but  this 
does  not  interfere  with  the  formation  of  the  idea  composed 
of  the  three  dimensions. 


CnAPTEE     XV. 


85.  I  SAID  that  the  observer  could  not  distinguish  be- 
tween his  own  motion  and  that  of  the  object;  sight  alone 
can  not  give  us  a  true  idea  of  motion.  Thus  in  a  boat, 
although  we  are  certain  that  we  are  mdving,  the  motion 
seems  to  us  to  be  in  the  objects  along  the  shore.  Also  if 
the  motion  of  the  obj  ect  and  that  of  the  observer  are  simul- 
taneous, hi  the  same  dkection,  and  with  the  same  velocity, 
all  appearance  of  motion  is  lost.  But  if  there  aire  two  ob- 
jects, one  of  which  moves  m  the  same  direction  as  our- 
selves, and  the  other  in  the  opposite  direction,  we  perceive 
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only  the  latter.  Thus  in  a  canal  boat,  the  horse  which 
walks  on  the  bank  in  the  same  direction  which  the  boat 
follows,  seems  to  move  without  advancing.  Of  the  two 
motions  of  the  horse,  we  perceive  only  the  vertical,  the 
horizontal  escapes  ns. 

The  reason  of  tMs  is  clear,  we  can  judge  the  object  only 
by  our  impreasiona.  When  the  impression  varies,  we  have 
the  idea  of  motion ;  but  not  otherwise.  "When  the  object 
or  the  eye  is  in  motion,  there  is  a  succession  of  impressions 
on  the  retina,  from  which  the  idea  of  motion  arises.  But 
if  the  motion  of  the  eye  accompanies  the  motion  of  the 
object,  one  cancels  the  other,  the  impression  on  the  retina 
is  constant,  and  the  object  does  not  seem  to  move. 

86.  In  the  same  manner  if  the  motion  of  the  object  and 
that  of  the  eye  are  simultaneous,  but  of  unequal  velocity, 
we  perceive  only  the  difference ;  that  is  to  say,  if  the  mo- 
tion of  the  eye  be  represented  by  3  and  that  of  the  object 
by  5,  the  motion  of  the  object  will  appear  as  2,  or  the  dif- 
ference between  5  and  3.  If  our  motion  is  more  rapid  than 
the  motion  of  the  object,  although  in  the  same  direction, 
the  object  will  appear  to  move  in  the  opposite  direction,  as 
when  we  sail  down  a  river  faster  than  the  current,  the 
water  seems  to  flow  backwards.  An  immovable  object  at 
the  same  time  seems  to  move  in  a  direction  opposite  to  our 
own  with  greater  velocity  than  the  current ;  for,  here  also, 
of  the  two  motions  we  perceive  only  the  difference.  The 
motion  of  the  boat,  which  is  eqysX  to  5,  seems  transferred 
to  the  fixed  object,  which  appears  to  move  in  the  opposite 
direction  with  the  velocity  represented  by  5 ;  and  if  wo 
suppose  the  velocity  of  the  current  to  be  equal  to  3,  it  will 
have  the  appearance  of  moving  backwards  with  a  velocity 
of  5-3,  or  2. 

87.  From  these  considerations  it  would  seem  to  fohow 
that  although  sight  is  sufiicient  to  give  ns  the  idea  of  mo- 
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tion,  it  is  not  siifficieiit  to  ena^ble  ua  to  distinguisli  our  owe 
motion  from  that  of  the  object,  but  fui  tbis  ^  ^  liave  need 
of  touch.  But  this  is  not  so ;  for  by  sight  ilono,  we  can 
diatinguiah  the  motion  of  the  eye  ftom  that  of  the  object, 
and  if  in  some  cases  this  is  impcssible  the  snme  is  true  of 
touch. 

We  must  observe  that  in  the  above  Lxaniple't  touch  is  of 
much  less  use  than  sight  in  order  to  pieserv  e  us  from  illu- 
sions. How  by  the  aid  of  touch  alone  could  we  per- 
eeire  the  motion  of  a  boat  gliding  smoothly  down  a  liver  ? 
Sometimes  by  the  help  of  sight  we  observe  this  motion,  es- 
pecially if  we  regard  the  objects  along  the  hank  which  we 
pass ;  but  touch  is  essentially  hmited  to  what  affecte  the 
body  immediately,  and  therefore  cannot  discover  motion 
when  the  hody  is  not  affected  hy  it. 

It  is  also  well  to  observe  that  we  do  not  refer  Ihe  motion 
perceived  by  touch  to  the  objects  around  us  until  after  we 
have  acquired  this  habit  by  means  of  repeated  compari- 
sons. When  for  the  first  time  the  hand  is  passed  over  an 
object,  we  are  unable  to  tell  whether  the  hand  moves  over 
the  body,  or  the  body  under  the  hand. 

The  reason  of  this  is  that  the  sensation  of  motion  is  es- 
sentially a  successive  sensation,  and  this  succession  exists 
equEJIy  whether  the  hand  moves  or  the  object.  Let  us 
suppose  the  hand  to  pass  along  an  object  of  a  varied  sur- 
face,  we  shall  experience  the  variety  of  sensations  corre- 
sponding to  the  surfece ;  suppose  now  that  the  hand  re- 
mains motionless,  and  the  object  passes  imder  it  with  the 
same  velocity,  pressure,  and  friction,  the  sensations  will  he 
the  same  aa  before.  Every  one  must  have  observed  that 
when  leaning  on  a  shppery  object^  it  is  often  difficult  to  tell 
whether  it  is  the  object  which  moves,  or  ourselves.  There- 
fore touch  also  confirms  what  we  have  advanced,  that  the 
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distinction  between  tlie  motion  of  the  member  and  that  of 
the  object  does  not  arise  from  simple  sensation, 

88.  In  this  respect,  therefore,  touch  does  not  help  sight; 
let  ns  see  if  sight  alone  can  enable  na  to  distinguish  be- 
tween tJie  motion  of  the  eje  and  that  of  the  object,  "We 
have  already  observed  that  a  single  sensation  with  respect 
to  one  object  only  is  insufficient,  but  there  is  no  difficulty 
in  proving  that  this  result  may  he  obtained  by  the  com- 
parison of  different  sensations. 

Let  us  suppose  the  eye  at  a  point  A,  looking  at  an  ob- 
ject E;  the  object  will  appear  at  the  extremity  of  the 
range  of  the  sight  as  if  projected  on  a  plane.  To  he  more 
definite  we  will  imagine  the  object  B  to  be  a  column  in 
the  middle  of  a  large  hall,  and  the  point  A  a  corner  of  the 
same  hall.  The  column  will  appear  to  the  eye  to  be  a 
part  of  the  opposite  wall.  If  the  eye  changes  its  position, 
the  column  will  appear  in  another  part  of  the  wall ;  so  that 
if  the  eye  should  pass  around  the  column,  it  would  appear 
successively  on  every  part  of  the  wall.  The  same  succes- 
sion of  phenomena  would  be  observed  if  the  eye  should 
remain  fixed  and  the  column  should  move  around  it ;  for  it 
is  evident  that  if  the  observer  ia  placed  in  the  centre  of 
the  room,  and  the  column  moves  around  him,  the  column 
win  appear  on  all  the  parts  of  the  opposite  wall.  JBVom  this 
we  infer  that  only  one  sensation  of  sight,  with  only  one 
object,  is  not  enough  to  determine  whether  the  eye  moves 
or  the  object. 

But  if  instead  of  one  object  we  suppose  several  moving 
sim\iltaneously,  it  is  easy  to  see  how  the  distinction  of 
motions  arises.  Let  us  suppose  that  at  the  same  time  that 
the  eye  sees  the  column,  it  also  sees  othei'  objects,  such  as 
chandeliers,  statues,  or  other  columns,  placed  between  the 
eye  iind  the  opposite  waU.  If  the  eye  moves  every  time 
the  column  changes  its  position  on  the  opposite  wall,  the 
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other  columns,  the  chandeliers,  statues,  everything  in  the 
room  seems  to  change  its  position ;  whereas,  if  the  column 
mores  and  the  eye  remains  fixed,  the  column  alone 
changes  its  position,  while  every  thing  else  remains  mo- 
Therefore  sight  alone  gives  ns  two  distinct  orders 


of  phenomena  of  motion : 

I.  The  first,  in  which  all  the  objects  change  their  posi- 
tion, 

II.  The  second,  in  which  one  object  only  changes  its 
position. 

These  two  orders  of  phenomena  cannot  remain  unpcr- 
ceived ;  for  by  the  help  of  reflection  excited  and  enhglit 
ened  by  the  repetition  of  the  phenomena,  we  must  come  to 
the  conclusion  that  when  there  is  an  entire  and  constant 
change  of  all  the  objects,  it  is  not  they  that  move,  but  the 
eye;  and  that  when  only  one  or  a  part  of  the  objects 
change  their  position,  the  rest  remaining  fixe4,  it  is  not  the 
eye  tiiat  moves,  but  the  objects  which  change  their  posi- 
tion. "When  ereiiything  around  ns  changes  we  infer  that 
it  is  the  eye  that  mov^ ;  when  one  or  two  change  their 
position  we  conclude  that  they  move  and  not  the  eye. 
This  is  not  merely  a  supposition,  it  is  the  reality.  The 
ideas  derived  from  touch  are  essentially  hmited,  and  it  is 
therefore  impossible  that  they  should  proceed  from  distant 
objects  which  cannot  be  touched. 

89.  1  believe  I  have  demonstrated  that  the  pretended 
superiority  of  touch  is  without  foundation,  and  that  the 
opinion  which  makes  this  the  basis  of  our  knowledge  of 
external  objects,  the  touch-stone  of  the  certainty  of  the 
sensations  transmitted  by  the  other  senses,  is  an  error. 
Without  it  we  can  acquire  the  certainty  of  the  existence 
of  bodies ;  without  it  we  can  form  the  idea  of  surfaces  and 
soUds ;  without  it  we  discover  motion,  and  distinguish  the 
motion  of  tiie  object  from  that  of  tiie  organ  which  receives 
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the  impression.  The  theory  of  sensation  here  explained, 
and  the  results  which  are  deduced  from  the  relations  of 
the  depemlence  or  independence  of  the  phenomeua  among 
themselves,  and  vnth  our  will,  may  all  be  appHed  to  the 
sight  as  well  as  to  the  touch. 

90.  Summing  up  all  we  have  said,  wc  have  the  follow- 
ing resulte : 

I.  "We  distinguish  sleep  from  waking,  even  abstracting 
the  objectiveness  of  the  sensations. 

II.  "Wc  distinguish  two  orders  of  phenomena  of  sensa- 
tion;—the  one  internal,  the  other  external,  here  also  ab- 
stracting their  objectiveness. 

HI.  The  senses  give  us  certainty  of  the  existence  of 
bodiea 

IV.  Sensations  have  no  type  in  the  external  object  of 
what  they  represent,  except  exiension  and  motion. 

"V.  Touch  is  not  the  basis  or  touch-stone  of  certainty. 

YI.  All  that  we  know  by  means  of  the  senses  may  be 
reduced  to  this;  that  there  are  external  beings,  that  is  to 
say,  beings  placed  outside  of  ourselves,  which  are  ex- 
tended, subject  to  necessary  laws,  and  which  produce  in  us 
the  effects  which  we  call  si 


OHAPTEE    XTI. 

POBSIBILITT    OF    OTHER    SUNSBS 


SI.  Lamenhais  writes:  "Who  can  say  that  a  sixth 
sense  would  not  disturb  the  harmony  of  the  others  by  a  con- 
trary impression  ?  On  what  foundation  could  he  deny  it  ? 
If  we  suppose  other  senses  different  from  those  which  na- 
ture gave  us,  might  not  our  sensations  and  our  ideas  be 
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different?  Perliaps  a  alight  modification  in  our  organs 
would  be  sufficient  to  ruin  our  whole  science.  Perhaps 
there  are  beings  so  organized  that  their  sensations  are 
wholly  opposed  to  ours,  and  what  is  trae  for  ns  is  felse 
for  them,  and  reciprocally.  For,  if  we  examine  the  matter 
closely,  what  necessary  connection  is  there  between  onr 
sensations  and  the  r^ity?  And  if  there  were  such  a 
connection,  how  could  the  senses  make  it  known  to  us?"* 

The  questions  which  these  words  raise  are  of  the  highest 
importance  and  merit  a  serious  examination. 

92.  Is  there  any  intrinsical  impossibility  of  an  organiza- 
tion different  fix)m  ours,  and  an  order  of  sensations  differ- 
ent from  those  which  we  experience  ?  It  seems  not ;  and 
if  this  impossibihty  exists,  it  is  unknown  to  man. 

Whatever  opinion  we  adopt  as  to  the  manner  in  which 
external  objects  act  upon  the  soul  by  means  of  the  organs 
of  the  body,  there  is  no  necessary  relation,  nor  even  analogy, 
between  the  object  and  the  effect  which  it  produces  in  us. 

A  body  receives  upon  its  surface  rays  of  the  fluid  which 
we  call  light,  these  rays  are  reflected  upon  the  retina,  which 
is  another  surface  in  communication  with  the  brain.  So  far 
all  is  well,  and  easily  understood.  There  is  a  fluid  which 
moves,  goes  from  one  surface  to  another,  and  may  cause 
this  or  that  purely  physical  effect  on  the  cerebral  matter ; 
but  what  connection  is  there  between  this  and  the  impres- 
sion of  a  distinct  order  which  we  call  seeing,  an  impression 
which  is  neither  the  fluid  nor  the  motion,  but  an  affection 
of  which  the  living  and  thinking  being,  the  me  is  intimately 
conscious  ? 

If;  instead  of  the  luminous  fluid  and  its  mechanism,  we 
suppose  another,  as,  for  example,  tlie  air  which  vibrates 
upon  the  tympanum,  what  essential  reason  is  there  why 

•  Efsai  aur  I'lndifferenee,  Tome  II.,  Part  III.,  Ch.  I. 
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this  should  not  produce  a  aensatioii  similar  to  that  of  sight  ? 
It  must  1d6  confessed  that  it  is  impossible  to  assign  an  essen- 
tial reason.  To  one  who  has  no  idea  of  onr  present  organ- 
ization, both  phenomena  are  e(jiially  incomprehensible. 

93.  What  has  been  said  of  sight  and  hearing  maybe  ap- 
plied to  the  other  senses.  In  all  there  is  a  bodily  organ 
affected  by  a  body ;  we  see  the  surfaces  placed  one  before 
or  under  the  other,  we  see  motions  of  one  kind  or  another ; 
but  how  can  we  pass  over  the  immense  distance  which 
separates  these  physical  phenomena  from  the  phenomenon 
of  sensation  ?  For  my  part,  I  see  no  way  to  do  it ;  this 
point  is  a  barrier  to  the  human  intellect;  all  appear- 
ances indicate  that  there  is  no  connection  between  these 
two  orders  of  phenomena  except  what  the  will  of  the 
Creator  has  fi-eely  established ;  if  there  is  any  necessary 
connection,  this  necessity  is  a  secret  to  man.  Examine  the 
textures  which  receive  the  impression  of  the  objects,  the 
material  substance  which  composes  the  nervous  system 
■which  is  the  organ  of  sensations,  and  say  what  relation  you 
can  find  between  the  physical  phenomena  of  this  matter 
and  the  wonderfiil  harmony  of  sensible  phenomena. 

94.  Still  greater  will  be  the  difficulty  if  you  consider  that, 
although  protected  from  any  injury,  the  organs  cease  to 
produce  sensations  from  the  moment  they  are  deprived  of 
communication  with  the  substance  of  the  brain.  The  phe- 
nomena of  light  are  produced  in  the  cavity  of  the  skull 
amid  the  mcst  profound  darkness ;  and  all  the  wonderful 
magic  of  sensations  by  which  the  magnificent  spectacle  of 
the  universe  is  presented  to  our  mind,  which  plunges  the 
soul  into  raptures  at  the  sound  of  music,  and  which  pro- 
duces such  varied  and  delightful  sensations  of  taste  and 
odors,  all  arises  in  the  brain,  a  whitish,  rude,  and  unformed 
substance,  from  the  appearance  of  which  no  one  could  im- 
agine it  destined  to  such  noble  functions. 
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95.  "Why  ia  it  that  when  the  nerve  A,  in  communication 
with  the  brain  is  affected,  we  experience  the  sensation  ■which 
wc  call  seeing,  or  if  the  nerve  B  ia  affected,  the  sensation 
which  we  call  heanng,  and  so  of  the  other  senses  ?  There 
may  be  a  reason,  but,  at  least,  we  do  not  know  it ;  and  it  ia 
probably  no  other  than  the  free  will  of  the  Creator. 

Here,  it  ia  true,  philosophy  confesses  its  weakness,  but, 
at  the  same  time,  it  shows  its  power ;  for  it  sees  the  im- 
mense distance  which  separates  these  phenomeiia,  between 
which  there  can  be  no  point  of  communication  but  what 
is  established  by  the  Almighty.  When  there  are  second 
causes,  it  is  the  merit  of  philosophy  to  discover  them ;  bat 
when  there  are  none,  its  merit  is  in  rising  to  the  first  cause. 
A  confession  of  ite  ignorance  is  sometimes  a  more  sublime 
act  of  reason  than  the  impotent  effort  of  an  unbounded 
pride.  If  the  perception  of  profound  truths  exalts  the  in- 
tellect, is  not  the  intellect  exalted  in  perceiving  ita  own 
ignorance,  which  is  sometimes  a  profound  truth? 

96.  The  existence  of  another  sense  is,  then,  possible ;  at 
least,  we  see  no  impossibility  of  it.  If  the  deaf  man  who 
has  no  idea  of  sound,  and  the  blind  man  who  knows  not 
what  color  is,  would  be  foolish  to  deny  the  prasibility  of 
those  sensations  <5f  which  they  are  deprived,  can  we,  with 
any  more  show  of  reason,  assert  the  impossibility  of  an 
order  of  sensations  different  from  what  we  possess  7  If  we 
examine  the  system  of  sensations  by  the  light  of  reason,  we 
can  discover  no  essential  dependence  between  the  sensations 
and  their  respective  organs,  nor  behveen  the  organs  and 
the  objects  and  circumstances  by  which  tliey  are  affected. 
Why  does  the  impression  of  the  light  upon  my  eyes  cause 
in  me  a  particular  sensation,  which  cannot  result  from  the 
same  impression  on  a  different  part  of  my  body?  Why 
may  not  the  brain  receive  the  same  impression  in  various 
forms?     Why  must  this  fluid  which  we  call  light,  and  no 
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other,  produce  the  impression  ?  Why  may  not  tins  same 
sensation  of  seeing  proceed  equally  from  other  affections 
of  the  brain?  A  violent  blow  on  the  head  produces  the 
I  of  many  luminous  points,  whence  the  common 
1  of  "seeing  stars  hy  daylight."  "We  must  confer 
that  philosophy  knows  nothing  of  these  secrets,  that  as  yet 
it  has  not  been  able  to  penetrate  them,  and  it  can  give  no 
answer  to  these  questions.  It  sees  an  order  of  facts,  but 
no  necessary  connection  between  them,  or  rather,  judging 
from  its  ideas  of  mind  and  body,  everything  induces  it  to 
believe  that  these  phenomena  in  onr  life  depend  solely  on 
the  will  of  our  Creator. 

97.  If  an  entirely  new  order  of  sensations  is  possible, 
there  may  be  beings  with  six  or  seven  senses.  The  imagi- 
nation cannot  conceive  their  nature ;  but  reason  sees  in  them 


CHAPTER     XVII. 


98.  Is  it  certain  that  we  have  only  Jive  ways  of  sensa- 
tion? I  have  some  doubts  on  this  point.  In  order  to  pre- 
sent them  with  the  greatest  clearness,  and  solve  the  ques- 
tions which  they  raise,  it  is  well  to  settle  the  meaning  of 
the  terms. 

What  is  sensation  ?  In  the  ordinary  acceptation  of  the 
word,  it  is  the  perception  of  the  impression  transmitted  to 
US  by  one  of  the  organs  of  the  five  senses.  Thus  under- 
stood it  is  clearly  limited  to  the  action  of  the  organs,  but  if 
considered  as  expressing  a  certain  class  of  animal  pheno- 
mena, it  is  the  experiencing  of  any  affection  produced  by 
an  impression  of  the  organism.     Even  in  common  use  the 
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word  sensation  ia  its  broadest  signification  is  not  restricted 
to  the  impreasiona  of  the  five  senses,  and  althougliwe  make 
a  great  difference  between  sentCinent  and  sensation;  still  we 
are  often  forced  to  confound  them,  and  to  use  the  word 
sensation  to  express  things  wMcli  have  nothing  whatever 
to  do  with  the  five  senses.  Thus  we  say :  "  The  news  made 
a  great  sensation ;"  "  I  cannot  resist  the  force  of  such  strong 
sensations,"  etc.,  in  which  cases  it  is  evident  that  there  ia  no 
reference  to  seeing,  hearing,  smelling,  tasting,  or  touching, 
but  to  a  different  order  of  affections  of  the  soul. 

99,  I  said  we  were  forced  to  use  the  word  in  the  broader 
meaning ;  it  is  the  truth  which  forces  xib.  For,  to  the  eyes 
of  philosophy,  the  phenomenon  of  sensation  consists  in  the 
production  in  the  soul  of  a  particular  affection  determined 
by  an  impression  on  an  organ ;  and  of  whatever  order  this 
affection  may  be,  and  whatever  organ  may  be  affected,  the 
animal  phenomenon  is  sutetantially  the  same.  The  differ- 
ence is  in  the  class  of  affections  and  of  the  organ  which 
is  their  medium,  the  essence  of  the  phenomenon  does  not 
change.  And  if  by  sensations  we  understand  such  distinct 
orders  of  affections  as  those  of  sight  and  of  touch,'  why 
may  we  not  include  other  impressions  caused  by  any  otlier 
o]^n,  whatever  that  organ  may  he  ? 

100.  Whatever  use  we  may  make  of  the  word  sensation, 
it  is  certain  that  we  experience  many  affections  caused  by 
organic  impressions,  besides  those  of  the  five  senses.  "What 
are  passions  but  affections  of  the  soul,  springing  from  or- 
ganic impressions  ?  Docs  not  the  mere  presence  of  an  ob- 
ject often  excite  love,  anger,  pity,  joy,  grie:^  and  many 
other  sentiments  of  the  soul  ? 

You  may  say  there  is  an  essential  difference  between  the 
impressions  of  the  senses  and  those  of  the  passions,  that 
the  former  are  independant  of  all  previous  idea  and  reflec- 
tion, which  the  latter  more   or  leas  presuppose.      Thus, 
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when  an  oliject  is  present  to  our  open  eyes,  we  cannot  but 
see  it  and  always  in  the  same  manner ;  and  yet  this  object 
will  excite  in  us  at  one  time  one  passion,  at  another  time 
another,  and  sometimea  none;  and  almost  always  with 
great  difference  in  the  degree  of  its  intensity.  Moreover  it 
is  not  only  the  mere  presence  of  the  object  which  causes  an 
affection,  but  certain  conditions  are  necessary,  for  example ; 
the  remembrance  of  a  benefit  or  of  an  injury,  etc.,  from 
which  it  is  easy  to  see  that  there  is  an  essential  difference 
between  the  two  classes  of  impressions. 

101.  If  we  reflect  well  upon  this  objection  we  shall  find 
that  though  it  is  specious  and  under  many  aspects  true, 
it  contradicts  nothing  which  I  have  asserted.  I  did  not 
deny  that  the  new  impressions  were  subject  to  very  dif- 
ferent conditions  fixim  those  that  govern  the  five  senses ;  hut 
on  the  contrary  I  have  all  along  supposed  a  difference  not 
only  in  the  class  of  impressions  and  the  diversity  of  the 
organ,  but  also  in  the  manner  in  which  the  organ  is  afiected, 
and  the  circumstances  in  which  the  sensation  is  produced 
in  the  soul.  I  only  contended  that  the  animal  phenomenon 
was  substantially  the  same,  that  we  find  in  it  the  tliree 
things  which  constitute  its  nature;  a  corporeal  object;  an 
organ  affected  by  this  object ;  and  an  impression  produced 
in  the  soul.  Because  this  impression  cannot  exist  without 
the  aid  of  this  or  that  idea,  this  or  that  recollection,  it  does 
not  follow  that  the  phenomenon  does  not  exist,  or  that  it 
is  not  the  same ;  it  is  merely  to  impose  a  new  condition, 
and  nothing  more. 

102.  But  there  is  no  necessity  of  admitting  that  some 
previous  idea  or  reflection  is  requisite  ui  order  that  the 
sight  of  the  object  may  produce  certain  impressions  in  the 
soal;— daily  experience  proves  the  contrary.  How  is  it 
that  the  presence  of  an  object  charms  in  an  instant  a  tender 
and  perhaps  innocent  heart  ?   Whence  then  arises  that  sud- 
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den  fascination  which  is  preceded  by  no  idea,  accompanied 
by  no  affection,  and  is  scarce  voluntary  ?  Kot  from  the 
thought  of  gross  enjoyments ;  for  perhaps  he  of  whom  I 
speak  knows  not  their  existence  until  he  experiences  this 
emotion  ;  he  feels  for  the  first  time  in  his  breast  a  trouble 
unknown  before.  We  must  therefore  recur  to  an  organic 
affection  similar  to  that  which  we  find  in  the  other  senses. 
Certain  conditions  of  age  and  temperament  may  be  requi- 
site, one  object  may  have  been  necessary,  among  a  thou- 
sand, in  particular  circumstances,  of  which  the  soul  can 
give  no  account  to  itself  though  affected  by  them ;  yet  it  is 
still  true  that  there  is  an  external  object^  an  affection  of  the 
organism,  and  an  impression  in  the  sod,  all  connected  to- 
gether by  a  mysterious,  but  undeniable  bond. 

It  is  easy  to  discover  a  series  of  strong  impressions  in  the 
phenomena  relating  to  reproduction ;  but  although  they 
presuppose  the  action  of  some  one  of  the  five  senses,  they 
nevertheless  belong  to  a  different  order.  Wo  physiological 
studies  are  necessary  to  prove  that  these  affections  depend 
on  the  organization,  and  that  they  are  greatly  influenced 
by  age,  health,  temperament,  food,  climate,  and  the  seasons. 
103.  There  is  a  difference  between  sentiments  and  sensa- 
tions which,  though  it  does  not  change  the  fact  physiologi- 
cally and  psychologically  considered,  still  greatly  modifies 
it  in  its  intellectual  and  moral  relations.  The  passions 
are  commonly  excited  by  au  animate  and  sensible  object, 
whence  it  would  seem  that  there  is  more  communication 
between  mind  and  mind,  between  soul  and  soul,  than  there 
is  between  one  body  and  another.  The  sad  and  mournful 
appearance  not  only  of  a  man,  but  even  of  an  animal, 
immediately  excites  in  our  breast  the  sentiment  of  com- 
passion, because  it  expresses  the  suffering  of  a  living  being. 
This  only  proves  that  nature  has  mysterious  ways  by 
which  it  transmits  to  us  the  knowledge  of  hidden  things ; 
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but  th^  transmission  ia  made  by  the  medium  of  a  body 
which  affects  in  some  way  our  organic  constitution.  There 
is  here,  if  you  please,  a  more  admirable,  more  penetrating, 
and  morfe  spuitual  a  magic  than  that  of  the  senses  alone ; 
but  the  difference  is  in  the  degree,  not  in  the  nature  of  the 
phenomena- 
It  is  certain  that  living  beings,  and  those  of  the  same 
species  in  particular,  are  in  a  constant  communication 
which  mutually  excites  their  affections,  and  that  these 
affections  frequently  suppose  a  mysterious  correspondence 
with  unknown  agencies.  Physical  nature  is  fiiU.  of  fluids 
whose  qualities  are  daily  becoming  known  through  scien- 
tific observation.  The  phenomena  of  electricity  and  gal- 
vanism have  revealed  secrets  of  which  we  had  no  suspicion 
before.  Who  can  tell  by  what  means  the  functions  of  this 
vast  and  complicated  system  of  animal  life,  spread  over  the 
universe,  are  performed?  It  is  probable  that  there  are 
profound  secrets  in  the  correspondence  and  relation  of  or- 
ganisms and  in  the  way  in  which  they  influence  one 
another  yet  to  be  discovered;  perhaps  they  will  remain 
forever  veiled  to  the  eyes  of  mortality. 

104.  Is  it  true  that  sensible  beings  can  alone  excite  the 
passions  ?  or  have  not  inanimate  causes  repeatedly  affected 
our  organs?  Why  are  we  sometimes  joyful  and  some- 
times sad,  at  some  times  peaceful  and  at  others  irritable, 
when  we  have  had  no  communication  with  any  living 
being?  It  is  clear  that  this  depends  on  the  affections  of 
our  organism,  and  has  no  relation^  to  the  state  of  other  sen- 
sible beings. 

105.  Therefore,  besides  the  impressions  caused  by  the 
five  senses,  there  are  others  which  proceed  from  purely 
corporeal  and  inanimate  objects.  Besides  the  phenomena 
of  ordinary  sensations,  there  are  others  which  differ  from 
them  only  in  the  kind  of  impression  and  the  organ  affected ; 
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and  there  is  no  more  difference  I 
and  the  former  than  there  is  between  the  impressions  of 
one  and  those  of  another  of  the  five  senses.  Therefore  it  is 
not  con-ect  to  say  that  there  are  only  five  kinds  of  sensa- 
tion. 
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106.  From  the  preceding  observations  we  shall  now  de- 
duce an  important  consequence, — the  solution  of  the  diffi- 
culty presented  by  Lamennais.  The  existence  of  new  senses 
would  involve  new  sensations,  it  is  true ;  but  they  would 
not  disturb  the  harmony  of  those  we  already  have.  ~We 
have  shown  that  bodies  affect  our  organs  in  a  different 
manner,  and  produce  impressions  different  from  those  of 
the  five  senses ;  but  this  does  not  disturb  the  agreement  of 
our  sensations,  nor  change  our  ideas.  Consequently,  the 
supposition  of  Lamennais  would  not  involve  the  disorder 
which  be  suspects. 

107.  Sensations  in  themselves  are  mere  affections  of  the 
soul,  and  have  no  external  object  which  corresponds  to 
them  except  the  existence  and  extension  of  bodies.  There- 
fore a  new  order  of  sensations  would  only  be  a  new  order 
of  affections,  which  would  in  nowise  alter  our  ideas. 

From  what  we  have  hitherto  said,  it  is  easy  to  see  that 
the  supposition  of  Lamennais  is  already  realiaed ;  for  there 
are  sensations  different  from  those  of  the  five  senses ;  there- 
fore this  supposition  does  not  contradict  the  nature  and 
order  of  our  ideas,  nor  the  certainty  of  our  laiowledge. 

A  musical  instrument  beautifiilly  fashioned  has  charms 
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for  the  ear,  the  eye,  and  the  touch,  none  of  these  impres- 
sions destroys  the  other ;  if  "we  suppose  it  placed  in  new 
relations  with  our  organs,  so  as  to  produce  in  the  soul  new 
impressions,  why  is  it  impossihle  that  they  should  accord  ? 
Does  the  melody  of  its  sound  cease  because  our  soul  ex- 
periences new  affections  whose  nature  has  no  connection 
with  it?  Certainly  not.  Why  then  fear  the  overthrow  of 
our  knowledge  by  the  introduction  of  a  new  order  of  sen- 
sations? Why  give  such  importance  to  a  supposition,  the 
effects  of  which  we  can  very  well  calculate,  and  which,  if 
we  examine  the  phenomena  of  our  present  sensations,  we 
find  already  realized  ? 

108.  It  is  true  that  we  know  of  no  other  means  of 
placing  ourselves  in  contact  with  external  objects  than  the 
five  senses ;  but  it  is  eqirally  true,  that  this  contact  existing, 
the  impressions  in  the  soul  correspond  mysteriously  to  the 
external  objects;  so  that,  while  we  observe  the  sensations 
by  which  the  communication  is  established,  it  is  still  im- 
possible for  us  to  explain  them. 

Let  us  examine  the  magical  effects  of  music.  They  are 
of  two  orders ;  the  purely  auditive,  and  the  iutellectnal  or 
moral.  The  first  stop  at  the  ear,  the  second  pass  to  the 
brain  and  to  the  heart ;  and  one  may  be  admirably  organ- 
ized for  the  former,  yet  unable  to  appreciate  the  latter.  Two 
persona  listen  to  a  sonata,  both  hear  the  material  music, 
but  the  intellectual  and  moral  effects  are  not  the  same  on 
both.  Both  perceive  the  least  defect  in  the  time  or  hi  the 
instrument,  both  admire  the  art  of  the  composer,  both  are 
charmed ;  but  while  the  heart  of  one  is  unmoved,  the  brain 
and  the  heart  of  the  other  are  bounding  with  dehght,  the 
power  of  his  fancy  is  niultiphed,  thoughts  and  images 
crowd  upon  his  mind,  as  though  he  had  caught  inspiration 
fi-om  the  magic  notes  of  the  music.  His  heart  is  trans- 
ported with  tenderness,  melancholy,  hatred,  love,  anger. 
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generosity,  and  courage.  He  ia  under  a  magical  Influence 
which  moves  him  in  spite  of  himself;  the  vibrations  of  a 
chord  have  raised  in  his  heart  a  mysterious  tempest  which 
the  might  of  reason  can  hardly  quiet. 

109.  I^om  this  we  must  conclude,  that  besides  the  ordin- 
ary relations  between  objects  and  the  organs  of  the  senses, 
there  are  other  relations  still  more  intimate  and  more  deli- 
cate between  these  objects  and  our  organic  system,  and 
that  these  latter  are  as  certain  as  the  former.  In  them 
there  is  greater  variety  of  individuals,  and  the  conditions 
necessary  to  produce  determinate  results  are  less  known, 
but  there  can  be  nodonbt  of  their  existence,  and  this  in 
the  eyes  of  sound  philosophy  is  sufficient  to  dissipate  those 
absurd  suppositions  which  would  pretend  to  undermine  the 
edifice  of  our  knowledge.  ' 

HO.  Thus,  then,  the  objection  is  answered,  which  says : 
"  If  wc  had  another  sense,  what  would  it  tell  us  ?"  Nothing 
which  would  destroy  the  certainty  of  our  knowledge,  or 
the  nature  and  order  of  our  ideas.  The  only  new  result 
\vould  be  one  more  added  to  the  many  ways  in  which  ob- 
jects now  affect  vs.  The  same  thing  would  happen  to  us 
as  to  a  man  who  after  being  deprived  of  the  sense  of  smell, 
should  suddenly  regain  it:  he  would  have  one  sensation 
more ;  the  same  thing  would  happen  to  ns  as  to  a  man 
who  experiences  a  new  sentiment  which  he  had  not  known 
before :  he  has  one  affection  more.  New  impressions  have 
their  own  rank,  neither  interfering  with,  nor  changing 
those  which  previously  e 
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CHAPTER    I. 


rROM   THE  IDEA  OP   BODY. 

1.  HAVIN&  seen  that  among  the  objecta  of  our  sensa- 
tions, extension  alone  has  any  external  existence  for  us  as 
any  thing  more  than  a  principle  of  causality,  let  ua  now  try 
to  nndeiBtand  what  extension  is. 

The  idea  of  extension  seems  to  be  inseparable  from  that 
of  body ;  at  least,  I  am  unable  to  conceive  a  body  without 
extension.  Take  away  extension,  and  the  parts  disappear, 
and  with  them  all  that  has  relation  with  our  senses ;  there 
is  no  longer  an  object,  or,  if  the  object  remains,  it  is  some- 
thing altogether  different  from  what  is  contained  in  the 
idea  of  body.  Imagine  an  apple,  for  instance,  from  which 
you  suddenly  take  away  extension.  What  will  remain  of 
it? 

I  am  not  now  going  to  examine  whether  Descartes  is 
right  when  he  says,  that  the  essence  of  body  consists  in 
extension;  all  that  I  here  assert  is  that  a  body  cannot 
be  conceived  without  extension.  I  do  not  affirm  the  iden- 
tity of  two  things,  but  only  the  inseparability  of  two  ideas 
in  our  mind.  It  is  not  an  opinion,  but  a  fact  asserted  by 
consciousness,  which  is  now  under  discussion. 

Abstracting  extension,  I  can  conceive,  it  is  true,  a  sub- 
stance, or,  to  speak  more  generally,  a  being ;  but,  then, 
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there  is  no  idea  of  body,  unless  we  confound  this  idea  with 
that  of  substance  or  of  being,  in  general. 

2.  All  our  notions  of  bodies  are  obtained  through  the 
senses,  but  without  extension  no  sensation  ia  possible ;  for 
■without  it  there  can  be  no  color,  no  sound,  no  touch,  no 
smell,  and  no  taste ;  therefore,  without  extension  there  re- 
mains only  something  of  which  we  have  no  idea,  a  vague 
notion  wMch  cannot  enable  us  to  distinguish  one  object 
from  another,  a  pure  abstraction,  and  nothing  more. 

3.  To  solve  the  difficulties  which  attend  the  separation 
of  the  two  ideas  of  extension  and  of  body,  it  is  necessary  to 
determine  the  essence  of  body.  When  we  can  distinguish 
the  essence  of  a  body  from  its  extension,  the  difficulty  will 
be  overcome,  but  not  until  then. 

4.  In  order  to  understand  the  reason  of  this  insepar- 
ability, it  ia  necessary  to  remember  what  was  said  before, 
that  extension  is  the  basis  of  all  other  sensations ;  it  is  the 
substratum  which  is  confounded  with  none,  depends  on 
none  of  them  in  particular,  yet  is  an  indispensable  condi- 
tion of  them  all. 

I  look  at  an  apple,  and  examine  the  mutual  relations  of 
the  sensations  which  it  produces. 

It  is  evident  that  though  I  abstract  the  smell,  I  do 
not  thereby  destroy  any  of  the  other  sensations  which  it 
causes.  Though  it  lose  its  odor,  it  is  still  extended,  colored, 
it  has  a  taste,  and  may  produce  a  sound.  I  may  also,  m 
like  manner,  alstract  its  taste,  its  color,  and  all  that  re- 
late to  the  sight,  but  I  have  stiU  an  object  which  is  tan- 
gible, and  consequently  extended,  figured,  and  possessed 
of  all  its  other  properties  which  afiect  the  touch. 

If  instead  of  abstracting  what  relates  to  the  sight,  I  ab- 
stract what  belongs  immediately  to  the  touch,  I  may  do 
this  without  destroying  the  other  sensations ;  for  I  can  stUi 
see  the  apple,  its  extension,  form,  and  color. 
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I  may  even  go  fiirther,  and  strip  the  apple  of  all  its  sen- 
sible qualitiea,  of  ita  taste,  smell,  color,  hardness,  and  what- 
ever the  senses  can  perceive,  still  there  remains  extension, 
not  indeed  sensible,  but  conceivable.  Extension  exists  ab- 
stracted from  its  visibility,  since  it  exists  for  the  blind 
man ;  abstracted  from  its  tangibility,  since  it  exists  for 
the  sight ;  abstracted  from  odor,  taste,  and  sound,  since  it 
exists  for  those  who  are  deprived  of  th 
long  as  they  have  sight  or  touch. 

5.  Here  a  difficulty  arises.  There  seen; 
in  what  we  have  said  of  the  existence  of  extension  ab- 
stracted from  other  sensations;  for,  although  in  making 
this  abstraction  we  conceive  ourselves  to  be  deprived  of 
these  sensations,  still  we  retain  the  imagination  of  them ; 
thus,  when  I  strip  the  apple  of  all  light  and  color,  it  is  still 
extended ;  but  that  is  because  I  still  imagine  a  color,  or,  if 
I  make  a  strong  effort  to  destroy  the  color,  it  appears  to  me 
like  a  black  object,  on  a  ground  of  greater  or  less  darkness, 
distinct  from  the  apple.  Does  not  this  prove  that  there  ia 
an  illusion  in  such  abstractions,  and  that  there  is  no  com- 
plete abstraction,  since  the  reality  which  we  abstract  ia 
succeeded  by  the  imagination  of  the  same  quahties,  or  of 
others  which  supply  their  place,  so  as  to  make  the  exten- 
sion perceptible? 

This  objection  ia  specious,  and  it  would  be  difficult  to 
give  a  satisfactory  answer  if  the  existence  of  men  deprived 
of  sight  did  not  instantly  dissipate  it.  No  such  imagin- 
ation is  possible  in  the  case  of  a  blind  man,  for  him  there 
is  no  color,  no  shade,  no  light,  no  darkness,  nor  anything 
which  relates  to  sight,  and  still  he  conceives  extension. 

6.  But  at  leasti  some  one  will  answer,  it  must  be  con- 
fessed that  the  idea  of  extension  is  necessarily  dependent 
on  the  sensations  of  touch;  blind  men  also  possess  this 
sense,  and  by  it  they  acquire  the  idea  of  extension.   There- 
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fore  the  idea  of  extension  is  inseparable  from  the  s 
of  touch.  This  argiiment  is  no  better  than  the  other ;  for, 
although  we  may  acquire  the  idea  of  extension  by  the  sense 
of  touch,  and  this  sense  is  all  that  is  required  to  produce 
it,  it  is  not  true  that  this  idea  can  only  be  acquired 
by  touch.  I  have  already  proved  that  sight  is  sufficient  of 
itself  alone  to  produce  the  idea  of  the  three  dimensions 
which  constitute  a  solid  or  extension  in  its  full  complement. 
But  here'  I  do  not  need  the  idea  of  a  sohd,  that  of  a  surfece 
is  sufficient ;  the  extension  of  a  surface  is  inseparable  from 
sight.  There  is  no  sight  -without  color,  or  hght  of.  some 
kind  or  other,  and  this  cannot  even  be  imagined  without  a 


I  hare  another  argument.  Geometricians,  doubtless,  con- 
ceive extension,  and  yet  they  abstract  all  its  relations  to 
sight  or  touch ;  therefore,  there  is  no  necessary  connec- 
tion between  them. 

In  any  object  submitted  to  the  sight,  what  quality  relat- 
ing to  the  touch  is  necrasary  in  order  to  produce  the  idea 
of  extension?  If  we  examine  it  closely,  we  shall  frnd  that 
there  is  none.  Let  iis  talie  a  liquid ;  is  its  fluidity  the 
necessary  quahtj  ?  No ;  for  when  congealed  extension 
remains.  Is  it  heat  or  cold  ?  !Jf  o ;  for  without  destroying 
its  extension  we  may  change  its  temperature  as  much  as 
we  please,  no  alteration  is  perceptible.  Whatever  quality 
relative  to  touch  we  may  take,  we  shall  find  that  it  may 
be  varied,  modified,  or  entirely  destroyed,  without  visibly 
affecting  the  extension. 

It  often  happens  that  we  have  a  clear  and  definite  idea 
of  the  extension  of  an  obj  ect  without  knowing  any  thing  of 
its  qualities  in  relation  to  touch.  I  see  an  object  at  a 
distance,  I  distinguish  its  color  and  its  form,  but  I  know 
not  of  what  material  it  is,  whether  it  is  of  marble,  or  wood, 
or  wax,  nor  whether  this  material  is  hard  or  soft,  moist  or 
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dry,  -warm  or  cold.  I  do  not  even  know  if  it  is  tangible, 
as  in  tlie  case  of  figures  formed  by  vapors  which  are  imper- 
ceptible to  the  touch. 

Y.  "Withoat  extension  there  can  be  neither  sight,  nor 
touch,  nor  any  other  sensation.  As  to  taste,  it  is  clear  that 
it  requires  touch,  and  cannot  exist  without  it.  Our  asser- 
tion is  leas  clear  with  regard  to  sound  and  smell;  for, 
although  we  cannot  separate  these  sensations  from  the  idea 
of  extension  as  they  alwaj-s  involve  this  idea  in  one  way 
or  another,  we  do  not  know  how  it  would  be  with  a  man 
who  was  deprived  of  all  the  other  senses,  and  retained  only 
those  of  smelling  and  hearing.  But  without  specnlatiog 
on  this  hypothesis,  it  is  enough  to  know : 

I.  That  nothing  which  is  not  extended  can  act  upon  our 
Cleans,  unless  by  means  whoUy  unknown  to  us,  and  which 
■would  give  no  idea  of  what  we  understand  by  body. 

II.  That  even  supposing  the  sensations  of  smelling  and 
hearing  to  be  possible  without  the  idea  of  extension,  they 
would  in  that  case  be  only  simple  phenomena  of  our  being, 
and  would  not  place  us  in  communication  with  the  external 
world,  as  we  now  perceive  it ;  because,  if  we  should  not 
know  that  they  proceeded  from  another  cause,  we  could 
have  no  more  consciousness  of  tliem  than  that  which  we  have 
of  the  me;  and  if  we  should  know  it,  this  cause  would  be 
represented  to  us  only  as  an  ^ent  mflnendng  us,  and  not 
by  any  means  as  a  being  having  any  thing  similar  to  what 
we  understand  by  body. 

III.  That  in  snch  a  case  we  should  have  no  idea  of  our 
own  organization,  nor  of  the  universe;  for  it  is  clear  that 
every  thing  being  reduced  to  mere  internal  phenomena,  and 
their  relation  to  the  agents  producing  them,  and  the  idea 
of  extension  wanting,  neither  the  universe  nor  our  own 
body  would  be  to  us  what  they  now  are.  What  would  the 
universe, — what  would  our  body  be  without  extension  ? 


Hosed  byGoOgle 


S44-  FUKDAMENTAL  PHILOSOPHY.  [Bi.  III. 

IV.  That  for  the  present  we  limit  ourselves  to  the  de- 
monstration of  the  dependence  which  in  the  present  system 
of  things,  all  sensations  have  in  relation  to  extension ;  and 
this  demonstration  holds  good,  even  though  we  suppose 
the  man  who  possesses  only  the  sense  of  smeUing  or  that 
of  hearing  not  to  form  any  idea  of  extension,  and  not  to 
need  it  in  order  to  experience  its  sensations. 

V.  That  even  on  this  supposition,  the  proposition  befoi-e 
established,  that  the  idea  of  extension  is  independent  of  the 
other  sensations,  still  remains  unassailed. 

VI.  That  the  truth  which  we  are  principally  endeavor- 
ing to  demonstrate,  that  for  us  the  idea  of  extension  is 
inseparable  from  that  of  body,  also  stands  firm. 

8.  This  inseparability  is  so  certain,  that  theologians  ex- 
plaining the  august  mystery  of  the  Eucharist,  distinguish 
in  the  extension  of  bodies  the  relations  of  the  parts  to  each 
other,  and  their  relation  to  place,  in  ordine  ad  se,  H  in 
ordine  ad  locum;  and  they  say  that  the  sacred  body  of  our 
Lord  Jesus  Christ  is  in  this  august  Sacrament,  by  extension 
in  ordine  ad  se,  though  not  by  extension  in  ordine  ad  locum. 
This  proves  that  the  theoIogia.ns  saw  that  it  is  not  possible 
for  man  to  lose  all  idea  of  extension,  without  at  the  same 
time  losing  all  idea  of  body;  and  thus  they  invented 
this  ingenious  distinction,  of  which  I  shall  speak  at  greater 
length  in  another  place. 
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CHAPTER    II. 

EXTENSION    NOT    PERCEPTIBLR    AS    THE    nmBCT    ABD    IMMKDIATB 


9.  Extension  has  the  remarkable  peculiarity  of  being 
perceived  by  different  senses.  As  regards  sight  and  touch 
this  is  evident ;  it  is  also  true  as  far  as  concerns  the  other 
senses.  We  perceive  taste  in  different  parts  of  the  palate, 
and  we  refer  sound  and  smell  to  distinct  points  in  space, 
and  this  involves  the  idea  of  extension. 

But  what  is  more  strange  is,  that  although  extension  is 
the  indispensable  basis  of  all  sensations  and  therefore  per- 
ceived by  all  the  senses,  it  is,  in  itself,  and  separated  from 
every  other  quality,  unperceptible  to  them  all.  The  eye 
perceives  only  hght,  and  the  ear  sound,  the  palate  taste, 
the  smell  odor,  and  the  object  of  touch  is  that  which  is 
warm  or  cold,  moist  or  dry,  solid  or  liquid,  etc.  None  of 
these  objects  is  extension,  none  in  particular  is  necessary 
for  the  perception  of  extension;  for  we  constantly  find  it 
separated  from  each  of  these  qualities,  and  yet  it  is  still 
perceptible.  No  one  in  particular  is  necessary  for  the  per- 
ceptibility of  extension,  but  some  one  is  indispensable ;  foi', 
unless  accompanied  by  some  one  of  them,  it  is  impercep- 
tible to  the  senses. 

Hence,  extension  is  a  necessary  condition  of  our  sensa- 
tions, but  is  not  itself  perceived  by  the  senses.  Still  it  is 
not  therefore  unknown,  and  this  brings  me  to  some  other 
reflections  which  talce  us  out  of  the  phenomenal  into  the 
transcendental  order,  and  give  rise  to  very  serious  and  dif- 
ficult questions,  which  have  hitherto  been  insolvable,  and 
it  is  to  bo  feared  must  ever  remain  so. 
15* 
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10.  We  Have  seen  that  extension  in  itself  is  not  the 
direct  object  of  sensation.  What,. then,  is  it  ?  What  is  its 
nature  ? 

There  are  two  things  which  may  be  considered  in  the 
idea  of  extension :  that  which  it  is  in  i^s,  and  that  which  it 
represents  to  us ;  or,  in  other  words,  ite  relation  to  the  sub- 
ject, and  its  relation  to  the  object.  The  first  being  subject 
to  immediate  observation,  inasmuch  as  it  exists  within  us, 
is  difficult  but  not  impossible  to  explain.  The  second  is 
more  difficult,  and  almost  impossible  to  explain,  because  it 
is  a  very  abstract  and  transcendental  idea,  and  also  requires 
a  series  of  arguments,  the  thread  of  which  may  be  broken 
without  the  one  who  reasons  perceiving  it. 

11,  Extension  in  us  is  not  a  sensation,  but  an  idea. 
Sometimes  we  imagine  it  under  a  sensible  form,  confound- 
ing it  with  a  determinate  object ;  at  other  times  we  picture 
it  to  ourselves  as  a  vague  obscurity  in  which  bodies  are 
placed ;  but  these  are  only  fictions  of  the  imagination.  A 
man  born  bhnd  can  have  none  of  these  internal  representa- 
tions, and  yet  he  forms  a  very  good  conception  of  exten- 
sion. We  ourselves  in  thinking  of  extension  abstract  all 
these  forms  under  which  we  imagine  it. 

Two  different  sensations,  those  of  sight  and  touch,  pro- 
duce the  same  idea  of  extension.  This  is  conclusive  proof 
that  extension  is  rather  intelligible  than  sei^ible. 

Whatever  may  be  the  relation  of  extension  to  sensation, 
we  cannot  deny  that  it  is  an  idea  if  we  reflect  that  it  is  the 
foundation  of  the  whole  science  of  geometry.  Thus,  al- 
though we  form  various  images  of  extension,  they  are  only 
the  particular  forms  with  which  the  mind  clothes  the  idea, 
if  we  may  use  the  expression,  according  to  the  circum- 
stances of  the  case.  That  which  is  fundamental  and  essen- 
tial in  the  Idea,  is  of  a  different  and  higher  order,  and  has 
nothing  in  common  with  the  applications  which  the  mind 


Hosed  byGoOgle 


Cu,  If.]  EXTENSION  AND  SPACE.  347 

makes  in  order  to  explain  and  apply  it.  This  idea  includes 
dimensions,  but  not  determined  or  applied;  they  are  mere 
conceptions  which  represent  nothing  in  particular. 

12.  The  idea  of  extension  is  a  primitive  iact  of  our  mind. 
It  is  not  produced  by  sensations,  bat  precedes  them,  if  not 
in  time,  at  least  in  the  order  of  being.  There  is  no  ground 
for  asserting  that  the  idea  of  extension  exists  in  the  mind 
prior  to  the  first  impression  of  the  senses,  but  unless  ex- 
tension serves  as  their  hasis  these  impressions  are  incon- 
ceivable. Whether  this  idea  ia  innate  or  developed,  or 
produced  in  the  mind  by  the  unpressions,  there  can  be  no 
doubt  that  it  is  distinct  from  them,  necessary  to  them,  and 
independent  of  any  one  of  them  in  particular. 

It  may  be  that  when  these  impressions  are  first  received 
extension  may  not  be  known  as  a  separate  idea ;  hut  it  la 
certain  that  it  is  afterwards  separated  and  stripped  of  the 
corporeal  form,  and  spiritualized,  and  that  this  phenomenon 
may  be  occasioned  but  not  caused  by  the  sensation. 

In  sight,  abstracting  extension,  there  is  color,  but  we 
cannot  discover  in  it  any  thing  from  which  we  can  pro- 
duce so  fruitful  an  idea  as  tiiat  of  extension.  Even  at  first 
■we  see  that  the  color  itself  is  not  perceptible  without  exten- 
sion, and  so  farfixjm  extension  being  produced  by  color, 
it  is  on  the  contrary  an  indispensable  condition  without 
which  color  cannot  be  perceived. 

Colors  as  the  objects  of  sensation  are  only  individual 
phenomena,  which  have  no  connection  with  one  another 
nor  with  the  general  idea  of  extension.  "Wliat  has  been 
said  of  them  will  equaHy  apply  to  all  the  impressions  of 
touch. 
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13.  In  order  to  understand  tlie  superiority  of  the  idea  of 
extension  over  mere  sensations ;  or  ratlier,  in  order  to  un- 
derstand that  there  is  a  true  idea  of  extension  considered  in 
itself,  and  that  there  is  no  such  idea  of  the  direct  and  im- 
mediate objects  of  sensation,  I  wish  to  call  attention  to  the 
fact  that  among  all  the  objects  of  the  senses,  extension  alone 
gives  origin  to  a  science. 

This  is  a  very  important  fact ;— to  explain  it  as  it  de- 
serves, I  shall  establish  the  following  propositions : 

FIEST   PROPOSITION, 

Extension  is  the  basis  of  geometry. 

SECOND  PROPOSITION, 

Not  only  is  extension  the  basis  of  geometry,  but  aU  that 
we  know  of  the  nature  of  bodies  may  be  reduced  to  the 
manifestations,  applications,  and  modifications  of  extension, 
with  the  addition  of  the  ideas  of  number  and  time. 

THIRD   PROPOSITION. 
Whatever  we  know  of  sensations  that  deserves  the  name 
of  science  is  included  in  the  modifications  of  extension. 

FOURTH  PROPOSITION. 

We  can  form  no  fixed  idea  of  corporeal  objecte,  nor 
make  any  obsej-vation  on  the  sensible  world,  unless  we  are 
guided  by  the  rule  of  extension. 

These  four  propositions  are  nothing  more  than  the  enun- 
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ciation  of  certain  facta,  the  mere  exposition  of  which  ia  a 
sufficient  demonatratioii. 

14.  Extension  ia  the  basis  of  geometry.  This  is  evident, 
since  geometry  treats  only  of  dimensions,  and  the  idea  of 
dimension  is  essential  to  extension. 

When  geometry  treats  of  figures,  it  is  still  extension 
which  it  is  treating  of;  for  figures  are  only  extension  with 
certain  limitations.  The  quadrilateral  contains  two  trian- 
gles. To  diatinguiah  them,  it  is  only  necessary  to  draw 
their  limit,  which  is  the  diagonal.  The  idea  of  figure  is 
merely  the  idea  of  limited  extension,  and  the  figure  is  of 
this  or  that  kind  according  to  the  nature  of  its  limite.  Con- 
sequently, the  idea  of  figure  is  nothing  new  superadded  to 
extension ;  but  merely  its  application. 

Moreover,  limit  or  termination  is  not  a  positive  idea ;  it 
is  a  pure  negation.  If  I  have  extension  and  wish  to  form 
all  the  figures  possible,  I  need  not  conceive  any  thing  new, 
but  only  abstract  what  I  have  already;  I  do  not  add,  but 
take  away.  Thus  in  the  quadrilateral  I  obtain  the  con- 
ception of  the  tiiangle  by  abstracting  one  of  the  two  equal 
parts  into  which  it  is  divided  by  the  diagonal.  In  the  same 
manner  I  deduce  the  quadrilateral  from  a  pentagon  by  ab- 
stracting the  triangle  formed  by  a  line  drawn  from  one  of 
ite  angles  to  either  of  the  opposite  angles.  These  observa- 
tions apply  to  aU  geometrical  figures. 

The  idea  of  extension  is  like  an  immense  ground  on 
which  we  have  only  to  dra-m  Umits  ia  order  to  obtain  what- 
ever we  want. 

It  does  not  follow  from  this  that  the  understanding  can- 
not proceed  by  addition  or  the  synthetic  method;  for, 
just  as  the  subtraction  of  one  of  the  parts  of  the  quadrila- 
teral  formed  a  triangle,  so  also  the  addition  of  two  triangles 
with  an  equal  side  will  produce  a  quadrilateral.  And  in 
the  same  way  points  produce  lines,  lines  surfaces,  and  sur- 
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faces  solids,  In  all  these  cases  the  idea  of  figure  is  tliat  of 
limited  extension,  since  the  quantities  which  constitute  it 
are  merely  extension  with  certain  limitations. 

15.  An  ohservation  here  presents  itself  to  my  mind, 
which  I  think  must  throw  great  light  upon  the  question 
which  we  are  now  discussing.  If  we  compare  the  two 
methods  by  which  the  idea  of  figure  is  obtained ;  the  syn- 
thetic, or  that  of  composition  or  addition,  and  the  analytic, 
or  that  of  subtraction  or  limitation,  we  shall  find  that  the 
second  is  more  natural  than  the  other ;  hecause  that  which 
the  analytic  method  produces  is  permanent  in  the  figure 
and  essential  to  it,  whilst  the  synthetic  only  seems  to  con- 
stitute it,  and  as  soon  as  it  is  thus  constituted  the  marks  of  ■ 
its  formation  are  obliterated. 

An  example  will  make  th^  cleai-er.  In  order  to  conceive 
a  rectangle  I  have  only  to  limit  indefinite  space  by  four 
lines  in  a  rectangular  position ;  that  is,  to  affirm  a  part,  and 
deny  the  rest.  The  lines  are  nothing  in  themselves,  and  re- 
present only  the  lunit  beyond  which  the  space  included  in 
the  rectangle  cannot  pass.  To  abstract  this  Hmitation 
or  denial  of  all  that  is  not  contained  in  the  surface  of  the 
rectangle,  would  be  to  destroy  the  rectangle.  Therefore, 
the  denial  in  which  this  method  consists  is  always  perman- 
ent, the  manner  of  the  production  of  the  idea  is  inseparable 
from  the  idea  itself. 

But  if,  on  the  other  hand,  I  proceed  to  form  the  rectangle 
by  addition  or  by  joining  the  hypotheneuse  of  two  right- 
angle  triangles,  the  ideas  of  the  two  component  parts  are 
not  necessary  to  the  idea  of  the  rectangle  after  its  forma- 
tion.    I  can  conceive  the  rectangle  even  abstracting  the 


Thus,  then,  it  is  demonstrated  that  the  idea  of  extension 
is  the  only  basis  of  geometry,  and  that  this  idea  is  an  im- 
mense field  on  which,  by  means  of  limitation  or  abstraction. 
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we  can  obtain  all  the  figures  -whicTi  form  tlie  object  of 
geometry.  Figures  are  only  extension  limited,  a  positive 
extension  accompanied  by  a  negation,  and  conseqnently 
whatever  is  positive  in  geometry  is  extension, 

16.  We  cannot  donbt  that,  whatever  we  know  of  the 
nature  of  "bodies,  may  be  reduced  to  certain  modifications 
or  properties  of  extension,  if  we  observe  that  the  entire 
object  of  the  natural  sciences  is  the  knowledge  of  the  mo- 
tion or  of  the  different  relations  of  things  in  space,  which 
is  nothing  more  than  the  knowledge  of  the  different  kinds 
of  estension. 

Statics  ia  occupied  in  determining  the  laws  of  the  equili- 
brium of  bodies,  but  in  what  way?  Does  it  penetrate  into 
the  nature  of  the  causes  ?  Ho ;  it  only  determines  the  con- 
ditions to  which  the  phenomenon  is  subject,  and  the  only 
ideas  which  enter  into  these  conditions  are  the  direction  of 
the  force,  that  is  to  say,  a  line  in  space,  and  the  velocity, 
which  is  the  relation  of  space  to  time. 

The  idea  of  time  is  the  only  idea  which  is  here  joined 
with  that  of  extension.  In  another  place  I  shall  prove  that 
time,  separated  from  things,  is  nothing,  and  consequently, 
although  this  idea  is  here  joined  to  that  of  extension,  it 
does  not  interfere  with  the  truth  of  what  I  have  established. 
In  statics,  all  that  relates  to  other  sensations  is  counted  as 
nothing ;  in  order  to  solve  the  problems  of  the  composi- 
tion and  decomposition  of  forces,  we  abstract  all  color, 
smell,  and  other  sensible  qualities  of  bodies  in  motion. 
What  has  been  said  of  statics  applies  equally  to  dynamics, 
hydrostatics,  hydraulics,  astronomy,  and  to  all  sciences 
which  regard  motion. 

17.  Here  an  objection  may  be  made.  That  with  the 
ideas  of  time  and  space,  we  seem  to  combine  another  which 
is  distinct  from  them,  and  necessary,  in  order  to  complete 
the  idea  of  motion,  and  this  is  the  idea  of  a  body  moved. 
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It  js  not  time,  nor  is  it  apace,  for  space  is  not  moved,  there- 
foro  it  is  distinct  from  them. 

To  this  I  reply,  first,  that  I  am  speaking  of  extension, 
and  not  of  space  alone,  which  it  is  important  to  remember, 
for  what  I  shall  afterwards  say ;  and  secondly,  that  science 
regards  the  thing  moved  as  a  point,  and  this  is  sufficient  for 
all  its  purposes.  Thus  in  the  systems  of  forces  there  is  a 
point  of  application  for  each  of  the  component  forces,  and 
another  for  the  resultant  This  point  is  not  regarded  as 
having  any  properties,  but  is  in  relation  to  motion  what  the 
centre  is  in  relation  to  a  circle.  Every  thing  is  related  to  it, 
yet  it  is  nothing  in  itself,  except  inasmuch  aa  it  occupies  a 
definite  position  in  space.  It  may  change  according  to  the 
quantity  and  direction  of  the  forces,  it  may  run  over  or 
describe  a  line  in  space  with  greater  or  less  velocity,  and 
the  line  may  be  of  this  or  that  class,  and  accompanied  by 
various  conditions.  If  a  body  be  impelled  by  two  forces, 
B  and  0,  acting  upon  a  point  A,  science  considers  in  the 
body  only  the  point  through  which  the  resultant  of  the 
forces  B  and  C  passes,  and  abstracts  all  the  other  points 
of  the  body  which,  being  joined  to  the  point  A,  move 
with  it, 

18.  When  I  say  that  the  natural  sciences  go  no  farther 
than  the  consideration  of  extension,  I  only  mean  to  exclude 
the  other  sensations,  but  not  ideas;  for  it  is  clear  that  the 
ideas  of  time  and  number  are  combined  with  the  idea  of 
extension.  This  is  so  true  in  mechanics,  in  this  sense  at 
least,  that  all  its  theorems  and  problems  are  reduced  to 
geometrical  expressions,  and  even  the  idea  of  time  is  es- 


In  every  force  there  are  three  things  to  be  considered: 
the  direction,  point  of  application,  and  intensity.  The 
direction  is  represented  by  a  line,  and  the  point  of  applica- 
tion by  a  point  in  space.     The  intensity  is  represented  only 
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in  the  effect  whicli  it  can  produce,  and  this  is,  expi 
a  line,  the  length  of  which  expresses  the  intensity  of  the 
force.  The  effect  of  the  intensity  which  is  represented  by 
a  line  includes  the  time  also ;  for  the  measure  of  a  motion 
cannot  he  determined  until  we  know  its  velocity,  which  is 
merely  the  relation  of  space  to  time.  Therefore,  although 
the  idea  of  time  is  combined  with  that  of  extension,  the  re- 
sult is  expressed  by  lines,  that  is,  by  extension. 

19.  There  is  another  circumstance  still  which  shows  the 
fruitfalness  of  the  idea  of  extension.  It  is  that  in  the  ex- 
pression of  the  laws  of  nature,  it  reaches  cases  which  are 
beyond  the  idea  of  number.  If-we  suppose  two  equal  rec- 
tangular forces,  A  B  and  A  0,  acting  on  the  point  A,  the 
resultant  will  be  A  R.  Now,  if  we  consider  A  R  to  be  the 
hypotheneuse  of  a  rigbt-angled  triangle,  AB^  =  AB^  +  AC, 
extracting  the  square  root  AB  =  VAB^  -t-  AC^  ^^  '^^ 
suppose  each  of  the  component  forces  equal  to  1,  AS  = 
VlM-T^  =  Vs"  ^  value  which  can  neither  be  expressed 
in  whole  numbers  nor  in  fractions,  but  which  is  represented 
by  the  hypotheneuse. 

20.  In  the  physical  sciences,  such  words  as  force,  cause, 
agent,  etc.,  are  frequently  used,  but  the  ideas  which  these 
terms  express  are  a  part  of  science  only  inasmuch  as  they 
are  represented  by  effects.  This  is  not  because  true  phil- 
osophy confounds  the  cause  with  the  effect,  but  as  physi- 
cal science  regards  only  the  phenomenon  in  all  that  relates 
to  the  cause,  it  limits  itself  to  the  abstract  idea  of  causality, 
which  presents  nothing  determinate,  and  consequently  is 
not  the  object  of  its  scientiiic  labors.  The  system  of  uni- 
versal attraction  has  immortalized  the  name  of  Newton,  and 
he  begins  by  confessing  his  ignorance  of  the  cause  of  the 
effect  which  he  explains.  When  we  go  beyond  the  phe- 
nomena and  the  calculations  to  which  they  give  rise,  we 
enter  the  field  of  metaphysics. 
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21.  The  natural  sciences  consider  certain  qualities  of 
bodies  whieli  have  no  relation  to  extension,  as,  for  example, 
heat  and  light,  and  this  might  seem  to  he  a  refutation  of 
what  we  have  said  of  extension.  Still  this  objection  disap- 
pears when  we  examine  in  what  manner  science  takes  note 
of  thcise  qualities,  and  instead  of  overthrowing  our  thesis, 
the  result  will  strengthen,  extend,  and  explain  it. 

Heat  is  not  measured  by  the  sensation  which  it  produces 
in  us.  If  we  enter  a  room  where  the  temperature  is  very 
high,  we  experience  a  strong  sensation  of  heat,  which  gra- 
dually grows  weaker,  while  the  temperature  remains  the 
same.  If  we  reach  our  hand  to  a  friend  we  experience  a 
.  of  heat  or  cold,  in  proportion  as  his  hand  is 
r  or  colder  than  our  own. 

Heat  and  cold  are  measured,  not  in  themselves,  nor  in 
relation  to  our  sensations,  but  in  the  effect  which  they  pro- 
duce. These  effects  are  included  in  the  modification  of  ex- 
tension ;  for  the  thermometer  marks  the  temperature  by  a 
greater  or  less  elevation  of  the  mercury  in  a  line,  lis  de- 
grees are  expressed  by  parts  of  a  line,  on  which  they  are 
marked. 

I  know  that  what  is  measured  ia  distinct  from  extension ; 
but,  its  measurement  is  only  possible  by  relation  to  exten- 
sion, and  by  attending  to  effects  which  are  modifications  of 
extension.  Thus,  the  temperature  at  which  water  boils  is 
212°,  and  this  is  discovered  by  the  motion  of  the  water, 
and  has  relation  to  extension.  So,  also,  the  rarefaction  and 
condensation  of  bodies  are  modifications  of  extension,  since 
these  states  consist  in  the  occupation  of  greater  or  less 
space,  or  in  the  increase  or  diminution  of  their  dimensions. 

22.  All  that  science  teaches  us  of  light  and  colors  relates 
to  the  different  directions  and  combinations  of  the  rays  of 
light.  Out  observation  goes  no  farther  than  sensation.  We 
know  that  wc  can  combine  the  rays  in  different  manners. 
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and  direct  tkem,  so  as  to  modify  our  sensation,  "but  tliis  is 
nothing  more  than  tlie  scientific  knowledge  of  extension  in 
the  medium  which  we  make  use  of,  and  of  the  sensation 
experienced  in  consequence.  All  beyond  this  is  entirely 
unknown. 

23.  "We  may  say  the  same  of  all  other  sensations,  that  of 
touch  included.  What  is  that  quality  of  bodies  which  we 
call  hardness?  the  resistance  which  we  encounter  when  we 
touch  them?  But  abstracting  sensation,  which  only  pro- 
duces the  consciousness  of  itself,  what  do  we  find?  Im- 
penetrability. And  what  do  we  understand  by  impenetra- 
bility? The  impossibility  of  two  bodies  occupying  the 
same  space  at  the  same  time.  Here,  then,  we  meet  with 
extension.  If,  by  hardness,  we  mean  the  cohesion  of  mole- 
cules, in  what  does  cohesion  consist?  In  the  juxtaposition 
of  parts  in  such  manner  that  they  cannot,  without  difficulty, 
be  separated.  But,  to  be  separated,  is  to  be  made  to  occupy 
a  place  different  from  that  which  was  before  occupied. 
Here,  too,  we  find  the  idea  of  extension. 

Of  soi\nd  we  know  nothing  scientUically,  except  as  re- 
lates to  extension  and  motion.  The  musical  scale  is  ex- 
pressed by  a  series  of  fractional  numbers  representing  the 
Tibrations  of  the  air. 

24.  These  examples  demonstrate  the  third  of  the  above 
propositions,  that  whatever  we  know  of  sensations  that 
deserves  the  name  of  science,  is  included  in  tlie  modifica- 
tions of  extension. 

25.  It  is  the  same  with  the  fourth  proposition,  that  with- 
out the  idea  of  extension,  we  can  have  no  fixed  idea  of 
any  thing  corporeal,  no  fixed  rule  in  relation  to  phenom- 
ena, but  are  like  blind  men.  If,  for  an  instant,  we  abstract 
the  idea  of  extension,  it  is  impossible  for  us  to  take  a  step 

36.    The  examples  already  adduced  in  order  to  de- 
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monstrate  the  second  propoaition,  render  farther  explana- 
tion here 


26.  Although  extension  is  essentially  composed  of  parts, 
there  ia  in  it  something  fixed,  unalterable,  and,  in  some 
manner,  simple.  There  may  be  more  or  less  extension, 
but  not  cEfferent  kjads.  ,  One  right  line  may  be  longer  or 
shorter  than  another,  but  its  length  is  not  of  a  different 
species.  One  surfece  may  be  larger  than  another,  a  solid 
of  a  certain  kind  greater  than  another  of  the  same  kind, 
hut  not  ia  a  different  manner. 

When  I  say  that  in  the  idea  of  extension  objectively 
considered  there  is  a  certain  sorl  of  simplicity,  I  do  not 
mean  that  there  is  any  thing  entirely  simple ;  for  I  have 
just  said  that  its  object  is  essentially/  composite.  Neither  do 
I  abstract  its  essential  elements,  which  are  the  three  di- 
mensions, nor  any  idea  which  it  involves,  as  its  limitahi- 
lity,  or  capacity  to  he  limited  in  various  ways.  AU  I  wish 
to  show  is  that  in  all  the  different  figures  these  fundamen- 
tal notions  are  suflcient,  that  they  are  never  modified,  but 
always  present  tlie  same  thing  to  the  mind. 

Let  us  compare  a  right  line  with  a  curve.  A  right  line 
is  a  direction  which  is  always  constant;  the  curve  a  direc- 
tion which.is  always  varied.  A  direction  always  varied  is 
a  collection  of  right  directions  mfinitely  small.  Therefore, 
the  circumference  of  a  circle  is  considered  as  a  polygon  of 
an  infinite  number  of  aides.  The  curve  is  therefore  formed 
by  the  variety  of  directions  reduced  to  infinitesimal  values. 
This  theory  which  explains  the  difference  of  the  right  line 
and  the  curve,  is  evidently  applicable  to  surfaces  and 
solids. 

Let  us  compare  a  quadrilateral  with  a  pentagon ;  all  that  the 
second  has  which  the  first  has  not  is  one  side  more  in  peri- 
metre,  and  in  area  the  space  contained  in  the  triangle  fonned 
by  a  line  drawn  from  one  of  its  angles  to  either  of  the  op- 
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poaite  angles.  The  lines  are  of  the  same  kind,  tie  sur&cea 
differ  only  in  the  ways  in  which  they  terminate.  But  ter- 
mination is  the  same  as  limitation.  Therefore,  all  that  is 
essential  to  the  idea  of  extension,  that  is,  direction  and 
limitability,  remain  always  the  same  and  unchangeable. 

This  intriimical  constancy  is  indispensable  to  science. 
That  which  is  mutable,  may  be  the  object  of  perception, 
but  not  of  scientific  perception. 


CHAPTER    IV. 

KEALITT  OP  EXTEMSION. 

27.  We  now  come  to  more  difficult  questions.  Is  exten- 
tion  any  thing  in  itself,  abstracted  from  the  idea  of  it  ?  If 
any  thing,  what  is  it  ?  la  it  identified  with  bodies,  or  is 
it  confounded  with  space  ? 

I  have  proved*  that  extension  exists  outside  of  our- 
selves, that  it  is  not  an  illusion  of  the  senses ;  and  this 
solves  the  first  question,  whether  extension  is  any  thing. 

Whatever  may  be  its  nature  or  our  ignorance  on  this 
point,  there  is  in  reality  something  which  corresponds  to 
our  idea  of  extension.  Whoever  denies  this  truth  must  be 
content  to  deny  every  thing  except  the  consciousness  of 
himself,  if  indeed  he  does  not  experience  doubts  even  of  this 
too.  Whatever  idealists  may  assert,  there  is  not,  nor  ever 
was  a  man  who  in  his  sound  judgment  seriously  doubted 
the  existence  of  an  external  world.  This  conviction  is  for 
man  a  necessity  against  which  it  is  vain  to  contend. 

This  external  world  is  for  us  inseparable  from  that  which 
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is  repreaented  by  the  idea  of  estension.  It  either  does  not 
exist,  or  else  it  is  extended.  If  we  could  be  persuaded  that 
it  is  not  extended,  it  would  not  be  difficult  to  convince  ua 
that  it  does  not  exist.  For  my  part,  I  find  it  just  as  diffi- 
cult to  imagine  the  world  without  extension  as  without  ex- 
istence, and  if  I  could  be  made  to  beheve  its  extension  an 
illusion,  I  should  easily  believe  its  existence  also  an  illu- 

28.  It  is  to  be  observed  that  although  we  confess  our 
ignorance  of  the  internal  nature  of  extension,  it  is  still  ne- 
cessary to  admit  that  we  know  something  of  it ;  its  dimen- 
sions, namely,  and  what  serves  as  the  basis  of  geometry. 
The  difficulty  is  not  in  knowing  what  extension  is  geome- 
trically considered,  but  what  it  is  in  reality.  "We  know  the 
geometrical  essence,  but  what  we  want  to  ascertain  is,  whe- 
ther this  essence  realized  is  something  which  is  confounded 
with  some  other  real  thing,  or  is  only  a  quality  which 
we  know  without  knowing  the  being  to  which  it  belongs. 
Without  this  distinction  we  should  deny  the  basis  of  geom- 
etry ;  for,  it  is  evident  that  if  we  should  not  know  the 
essence  of  extension  in  the  aforesaid  manner,  we  could  not 
be  sure  that  we  are  not  building  in  the  air  when  we  raise 
upon  the  idea  of  extension  the  whole  science  of  geometry. 
29.  Thus  then  under  this  aspect,  we  are  certain  that  ex- 
tension exists  outside  of  us,  and  tiiat  there  are  true  dimen- 
sions. This  idea  is  a  necessary  consequence  of  the  idea  of 
the  external  world,  as  we  said  before.  The  dimensions  in 
the  external  world  must  be  subject  to  the  same  principles 
as  those  which  we  conceive,  or  the  very  idea  which  we 
have  formed  of  the  external  world  is  reversed.  I  do  not 
mean  by  tiiia  that  a  real  circle  may  be  a  geometrical  circle, 
but  only  that  what  is  true  of  the  second  must  be  true  of  the 
first  also,  in  proportion  as  it  is  constructed  with  greater  or 
less  exactness.     Beyond  what  can  be  formed  by  the  most 
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perfect  and  exact  instrumenta,  I  can  conceive,  without  pas- 
sing from  the  order  of  reality,  a  circle  or  any  other  figure, 
as  near  as  I  plej^  to  the  geometrical  idea.  The  sharpest 
instrument  can  never  majk  an  indivisible  point,  nor  draw 
a  line  without  breadth ;  but  this  surface,  on  which  the  point 
is  marked,  on  the  line  drawn,  being  infinitely  divisible,  I 
can  conceive  a  case  in  which  the  reality  will  come  infinitely 
near  to  the  geometrical  idea. 

30.  Astronomy  and  all  the  physical  sciences  rest  on  the 
HLipposition  that  real  extension  is  subject  to  the  same  prin- 
ciples as  ideal  extension ;  and  that  experience  comes  closer 
to  theory  in  proportion  as  the  conditions  of  the  second  are 
more  exactly  MfiUed  in  the  first.  The  art  of  constructing 
mathematical  instruments,  which  has  been  brought  m  our 
day  to  a  surprising  perfection,  regards  the  ideal  as  the  type 
of  the  real  order ;  and  progress  in  the  latter  is  the  approx- 
imation to  the  models  of  the  former. 

Theory  directs  the  operations  of  practice,  and  these  in 
their  turn  confirm  hy  the  result  the  foresight  of  theory. 
Therefore,  extension  exists  not  only  in  the  ideal  order,  but 
also  in  the  real ;  and  it  is  something,  independently  of  our 
ideas  ■  and  geometry,  that  vast  representation  of  a  world  of 
lines  and  figures,  has  a  real  object  in  nature. 

How  far  the  real  corresponds  with  the  ideal,  we  shall  ex- 
amine in  the  next  chapter. 
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CHAPTER    V. 

.CTNESa    REALIZED    IN    MATURE. 

31.  The  disagreement  which  we  discover  between  the 
phenomena  and  the  geometrical  theory  makes  us  apt  to 
think  that  reality  is  rough  and  course,  and  that  purity  and 
exactness  are  found  only  in  our  ideas.  This  is  a  mistaken 
opinion  caused  by  want  of  reflection.  The  reality  is  aa  geo- 
metrical as  our  ideas ;  the  phenomenon  realizes  the  idea  in 
all  its  purity  and  vigor.  Be  not  startled  hj  this  seeming 
paradox ;  for  it  will  soon  appear  to  you  a  very  true,  reason- 
able, and  well-gronnded  proposition. 

We  shall  first  prove  that  the  ideas  which  are  the  ele- 
ments of  geometry  have  their  objects  in  the  real  world,  and 
that  these  objects  are  subject  to  precisely  the  same  condi- 
tions as  the  ideas.  This  proved,  it  clearly  follows  that  geo- 
metry in  all  its  strictness  exists  as  well  in  the  real  as  in  the 
ideal  order. 

32.  Let  ns  begin  with  a  point.  In  the  ideal  order,  a 
point  is  an  invisible  thing,  it  is  the  limit  of  a  line  and  its 
generating  element,  and  it  occupies  a  determinate  position 
in  space.  It  is  the  limit  of  a  line ;  for  when  we  take  away 
its  length,  we  have  a  point  remaining  which  we  are  forced 
to  regard  as  the  limit  of  the  line  unless  we  destroy  it  en- 
tirely so  as  to  have  nothing  left.  The  more  the  line  is 
shortened  the  nearer  it  approaches  to  a  point,  yet  can  never 
be  identified  with  it  nntil  its  length  is  wholly  suppressed. 
The  point  is  the  generating  element  of  the  line ;  for  we 
form  th.e  idea  of  lineal  dimension  by  considering  a  point  in 
motion.  The  occupation  of  a  determinate  position  in  space 
is  another  indispensable  condition  of  the  idea  of  a  point,  if 
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we  wisli  to  use  it  in  geometrical  figures.  The  centre  of  a 
circle  is  a  point  in  itself  indivisible,  it  fills  no  space ;  but  in 
order  that  it  be  of  any  use  as  centre,  we  must  be  able  to 
refer  all  the  radii  to  it,  and  this  is  impossible  unless  it  oc- 
cupy a  determinate  position  equidistant  from  all  points  of 
the  circumference.  Aa  a  general  rule,  geometry  acts  upon 
dimensions,  and  these  dimensions  require  pointe  in  which 
they  commence,  points  through  which  they  pass,  and  points 
in  which  they  end,  and  by  which  distances,  inclinations, 
and  all  that  relates  to  the  position  of  lines  and  planes,  are 
measured.  Nothing  of  all  this  can  be  conceived  unless  the 
point,  although  not  extended,  occupies  a  determinate  posi- 
tion in  space. 

S3.  Does  there  exist  in  nature  anything  which  corre- 
sponds to  the  geometrical  point,  and  unites  all  its  conditions 
with  as  great  exactness  as  science  in  ita  piu-est  idealism  can 
desire  ?    I  beliere  there  does. 

Philosophers  have  adopted  difiei'ent  opinions  as  to  the 
divisibility  of  matter.  Some  maintain  that  there  are  unex- 
tended  points  in  which  the  division  ends,  and  that  all  com- 
posite bodies  are  formed  of  these.  Others  assert  that  it  is 
not  possible  to  anive  at  simple  elements,  but  the  division 
may  continue  ad,  infinitum  continually  approaching  the 
limit  of  composition,  but  never  reaching  it.  The  first  of 
these  opinions  is  equivalent  to  the  admission  of  geometrical 
points  realized  in  nature;  the  second,  though  apparently 
less  fevorable  to  this  realization,  must  come  to  it  at  last. 

Unestended  molecules  are  the  realization  of  the  geo- 
metrical point,  in  all  its  exactness.  They  are  the  limit  of 
dimension,  because  division  ends  with  them.  They  are  the 
generative  elements  of  dimension,  because  they  form  ex- 
tension. They  occupy  a  determinate  position  in  space,  be- 
cause bodies  with  all  their  conditions  and  determinations  in 
space  are  formed  of  them.  Therefore,  fi-om  this  opinion, 
16 
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held  by  ertiiiient  pliilesopliers  like  Leibnitz  and  Eoscrawicli, 
it  follows  that  the  geometrical  point  exists  in  nature  in  all 
the  purity  and  exactness  of  the  scientific  order. 

The  opinion  which  denies  the  existence  of  unextBnded 
points,  admits,  as  it  necessarily  must  admit,  infinite  divisi- 
bility. Extension  has  parts,  and  therefore  is  divisible; 
these  parts,  in  their  turn,  arc  either  extended  or  not  ex- 
tended; if  nnextcnded,  the  supposition  fads,  and  the  opin- 
ion of  unextended  points  is  admitted;  if  extended,  they  are 
divisible,  and  we  must  either  come  at  last  to  unextended 
points,  or  continue  the  division  ad  infinitum. 

I  remarked  above  that,  although  less  favorable  to  the 
Teal  existence  of  geometrical  points,  this  opinion  as  well  as 
the  other  does  acknowledge  their  realization.  The  parts 
into  which  the  composite  is  divided  are  not  created  by  the 
division,  but  exist  before  the  division,  and  without  them 
the  division  would  be  impossible.  They  do  not  exist  be- 
cause they  may  be  divided,  but  they  may  be  divided 
because  they  exist.  This  opinion  therefore,  does  not  ex- 
pressly admit  the  existence  of  unextended  points,  but  it 
admits  the  possibility  of  eternally  coming  nearer  to  them, 
and  this  not  only  in  the  ideal,  but  also  in  the  real  order; 
because  the  divisibility  is  not  affirmed  of  the  ideas,  but  of 
the  matter  itself. 

Although  our  experience  of  division  is  limited,  divi- 
sibility itself  is  unlimited.  A  being  endowed  with  greater 
powers  than  we  possess,  might  carry  the  division  further 
than  we  are  able  to  do.  Our  ability  to  divide  is  limited, 
but  God,  by  his  infinite  power,  can  push  the  division  ad 
infinitum,  and  His  infinite  intelligence  sees  in  an  instant  all 
the  parts  into  which  the  composite  may  be  divided 

Omitting  the  difficulties  which  attend  an  opinion  which 
seems  to  suppose  the  existence  of  what  it  denies,  I  will  ask 
if  geometry  can  require  more  rigorous  exactness  than  is 
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found  ia  the  points  to  wHch  infinite  power  can  come,  if  we 
suppose  it  to  esercise  ita  eternal  action  in  dividing  the 
composite;  or,  in  other  words,  can  there  be  any  more 
strictly  geometrical  points  than  those  seen  by  an  infinite 
intelligence  in  an  infinitely  divisible  being?  This  not  only 
satisfies  our  imagination  and  our  ideas  of  exactness,  but 
goes  even  beyond.  Experience  teaches  us  that  to  imagine 
an  unextended  point  is  not  impossible ;  and  to  IhinJc  it  in 
the  purely  intellectual  order,  is  only  to  conceive  the  pos- 
sibility of  this  infinite  divisibility,  and  to  be  suddenly 
placed  at  the  last  limit, — a  limit  virhich  must  still  be  far 
distant  from  that  to  which,  not  abstraction,  but  the  sight 
of  infinite  intelligence  can  reach. 

If  the  geometrical  point  exists,  the  geometrical  line  also 
exists ;  for  it  is  only  a  series  of  unextended  points ;  or,  if 
we  are  unwilling  to  acknowledge  these,  a  series  of  extremes 
to  which  division  infinitely  continued  at  last  arrives.  A 
series  of  geometrical  lines  forma  a  surface ;  and  a  union  of 
surfaces  forms  a  solid,  the  ideal  order  agreeing  with  reality 
in  its  formation  as  in  its  nature. 

34.  This  theory  of  the  realization  of  geometry  extends 
equally  to  all  the  natural  sciences.  It  is  an  error  to  say, 
for  example,  that  the  reality  does  not  con-espond  to  tlie 
theories  of  mechanics.  It  should  rather  be  said  that  it  is 
not  the  reality  that  is  at  fault,  but  the  means  of  exper- 
imenting ;  the  blame  should  not  be  imputed  to  the  reality, 
but  rather  to  the  limitation  of  our  experience. 

The  centre  of  gravity  in  a  body,  is  the  point  where  all 
the  forces  of  gravitation  in  the  body  unite.  Mechanics 
supposes  this  point  to  be  indivisible,  and  in  accordance 
with  this  supposition,  establishes  and  demonstrates  its 
theorems,  and  solves  its  problems.  Here  stops  the  me- 
chanician, and  the  machinist  begins,  who  can  never  dis- 
cover the  strict  centre  of  gravity  supposed  in  the  theory. 
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lisagrees  with  the  principles,  and  we  ought  to 
correct  the  former  by  adhering  to  that  which  is  determined 
Tiy  the  latter.  Is  this  heeaiiae  the  centre  of  gravity  does 
not  exist  in  nature  with  all  the  exactnesB  which  science 
supposes?  No;  the  centre  exists,  but  the  means  of  find- 
ing it  are  wanting.  Nature  goesas  far  aa  science;  neither 
remains  behind ;  but  our  means  of  experience  are  unable 
to  keep  up  with  them. 

The  mechanician  determines  the  indivisible  point  in 
which  the  centre  of  gravity  is  situated,  supposing  the  sur- 
fece  without  thickness,  lines  without  breadth,  and  the 
length  divided  at  a  determinate  point  of  space,  which 
has  no  extension.  Nature  entirely  fulfills  these  conditions. 
The  point  exists,  and  the  reality  should  not  be  blamed 
for  the  limitation  of  our  experience.  The  point  exkts 
in  either  of  the  hypotheses  mentioned  above.  The  first, 
which  favois  nnext«nded  points,  admits  the  existence  of 
the  centre  of  gravity  in  all  its  scientific  purity.  The  other 
is  not  so  decided,  but  it  says  to  us:  "Do  you  see  this 
,  this  little  globe  of  infinitesimal  diameter,  the 
!  of  which  the  imagination  cannot  represent? 
it  still  smaller,  by  dividing  it  for  all  eternity,  in 
J  geometrical  progression,  and  you  will  always 
aing  nearer  the  centre  of  gravity  without  ever  reach- 
ing it.  Nature  will  never  fail ;  the  limit  will  ever  re- 
tire from  you ;  but  you  will  know  you  are  approaching  it. 
Within  this  molecule  is  what  you  seek.  Continue  to  ad- 
vance, you  will  never  reach  it, — but  what  you  want  is 
there."  In  this  case  I  do  not  see  that  the  reaHty  falls  short 
of  scientific  exactness ;  no  mechanical  theory  imagined  or 
conceived  can  go  farther. 

35.  These  reflections  place  beyond  all  doubt  that  geom- 
etry with  aU  its  exactness,  and  theories  in  all  their  rigor, 
exist  in  nature.     If  we  could  follow  it  in  our  experience, 


be  comi 
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we  should  find  the  real  conformed  to  the  ideal  order,  and 
we  should  discover  that  when  experience  is  opposed  to 
theory,  it  is  not  the  latter  which  is  wrong,  but  the  limi- 
tation of  our  means  makes  ua  lay  aside  the  conditions  im- 
posed by  the  theory.  The  machinist  who  constructs  .t 
system  of  indented  wheels  finds  himself  obliged  to  correct 
the  rules  of  theory,  on  account  of  friction,  and  other  cir- 
cumstances, proceeding  from  the  material  which  he  em- 
ploys. If  he  could  see  with  a  glance  the  bosom  of  nati\re, 
he  would  -discover  in  the  fiiction  itself  a  new  system  of 
infinitesimal  gearing  which  would  confirm  with  wonderful 
exactness  those  very  rules  which  a  rude  experience  re- 
presents to  him  as  opposed  to  reality. 

S6.  If  the  universe  is  admirable  in  its  masses  of  gigantic 
immensity,  it  is  not  less  so  in  its  smallest  parts.  We  are 
placed  between  two  infinities.  Man  in  his  weakness,  un- 
able to  reach  either  one  or  the  other,  must  content  himself 
with  feehng  them,  hoping  that  a  new  existence  in  another 
world  will  clear  up  the  secrets  which  are  now  veiled  in  im- 
penetrable darkness. 


CHAPTER     VI. 


J    BXTENeiON, 

37.  If  extension  is  something  as  we  have  proved ;  what 
is  it? 

"  We  find  extension  in  bodies  and  also  in  space  because 
in  both  we  find  that  which  constitutes  its  essence,  which  is 
dimension.  Is  the  extension  of  bodies  the  same  as  the 
extension  of  space  ? 

I  see  and  hold  in  my  hand  a  pen:  it  is  certainly  extended. 


Hosed  byGoOgle 


366  FUNDAMENTAL  PHILOSOPHY.  [Bk.  III. 

It  moves,  and  its  extension  moves  with  it.  The  space  in 
which  its  motion  is  executed  remains  immovable.  At  the 
instant  A  the  estension  of  the  pen  occupies  the  point  A' ; 
at  the  moment  B  the  same  extension  of  the  pen  occupies 
the  part  B'  of  space  which  is  distinct  from  the  pa,rt  A' ; 
therefore  neither  the  part  A'  of  space  nor  the  part  B'  is 
identified  with  the  extension  of  the  body. 

This  seems  to  have  all  the  force  of  a  demonstration ;  but 
to  make  it  more  clear  and  more  general,  I  will  put  it  into 
the  form  of  a  syllogism.  Things  which  are  separated  or 
may  be  separated  are  distinct ;  but  the  extension  of  bodies 
may  be  separated  from  any  part  of  space ;  therefore  the 
extension  of  bodies  and  the  extension  of  space  are  distinct 
I  said  that  this  reasoning  seems  to  have  all  the  force  of  a 
demonstration,  but  it  is  nevertheless  subject  to  serious  dif- 
ficulties. These  difficulties  cannot  be  understood  without 
a  profound  analysis  of  the  idea  of  space,  and  therefore  I 
shall  reserve  my  opinion  uutd  this  has  been  treated  of  in 
the  following  chapters. 

38.  Is  the  extension  of  a  body  the  body  itself?  I  can- 
not conceive  a  body  without  extension,  but  this  does  not 
prove  that  extension  is  the  same  thing  as  the  body.  My 
soul  has  acquired  a  knowledge  of  the  body  by  means  of 
the  senses.  These  senses  have  awakened  in  me  the  idea  of 
extension ;  but  they  have  told  me  nothing  of  the  intrinsic 
nature  of  the  body  perceived. 

In  those  beings  which  we  call  bodies  we  find  the  power 
of  producing  in  us  impressions  very  distinct  from  that  of 
extension.  From  two  bodies  of  equal  extension  we  receive 
very  different  impressions,  therefore  there  is  in  them  some- 
thing besides  extei^ion.  If  extension  was  their  only  qual- 
ity, this  being  equal,  the  effect  would  be  the  same ;  but 
experience  teaches  us  that  it  is  not  so. 

Moreover  we  conceive  extension  in  pure  space  where 
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there  is  no  body.  The  idea  of  body  implies  the  idea  of 
mobility,  while  space  is  immovable.  It  implies  the  power 
of  producing  impressions;  the  extension  of  space  has  not 
of  itself  this  power. 

Therefore  the  simple  idea  of  extension  does  not  include 
even  in  our  cognitions  the  whole  idea  of  a  body.  We  do 
not  know  in  what  the  essence  of  body  consists ;  bnt  we 
know  that  in  the  idea  which  we  have  of  it  there  is  some- 
thing more  than  extension. 

S9.  When  it  is  said  that  a  body  is  inconceivable  without 
extension  it  is  not  meant  that  extension  ia  the  constitutive 
notion  of  the  essence  of  body.  This  essence  is  unknown 
to  us,  and  therefore  we  cannot  know  what  does  or  does  not 
belong  to  it.  The  true  meaning  of  this  inseparability  of 
the  two  ideas  of  extension  and  body  is  this :  As  we  have 
no  knowledge  a  priori  of  bodies,  but  whatever  we  know 
of  them,  their  existence  included,  we  derive  through  the 
senses,  all  that  we  think  or  imagine  concerning  them  must 
presuppose  that  which  is  the  basis  of  our  sensations.  This 
basis,  as  we  have  already  seen,  is  extension ;  without  it  there 
is  no  sensation,  and  conseq^uently  without  it  a  body  ceases 
to  exist  for  us,  or  is  reduced  to  a-  being  which  we  cannot 
distinguish  fix)m  others. 

I  will  explain  my  ideas.  If  I  strip  bodies  of  extension 
and  leave  them  only  the  nature  of  a  being  which  causes 
the  impressions  which  I  receive ;  this  being  is  the  same,  so 
far  as  I  am  concerned,  as  a  spirit  which  should  produce  the 
same  impressions,  I  see  this  paper,  and  it  causes  in  me  the 
impression  of  a  white  surface.  There  ia  no  doubt  that  God 
could  produce  in  my  mind  the  same  sensation  without  the 
existence  of  any  body.  Then  supposing  that  I  knew  that 
no  external  extended  object  corresponded  to  my  sensation, 
■which  was  caused  by  a  being  acting  upon  me,  it  is  evident 
that  there  would  be  two  distinct  things  in  my  mind.    First, 
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the  phenomenon  of  sensation,  which  under  all  hypotheses 
is  the  same ;  and  secondly,'  the  idea  of  the  being  which 
produced  it,  which  is  only  the  idea  of  a  being  distinct  &om 
myself,  acting  upon  me,  which  in  relation  to  the  external 
world,  would  involve  two  ideas ;  those  of  distinction  and 


I  now  take  from  the  paper  extension,  and  what  remains  ? 
The  same  as  before.  1.  An  internal  phenomenon,  made 
known  by  consciousness.  2.  The,  idea  of  a  being  the  cause 
of  thia  phenomenon. 

I  do  not  know  whether  this  must  always  be  a  body ;  but 
I  know  that  the  idea  of  a  body,  as  I  understand  it,  includes 
aomething  more  than  this.  I  know  that  being  is  not  in  re- 
lation to  myself  distinguishable  from  other  beings,  and  that 
if  there  is  any  thing  in  its  nature  to  distinguish  it  from 
them,  it  is  something  unknown  to  me.* 

40.  This  is  the  sense  in  which  I  say  that  we  cannot 
separate  the  idea  of  extension  from  the  body.  But  from 
this  it  must  not  be  inferred  that  the  things  themselves  are 
identified ;  perhaps,  even,  a  more  profound  knowledge  of 
matter  would  show  us  tliat  instead  of  being  identical,  they 
are  entirely  distinct.  We  have  seen  that  it  is  so  with  thefr 
ideas,  and  this  is  a  sign  that  it  is  so  in  reality. 

41.  We  have  few  ideas  as  clear  as  that  of  extension  geo- 
metrically considered ;  every  attempt  to  explain  it  is  useless ; 
we  know  it  more  perfectly  by  mere  intuition  than  whole 
volumes  could  make  it  known  to  us.  It  is  so  clear  an  idea, 
that  on  it  is  founded  a  whole  science,  the  most  extensive 
and  evident  which  wo  possess,  that  of  geometry.  There- 
fore there  is  reason  to  believe  that  we  know  the  true 
essence  of  extension,  since  we  know  its  necessary  proper- 
ties, and  even  base  awhole  science  on  this  knowledge.  Yet 
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we  do  not  discover  in  this  idea,  either  impenetrability  or 
any  of  the  properties  of  bodies ;  but  rather  on  the  contrary, 
we  find  a  capacity  indifferent  to  them  all.  We  conceive  ex- 
tension penetrable  as  easily  aa  impenetrable,  empty  or  full, 
white  or  green,  wiih.  properties  by  which  it  can  be  placed 
in  relation  with  our  organs,  as  easily  as  without  them.  We 
can  conceive  extension  in  a  body  acting  on  another  body, 
or  in  pure  space ;  in  the  sun  which  enlightens  and  warms 
the  world,  or  in  the  vague  dimensions  of  an  empty  im- 
mensity. 


CHAPTEE     VII. 


i2.  It  may  have  been  remarked  in  the  preceding  chap- 
ters that  the  idea  of  extension  is  always  united  with  that 
of  space,  and  when  we  endeavor  to  determine  the  real  na- 
ture of  the  former,  we  encounter  the  questions  which  relate 
to  the  latter.  It  is  not  possible  to  explain  one,  while  the 
other  remains  in  obscurity.  It  is  for  this  reason  that  I  have 
concluded  to  examine  carefnlly  the  questions  concerning 
space  under  its  ideal  as  well  as  under  its  real  aspect ;  since 
only  in  this  manner  is  it  possible  to  determine  clearly  the 
nature  of  extension. 

43.  Space  is  one  of  those  profound  mysteries  which  the 
natural  order  presents  to  man's  weak  understanding.  The 
deeper  lie  examines  it  the  more  obscure  he  finds  it ;  the 
mind  is  buried  in  the  darkness  which  *e  imagine  to  exist 
beyond  the  bounds  of  the  finite,  in  the  abyss  of  immensity. 
We  know  not  if  what  we  behold  is  an  illusion  or  a  reality. 
Tor  a  moment  we  seem  to  have  found  the  truth,  and  then 
we  discover  that  we  have  stretched  our  arms  to  embrace  a 
16* 
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shadow.  We  form  arguments  which  in  any  other  matter 
would  be  conclusive,  but  are  not  so  here,  because  they  are 
in  direct  contradiction  to  others  equally  conclusive.  We 
seem  to  have  reached  the  limit  which  the  Creator  has  put 
to  our  investigations ;  and  in  endeavoring  to  pass  beyond 
it,  our  sti-ength  fails,  for  we  find  ourselves  out  of  the  ele- 
ment which  is  natural  to  our  life. 

When  cei-tain  philosophers  pass  rapidly  over  the  qiies- 
tions  relating  to  space,  and  flatter  themselves  with  explain- 
ing them  in  a  few  words,  we  can  assure  them  that  either 
they  have  not  meditated  much  upon  the  difficulty  which 
these  questions  involve,  or  else  they  have  not  understood 
them.  It  was  not  so  that  Descartes,  Malebranche,  Newton, 
or  Leibnitz  proceeded. 

To  descend  this  bottomless  abyss  is  not  to  lose  time  in 
useless  discussion ;  even  though  we  should  not  find  what 
we  seek,  we  obtain  a  most  precious  result,  for  we  reach  the 
limits  assigned  to  our  intellect.  It  is  well  to  know  what 
may  be  known  and  what  cannot;  for  from  this  knowledge 
philosophy  draws  high  and  valuable  considerations.  More- 
over, though  we  have  small  hope  of  success,  we  cannot 
pass  over  without  examining  an  idea  that  ia  so  closely  con- 
nected with  all  our  knowledge  of  corporeal  objects,  that  ia 
to  say,  extension.  There  mnst  be  a  motive  of  investigation 
since  all  philosophers  have  investigated  it,  and  who  can  say 
that  after  long  ages  of  efforts  the  truth  is  not  perhaps  re- 
served as  the  reward  of  constancy  ? 

44.  "What  then  is  space  ?  Is  it  something  real  or  only  an 
idea?  If  an  idea  is  there  any  object  in  the  external  world 
which  corresponds  to  it?  Is  it  a  pure  illusion?  And  is 
the  word  space  without  meaning  ? 

If  we  do  not  know  what  space  is,  let  iis  at  least  fix  the 
meaning  of  the  word,  and  thus  determine  in  some  measure 
the  state  of  the  question.    By  space  we  underatand  the  ex- 
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tension  in  wliicli  we  imagine  bodies  to  be  placed,  or  tha 
capacity  to  contain  them  to  which  we  attribute  none  of  their 
CLualitiea  except  extension. 

Let  us  suppose  a  glass  to  be  hermetically  sealed,  and  the 
interior  to  remain  empty  by  the  annihilation  of  what  it  con- 
tained; this  cavity  or  capacity  which  in  our  way  of  under- 
standing it  may  be  occupied  by  a  body  is  a  part  of  space. 
Let  us  imagine  the  world  to  be  an  immense  receptacle  in 
■which  ail  bodies  are  contained;  let  us  suddenly  make  it 
empty  and  we  have  a  cavity  equal  in  apace  to  the  universe. 
If  we  imagme  beyond  the  limits  of  the  world  a  capacity  to 
contain  other  bodies,  we  have  an  unlimited  or  imaginary 
space. 

Space  appears  to  us  at  first  sight,  if  not  infinite,  at  least 
indefinite.  For  in  whatever  part  we  conceive  a  body  to  be 
placed,  we  also  conceive  the  possibility  of  its  moving,  de- 
scribing any  class  of  lines,  or  taking  any  kind  of  direction 
and  departing  indefinitely  from  its  first  position.  Therefore 
we  imagine  no  limit  to  this  capacity,  to  these  dimensions. 
Therefore  space  appears  to  ua  as  indefinite. 

45.  Is  space  a  pure  nothing?  Some  philosophers  main- 
iaka  that  abstracted  from  the  surface  of  bodies,  and  consi.- 
dered  as  a  mere  interval,  it  is  a  pure  nothing.  At  the  same 
time  they  admit  that  it  is  only  owing  to  space  that  two 
bodies  are  really  distant  fi'om  each  other,  and  add  that  if 
we  suppose  the  whole  world,  with  the  exception  of  one 
body  only,  to  be  reduced  to  nothing,  this  body  could  move 
and  change  its  place.  I  am  confident  that  this  opinion 
involves  irreconcilable  contradictiona.  To  say  extension- 
noHiing,  is  a  contradiction  in  terms,  and  the  opinion  of 
these  philosophers  is  reduced  to  this  expression. 

46.  If  every  thing  in  a  room  be  reduced  to  nothing,  it 
seems  impossible  for  the  walls  to  remain  distant  from  each 
other;  for  the  idea  of  distance  implies  a  medium  between 
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the  two  objects ;  and  notliing,  being  nothing,  cannot  be  the 
medium  required.  If  the  interval  is  nothing,  there  ia  no 
distance.  To  attribute  properties  to  nothing,  is  to  destroy- 
all  ideas, — to  affirm  that  a  thing  may  be  and  not  be  at  the 
same  time, — and  consequently  to  overthrow  the  foundation 
of  human  linowledge. 

47.  To  say  that  if  the  contents  were  annihilated,  a  nega- 
tive space  would  remain,  is  only  to  play  with  words  with- 
out touching  the  difficulty  to  be  solved.  This  negative 
space  is  either  something  or  nothing ;  if  it  ia  something, 
the  opinion  we  are  opposing  is  false ;  if  it  is  nothing,  the 
diificulty  remains  the  same. 

48.  But,  it  may  be  said,  although  nothing  remains  be- 
tween the  surfaces,  they  still  retain  the  capacity  of  contain- 
ing something.  To  this  I  reply,  that  this  capacity  ia  not  in 
the  surfaces  themselves,  but  in  their  distance  from  each 
other;  for  if  it  were  iu  the  surfaces,  they  would  still  pre- 
serve it,  no  matter  how  they  may  be  placed,  which  is  ab- 
surd. We  have  not  therefore  advanced  a  single  step.  "We 
must  explain  what  this  capacity,  or  this  distance,  is ;  and 
this  is  still  untouched. 

49.  Perhaps  it  may  be  said,  that  annihilating  all  that  is 
contained  between  the  surfeces,  does  not  destroy  the  volume 
which  they  form,  and  the  idea  of  this  volume  impHes  the 
idea  of  capacity.  But  I  reply,  that  the  idea  of  volume  in- 
volves that  of  distance,  and  there  is  no  distance  if  this  dis- 
tance is  a  pure  nothing. 

50.  In  our  efforts  to  surmount  these  difficulties,  another 
seemingly  specious  solution  offers,  but  if  we  examine  it  we 
shall  find  it  as  weak  as  the  others. 

Distance,  it  might  be  said,  is  a  mere  negation  of  contact, 
but  negation  ia  a  pure  nothing ;  therefore  this  nothing  is 
what  we  seek.  I  say  this  solution  ia  as  weak  as  the  others  ; 
for,  if  distance  is  only  the  negation  of  contact,  all  distances 
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must  be  equal,  because  negation  cannot  be  greater  or  less. 
The  negation  of  contact  is  the  same  whether  the  surfaces 
are  a  million  leagues  or  only  the  millionth  part  of  an  inch 
distant  from  each  other.  This  negation,  therefore,  explains 
nothing,  and  the  difficulty  still  remains. 
■  51.  N'ot  only  is  the  idea  of  distance  not  explained  by  the 
idea  of  contact,  but  on  the  contrary,  the  idea  of  contact  can 
only  be  explained  by  the  idea  of  distance.  Contiguity  ia 
explained  by  immediate  union  of  two  surfaces ;  we  say  that 
they  touch  each  other  because  there  is  nothing  between 
them,  or  there  is  no  distance.  The  idea  of  contact  does 
not  involve  the  qualities  which  relate  to  the  senses,  nor  the 
action  which  one  body  may  exercise  upon  another  which 
touches  it,  as  impulse  or  compression.  Contiguity  is  a 
negative,  and  purely  geometrical,  idea,  and  implies  only 
the  negation  of  distance.  Contiguity  cannot  be  greater  or 
less ;  it  is  all  that  it  can  be  when  there  is  a  true  negation 
of  distance.  Two  objects  may  be  more  or  less  distant,  but 
they  cannot  touch  more  or  less,  with  respect  to  the  same 
parts.  There  may  be  contact  of  more  points,  but  not  more 
contact  of  the  same  points. 

52.  If  we  attribute  distance  and  capacity  to  space,  tlie 
argument  in  &vor  of  its  reality  becomes  still  stronger.  Let 
us  suppose  an  empty  sphere  two  feet  in  diameter.  Within 
there  is  only  space ;  if  space  is  nothing  there  is  nothing 
in  it. 

Is  motion  possible  in  this  empty  sphere?  It  does  not 
seem  that  there  can  be  any  doubt  of  this.  There  is  a  mov- 
able J)ody,  an  extension  greater  than  the  extension  of  the 
body,  and  a  distance  to  be  passed  over.  We  may  add  to 
this,  that  if  motion  were  not  poadble,  it  would  not  be  pos- 
sible to  make  the  sphere  empty,  or  after  mailing  it  empty, 
to  fill  it.     Neither  emptying  nor  filling  the  sphere  can  be 
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done  -without  motion  of  bodies  in  the  interior  of  the  sphere, 
and  motion  of  a  body  in  another  body  is  only  p 
space,  because  bodies  are  impenetrable,  and  t 
when  the  sphere  is  filled  after  it  is  empty,  the  body  which 
enters  does  not  meet  another  body ;  and  when  the  sphere  is 
made  empty,  the  body  which  passes  out,  moves  over  the 
space  whicli  it  abandons,  and  in  which  nothing  remains 
after  it  has  paissed  out. 

Therefore,  supposing  the  sphere  empty,  there  may  be 
motion  in  it.  But  if  the  space  contained  in  the  sphere  is  a 
pure  nothing,  the  motion  ^so  is  nothing,  and  consequently 
does  not  exist.  Motion  can  neither  exist  nor  be  perceived 
without  a  distance  passed  over.  If,  therefore,  the  distance 
is  nothing,  there  is  no  motion.  If  we  say  that  the  body 
has  passed  over  half  of  the  diameter,  or  one  foot,  what 
does  this  mean  ?  If  the  space  is  nothing,  it  can  mean 
nothing.  I  see  no  reply  which  can  be  made  to  these  argu- 
ments, which  are  all  based  on  the  axiom,  that  nothing  has 
no  properties. 

od.  However  great  may  be  the  dif&eulties  opposed  to  the 
reality  of  space,  they  are  not  so  great  as  those  which  axe 
brought  against  the  opinion,  which,  while  granting  exten- 
sion to  space,  still  regards  it  as  a  pure  nothing.  The  former, ' 
as  we  shall  soon  see,  are  produced  by  certain  inaccuracies 
in  our  way  of  coaceiving  things,  rather  than  by  argmnents 
founded  on  the  nature  of  things ;  whilst  those  objections 
which  we  have  brought  against  the  opinion  denying  the 
reality  of  space,  are  founded  on  the  ideas  which  are  the 
basis  of  all  our  knowledge,  and  on  this  evident  proposition : 
nothing  has  no  properties.  If  this  proposition  is  not  ad- 
mitted as  an  established  axiom,  the  principle  of  contradic- 
tion faJls,  and  all  human  knowledge  is  destroyed.  For,  it 
would  be  a  plain  contradiction,  if  nothing  could  have  any 
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parts ;  if  any  tiling  coul  d  "bo  affirmed  of  noth- 
ing, or  could  be  moved  in  nothing ;  if  a  science  like  geome- 
try could  he  f<^unded  upon  nothing ;  or  if  all  the  calcula- 
tions which  are  made  on  nature  are  referred  to  nothing. 


OHAPTEE    VIII. 


54.  If  space  is  something,  what  is  it  ?  Here  is  the  difll- 
oulty.  To  overthrow  the  opinion  of  our  adversaries  was 
easy,  but  to  maintain  our  position  is  more  difficult 

Can  we  say  that  space  is  only  the  extension  of  bodies; 
that  conceived  in  tbe  abstract  it  gives  us  the  idea  of  what 
we  call  pure  space ;  and  that  the  different  points  and  posi- 
tions are  mere  modifications  of  extension  ? 

It  is  easy  to  see  that  if  space  is  the  extension  of  bodies, 
where  there  is  no  body  there  can  be  no  space,  and  conse- 
quently vacuum  is  impossible.  This  consequence  is  una- 
voidable. 

This  has  been  the  opinion  of  celebrated  philosophers  like 
Bescartes  and  Leibnitz;  but  I  cannot  understand  why 
they  both  gave  the  universe  an  indefinite  extension.  It  is 
true  that  by  this  means  they  avoid  the  difficulty  of  the 
space  which  we  imagine  beyond  the  limits  of  the  universe ; 
since,  if  the  universe  is  not  limited,  there  can  be  nothing 
beyond  its  limits,  and  therefore,  whatever  we  can  imagine, 
must  be  within  the  universe.  But  our  object  is  not  to  avoid 
dif&culties,  but  to  solve  them ;  and  it  argues  nothing  for  the 
soundness  of  our  opinion  that  it  escapes  dif&culties. 

55.  According  to  Descartes,  the  essence  of  body  is  in 
extension,  and  as  we  necessarily  conceive  extension  in  space, 
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it  follows  that  space,  body,  and  extension,  are  tliree  essen- 
tially identical  things.  Tacunm,  as  it  is  generally  con- 
ceived, that  is,  an  extension  without  a  body,  is  then  a  con- 
tradietion ;  for  it  is  a  body,  because  it  is  extension,  and  it 
is  not  a  body,  because  we  suppose  that  there  is  no  body. 

Descartes  accepts  all  the  consequences  of  this  doctrine. 
He  does  not  admit  the  supposition  that  if  Gfod  should  anni- 
hilate all  the  matter  contained  in  a  vessel,  this  Teasel  could 
still  retain  its  form. 

"We  shall  observe,"  he  says,  "in  opposition  to  this 
serious  error,  that  there  is  no  necessary  connection  between 
the  vessel  and  the  body  which  fills  it ;  but  such  is  the 
invincible  necessity  of  the  relation  between  the  concave 
figure  of  the  vessel  and  the  extension  contained  in  this 
concavity,  that  it  is  not  more  difficult  to  imagine  a  moun- 
tain without  a  valley,  than  to  conceive  this  concavity  with- 
out the  extension  contained  in  it^  or  this  extension  without 
a  thing  extended.  Nothing,  as  we  have  often  said,  cannot 
be  extended.  Therefore,  if  any  one  should  ask,  what 
would  happen  if  G-od  should  destroy  the  matter  contained 
in  a  vessel,  without  replacing  it,  we  must  say  that  the  sides 
of  the  vessel  would  come  so  closely  together  as  to  touch 
each  other.  Two  bodies  must  touch  each  other,  when 
there  is  nothing  between  them.  It  would  be  a  contradic- 
tion to  assert  that  these  two  bodies  were  separated ;  that  is 
to  say,  that  there  was  a  distance  between  them,  if  this  dis- 
tance were  nothing,  or  did  not  exist.  Distance  is  a  property 
of  extension,  and  cannot  exist  without  extension."* 

56.  If  Descartes  had  gone  no  farther  than  to  maintain 
that  space,  because  it  contains  real  distances,  cannot  be  a 
mere  nothing,  his  reasoning  would  seem  conclusive.  But 
when  he  adds  that  space  is  body,  because  space  is  exten- 

•  Deseartea,  PWiiWpfs  de  la  PMlosophie.     V.  2,  %  1 8. 
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sion,  and  extension  constitutes  the  essence  of  body,  lie  its- 
Berts  what  he  does  not  prove. 

Because  we  cannot  imagine  or  conceive  a  body  without 
extension,  it  only  follo-\vs  that  extension  is  a  property  of 
bodies  without  which  we  cannot  conceive  them, — not  that 
it  is  their  essence.  To  be  able  to  say  this,  it  would  be 
necessary  for  us  to  have  the  idea  of  body  as  we  have  that 
of  extension,  in  order  that  we  might  see  if  they  are  iden- 
tica!.  But  all  that  we  know  of  bodies  is  derived  through 
the  senses  j  we  are  not  able  to  penetrate  into  liieir  more 
intimate  nature. 

Whence  arises  the  inseparability  of  the  ideas  of  body 
and  extension?  It  arises  from  the  idea  which  we  have 
of  bodies  being  a  confused  idea,  since  we  conceive  it  to  be 
a  substance  in  certain  relations  to  ourselves,  and  causing  in 
us  the  impressions  -which  we  call  sensations.  But  since  the 
basis  of  sensations  is  extension,  as  we  have  demonstrated 
in  a  former  chapter,  this  is  the  only  medium  by  which  we 
are  placed  in  relation  with  bodies.  "When  we  suppress 
this  basis,  by  abstracting  it,  we  retain  nothing  of  body 
beyond  a  general  idea  of  being  or  substance  without  any 
thing  to  characterize  it,  or  to  distinguish  it  from  others. 
"We  find  all  this  in  the  order  of  our  ideas,  but  we  cannot 
infer  from  this  that  bodies  have  no  other  reality  than  ex- 
tension. 

57.  The  same  reasoning  destroys  the  opinion  of  indefi- 
nite or  infinite  extension.  Descartes,  explaining  his  doc- 
trine on  the  idea  of  extension,  says :  "  We  shall  also  know 
that  this  world,  or  the  extended  matter  which  composes 
the  universe,  is  without  limits ;  for,  no  matter  how  far  off 
we  place  these  limits,  we  can  imagine  spaces  indefinitely 
extended  beyond  them ;  and  we  not  only  imagine  these 
spaces,  but  we  conceive  them  as  really  existing  such  as  we 
imagine  them,  and   containing  an  indefinitely  extended 
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body,  as  the  idea  of  extension  which  we  conceive  ia  every 
space  is  the  true  idea  which  we  ought  to  form  of  a  body."* 
In  this  passage,  besides  the  error  in  relation  to  the  es- 
sence of  bodies,  there  is  a  gratuitous  transition  from  a 
purely  ideal  or  rather,  imaginary  order,  to  the  rea,l  order. 
It  is  certain  that  wherever  I  may  imagine  the  limits  of  the 
universe,  if  I  consider  them  as  an  immense  arch  surround- 
ing it,  I  still  imagine  new  immensities  of  space  beyond  this 
arch ;  but  to  conclude  that  the  reality  is  as  I  imagine  it, 
does  not  seem  conformed  to  the  rules  of  good  logic.  If  it 
is  as  clear  as  Descartes  supposes,  if  it  is  not  only  an  ima- 
gination, but  a  conception  founded  on  clear  and  distinct 
ideas,  how  happens  it  that  so  many  philosophers  see  in  all 
this  only  a  play  of  the  imagination  ? 

58.  Leibnitz  thinks  that  space  is  "  a  relation,  an  order, 
not  only  between  things  existing,  but  also  between  possible 
things  as  if  they  existed."!  He  also  believes  vacuum  im- 
possible, but  not  for  the  reason  which  Descartes  gives. 
These  are  his  words : 

"  PhilahtheK. — Those  who  take  matter  and  extension  for 
the  same  thing,  pretend  that  the  sides  of  a  hollow  empty 
body  would  touch  each  other.  But  the  space  which  is 
between  the  two  bodies  is  enough  to  prevent  their  mutual 
contact. 

"  Theopkilus. — I  am  of  your  opinion ;  for,  although  I  do 
not  admit  a  vacuum,  I  distinguish  matter  from  extension, 
and  concede  that  although  there  were  a  vacuum  in  a 
sphere,  the  opposite  poles  would  not  on  that  account  unite. 
But  I  do  not  beheve  this  is  a  case  which  the  divine  per- 
fection would  permit.":); 

59.  Leibnitz  seems  to  me  to  commit  what  logicians  call 

•  Deaenvtes,  Ibid.,  §  II,,  p.  21. 

+  Leibnitz,  Ifouveaxa  Msais.    L.  II.,  C.  XIII.,  §17. 

j  Leibnitz  Jbid.,  §  21. 
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pedtio prindpii,  or,  "begging  the  question."  He  saya  that 
in  the  ease  supposed,  the  sides  would  not  touch  each  other, 
because  the  space  between  them  would  prevent  it ;  but  this 
is  what  he  had  to  prove,— the  real  existence  of  this  space. 
This  reality  is  what  Descartes  denies. 

60.  If  we  compare  the  opinions  of  Descartes  and  Leib- 
nitz, we  shall  see  that  both  agree  in  denying  to  space  a 
reality  distinct  from  bodies,  but  basing  their  denial  on  very 
different  reasons.  Descartes  places  the  essence  of  body  in 
extension ;  where  there  is  extension  there  is  body ;  where 
there  is  space  there  is  extension ;  consequently,  there  neither 
is  nor  can  be  a  vacuum.  Leibnitz  does  not  believe  an 
empty  capacity  intrinsically  absurd,  and  that  he  does  not 
admit  it  is  solely  because,  in  his  conception,  it  is  repugnant 
to  the  divine  perfection.  The  two  illustrious  philosophers 
started  from  very  different  principles,  but  arrived  at  the 
same  conclusion.  Descartes  rests  upon  metaphysical  rea- 
sons, founded  on  the  essence  of  thing's.  Leibnita  bases  his 
opinion  on  the  absolute  essence  of  tilings  only  in  its  rela- 
tions with  the  divine  perfection.  Empty  capacity  is  a  con- 
tradiction in  the  opinion  of  Leibnita,  only  inasmuch  as  it 
is  opposed  to  optimism. 

61.  It  is  very  remarkable  that  three  so  distinguished 
philosophers  as  Aristotle,  Descartes,  and  Leibnitz,  should 
agree  in  denying  the  existence  of  this  capacity  which  is 
called  space,  considered  as  a  being  distinct  from  bodies, 
and  with  the  possibility  of  existing  by  iteelf.  The  differ- 
ence of  their  opinions  only  proves  that  at  the  bottom  of 
the  question  there  is  a  difficulty  more  serious  than  some 
ideologists  believe,  who  explain  the  idea  of  space  and  its 
generation  with  the  same  ease  as  though  they  were  treating 
of  the  simplest  matters. 
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62.  The  preceding  conaiderations  seem  to  me  to  e; 
beyond  any  question,  that  space  and  nothing  are  contra- 
dictory terms.  If  space  is  a  capacity  mth  dimensions  that 
can  be  really  measured,  it  has  real  properties,  and  therefore 
is  distinct  from  a  pure  nothing.  We  have  the  idea  of  space, 
on  it  is  based  a  certain  and  evident  science,  that  of  geome- 
try ;  this  idea  is  also  necessary  for  the  conception  of  motion. 
A  pure  nothing  cannot  be  the  object  wMcli  corresponds  to 
this  idea. 

Is  space  something  distinct  from  the  extension  of  bodies  ? 
It  is  objected  to  the  opinion  wHch  maintains  this,  that 
space  must  be  either  body  or  spirit,  and  if  not  body  it  must 
be  spirit,  which  is  absurd,  since  that  which  is  essentially 
composed  of  parts,  as  space  is,  cannot  be  a  spirit,  whicli  is 
a  simple  being. 

There  are  strong  arguments  agaiast  the  opinion  which 
attributes  to  space  a  nature  distinct  from  bodies,  but  I  do 
not  attach  much  weight  to  the  above  objection ;  for  it  is 
only  necessary  to  deny  the  disjunctive  proposition  and  the 
■whole  argument  fells  to  the  groimd.  How  can  it  be  proved 
that  there  is  no  medium  between  body  and  spirit?  We 
know  the  essence  of  neither  body  nor  spirit,  and  shall  we 
arrogate  to  ourselves  the  right  to  assert  that  there  is  noth- 
ing in  the  universe  which  is  not  comprised  under  one  of 
two  extremes,  the  nature  of  which  we  know  not. 

63.  It  may  be  rephed,  that  there  is  no  medium  between 
the  simple  and  the  composite,  any  more  than  between  yes 
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and  no ;  and  therefore  there  is  no  medium  "between  body 
which  is  composite,  and  spirit  which  is  simple,  I  concede 
that  there  is  no  medium  between  the  simple  and  the  com- 
posite, and  that  whatever  exists  is  one  or  the  other ;  but  I 
deny  that  whatever  is  composite  is  body,  and  whatever  is 
simple  is  spirit 

These  two  propositions :  every  composite  is  a  body,  and : 
every  body  is  composite,  are  not  identical.  There  may, 
therefore,  be  composites  that  are  not  bodies.  Composition, 
OT  the  possession  of  parts,  is  a  property  of  bodies,  but  does 
not  constitnte  their  essence,  or,  at  least,  we  do  not  know 
that  it  does.  If  it  were  so,  we  should  be  obliged  to  em- 
brace the  opinion  of  Descartes,  that  extension  constitutes 
the  essence  of  bodies.  How  do  we  know  that  there  may 
not  be  things  which  have  parts,  and  yet  are  not  bodies  ? 

64.  Even  the  state  of  the  question  makes  ns  suppose 
space  to  be  a  substance,  that  is,  a  being  subsisting  by  itself 
without  requiring  another  being  in  which  to  exist.  The 
difficulty  once  overcome  on  this  supposition,  it  is  solved  in 
its  most  essential  and  inaccessible  point,  and  therefore  in 
all  others.  If  we  suppose  space  to  be  distinct  from  bodies, 
and  at  the  same  time  a  true  reality,  we  must  consider  it  as 
a  substance,  as  it  exists  in  iteelf  without  any  other  being  in 
which  it  inheres. 

65.  I  said  that  a  simple  being  is  not  necessarily  a  spirits 
To  explain  this,  I  need  only  observe,  that  to  say  every 
spirit  is  simple,  is  not  the  same  as  to  say  every  simple  being 
is  a  spirit.  Simplicity  is  a  necessary  attribute  of  a  spirit, 
but  does  not  constitute  its  essence.  The  idea  of  simplicity 
expresses  only  the  negation  of  parts,  and  the  essence  of 
spirit  cannot  consist  in  a  negation. 

66.  The  argument  of  those  who  object  to  this  opinion 
which  attributes  to  space  a  nature  distinct  from  bodies, 
mating  it  an  extended  substance,  that  it  must  also  be  infin- 
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ite,  is  equaEy  inconclusive.  For  even  on  this  hypothesis, 
there  is  no  reason  why  a  limit  may  not  he  assigned  to  space. 
What  is  there  beyond  this  limit?  Nothing,  We  may,  it 
is  true,  conceive  a  vague  extension,  but  imagination  is  not 
reality.  We  also  imagine  an  epoch  prior  to  the  Creation ; 
if,  then,  imagination  were  an  argument  in  favor  of  the  in- 
finity of  the  world,  it  would  also  be  an  argument  for  its 
eternity. 

The  arguments  witli  which  I  have  fought  against  the 
opinioa  that  space  is  a  pure  nothing,  are  not  founded  on 
our  imaginations,  but  on  the  impossibility  of  notliing  being 
extended,  or  having  any  properties.  This  is  the  principal 
argument  which  I  have  used  against  those  who,  while  they 
hold  space  to  be  a  pure  nothing,  maintain  the  possibility  of 
the  conception  or  existence  of  the  properties  which  they 
attribute  to  space. 


CHAPTEE    X. 


67.  OvBEWHELMEU  by  thes6  difficulties,  and  unable  to 
reconcile  the  reality  which  space  offers  us  with  nothing,  or 
to  conceive  in  any  thing  created  the  immobility,  infinity, 
and  perpetuity  wliich  we  imagine  in  space,  some  philoso- 
phers have  put  forth  the  opinion  that  space  is  the  immen- 
sity of  God,  At  first  sight  this  seems  an  extravagant  ab- 
surdity, but  if  we  wish  fairly  to  prove  the  falsity  of  this 
opinion,  we  must  do  jiistice  not  only  to  the  right  intention 
of  those  who  have  defended  it,  and  the  sound  explanations 
which  they  brought  to  their  assistance,  btit  also  to  the 


Hosed  byGoOgle 


BXTBSSIOK  J 


reasons  which  forced  them  to  this  extremity,  and  which, 
though  certainly  not  weighty  or  solid,  are  far  from  being 
so  contemptible  as  one  may  imagine. 

68.  The  argument  in  favor  of  this  opinion  may  be  put 
in  the  following  form.  Space  is  something.  Before  God 
created  the  world  space  existed.  It  is  not  possible  to  con- 
ceive bodies  as  existing  without  space  in  which  they  are 
extended.  Before  they  exist^  we  conceive  this  capacity  in 
which  they  may  be  placed,  as  already  existing.  Therefore, 
space  is  eternal.  There  is  no  motion  without  space ;  and 
in  the  first  instant  of  the  creation  bodies  could  move  and 
be  moved.  Though  we  suppose  only  one  body  in  the 
world,  it  could  be  moved ;  and  this  motion  could  be  infin- 
itely continued.  Therefore  space  is  infinite.  Annihilate 
now  this  body  also,  and  the  extension  in  which  it  moved 
will  remain ;  in  it  new  bodies,  new  worlds  may  be  created. 
Therefore  space  is  indestructible.  But  an  eternal,  infinite, 
and  indestructible  being  cannot  be  created.  Therefore,  space 
is  uncreated.  Therefore  it  is  God  himself.  But  it  must  be 
God  inasmuch  as  we  conceive  him  in  relation  to  extension ; 
and,  therefore,  space  is  the  immensity  of  God.  Immensity 
is  the  attribute  by  which  God  is  in  every  part ;  it  is  an  at- 
tribute which  relates  to  extension.  Space  is,  therefore,  the 
immensity  of  God.  Only  by  adopting  this  theory  can  we 
reasonably  admit  that  space  is  eternal,  infinite,  and  inde- 
structible. 

69.  The  objection  to  this  opinion  is  that  it  destroys  the 
simplicity  of  God.  If  space  is  a  property  of  God,  it  is  God ; 
for,  whatever  is  in  God,  is  God.  Therefore,  as  space  is 
essentially  extended,  God  too  must  be  extended. 

Clarke  saw  the  force  of  this  argument ;  he  was  made  to 
feel  it  by  the  arguments  of  his  adversary,  Leibnita ;  but  he 
answers  it  very  weaHy.  He  says  that  space  has  parts,  but 
they  are  not  separable.     But,  however  this  may  be,  it  is 
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certain  tbat  space  has  parts.  True,  in  the  idea  of  space  we 
distinguish  parts  without  separating  them ;  but  we  really 
conceive  them  ia  it,  and  we  cannot  conceive  space  without 
i,heni.  Besides,  if  we  should  admit  thia  theory,  what  would 
become  of  the  proofs  of  the  immateiiality  of  the  soul?  If 
the  infinite  wisdom  is  extended,  why  may  not  the  human 
soul  with  much  more  reason  he  so  ? 

Carried  away  by  his  Sivorite  idea,  Clarke  went  so  far  as 
to  write  what  we  should  not  have  expected  from  such  .a 
man,  that:  "In  c[uestioQa  of  this  nature,  when  we  speak  of 
parts,  we  mean  p«ts  that  are  sparable,  composite,  and  dis- 
united like  those  of  matter,  which  for  this  reason  is  always 
a  compound  and  never  a  simple  substance.  Matter  is  not 
one  substance,  but  a  composition  of  substances.  This  is 
why,  in  my  o'pinion,  matter  is  incapd)le  of  tkinMng.  Thia 
incapacity  does  not  proceed  from  extension,  but  from  the 
parts  being  distinct  sulstances,  disunited,  and  independent 
of  each  other."*  This  explanation  tends  to  destroy  the  sim- 
plicity of  thinking  beings ;  for  by  simplicity  has  always 
been  understood  the  absolute  wanting  of  all  parts  and  not 
the  absence  of  this  or  that  kiud  of  parts.  Inseparability 
does  not  destroy  the  existence  of  parts ;  it  merely  asserts 
the  force  of  cohesion. 

70,  It  is  also  to  be  feared  that  this  doctrine  opens  the 
door  to  pantheism.  It  was  even  objected  to  Clarke  that  it 
made  God  the  soul  of  the  world,  and  although  he  defended 
himself  from  this  charge,  there  still  remains  an  objection 
which  was  not  prop<raed  to  him,  and  which  is  a  very  serious 
one.  If  we  say  that  God  is  space,  or  that  space  is  a  prop- 
erty of  God,  what  hinders  our  saying  that  God  is  the  world, 
or  that  the  world  is  a  property  of  God?     The  world  is 

"  Fragment  of  a  Letter. — (I  do  not  know  whnt  letter  tlie  autlioi'  here 
refera  to,  but  the  same  opinion  in  almost  the  same  words  may  be  found  in 
Clatka'a  fourth  and  fifth  letters  to  Leibnits;  Jf.) 
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extended ;  "but  so  is  space.  If  God  and  space  are  not  con- 
tradictory ideas  in  the  same  being,  why  are  God  and  the 
universe  contradictory  ?  Clarke  says  that  bodies  are  com- 
posed of  different  substances,  that  they  are  not  one  sub- 
stance ;  but  it  is  certain  that  all  we  know  of  bodies  ia  that 
they  are  extended,  and  that  they  cause  certain  impressions 
in  us.  Since,  thai,  extension  is  not  repugnant  to  God,  and 
much  less  so  the  causality  of  impressions,  there  can  be  no 
reason  against  saying  that  what  Clarke  calls  distinct  sub- 
stances, are  only  the  parts,  or,  if  he  prefers  it,  the  properties 
of  the  inflnitc  substance.  Newton  went  so  far  as  to  say  that 
space  was  the  sensoriuin  of  God,  and  even  Clarke  main- 
tained against  Leibnitz  that  Newton's  expression  might 
bear  a  sound  interpretation,  as  it  was  intended  only  as 
a  comparison.  But  Leibnitz  insists  so  strongly  on  this 
charge  that  it  is  plain  that  he  had  very  great  objections  to 
this  word. 

71.  Whatever  tends  to  confound  God  with  nature,  or  to 
place  him  in  constant  communication  with  it,  otherwise 
than  by  pure  acte  of  intellect  and  will,  places  us  on  a  very 
slippery  declivity,  where  we  can  hardly  help  being  precipi- 
tated to  the  bottom,  and  at  this  bottom  is  pantheism,  which 
is  but  a  phasls  of  atheism.  (30) 
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CHAPTER     SI. 
teselon's  opinion. 

72.  Clarke's  opinion  is  very  similar  to  that  of  Fenelon, 
who  in  bis  Treatise  on  tlie  existence  and  attributes  of  God,  ex- 
plains immensity  in  a  very  siirprising  manner.  He  says : 
"  After  considering  the  eternity  and  immutability  of  God, 
which  are  the  same  thing,  I  ought  to  examine  bis  immen- 
sity. Since  he  is  by  himself,  he  is  sovereignly,  and  since 
he  is  sovereignly,  he  has  all  being  in  himself.  Since  he  has 
all  being  in  himself;  he  has  without  doubt  extension ;  ex- 
tension is  a  manner  of  being,  of  which  I  have  an  idea.  I 
have  already  seen  that  my  ideas  upon  the  essence  of  things, 
are  real  degrees  of  beuig,  which  actually  exist  in  God,  and 
are  possible  out  of  him,  because  he  can  produce  them. 
Therefore,  extension  is  in  him ;  he  can  produce  it  outside 
of  himsel:^  only  because  it  is  contained  in  the  fulness  of  his 
being." 

To  a  certain  extent  the  words  of  Jenelon  may  be  ex- 
plained in  a  sense  which  most  theologians  would  not  reject. 
Thej  distinguish  two  classes  of  perfections ;  those  which  in- 
volve no  imperfection  ;  such  as  wisdom,  hoHness,  and  jus- 
tice; and  those  which  involve  imperfection,  as,  for  ex- 
ample, all  which  belong  to  bodies,  extension,  form,  etc. 
The  former,  which  are  also  called  perfections  simplidier,  are 
in  God  formaliier;  that  is  to  say,  just  as  they  are,  because 
their  nature  involves  no  kind  of  imperfection,  and,  there- 
fore, in  Grod,  they  do  not  diminish  nor  tarnish  his  infinite 
perfection.  Those  of  the  second  cla^,  which  are  called 
perfections  secundum  quid,  are  in  God  not  formaliter ;  for 
the  imperfection  which  tliey  involve  is  repugnant  to  his  in- 
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finite  perfection,  but  virtualiter  or  emmenler;  that  is  to  say, 
that  all  the  perfection,  all  the  being  which  they  contain  is 
in  God,  who  is  infinite  perfection,  infinite  being ;  and  God 
can  produce  them  exteriorly  by  his  creative  omnipotence. 
But  inasmuch  as  they  pre-exist;  in  an  infinite  being,  they 
are  ireei  from  all  limitation  and  imperfection,  and  identi- 
fied with  the  infinite  essence,  and  have  a  mode  of  being  far 
superior  to  what  they  are  in  reality.  This  is  expressed  by 
the  term  eminenier. 

Among  these  perfections  secundum  quid,  extension  has 
always  been  numbered. 

73.  If  tlie  ninstrious  Archbishop  of  Oambrai  had  held 
to  this  sense,  we  should  have  nothing  to  say  in  relation  to 
his  doctrine,  but  the  words  which  follow  seem  to  show  that 
he  inclined  to  the  opinion  of  those  who  maintain  that  space 
is  the  unmensity  of  God. 

"  Whence,  tlien,"  he  adds,  "  is  it  that  I  do  not  call  him 
extended  and  corporeal  ?  It  is  because  there  is  an  extreme 
difference,  as  I  hi 


ion,  and  attributing  to 
He  that  placen  ex- 
into  immensity ;  he 


to  God  aU  that  is  positive  in  extensio 
him  extension  with  a  limit  or  negatio 
tension  without  limits  changes  extensio 
who  places  extension  with  limits,  makes  a  corporeal  na- 
ture." I"rom  these  words  it  might  be  beheved  that  Fenelon 
did  not  distinguish  the  two  modes  of  being  of  extension  as 
theologians  do ;  hut  he  gives  to  God  all  that  is  positive  in 
extension,  though  he  gives  it  to  him  without  limit.  From 
this  it  would  seem  to  follow  that  God  is  really  extended, 
although  his  extension  is  infinite.  With  all  the  respect 
due  to  the  illustrious  shade  of  one  of  the  greatest  orna- 
ments of  the  Catholic  Church,  and  one  of  the  greatest  men 
of  modern  times,  I  must  say  that  such  an  opinion  does  not 
seem  to  me  to  be  sustainable.  A  God  really  extended 
though  with  an  infinite  extension  is  not  God.     That  wliich 
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is  extended  is   easentiaJly  composite;  God  is   essentially 
simple.     Therefore,  God  and  extension  are  contradictory. 

74.  But  let  113  hear  the  illustrious  prelate  continue  the 
explanation  and  defence  of  his  opinion.  He  says:  "From 
the  moment  that  you  place  no  limit  to  extension,  you  talce 
from  it  figure,  divisibility,  motion,  and  impenetrability  ; — ■ 
figure,  "because  this  is  only  a  mode  of  limiting  by  sur- 
feces ; — divisibility,  because,  as  we  have  seen,  that  which  is 
infinite  cannot  be  diminished,  therefore,  it  cannot  be  di- 
vided, and  consequently,  it  is  not  composite  and  divisible ; 
— motion,  because,  if  you  suppose  a  whole,  which  has  no 
parts  nor  limits,  it  cannot  move  beyond  its  place,  because 
there  can  be  no  place  beyond  the  true  infinite ;  neither  can 
it  change  the  arrangement  and  situation  of  its  parts,  because 
it  has  no  parts  of  which  it  is  composed ; — impenetrability,  in 
fine,  because  impenetrabihty  can  only  be  conceived  by  con- 
ceiving tvro  limited  bodies,  one  of  which  is  not  the  other, 
and  cannot  occupy  the  same  space  as  the  other.  There  are 
no  two  such  bodies  in  infinite  and  indivisible  extension ; 
therefore  there  is  no  impenetrability  in  this  extension. 
These  principles  established,  it  follows  that  all  that  is  posi- 
tive in  extension  is  in  God,  although  God  has  no  figure,  is 
not  movable,  divisible,  or  impenetrable,  and  ( 


From  this  passage  it  is  very  evident  that  jPenelon  was  far 
from  imagining  a  composite  God,  a  God  with  parts.  He  ex- 
pressly denies  it  more  than  once  in  these  few  lines.  Wot 
less  was  to  be  looked  for  from  his  deep  penetration  and  the 
purity  of  his  doctrines ;  but,  although  this  saves  the  recti- 
tude of  his  intention,  it  does  not  satisfy  philosophical  ex- 
actness. For  ray  part,  I  honestly  confess  that  if  extension 
is  to  be  taken  in  its  true  sense,  I  cannot  conceive  how  taking 
aways  its  limits  destroys  its  parts.  On  the  contrary,  I 
should  rather  say  that  an  infinite  extension  would  have  in- 
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finite  p^ia.  If  it  is  infinite  it  will  have  no  figure ;  because 
figure  involves  a  limit;  but  if  it  be  true  extension,  it  is  a 
sort  of  immense  field  on  Tvliich  all  imaginable  fignrea  may 
be  traced.  It  will  have  no  essential  figure  of  its  own,  but 
it  will  be  the  recipient  of  all  figures,  the  inexhaustible  sea 
from  which  they  all  arise.  That  which  is  traced  in  it,  will 
be  in  it ;  -the  points  which  terminate  the  figures  must  be  in 
it.  Is  not  this  to  have  parts,  composition?  Infinite  exten- 
sion could  have  no  figure,  not  because  it  has  no  parts,  or  is 
simple,  but  because  it  has  infinite  parte,  because  its  compo- 
sition is  infinite. 

I  agree  that  an  infinite  extension  would  not  be  divisible, 
if  by  dividing,  is  meant  separating;  because  in  that  im- 
mense fulness  everything  would  be  in  its  position  with  infi- 
nite firmness.  So  also  we  imagine  space,  the  place  of  all 
motion,  with  its  parts  immovable,  the  field  of  all  separation, 
vrith  its  parts  inseparable ;  but  we  are  treating  of  division, 
not  of  separation.  If  there  is  true  extension,  it  is  divisible ; 
we  conceive  space  with  its  parts  inseparable,  but  still  divi- 
sible ;  for  we  measure  them,  coT.mt  them,  and  it  is  by  rela- 
tion to  them  that  we  form  an  idea  of  the  size,  distance,  and 
motion  of  bodies. 

74.  Such  clear  and  conclusive  reflections  could  not  fail  to 
present  themselves  to  the  mind  of  the  illustrious  philoso- 
pher ;  hut  he  seems  to  have  preferred  inconsequence  or  ob- 
scurity of  language  to  the  fatal  corollaries  of  his  first  pro- 
position. He  said  plainly  and  without  any  restriction,  that 
all  that  is  positive  in  extension,  except  the  limit,  is  in  God. 
He  had  asserted-that  extension  with  limits  is  corporeal,  and 
that  to  change  extension  into  immensity  it  was  only  neces- 
sary to  take  away  its  limits.  He  consequently  attributed  to 
God  a  true,  although  infinite,  exten.sion,  and  then  wishing 
to  explain  and  strengthen  his  doctrine  he  tells  us  that  this 
extension  has  no  parts.     What  is  extension  without  parte  ? 
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Who  can  conceive  it  ?  Does  not  extension  necessarily  im- 
ply an  order  of  things  of  whicli  some  are  outside  of  others. 
It  has  been  always  so  understood.  To  speak  of  an  exten- 
sion without  parts  is  to  speali  of  an  extension  improperly 
BO  called.  When  speaking  of  such  extension  it  is  not 
enough  to  say  it  has  no  limits,  it  should  be  added  that  it  is 
of  an  entirely  different  nature,  that  the  word  extension  is 
used  in  another  sense.  Fenelon  seemed  to  know  this,  when, 
notwithstanding  the  obscurity  of  hia  former  expressions, 
elevated  on  the  wings  of  his  rehgion  and  his  genius,  he 
says :  "  God  is  in  no  place,  as  in  no  time ;  for  his  absolute 
and  infinite  being  has  no  relation  to  place  or  time,  which  are 
but  limits  and  restrictions  of  being.  To  ask  if  he  is  be- 
yond the  universe,  if  he  exceeds  its  extremities  in  length, 
breadth,  and  depth,  is  as  absurd  a  question  as  to  ask  if  he 
was  before  the  world,  and  if  he  will  still  be  when  the  world 
is  no  more.  As  there  is  neither  past  nor  future  in  God,  so 
there  is  neither  hither  nor  thither.  As  his  absolute  perma- 
nence excludes  all  measure  of  succession,  so  also  his  im- 
mensity excludes  all  measure  of  extension,  lie  has  not 
been,  he  wiU  not  be,  but  he  is.  In  the  same  manner,  to 
speak  properly,  he  is  not  here,  he  is  not  there,  he  is  not 
beyond  such  a  limit,  but  he  is,  absolutely.  All  expressions 
which  place  him  in  relation  to  any  term,  or  fix  him  in  a 
certain  place,  are  improper  and  unbecoming.  Where  then 
is  he?  He  is.  He  is  in  such  a  manner  that  we  must  not 
ask  where.  That  which  only  half  is,  or  with  limits,  is  a 
certain  thing  in  such  a  way  that  it  is  nothing  else.  But 
Uod  is  not  any  particular  and  restricted  thing.  He  is  all ; 
he  is  being ;  or  better  and  more  smiply,  he  is.  For  the 
fewer  words  we  use,  the  more  we  say.  He  is.  Beware  of 
adding  any  thing  to  this." 

76.  While  reading  these  magnificent  words,  I  am  carried 
away  by  the  elevation  and  grandeur  of  his  ideas  of  God 
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and  of  Ilia  immensity,  and.  I  forget  the  objections  to  the 
first  proposition,  which,  if  not  false  or  inexact,  is  not,  to 
aay  the  least,  expressed  ivith  all  the  clearness  that  could 
be  desired.  Still,  I  do  not  hesitate  to  maintain  that  his 
opinion  eomcides  with  Clarke's;  although  the  illnstrious 
writer,  Christian,  and  poet,  seem  to  merit  a  pardon  for  the 
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77  Descaetes'  opinion  wholly  oonfonnds  space  and 
bodies,  making  the  essence  of  bodies  consist  in  extension, 
and  asserting  that  wherever  there  is  space,  there  is  body. 
This  opinion  we  have  seen  to  be  void  of  all  reasonable  foun- 
dation. Perhaps  he  would  come  nearer  the  truth  who  should 
say,  that  in  reality  space  is  nothing  more  than  the  exten- 
sion of  bodies,  without  reference  to  the  question  whether 
extension  does  or  does  not  coi^titute  the  essence  of  bodies, 
and  denying  its  infinity. 

78.  Let  us  examine  this  last  opinion.  Analyzing  the 
origin  of  the  idea  of  space,  we  find  that  it  is  merely  the 
idea  of  extension  taken  in  the  abstract.  If  I  hold  before 
my  eyes  an  orange,  I  may,  by  means  of  abstractions,  ar- 
rive at  the  idea  of  a  pure  extension,  equal  to  that  of  the 
orange.  In  order  to  do  this,  I  begin  by  abstracting  its 
color,  taste,  smell,  and  all  its  qualities  which  affect  the 
senses.  I  then  have  left  only  an  extended  being,  and  if  I 
take  from  it  its  mobility,  it  is  reduced  to  a  part  of  space 
equal  to  the  size  of  the  orange. 

It  is  plain  that  the  same  abstraction  is  possible  in  re- 
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latioii  to  the  universe,  and  the  result  will  be  the  idea  of  all 
the  space  which  the  imiverae  occupieg. 

79  Here  I  shall  answer  an  ohjection  which  might  be 
made  to  this  explanation  of  the  idea  of  space,  and  thereby 
take  advantage  of  this  opportunity  to  throw  some  light 
upon  the  origin  of  the  idea  of  infinite,  or  imaginary  space. 

The  difficulty  is  this.  If  we  fomj  the  idea  of  space  by 
the  mere  abstraction  of  the  qnahties  which  accompany 
extension,  we  can  only  conceive  a  space  equal  to  the  size 
of  the  body  from  which  we  have  abstracted  all  its  sensible 
qualities.  The  abstraction  made  upon  an  orange  can  only 
give  a  space  equal  to  the  size  of  the  orange,  aad  that  made 
upon  the  universe  can  only  give  a  space  equal  to  what  we 
conceive  in  the  universe.  Consequently,  we  can  never,  by 
this  means,  obtain  the  idea  of  a  space  without  limits  which 
always  presents  itself  to  our  mind  when  we  think  of  space 
considered  in  itself. 

The  solution  of  this  difficulty  is  in  the  truth  that  abstrac- 
tion rises  from  the  particular  to  the  general.  From  the 
idea  of  gold,  by  abstracting  those  properties  which  con- 
stitute gold,  and  attending  only  to  those  which  it  possesses 
as  metal,  I  arrive  at  the  much  more  general  idea  of  metal, 
which  belongs  not  only  to  gold,  but  to  all  other  metals. 
By  this  abstraction  I  pass  the  limit  which  separates  gold 
from  other  metals,  and  form  an  idea  which  extends  to  all, 
neither  specifying,  nor  excluding  any.  If  from  the  idea 
of  metal  I  abstract  all  that  constitutes  metal,  and  attend 
only  to  what  constitutes  mineral,  I  pass  another  limit,  and 
arrive  at  a  still  more  general  idea.  Thus  passing  success- 
ively the  idea  of  inorganic,  of  body,  and  of  substance,  until 
I  come  to  the  idea  of  being,  I  thus  form  the  most  general 
idea  possible,  and  which  includes  eveiy  thing.* 

"  I  take  no  notioa  in  this  place  of  the  iJiffersnt  manner  in  ■whioli  the 
idea  of  being  ia  applicable  to  God  and  to  ci-eaturea. 
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Tiios  pacing  over  the  limits  which  distinguish  and,  a.  - 
were,  separate  objects,  ahstraction  rises  to  the  most  general. 
If  we  apply  this  doctrine  to  the  abstractions  made  upon 
bodies,  we  shall  discover  the  leason  of  the  illimitability  of 
the  idea  of  space. 

"When  after  the  abstractions  made  upon  the  orange,  I 
have  left  only  the  idea  of  its  extension,  the  abstraction  has 
not  reached  the  highest  pomt  pcssible;  for  my  conception 
is  not  that  of  extension  m  itself,  but  only  of  the  extension 
of  the  orange ;  I  conceive  its  extension,  not  extension  itself. 
But  if  T  abstract  all  that  makes  this  extension  the  ex- 
tension of  the  orange,  and  attend  only  to  extension  in 
itself,  then  the  idea  of  figure  disappears,  the  extension 
expands  mdefinitely,  it  is  impossible  for  me  to  assign  any 
term  to  it,  for  any  hmit  wonld  make  it  a  determinate,  a 
particular  extension,  not  extension  in  itself.  Then  the 
frontiers  of  the  universe,  so  to  speak,  disappear;  for  how- 
ever great  the  universe  may  be,  it  is  limited,  and  can  give 
only  a  particular  extension,  not  extension  itself  This  is 
the  manner  in  which  the  idea  of  imaginary  space  seems  to 
be  formed, 

80.  An  observation  of  the  phenomena  of  the  imagination 
will  confirm  what  we  have  explained  by  the  mere  order  of 
intelhgence.  When  I  imagine  the  extension  of  an  orange, 
I  imagine  it  with  a  limit,  with  this  or  that  color,  and  with 
these  or  those  qualities ;  since  it  is  not  possible  for  me  to 
imagine  a  figure  without  lines  which  terminate  it.  This 
limit  in  the  imagination  is  distinct  both  from  the  exten- 
sion which  it  encloses,  and  from  the  extension  which  it 
excludes.  If  it  were  not  so  distinguished,  we  could  not 
imagine  it  as  limit,  and  it  would  not  answer  its  object, 
which  is  to  enable  us  to  distinguish  that  which  it  encloses. 
Therefore,  the  abstraction  is  not  complete.  In  the  iniagin- 
ation  there  is  always  something  determinate,  which  is  the 
17* 
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limit  or  the  lines  which  constitute  the  limit.  Destroy  these 
limits,  and  the  imagination  expands,  untQ  it  becomes  lost 
in  a  sort  of  dark,  unbounded  abyss,  aach  as  we  imagine 
beyond  the  universe. 

A  very  simple  example  will  malre  this  explanation 
clearer.  Our  imagination  may  be  compared  to  a  black 
board  on  which  a  figure  is  mai-ked  with  chalk.  When  we 
see  the  white  line  on  the  board  which  forms  the  figure,  we 
see  the  figure  also ;  but  if  we  rub  out  the  line,  there  remains 
only  the  uniform  figure  of  the  board.  If  we  suppose  the 
lines  which  terminate  the  black  board  to  be  indefinitely 
withdrawn,  we  shall  look  in  vain  for  a  figure ;  we  see  only 
a  black  surface  indefinitely  extended.  There  is  a  suflicient 
parity  between  this  and  the  manner  in  which  the  imagina- 
tion pictures  to  itself  an  endless  space. 

81.  The  idea  of  an  abstract  extension  which  is  limited,  is 
a  contradiction.  Limit  takes  from  extension  generality; 
and  generality  destroys  the  limit.  There  can,  therefore,  be 
no  abstract  idea  of  limited  extension ;  bnt  when  we  form  an 
idea  of  extension  in  the  abstract,  we  conceive  it  as  unlim- 
ited, and  the  imagination  attempting  to  follow  the  under- 
standing, pictures  to  itself  an  indefinite  space. 

82.  Summing  up  this  doctrine,  and  deducing  its  inevitable 
consequences,  we  may  say : 

I.  That  space  is  nothing  else  than  the  extension  of 
bodies. 

II.  That  the  idea  of  space  is  the  idea  of  extension . 

III.  That  the  different  parts  conceived  in  space  are  the 
ideas  of  particular  extensions,  from  which  we  have  not 
taken  their  limits. 

ly.  That  the  idea  of  mfinite  space  is  the  idea  of  exten- 
sion in  general,  abstracted  from  all  limit. 

y.  That  indefinite   space  ariaes   necessarily  from    the 
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imagmation,  which  destroya  the   limit  in  attempting  to 
follow  the  generalizing  march  of  the  understanding. 
TI.  That  where  there  is  no  l^ody  there  is  no  space. 

VII.  That  what  is  called  distance  is  only  the  interposi- 
tion of  a  body. 

VIII.  That  if  every  intermediate  tody  be  taken  away, 
distance  ceases ;  there  is  then  contiguity,  and,  consec^uently, 
absolute  contact. 

IS.  That  if  there  were  only  two  bodies  in  existence,  it 
would  be  metaphysically  impossible  for  them  to  be  distant 
from. each  other. 

X.  Tha,t  all  vacuum,  of  whatever  kind,  or  however  ob- 
tained, is  absolutely  impossible. 

83.  These  are  the  consequences  which  follow  from  the 
principle  explained  in  this  chapter. 

If  the  reader  ask  me  what  I  think  of  them  and  of  the 
principle  on  which  they  are  based,  I  frankly  confess  that, 
although  the  principle  seems  true  and  the  conclusions  legi- 
timate, still  the  strangeness  of  some  of  them,  and  yet  more 
so  with  regard  to  others  which  I  shall  point  out  as  we  come 
to  them,  makes  me  suspect  that  there  is  some  error  con- 
cealed in  the  principle,  or  else  the  reasoning  which  de- 
duces these  consequences  contains  some  defect  which  is  not 
easy  to  discover.  I  do  not  put  forth  a  settled  opinion,  so 
much  as  a  series  of  conjectures,  with  the  arguments  in  their 
favor.  The  reader  may  see  by  this  what  sense  I  attach  to  the 
word  demonstration,  when  in  the  sequel  he  sees  it  often  em- 
ployed in  treating  of  the  deduction  of  certain  consequences 
which  are  exceedingly  strange,  although,  in  my  opinion, 
deserving  a  careful  attention.  I  say  this  not  only  to  ex- 
plain what  is  passing  in  my  own  mind,  but  also  to  warn  the 
reader  against  too  great  confidence  on  these  points,  what- 
ever may  be  the  opinion  which  he  adopts.  Before  com- 
mencing these  investigations  on  space,  I  remarked  that  the 
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firgumectB  on  both  sides  seemed  equally  conclusive ;  which 
shows  that  the  human  reason  has  reached  its  bounds,  and 
makes  ua  suspect  that  this  investigation  is  beyond  the 
sphere  to  which  the  mind  is  restricted  by  a  primary  condi- 
tion of  its  nature. 

However  this  may  be,  let  ua  continne  to  conjecture ;  and 
although  we  cannot  pa^  beyond  certain  limits,  let  us  exer- 
cise the  understanding  by  examining  them  in  their  fuU  ex- 
tent Thus,  if  we  were  placed  on  a  very  elevated  ground 
witli  deep  precipices  on  all  aides,  we  should  take  pleasure 
in  walking  around  the  circumference,  and  gazing  upon  the 
immense  depth  under  our  feet. 

I  shall  now  proceed  to  deduce  other  results,  and  to  solve 
as  far  as  possible  the  difficulties  which  arise,  making  some 
applications,  the  immense  importance  of  which  produces 
uncertainty  and  causes  fear. 


CHAPTER    XIII. 


84.  If  space  is  the  extension  of  bodies,  it  follows  that  ex- 
tension has  no  recipient,  that  is  to  say,  no  place  in  which 
it  can  be  situated.  This  seems  to  be  in  direct  contradiction 
to  our  most  common  ideas ;  for  when  we  conceive  any  thing 
to  be  extended,  we  conceive  the  necessity  of  a  place  equal 
to  it  in  which  it  can  be  contained  and  situated. 

This  difficulty,  which  seems  so  serious  at  first,  immedi- 
ately vanishes  if  we  deny  that  every  extended  thing  needs 
a  place  in  which  it  may  be  situated.  What  is  this  place  ? 
It  is  an  extension  in  which  the  thing  may  be  contained. 
Does  this  extension  also  require  another  extension  in  which 
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it  may  be  placed,  or  does  it  not  ?  If  it  does,  then  the  same 
question  may  be  asked  of  this  new  place  in  which  the  other 
place  is  contained,  and  so  on  ad  infinitum.  This  is  evi- 
dently impossible,  and  therefore  we  must  admit  that  it  ia 
false  that  all  extension  requires  another  extension  in  which 
it  may  be  placed.  Just  as  the  extension  of  space  does  not 
require  another  extension,  so  the  extension  of  bodi®  does 
not  require  space.  There  is  no  disparity  between  the  two 
cases.  Therefore  the  necessity  of  a  place  for  every  exten- 
sion is  merely  imaginary,  and  is  opposed  to  reason.  Ex- 
tension, therefore,  may  exist  in  itself,  and  there  is  no  reason 
why  the  extension  of  bodies  may  not  also  exist  in  this 
manner. 

85.  What  in  this  case  would  be  the  meaning  of  chang- 
ing place  ?  It  would  simply  mean  that  bodies  change  their 
respective  position.     This  is  the  explanation  of  motion. 

Suppose  three  bodies,  A,  E,  and  0,  to  be  situated  in 
space.  Their  respective  distances  are  the  bodies  which  are 
interposed  between  them.  The  change  which  a  new  posi- 
tion causes,  is  motion. 

86.  Therefore,  if  there  were  only  one  body  there  could 
be  no  motion.  For  motion  is  necessarily  the  passing  over 
a  distance,  and,  there  is  no  distance  when  there  is  only  one 
body. 

This  seems  at  first  absurd,  because  it  is  opposed  to  our 
way  of  thinking  and  imagining;  but  if  we  carefully  ex- 
amine this  way  of  thinking  and  imagining,  we  shall  see 
that  the  phenomena  of  our  mind  are  in  accordance  with 
this  theoTy. 

Motion  has  no  meaning  for  us,  we  do  not  feel  or  perceive 
it,  when  we  cannot  refer  it  to  the  position  of  different  bodies 
among  themselves.  If  we  sail  down  a  river,  shut  up  in  the 
cabin  of  the  vessel  which  bears  us  on,  we  really  move, 
though  we  have  no  perception  of  this  motion.     We  know 
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that  we  move  when  watching  the  objects  on  the  shore,  we 
see  that  they  are  contmually  changing.  Even  then,  the 
motion  seems  to  be  in  the  objects  aroirnd  ns,  not  in  our- 
selves, and  the  phenomena  would  be  absolutely  the  same 
with  respect  to  us,  if,  instead  of  the  objects  being  at  rest, 
and  the  vessel  in  motion,  the  vessel  should  be  at  rest  and 
the  objects  in  motion,  supposing  the  motion  of  the  objects 
to  be  properly  combined.* 

Therefore,  take  away  the  agitation,  which  is  all  that  in- 
forms us  of  .our  own  motion,  and  we  are  unable  to  distin- 
guish whether  the  motion  is  in  us  or  in  the  objects ;  and  we 
are  naturally  more  inclined  to  refer  the  motion  to  them 
than  to  ourselves.  When  the  vessel  that  carries  us  leaves 
the  port,  we  know  very  well  that  it  is  not  the  port  which 
moves,  and  yet  the  illusion  is  complete,  the  port  seems  to 
retire  from  us. 

Hence  motion  for  us  ia  only  the  change  of  the  respective 
position  of  bodies.  If  we  had  not  experienced  this  change, 
we  should  have  no  idea  of  motion.  Thus  no  one  denies 
that  the  phenomena  of  diurnal  motion  are  the  same, 
whether  the  heavens  revolve  around  us  from  east  to  west, 
or  the  earth  turns  on  its  axis  from  west  to  east. 

Therefore,  the  motion  of  only  one  body  is  a  pure  illu- 
sion ;  and  there  is  no  proof  of  the  argument  founded  on  it 
which  is  brought  to  oppose  our  doctrine  of  space. 

Hence,  also,  the  whole  universe  considered  as  only  one 
body,  is  immovable,  motion  takes  place  only  in  its  interior. 

87.  But  one  of  the  strangest  results  of  this  theory  is  the 
a  priori  demonstration  that  the  universe  can  only  be  termi- 
nated in  a  certain  manner,  to  the  exclusion  of  a  multitude 
of  figures  which  are  essentially  repugnant  to  it. 

According  to  the  doctrine  which  we  have  put  forth,  if 

*  See  Book  II„  Cliap.  nr. 
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■we  suppose  only  one  body  to  exist,  it  cannot  have  any  part 
of  its  surface  so  disposed  that  the  shortest  line  from  any  one 
point  to  another  shall  pass  outside  of  the  body.  For,  as 
we  suppose  only  one  body,  outside  of  it  is  pure  nothing ; 
and  can,  therefore,  contain  no  distances  Trhich  can  be  mea- 
sured by  lines.  This  exclude  a  multitude  of  irregular  fig- 
ures, and  thus  we  find  geometrical  regularity  growing  out 
of  a  metaphysical  idea. 

Hence  if  only  one  body  were  in  existence,  it  would  be 
impossible  for  it  to  have  any  angles  entering  iato  it.  For, 
its  figure  requires  that  the  point  A,  the  vertex  of  the  angle, 
should  be  at  the  distance  A  D  from  the  point  D,  the  vertex 
of  another  angle.  This  distance  cannot  exist,  for  there  is 
no  distance  where  there  is  no  body.  Therefore,  the  dis- 
tance would  exist  and  not  exist  at  the  same  time,  which  is 
contradictoiy.  It  would  also  be  an  absurdity,  because  the 
capacities  marked  by  the  angles  would  not  be  filled. 

The  observation  of  nature  confirms  the  former  result,  in- 
asmuch as  its  tendency  is  always  to  terminate  every  thing 
with  curved  lines  and  surfaces.  The  orbits  of  the  stars  are 
curves,  and  the  stars  themselves  terminate  in  curve  surfaces. 
The  great  irregularities  which  are  observed  in  theic  surfaces 
might  seem  to  destroy  this  conclusion,  but  it  must  he  re- 
membered the  limit  of  the  figure  is  not  in  these  irregulari- 
ties, but  in  the  atmosphere  which  surrounds  them,  and 
which,  being  a  fluid,  can  have  no  irregularities  of  surface. 

88.  Another  consequence,  as  strange  as  the  former,  is, 
that  we  are  obliged  to  admit  the  existence  of  a  perfect  geo- 
metrical surface,  and  this  «  priori. 

If,  where  there  is  no  body,  distance  is  metaphysically  im- 
possible, this  must  be  just  as  true  in  small  as  in  gi-eat  things, 
and  even  in  infinitesimals.  This  is  also  a  reason  of  the  im- 
possibility of  vacuum.  It  is  evident  that  a  surface  is  not 
perfect  when  some  of  its  points  go  farther  out  than  others, 
so  that  tiie  less  they  go  out  from  the  surface  the  more  per- 
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feot  it  becomea.  As  there  are  no  sucli  points  in  the  last 
surface  of  the  universe,  this  surface  is  the  realization  of 
geometrical  perfection. 

We  have  demonstrated  that  it  is  impossible  for  the  sur- 
face to  have  any  anglea  entering  into  it ;  it  is  equally  im- 
possible for  it  to  have  any,  even  the  least,  prominence.  The 
difference  is  only  in  greater  or  less,  which  does  not  affect 
the  metaphysical  impossibihty.  It  is,  therefore,  demon- 
strated that  in  the  ultimate  surfece  of  the  universe  there  is 
no  irregularity,  hut  that  its  surface  is  geometrically  perfect. 


CHAPTER     XIT. 


89.  I  NOW  proceed  to  deduce  the  last  consequence  of 
the  principle  explained  above.  It  is  of  the  greatest  im- 
portance, and  seems  to  deserve  the  careful  attention  of  all 
those  who  unite  their  metaphysical  and  physical  studies. 

The  existence  of  universal  gravitation  may  he  demon- 
strated a  priori. 

Universal  gravitation  is  a  law  of  nature  by  which  some 
bodies  are  directed  to  others.  [We  abstract  here  the 
manner.]  This  direction  is  metaphysically  necessary,  if 
we  suppose  that  there  is  no  distance  where  there  is  no 
body.  For,  if  this  he  so,  two  bodies  cannot  exist  separated. 
The  law  of  contiguity  is  a  metaphysical  necessity,  and 
therefore  the  incessant  approaching  of  some  bodies  to 
others  is  a  continual  obedience  to  this  necessity. 

The  velocity  with  which  they  approach  must  be  in  the 
ratio  of  the  velocity  with  which  the  medium  departs.  The 
limit  of  the  velocity  of  this  motion  is  the  relation  of  space 
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with  an  indivisible  instant,  such  as  we  miglit  suppose  if 
Ood  should  suddenly  annihilate  the  intervening  body. 

As  the  solid  masses  which  revolve  above  our  heads  would 
in  this  case  he  submerged  in  a  fluid,  supposing  this  fluid 
to  be  of  such  nature  as  easily  to  change  its  place,  it  follows 
that  the  stars  muat  be  subject  to  the  law  of  approximation, 
because  the  medium  which  separates  them  is  continually 
retiiing  in  various  directions.  If  we  suppose  this  fluid  to 
be  immovable,  the  metaphysical  necessity  of  this  approx- 
imation ceases. 

90.  This  theory  seems  to  lead  to  the  explanation  of  the 
mechanism  of  the  universe,  by  simple  geometrical  laws, 
and  destroys  what  some  have  called  occult  properties,  and 


Although  it  is  easy  to  explain  by  metaphysical  and  geo- 
metrical ideas,  the  fact  of  gravitation,  or  the  mere  tendency 
of  bodies  mutually  to  approach,  it  is  still  very  difficult  to 
determine  by  this  order  of  ideas  the  conditions  which 
govern  gravitation. 

91.  If  the  motion  of  approximation  depended  only  on 
the  intervening  body,  inequality  of  these  bodies  would  pro- 
duce unequal  motions.  It  is  impossible  to  calculate  the 
degree  of  this  inequality  in  bodies  which  are  not  subject  to 
our  observation. 

92.  Besides  this  difficulty  there  is  another  still  greater, 
which  is,  that  bodies  which  move  in  a  medium  have  no 
fixed  direction,  but  vary  their  motions  with  the  varia- 
tions of  the  medium. 

If  the  gravitation  of  the  body  A  towards  the  body  B, 
depends  only  on  the  motion  of  the  retiring  medium,  the 
gravitation  will  not  be  in  the  right  line  AB,  but  will 
follow  the  undulations  described  by  the  medium.  This  is 
contrary  to  experience, 

93.  I'rom   these    considerations,    it   follows   that   even 
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though  the  gravitation  naturally  arisea  fmm  the  position 
of  the  bodies,  atili  this  necessity  would  not  produce  thu 
order  which  exista,  if  ita  results  were  not  subject  to  certain 
laws.  And,  therefore,  the  phenomena  of  nature,  although 
founded  on  a  necessity,  would  still,  admitting  the  existence 
and  position  of  bodies,  be  contingent  in  all  that  relates  to 
the  application  of  this  necessity, 

94  Gromg  stiU  deeper  into  this  matter,  we  find  that  tlie 
tendency  to  approximation,  although  necessary,  is  not  suf- 
ficient either  to  produce  motion  or  to  preserve  it. 

Whenever  one  body  moves,  it  is  always  necessary  that 
another  should  follow  it,  in  order  to  preserve  the  conti- 
guity ;  but,  there  being  no  vacuum,  there  is  no  reason  why 
any  body  shoiild  move,  and  consequently,  no  cause  of 
motion. 

Therefore,  geometrical  ideas  are  not  sufficient  to  explain 
the  origin  of  motion,  but  we  must  look  for  its  cause  else- 
where. Contiguity  being  a  metaphysical  necessity,  if  the 
body  A  moves  in  any  direction,  the  contiguous  bodies  B 
and  0  must  also  move ;  but  if  the  contiguity  already  ex- 
isted, there  is  no  reason  why  the  body  A  should  begin  to 
move,  nor,  consequen%,  why  the  bodies  B  and  0  should 
follow  ita  motion. 

At  any  instant  whatever,  if  we  suppose  motion,  we  must 
suppose  contiguity ;  for  the  state  of  the  question  supposes 
this  condition  always  present,  as  being  metaphysically 
necessary.  There  is  then  no  reason  why  the  motion  should 
at  any  time  be  prolonged ;  for  the  bodies  being  at  every 
instant  contiguous  there  is  no  reason  for  ita  contiauatlon. 
The  motion  of  the  body  A  draws  with  it  the  body  B ;  B 
draws  G,  and  so  on.  Now,  if  the  motion  of  the  body  B 
has  no  other  origin  than  its  contiguity  to  A,  the  motion  of 
C  has  no  other  origin  than  its  contiguity  to  B,  The  cause 
of  the  motion  is  only  not  to  interrupt  the  contiguity ;  this 
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contiguity  always  existing  as  is  absolutely  necessary,  there 
is  no  reason  why  the  motion  should  begin,  or  after  it  has 
begun,  why  it  should  continue, 

95.  The  laws  of  nature  cannot  then  be  explained  by  geo- 
metrical and  metaphysicDJ  ideas,  although  we  suppose  ap- 
proximation to  be  an  intrinsical  necessity  of  bodies.  Under 
any  supposition  it  is  necessary  to  seek  out  of  matter  a 
superior  cause  which  impresses,  regulates,  and  continues 
motion. 


CHAPTEK   XV. 


96.  Since  space  is  only  the  extension  of  bodies,  and 
there  is  no  space  where  there  are  no  bodies,  it  follows  that 
the  extension  which  we  conceive  distinct  from  bodies,  with 
fixed  points  and  dimensions,  immovable  in  itself,  and  the 
receptacle  of  aU  that  is  movable,  is  a  pure  illusion,  and 
there  is  nothing  in  reality  corresponding  to  it. 

In  order  to  explain  this  doctrine  and  at  the  same  time  to 
solve  certain  objections  which  may  be  made,  it  will  not  be 
out  of  place  to  analyze  the  idea  which  we  form  of  fixedness 
in  relation  to  space.  Because  there  are  certain  inunovable 
points  in  the  world  in  relation  to  wMeh  we  conceive  direc- 
tions, we  form  the  idea  that  these  points  are  fixed,  and  in 
relation  to  them  and  because  of  them  we  imagine  fixedness, 
immobiHty,  as  one  of  the  properties  which  distir^sh  this 
ideal  receptacle  which  we  call  space.  The  four  cardinal 
points.  East,  West,  North,  and  South,  have  had  a  great  in- 
fluence in  producing  this  idea.  StiU  it  is  easy  to  show  that 
there  is  no  such  thing  and  that  it  is  a  pure  illusion. 

97.  We  shall  first  destroy  the  fixedness  of  East  and 
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West.  Supposing  the  earth  to  have  a  diurnal  motion  of 
rotation  on  its  asds,  as  astronomers  now  hold,  the  points  of 
Bast  and  West,  so  far  from  being  fixed,  are  continually 
changing  their  position.  Thus,  supposing  an  observer  at  the 
point  A  of  the  earth,  East  to  him  will  he  the  point  B,  and 
West  the  point  C.  If  the  earth  revolves  on  its  axis,  the  East 
and  West  of  the  observer  will  be  saccessively  at  the  points 
M,  N,  P,  Q,  etc.  of  the  heavenly  arch.  Although  we  sup- 
pose this  arch  fixed,  East  and  West  have  no  fixed  meaning. 

If  we  deny  the  rotation  of  the  earth,  the  appearances  will 
he  the  same  as  though  this  rotation  existed ;  and  the  most 
that  we  can  say  is  that  this  fixedness  is  an  appearance. 
Besides,  if  we  suppose  the  earth  to  be  at  rest,  and  the 
heavens  to  move  round  it,  it  is  still  more  impossible  to 
determine  the  fixed  points  of  East  and  West ;  for,  in  this 
case,  the  points  in  the  heavens  to  which  we  refer  them  are 
in  continual  motion. 

We  repeat  that  all  this  is  a  mere  appearance.  If  a  man 
who  knows  not  that  the  earth  is  spherical,  but  imagines  it 
to  be  a  plane  surface,  walks  from  West  to  East,  he  wiU  be- 
lieve that  these  two  points  are  immovable,  although  they 
are  continually  changing.  He  woiild  still  imagine  that  he 
was  going  farther  from  the  place  where  he  started,  although, 
after  passing  over  the  whole  circumference  of  the  earth,  he 
would  find  himself  where  he  was  at  first, 

08.  North  and  South  seem  to  present  greater  difficulty, 
by  reason  of  their  fixedness  in  relation  to  us ;  still  it  is  easy 
to  show  that  this  is  not  absolute,  but  only  apparent.  Let 
N  and  S  represent  the  north  and  south  poles.  If  we  im- 
agine the  earth  and  the  heavens  to  turn  at  the  same  time 
from  south  to  north,  it  is  evident  that  the  fixedness  of  the 
points  N  and  S  would  not  exist,  and  yet  the  observer  A 
would  beheve  that  every  thing  was  immovable, 
the  appearances  would  be  absolutely  the  same. 
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To  an  observer  travelling  fix)in  the  equator  towai-d  either 
pole,  the  pole  would  rise  over  the  horizon,  while  to  another 
who  remains  in  the  same  place,  the  pole  would  be  at  rest. 

Even  ia  relation  to  the  same  position  on  the  earth  the 
altitude  of  the  pole  changes,  by  the  variation  of  the  angle 
formed  by  the  plane  of  the  ecliptic  with  the  plane  of  the 
equator,  which  variation  is  according  to  some  calculations 
8"  in  a  centuiy,  according  to  others  0".521  in  a  yeaT,  or 
52 '.1"  in  a  century. 

99.  It  follows  from  these  reflections  that  the  position  of 
bodies  ia  not  absolute,  but  relative ;  that  one  body  might 
exist  alone,  but  then  it  would  have  no  position,  as  this  is 
entirely  a  relative  idea,  and  there  is  no  relation  in  this  case, 
because  there  is  no  point  of  comparison ;  and  that  abso- 
lutely spealdng  there  is  no  such  thing  as  above  or  behiv  ;  for 

■  although  we  imagine  these  to  be  fixed  points,  this  imagina- 
tion is  only  a  comparison  which  we  make  between  two 
points :  below  being  that  point  toward  which  we  gravitate, 
and  abore  the  opposite.  Thus  in  the  antipodes  above  is 
what  we  call  below,  and  below  what  we  call  above. 

100.  Direction  is  impossible  without  points  to  which  it 
can  be  referred.  Therefore,  without  the  existence  of  bodies, 
directions  are  purely  ideal,  and  if  only  one  body  existed,  it 
could  have  no  directions  out  of  its  own  extension. 

101.  Here  arises  a  difficulty  apparently  serious,  but  in 
reality  of  little  weight.  If  only  one  body  existed,  could 
God  give  it  motion  ?  To  deny  it  seems  to  limit  the  omnipo- 
tence of  God ;  and  to  concede  it  is  to  destroy  all  that  has 
been  said  against  space  distinct  from  bodies. 

This  objection  derives  its  seeming  importance  from  a 
confusion  of  ideas,  which  is  caused  by  not  understanding 
the  true  state  of  the  question.  Is  this  motion  iTitrinsically 
inipo&stfife,  or  is  it  not?  If  it  is  impossible,  there  is  no  reason 
why  we  should  be  afraid  to  say  that  God  cannot  produce 
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it :  for  omnipotence  does  not  extend  to  tilings  wliicli  are 
contradictory.  If  the  possibility  of  this  motion  is  admitted, 
then  we  must  return  to  the  questions  on  the  nature  of  space, 
and  examine  whether  the  reasons  on  which  this  impossi- 
bility is  founded  are,  or  are  not,  valid. 

The  questions  relating  to  omnipotence  are  out  of  place 
here,  and  this  difficulty  can  be  solved  without  them.  If 
the  impossibility  of  the  motion  is  demonstrated,  it  is  no 
limitation  of  the  omnipotence  of  God  to  say  that  he  cannot 
produce  it,  no  more  than  it  is  when  we  say  that  he  cannot 
make  a  triangle  a  circle.  If  the  impossibility  is  not  demon- 
Gtrated,  then  tie  question  of  omnipotence  does  not  come  in 
at  all. 

102.  NeithcT  does  the  argument  founded  on  the  existence 
of  vacuum  destroy  the  doctrine  which  we  have  estahhshed. 
Natural  philosophers  generally  admit  vacuum,  and  suppose 
it  necessary  for  the  explanation  of  motion,  condensation, 
Tarefiiction,  and  other  phenomena  of  nature.  But  to  this  I 
reply  as  foUows : 

I.  The  opinions  of  Descai-tes  and  Leibnitz  are  of  weight 
in  what  relates  to  nature,  whether  experimental  or  trans- 
cendental, and  neither  of  them  admitted  a  vacuum. 

II.  No  observation  can  prove  its  existence,  because  dis- 
seminated vacuum  \y)uld  occupy  such  small  spaces  that  no 
instrument  could  reach  them,  and  also  because  observation 
can  only  be  made  on  those  objects  which  affect  our  senses, 
and  we  know  not  but  what  there  may  be  bodies  which,  on 
account  of  their  excessive  tenuity,  are  not  perceptible  by 
the  senses- 

III.  "We  can  determine  nothing  certain  concerning  the 
internal  modifications  of  matter  in  motion,  condensation, 
and  rai-efaction,  until  we  know  the  elements  of  which  it  is 


IV.  It  is  not  strange  that  we  are  unable  to  comprehend  the 
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phenomena  which  seem  incompatible  with  the  denial  of 
matter ;  for  we  can  neither  understand  infinite  divisihility, 
nor  how  extension  can  be  composed  of  unextended  pointa. 

V.  The  existence  of  vacuum  is  a  metaphysical  question 
which  does  not  belong  to  the  regions  of  experience,  and  is 
not  affected  by  the  system  of  the  sciences  of  observation. 

103.  By  making  ^e  idea  of  space  consist  in  abstract  or 
generalized  extension  we  reconcile  all  that  is  necessary, 
absolute,  and  infinite  in  it  with  its  objective  reality.  This 
reahty  is  the  extension  of  bodies,  while  necessity  and  in- 
finity are  not  found  in  the  bodies  themselves,  btit  in  the  ab- 
stract idea.  Objects  themselves  are  confined  to  the  sphere 
of  reahty,  and  are,  therefore,  limited  and  contingent.  The 
objectiveneas  of  the  abstract  idea  includes  both  the  existent 
and  the  possible,  and  has,  therefore,  no  limi.ts,  and  is  not 
subject  to  any  contingency. 


CHAPTEE     XVI. 


104.  We  have  already  shown  that  extension  considered 
in  us,  is  something  more  than  a  mere  sensation,  that  it  is  a 
true  idea,  the  basis  of  some  sensations,  and  at  the  same  time 
a  pure  idea.  As  far  as  it  relates  to  sensations,  it  is  the 
foundation  of  our  sensitive  faculties;  and  in  so  far  as  it  is 
an  idea,  it  is  the  root  of  geometry.  This  is  an  important 
distinction,  and  we  shall  find  it  useful  to  enable  us  rightly  to 
appreciate  the  value  of  Kant's  opinion  of  space. 

105.  All  our  sensations  are,  either  more  or  less,  connected 
with  extension;  although  if  we  consider  sensation  a  priori 
by  itself,  and  independently  of  all  habit,  it  would  seem  as 
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though  only  the  sensations  of  sight  and  touch  were  neces- 
sarily connected  with  an  extended  object.  It  does  not  seem 
to  me  that  the  Joss  of  these  two  senses  would  neeessarily 
involve  the  privation  of  the  impressions  of  hearing  or  smell- 
ing, or,  perhaps,  even  of  taste ;  for  although  it  is  true  that 
the  sensations  of  touch,  such  as  hardness  or  sofln^s,  etc., 
are  always  united  with  the  sensations  of  the  palate ;  it  is 
equally  certain  that  those  sensations  are  wholly  distinct 
from  the  sensation  of  taste,  and  we  have  no  reason  for  as- 
serting that  they  cannot  be  separated  from  it. 

106.  Extension,  considered  in  us  or  in  its  intuition,  may 
be  regarded  as  a  necessary  condition  of  our  sensitive  fkcul- 
ties.  Kant  saw  this,  but  he  exaggerated  it  when  he  denied 
the  objective  reality  of  space,  asserting  that  space  is  only  a 
subjective  condition  a  priori  without  which  we  cannot  re- 
ceive impressions,  the  form  of  phenomena,  that  is,  of  ap- 
pearances, but  nothing  in  reality,  I  have  already  said  that 
space,  as  distinguished  from  bodies,  is  nothing,  but  the  ob- 
ject of  the  idea  of  space  is  the  extension  of  bodies ;  or, 
rather,  this  extension  is  the  foundation  from  which  we  de- 
duce the  general  idea  of  space,  and  is  contained  in  this  idea. 

107.  To  say,  aa  Kant  does,  that  space  is  the  form  under 
which  the  phenomena  are  presented  to  us,  and  that  it  is  a 
necessary  subjective  condition  of  their  perception,  is  equiva- 
lent to  saying  that  the  phenomena  which  are  presented  as 
extended,  require  that  the  mind  should  he  capable  of  per- 
ceiving extension.  This  is  very  true,  hut  it  throws  no 
light  on  the  nature  of  the  idea  of  space,  either  in  itself  or 
in  its  object.  "Space,"  says  Kant,  "is  no  empirical  con- 
ception which  is  derived  from  external  experience.  For  in 
order  that  certain  sensations  may  be  referred  to  something 
out  of  me,  that  is,  to  something  in  anothei:  part  of  space 
than  that  in  which  I  am,  and  in  order  that  I  may  conceive 
them  as  outside  of  and  near  one  another,  and,  consequently. 
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not  only  as  separated,  but  also  as  occupying  separate  places, 
the  conception  of  space  inuat  be  placed  as  the  foundation. 
Therefore,  the  conception  of  space  cannot  be  obtained  by 
experience  from  the  relations  of  the  external  phenomenon, 
but  this  external  experience  itself  is  possible  only  by  this 
conception."* 

There  is  a  great  confusion  of  ideas  here.  What  are  the 
conditions  which  are  necessary  to  the  phenomenon  of  the 
sensation  of  the  extended  ?  We  are  not  here  treating  of 
the  appreciation  of  dimensions,  but  merely  of  estenaion  as 
represented  or  conceived.  I  do  not  see  how  this  phenome- 
non r-ei^nirea  any  thing  a  priori,  except  the  sensitive  faculty 
which,  in  fact,  exists  ajiriori,  that  is  to  say,  is  a  primitive 
feet  of  our  soul  in  its  relations  to  the  organization  of  the 
body  which  is  united  to  it,  and  of  the  other  bodies  which 
surround  it.  Under  certain  conditions  of  our  organization, 
and  of  the  bodies  which  affect  it,  the  soul  receives  the  im- 
pressions of  sight  or  touch,  and  with  them  the  impression 
of  extension.  This  extension  ia  not  presented  to  the  mind 
in  the  abstract,  or  as  separated  from  the  other  sensation 
which  accompany  it,  but  as  united  with  them.  The  mind 
does  not  reflect,  then,  upon  the  position  of  the  objects,  but 
it  has  an  intuition  of  the  arrangement  of  the  parts.  So 
long  aa  the  fact  is  confined  to  mere  sensation,  it  is  common 
to  the  learned  and  the  unlearned,  to  the  old  and  the  young, 
and  even  to  all  animala.  This  requires  nothing  a  priori 
except  the  sensitive  faculty,  which  simply  means  that  a 
being,  in  order  to  perceive,  must  have  the  faculty  of  per- 
ceiving, and  should  hardly  deserve  to  be  announced  as  a 
discovery  of  philosophy. 

109.  There  is  no  such  discovery  in  Kant's  doctrine  of  space, 
for  on  the  one  side  he  as.serts  a  well  known  fact,  that  the 

*  Kanf,  Ti-ansn.  Aesth.     I.  ALseh.      g  3;  1. 
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intuition  of  space  is  a,  necessary  subjective  condition,  with- 
oEt  wiiich  it  is  impossible  for  us  to  perceive  tbinga,  one 
outside  of  another ;  and  on  tbe  other  side  be  falls  into  ideal- 
ism, inasmucb  as  he  denies  this  extension  all  reality,  and 
regards  things  and  their  position  in  space  as  pure  phenomena, 
or  mere  appearances.  Tbe  fact  which  he  asserts  is  true  at 
bottom ;  for  it  is,  in  fact,  impossible  to  perceive  things  as 
distinct  among  themselves,  and  as  outside  of  us,  ■without 
the  intuition  of  space ;  but,  at  the  same  time,  it  is  not  accu- 
rately, expressed,  for  tbe  intuition  of  space  is  this  perception 
itself;  and,  consequently,  be  ought  to  have  said  that  they 
are  identical,  not  ^at  one  is  an  indispensable  condition  of 
the  other. 

110.  Prior  to  tbe  impressions,  there  is  no  such  intuition, 
and  if  we  regard  it  as  a  pure  intuition  and  separated  from 
intellectual  conception,  we  can  only  conceive  it  as  accom- 
panied by  some  representation  of  one  of  the  five  senses. 
Let  us  imagine  a  pure  space  without  any  of  these  represen- 
tations, without  even  that  mysterious  vagueness  which  ive 
ima^ne  in  tbe  most  distant  regions  of  the  universe.  Tbe 
imagination  finds  no  object;  the  intuition  ceases ;  there  re- 
mains only  the  purely  intellectual  conceptions  which  we 
form  of  extension,  the  ideas  of  an  order  of  possible  beings, 
and  tbe  assertion  or  denial  of  this  order,  according  to  our 
opinion  of  tbe  reality  or  non-reality  of  space. 

111.  It  is  evident  that  a  series  of  pure  sensations  cannot 
produce  a  general  idea.  Science  requires  some  other  founda- 
tion. The  phenomena  leave  traces  of  the  sensible  object  in 
the  memory,  and  are  so  connected  with  each  other,  that  the 
representation  of  one  cannot  be  repeated  without  exciting 
the  representation  of  tbe  other,  but  they  produce  no  general 
result  which  could  serve  as  the  basis  of  geometry,  A  dog 
sees  a  man  stoop,  and  make  a  certain  motion,  and  is  imme- 
diately struck  with  a  stone,  which  causes  in  him  a  sensa- 
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tion  of  pain;  when  the  dog  sees  another  man  perform  the 
motioh,  he  runs  away ;  because  the  sensations  of  the  mo- 
tions axe  connected  in  his  memory  with  the  senBation  of 
pain,  and  his  natural  instinct  of  avoiding  pain  inspires  him 
to  fly. 

112.  "When  these  sensations  are  produced  in  an  intelli- 
gent being,  they  excite  other  internal  phenomena,  distinct 
irom  the  mere  sensitive  intuition.  Wliether  general  ideas 
already  exist  in  our  mind,  or  are  formed  by  the  aid  of  sen- 
sation, it  is  certain  that  they  are  developed  in  the  presence 
of  sensation.  Thus,  in  the  present  case  we  not  only  have 
the  sensitive  intuition  of  extension,  but  we  also  perceive 
something  which  is  common  to  all  extended  objects.  Ex- 
tension ceases  to  be  a  particular  object,  and  becomes  a 
general  form  applicable  to  all  extended  things.  There  is 
then  a  perception  of  extension  in  itself,  although  there  is 
no  intuition  of  the  extended ;  we  then  begin  to  reflect 
upon  the  idea  and  analyze  it,  and  deduce  from  it  those 
principles,  which  are  the  fruitfiil  germs  irom  the  infinite 
development  of  which  is  produced  the  tree  of  science  called 
geometry. 

113.  This  transition  from  the  sensation  to  the  idea,  from 
the  contingent  to  the  necessary,  from  the  particular  fact  to 
the  general  science,  presents  important  considerations  on 
the  origin  and  nature  of  ideas,  and  the  high  character  of 
the  human  mind. 

Kant  seems  to  have  confounded  the  imagination  of  space 
with  the  idea  of  space,  and  notwithstanding  his  attempts  at 
analysis,  he  is  not  so  profouud  as  he  thinks,  when  he  con- 
siders space  as  the  receptacle  of  phenomena.  This  a  very 
common  idea,  and  all  that  Kant  has  done  is  to  destroy  its 
objectiveness,  making  space  a  purely  subjective  condition. 
According  to  this  philosopher,  the  world  is  the  sum  of  the 
s  which  are  presented  to  our  mind ;  and  just  as 
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we  imagine  in  the  external  world  an  unlimited  receptacle 
which  contains  every  thing,  hnt  is  distinct  from  what  it  con- 
tains, so  he  has  placed  apace  within  ns  as  a  preliminary 
condition,  as  a  form  of  the  phenomena,  aa  a  capacity  in 
which  we  may  distrihute  and  classify  1hem. 

114.  In  this  he  confounds,  I  say,  the  vf^ne  imagina- 
tion with  the  idea.  The  limit  between  the  two  is  strongly 
marked.  When  we  see  an  object  we  have  the  sensation 
and  intuition  of  extension.  The  space  perceived  or  sensed 
is,  in  this  case,  the  extension  itself  perceived.  "We  imagine 
a  multitude  of  extended  objects,  and  a  capacity  which  con- 
tains them  all.  We  imagine  this  capacity  as  the  immensity 
of  the  ethereal  regions,  a  boundless  abyss,  a  dark  region 
beyond  the  limite  of  creation.  So  far  there  is  no  idea,  there 
is  only  an  imagination  arising  from  the  fact  that  when  we 
begin  to  see  bodies  we  do  not  see  the  air  which  surrounds 
them,  and  the  transparency  of  the  air  permits  us  to  see 
distant  objects,  and  thus  from  our  infancy  we  are  accus- 
tomed to  imagine  an  empty  capacity  in  which  all  bodies  are 
placed,  but  which  is  distinct  from  them. 

But  this  is  not  the  idea  of  space ;  it  is  only  an  imagina- 
tion of  it,  a  sort  of  rude,  sensible  idea,  probably  common 
to  man  and  the  beasts.  The  true  idea,  and  the  only  one 
deserving  the  name,  is  that  which  our  mind  posse-sses  when 
it  conceives  extension  in  itself,  without  any  mixture  of 
sensation,  and  which  is,  as  it  were,  the  seed  of  the  whole 
science  of  geometry. 

115.  It  should  be  observed  that  the  word  representation 
as  applied  to  purely  intellectual  ideas  must  be  taken  in  a 
purely  metaphorical  sense,  unless  we  eliminate  from  its 
meaning  all  that  relates  to  the  sensible  order.  We  know 
objects  by  ideas,  hut  they  are  not  represented  to  us.  Ee- 
preaentation,  properly  spealdng,  occurs  only  in  the  imagi- 
nation which  necessarily  relates  to  sensible  things.     If  I 
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demonstrate  the  properties  of  a  triangle,  it  is  clear  that  I 
must  know  the  triangle,  that  I  must  have  an  idea  of  it ; 
but  thia  idea  is  not  the  natm-al  representation  which  is  pre- 
sented to  me  like  a  figure  in  a  painting.  All  the  world, 
even  irrational  animals  have  this  representation,  yet  we 
cannot  say  that  brutes  have  the  idea  of  a  triangle.  This 
representation  lias  no  degrees  of  perfection,  but  is  equally 
perfect  in  all.  Any  one  who  imagines  three  lines  witli  an 
area  enclosed,  possesses  the  representation  of  a  triangle 
with  as  much  perfection  as  Archimedes ;  but  the  same  can- 
not be  said  of  the  idea  of  a  triangle,  which  is  evidently 
susceptible  of  various  degrees  of  perfection. 

116.  The  representation  of  a  triangle  is  always  limited  to 
a  certain  size  and  figure.     When  we  imagine  a  triangle,  it 

9  with  such  or  such  extension  and  with  greater 
r  angles.  The  imagination  representing  an  obtuse 
angled  triangle  sees  something  very  different  from  an  acute 
OT  right  angled  triangle.  But  the  idea  of  the  triangle  in 
itself  is  not  subject  to  any  particular  size  or  figure ;  it  es- 
tenda  to  all  triangular  figures  of  every  size.  The  general 
idea  of  triangle  abstracts  necessarily  all  species  of  tri- 
angles, whilst  the  representation  of  a  triangle  is  necessarily 
the  representation  of  a  triangle  of  a  determinate  species. 
Therefore  the  representation  and  the  idea  are  very  different, 
even  in  relation  to  sensible  objects. 

117.  It  is  the  same  with  space.  Its  representation  is  not 
ite  idea.  The  representation  is  always  presented  to  us  as 
something  determinate,  with  a  clearness  like  that  of  the  air 
illuminated  by  the  sun,  or  a  blackness  like  the  darkness 
of  night.  There  is  nothing  of  this  sort  in  the  idea,  or 
when  we  reason  upon  extension  and  distances. 

The  idea  of  space  is  one ;  its  representations .  are  many. 
The  idea  is  common  to  the  blind  man  and  to  him  who  sees. 
For  both  it  is  equally  the  basis  of  geometry,  but  the  repre- 
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s  very  different  in  these  two.  The  latter  repre- 
sents space  as  a  confuaed  reproduction  of  the  sensations  of 
eight;  the  blind  man  can  only  represent  it  as  a  confused 
repetition  of  the  aensations  of  touch. 

The  representation  of  space  is  only  indefinite,  and  even 
this  progressively.  The  imagination  runs  over  one  space 
after  another,  but  it  cannot  at  once  represent  a  space  "With- 
out limits ;  it  can  no  more  do  this  than  the  sight  can  tate 
in  an  endless  object.  The  imagination  is  a  sort  of  interior 
sight,  it  reaches  a  certain  point,  but  there  it  finds  a  Hmit. 
It  can,  it  is  true,  pass  beyond  this  limit,  and  expand  still 
farther,  but  only  successively,  and  always  with  the  condi- 
tion of  encountering  a  new  hmit.  Space  is  not  represented 
as  infinite,  but  as  iadefinite,  that  is  to  say,  that  after  a 
given  limit  there  is  always  more  space,  but  we  can  never 
advance  so  fai-  as  to  imagine  an  infinite  totality.  It  is  the 
contrary  with  the  idea ;  we  conceive  instantaneously  what 
is  meant  by  infinite  space,  we  dispute  on  its  possibility  or 
impossibility,  we  distinguish  it  perfectly  from  indefinite 
space,  we  ask  if  it  has  in  reality  limits  or  not,  calling  it  in 
the  first  cose  finite,  in  the  latter  infinite.  We  see  in  the 
word  indefinite  the  impossibility  of  finding  limits,  but  at 
the  same  time  we  distinguish  between  the  existence  of  these 
limits,  and  finding  them.  All  this  shows  that  the  idea  is 
very  different  from  the  representation. 

To  regard  space  as  a  mere  condition  of  sensibility  is  to 
confound  the  two  aspects  under  which  extension  should  be 
considered,  as  the  basis  of  sensations,  and  as  idea ;  as  the 
field  of  all  sensible  representations,  and  as  the  origin  of 
geometry.  I  have  often  insisted  on  this  distinction,  and 
shall  never  weary  of  repeating  it;  because  it  is  the  line 
which  divides  the  sensible  from  the  purely  intellectual 
order,  and  sensations  from  ideas. 
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118.  I  THINK  that  Kant's  Transcendental  JSstketios,  or 
theory  of  aensibility,  is  not  sufficiently  transcendental.  It 
is  too  much  confined  to  the  empirical  part,  and  does  not 
rise  to  the  height  which  we  should  expect  from  the  title. 
The  problem  of  the  possibility  of  experience  which  Kant 
proposed  to  scire,  either  is  not  at  all  touched  by  his 
doctrine,  or  else  it  is  solved  in  a  strictly  idealist  sense.  It 
leaves  the  problem  untouched,  if  we  consider  only  what 
relates  to  observation ;  for  he  only  repeats  what  we  already 
knew  in  establishing  the  fact  of  ihe  exteriority  of  things ;  it 
solves  the  problem  in  a  strictly  idealist  sense,  inasmuch  as 
these  things  are  only  considered  as  phenomena  or  appear- 
ances. 

119.  A  purely  subjective  space  either  does  not  explain 
the  problems  of  the  external  world,  or  it  denies  them  in 
denying  all  reality.  What  progress  has  philosophy  made 
by  affirming  "that  space  is  a  purely  subjective  condition? 
Before  Kant,  did  we,  perchance,  not  know  that  we  bad 
perception  of  external  phenomena  ?  The  difficulty  was  not 
in  the  existence  of  this  perception  attested  by  conscious- 
ness ;  but  in  its  value  to  prove  the  existence  of  an  external 
world,  in  relation  with  it.  The  difficulty  was  in  the  objec- 
tive, not  the  subjective  part  of  the  perception. 

120.  To  say  that  the  perception  is  nothing  more  than  a 
condition  of  the  subject,  is  to  cut  the  knot  instead  of  un- 
tying it  It  does  not  explain  the  manner  of  the  possibility 
of  experience,  but  denies  this  possibility. 
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What  is  experience  if  there  is  only  the  subject?  There 
will  be  the  phenomenon  or  appearance  of  object! veneas,  but 
nature  is  then  only  a  mere  appearance,  and  there  is  nothing 
in  reality  which  corresponds  to  our  experimental  percep- 
tions. We  then  have  experience  reduced  to  the  p 
of  appearances ;  and  as  even  this  purely  p 
perience  is  only  possible  by  virtue  of  a  purely  subjective 
condition,  the  intuition  of  space;  all  experience  remains 
purely  subjective,  and  we  find  ourselves  holding  the  sys- 
tem of  Pichte,  admitting  the  me  as  the  primitive  fact,  the 
development  of  which  constitutes  the  universe.  Thus  the 
system  of  S^chte  follows  from  Kant's  doctrine ;  the  former 
lias  only  carried  out  the  principles  of  his  master. 

121.  In  order  to  maJce  the  connection  between  the  two 
doctrines  still  clearer,  we  shall  make  some  farther  reflec- 
tions on  Kant's  system.  If  space  is  something  purely  sub- 
jective, a  condition  of  the  sensibility  and  of  the  possibihty 
of  experience,  it  follows  tliat  the  mind  instead  of  receiving 
any  thing  from  the  object,  creates  whatever  is  in  the  object, 
or  rather,  whatever  we  consider  as  in  it.  Things  in  them- 
selves are  not  extended;  extension  is  only  a  form  with 
which  the  mind  clothes  tbem.  In  the  same  manner,  they 
are  not  colored,  sonorous,  tasteful,  or  odorous,  except  inas- 
much as  we  transfer  to  them  that  which  is  in  ourselves 
alone.  Every  thing  being  reduced  to  mere  appearances, 
there  is  in  the  external  world  not  even  the  principle  of 
causality  of  subjective  extension;  the  mind  gives  it  to  ob- 
jects, does  not  receive  it  from  them.  These  objects  are 
pure  phenomena;  and,  consequently,  the  soul  only  sees 
what  it  contains  in  itself,  it  knows  no  other  world  than 
that  which  is  ite  own  creation.  Thus,  we  see  the  real  world 
spring  from  the  me ;  or,  rather,  the  real  world  is  only  the 
ideal  creation  of  the  mind.  On  this  supposition,  the  lavrs 
of  nature  are  only  the  laws  of  our  own  mind,  and  insteatl 


Hosed  byGoOgle 


Ch.  XVIt-l  EXTENSION  ASB    SPACE.  417 

of  seeking  for  the  types  of  our  ideas  in  nature,  we  ought  to 
regard  our  ideas  as  the  generative  principle  of  all  that 
exists,  or  seems  to  exist ;  and  the  laws  of  the  universe  are 
merely  the  snhjective  condition  of  the  me  apphed  to  phe- 
nomena. 

122.  Some  of  the  disciples  of  Kant  show  no  fear  of  his 
idealist  tendences;  in  fact  they  accept  them  -without  any 
hesitation,  as  may  be  seen  by  the  comparisons  which  they 
use  in  explaining  liis  doctrine.  If  a  seal  be  applied  to  a 
piece  of  soft  wax,  it  will  leave  its  impression  on  the  wax ; 
if  we  suppose  the  seal  to  be  capable  of  perception,  it  would 
see  its  mark  on  the  wax,  and  attribute  to  the  object  what 
it  had  itself  given  it.  If  a  vase  fall  of  water  were  capable 
of  perception,  it  would  attribute  to  the  water  the  form, 
which  in  reality  is  only  the  form  of  the  vase  itself,  and  is 
communicated  from  it  to  the  water.  In  a  similar  manner 
the  mind  constructs  the  external  world,  giving  to  it  its  im- 
pression and  form,  and  then  believing  it  has  received  from 
the  external  world  what  it  has  iteelf  communicated  to  it 

123.  Still  we  must  confess  that  Kant,  in  the  second  edi- 
tion of  his  Ontic  of  Pure  Reason,  rejects  these  conclusions, 
and  expressly  combats  idealism.  There  is  no  necessity  of 
examining  how  far  the  second  edition  contradicts  the  first : 
it  is  sufficient  for  me  to  inform  the  reader  that  this  contra- 
diction exists,  and  that  in  the  first  edition  there  are  expres- 
sions which  so  plainly  lead  to  idealism,  that  it  is  impossible 
not  to  be  surprised  on  finding  the  same  author  in  the  second 
edition  of  his  worls:  strongly  opposing  the  idealist  system. 
I  have  pointed  out  the  consequences  of  the  doctrine ;  if  the 
author  understood  it  in  a  different  sense  from  that  which 
his  words  expressed,  this  is  merely  a  personal,  not  a  philo- 
sophical CLU^tion.  (31) 

18* 


Hosed  byGoOgle 


FUNDAMENTAL   PHILOSOPHy". 


?    SENSIBLE    EXPERIENCE. 

124.  The  great  problem  of  philosophy  does  not  consist 
in  the  explanation  of  the  possibQity  of  experience ;  but  in 
establishing  the  reason  of  the  consciousness  of  experience, 
as  experience.  Experience  in  itself  is  a  fact  of  onr  soul 
attested  by  consciousness,  but  to  know  that  this  fact  is  a  fact 
of  experience,  is  something  very  different  from  mere  expe- 
rience ;  for,  by  knowing  this,  we  pass  from  the  subjective 
to  the  objective,  referring  to  the  external  worid  what  we 
experience  within  us. 

We  refer  objects  to  different  points  of  space,  and  regard 
them  as  outside  of,  and  distinct  from,  each  other:  to  say 
that  the  instinct  by  which  we  so  regard  them  is  a  condition 
of  the  subject  and  of  sensible  experience  is  to  establish  a 
sterile  fact.  The  diflculty  is  in  knowing  why  we  have  this 
instinct;  why  the  representation  of  an  extension  is  in  our 
soul ;  and  why  this  subjective  extension  in  a  simple  being 
should  be  presented  to  our  perception  as  the  hnage  of  some- 
thing external  itnd  really  extended. 

125.  aVanscendental  esthetics  may  determine  the  follow- 
ing problems : 

I.  To  explain  what  is  the  subjective  representation  of 
extension,  abstracted  from  all  that  is  objective. 

II.  Why  this  representation  is  found  in  our  soul. 

III.  Why  a  simple  being  contains  in  itself  the  represen- 
tation of  multiplicity,  and  an  unextended  being  the  repre- 
sentation of  extension. 

IV.  Why  and  how  we  pass  from  ideal  to  real  extension, 
y.  To  determine  how  far  we  may  apply  to  extension 

what  is  true  of  the  other  sensations,  which  are  considered 


Hosed  byGoOgle 


iXTENSION    AKD    SPACE.  41,9 

I  of  our  soul,  having  no  external  object  like 
tliem,  and  no  other  correspondence  with  the  external  world 
than  the  relation  of  effects  to  their  cause. 

126.  What  is  the  subjective  representation  of  extension, 
abstracted  from  all  that  is  objective  ?  It  is  a  fact  of  our 
soul;  no  further  explanation  is  possible;  he  that  has  it, 
knows  what  it  is ;  he  that  has  it  not,  does  not,  except  intel- 
ligences .of  a  higher  order,  which  know  what  this  represent- 
ation is,  without  experiencing  it  as  we  do, 

127.  I  do  not  pretend  that  it  is  possible  to  explain  why 
the  representation  of  extension  is  found  in  our  soul ; 
might  as  well  ask  why  we  are  intelligent  a 
beings.  The  only  reason  a  priori  which  we  can  give,  is 
that  God  has  so  created  vs.  This  representation  may  be 
found  in  ns,  and  it  is  so  found,  for  we  experience  it ;  but 
this  internal  experience  is  the  limit  of  philosophy ;  imme- 
diate observation  can  go  no  farther  back.  Eeason  raises  ns 
to  the  knowledge  of  a  cause  which  created  us,  but  not  to  a 
phenomenon  which  is  the  source  of  the  phenomena  of  ex- 
perience. 

128.  Why  a  simple  being  contains  in  itself  the  repre- 
sentation of  multiplicity,  and  an  unextended  being  the  re- 
presentation of  extension,  is  the  problem  of  intelligence, 
■which,  because  it  is  intelligence,  is  one  and  simple,  and 
capable  of  perceiving  multiplicity  and  composition. 

129.  We  pass  from  ideal  to  real  extension  by  a  natural 
and  irresistible  impulse,  which  is  confirmed  by  the  assent 
of  reason.  This  has  been  demonstrated  in  the  first  book, 
and  also  in  the  second  when  treating  of  the  objectiveness 


130.  Of  the  five  problems  the  last  remains.  We  must 
determine  how  far  we  may  apply  to  extension  what  is  true 
of  the  other  sensations,  which  are  considered  as  phenomena 
of  our  soul,  having  no  external  object  like  them,  and  no 
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other  correspondence  witt  the  external  world  tlian  the  re- 
lation of  effects  to  their  cause. 

131.  The  solution  of  this  problem  settles  the  question  for 
or  against  the  idealists.  If  we  may  apply  to  extension 
what  is  true  of  the  other  sensations,  idealism  triumphs,  and 
the  real  world,  if  it  exists,  is  a  being  which  has  no  resem- 
blance to  the  world  which  we  think. 

I  have  proved  in  treating  of  sensations*  that  extension 
is  something  real,  and  independent  of  our  sensations,  and 
I  have  shownf  that  it  represents  multiplicity  and  contin- 
uity. .  This  is  sufficient  to  overtlirow  idealism,  and  also  to 
explain,  to  a  certain  extent,  what  extension  consists  in ;  but 
as  the  idea  of  space,  which  is  closely  connected  with  exten- 
sion, had  not  then  been  examined,  it  was  not  possible  for 
us  to  rise  above  the  order  of  phenomena  and  regard  exten- 
sion imder  a  transcendental  aspect,  examining  it  in  itself, 
abstracted  from  all  its  relations  with  the  world  of  appear- 
ances. This  is  what  I  propose  to  do  in  the  following  chap- 
ters. 

132.  We  come  now  to  a  more  cragged  path ;  we  have  to 
distinguish  the  reality  from  appearance ;  our  understanding, 
which  is  always  accompanied  by  sensible  representations, 
must  now  depart  from  them,  and  place  itself  in  opposition 
to  a  condition  to  which  it  is  naturally  sulyected  in  the  ex- 
ercise of  its  functions. 

-  Bt.  II,,  Cha.  VII.,  Till,,  and  IX,  and  Ek,  III.,  Ch.  lY. 
t  Bk,  I!,,  Ch.  yill,,  and  Bk.  HI,  Ch.  VI. 
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133.  That  which  is  extended  is  not  one  being  only; 
it  is  a  oolleotion  of  beings.  Extension  neoessaiily  contains 
parts,  some  onteide  of,  and  consoqnently  distinct  from, 
others.  Their  union  is  not  identity ;  for,  the  yeiy  fact  that 
they  are  united,  supposes  them  distinct,  since  any  thing  is 
not  united  with  itself 

It  would  seem  fiom  this  that  extension  in  iteelf  and  dis- 
tinguished from  the  things  extended,  is  iiotiiing ;  to  imagine 
extension  as  a  being  whose  real  nature  can  be  iuyestigated 
is  to  resign  one's  self  to  be  the  sport  of  one's  fancy. 

Extension  is  not  identiSed  in  particular  with  any  one  of 
the  beings  which  compose  it,  but  it  is  the  m»il  of  their 
union.  This  is  equally  true  whether  we  consider  extension 
composed  of  uneitended  points,  or  of  points  that  are  ex- 
tended but  infinitely  divisible.  If  we  suppose  the  points 
unextended,  it  is  erident  that  they  are  not  extension,  because 
extended  and  unextended  are  contradictory.  Heither  arc 
these  points  identified  with  extension,  if  we  suppose  them 
extended;  for  extension  implies  a  whole,  and  a  whole  can- 
not be  identified  with  any  of  its  plots.  If  a  line  be  four 
feet  long,  there  cannot  be  identity  between  the  whole  hue 
and  one  of  its  parts  a  foot  long  We  may  suppose  these 
parts,  instead  of  a  foot,  to  be  only  an  inch  m  length,  and 
we  may  divide  them  ad  infinUam,  but  we  shajl  never  find 
any  of  these  parts  equal  to  any  of  its  subdivisions.  There- 
fore, extension  is  not  identical  with  any  of  tire  particular 
beings  which  compose  it. 

13-1.  The  idea  of  multiplicity  being  involved  in  the  idea 
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of  extension,  it  would  seem  that  extension  ought  to  be  con- 
sidered, not  as  a  being  in  itself,  but  as  the  result  of  a  union 
of  many  beings.  This  result  is  what  -we  call  continuity. 
Wo  have  already  seen*  that  multiplicity  is  not  sufficient  to 
constitute  extension.  It  enters  into  the  idea  of  number,  and 
yet  number  does  not  represent  any  thing  extended.  "We 
also  conceive  a  union  of  acts,  feculties,  activities,  suhstances, 
and  beings  of  various  classes,  without  conceiving  extension, 
and  yet  multiplicity  is  a  part  of  all  these  conceptions. 

135.  Therefore  continuity  is  necessary,  in  order  to  com- 
plete the  idea  of  extension.  What,  then,  is  continuity  ?  It 
ia  the  position  of  parts  outside  of,  but  joined  to  other  parts. 
But  what  13  the  meaning  of  the  terms,  outside  of,  Kadi  joined 
lo  ?  Inside  and  outside,  joined  and  separated,  imply  exten- 
sion, they  presuppose  that  which  is  to  be  explained ;  the 
thing  to  be  defined  enters  into  the  definition  in  the  same 
sense  in  which  ft  is  to  he  defined.  Exactly ;  for,  to  explain 
the  continuity  of  extension  is  the  same  as  to  show  the 
meaning  of  the  terms  inside  and  outside,  joined  and  sepa- 
rated. 

136.  We  must  not  forget  this  observation,  unless  we  wish 
to  accept  the  explanations  which  are  found  in  almost  all  the 
books  on  the  subject.  To  define  extension  by  the  words 
inside  and  outside,  is  not  to  add  any  thing,  under  a  philo- 
sophic aspect ;  it  is  merely  to  express  the  same  thing  in 
different  words.  Without  doubt  this  language  would  be 
the  simplest,  if  all  we  wanted  was  to  establish  the  phe- 
nomenon only,  but  philosophy  will  not  be  satisfied  with  it 
It  ia  a  practical,  not  a  speculative,  explanation.  The  same 
may  be  said  of  the  definition  of  extension  by  space  or 
places.  What  is  extension  ? — the  occupation  of  place : — 
hut,  what  is  a  place? — a  portion  of  space  terminated  by 

•  Bk.  IL  Chap.  VIII. 
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certain  sniSces :— what  is  space  ?— the  eitenoion  in  which 
bodies  are  placed,  or  the  capacity  to  reoeiTC  thsm.  But 
even  admitting  the  ejdstence  of  space  as  something  abso- 
Inte,  what  is  the  capaeitj  of  bodies  to  All  space?  Who 
does  not  see  that  this  is  to  deSne  a  thing  by  itself,  a  viaons 
circle  ?  The  extension  of  space  is  explained  by  the  capacity 
otrmving;  the  extension  of  bodies  by  the  capacity  otJUlmg. 
The  idea  of  extension  remains  untouched ;  it  is  not  defined, 
it  is  merely  expressed  in  different  words,  but  which  mean 
the  same  thing. 

To  suppose  the  existence  of  space  as  something  absolute, 
does  not  help  the  (piestion,  and  is,  besides,  an  enfirely  gra- 
tuitous supposition.  To  take  the  extension  of  space  as  a 
term  by  relation  to  which  we  may  explain  the  extension 
of  bodies,  is  to  suppose  that  to  be  found  which  we  are  look- 
ing for.  . 

Wc  run  into  the  same  error  if  we  try  -to  explain  the 
words  mside  and  outside,  by  referring  them  to  distinct 
points  in  space,  we  shonld  define  a  thing  by  iteelf ;  for,  we 
have  the  same  difhoulty  with  respect  to  space  to  determme 
the  meaning  of  inside  and  outside,  joined  and  separated, 
and  eontiguona  and  distant.  H  we  presuppose  the  exten- 
sion of  space  as  something  absolute,  and  try  to  explain 
other  extensions  by  rektion  to  this,  wo  only  make  the  illu- 
sion more  complete.  We  hays  to  explain  extension  m 
itself,  the  extension  of  space  must  be  explained  as  well  aa 
the  rest ;  to  presuppose  it  is  to  assume  the  ctuestion  already 
solved,  not  to  solve  it 

137.  Extension  in  relation  to  its  dhnensions  seems  to  be 
independent  of  the  thing  extended  in  the  same  place.  An 
extension  may  remain  absolutely  fixed  with  the  same 
dimensions,  notwithstanding  the  change  of  place  of  the 
thing  extended.  If  we  suppose  a  series  of  objects  to  pass 
over  a  fixed  visual  field,  the  things  extended  vary  inoes- 
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santly,  but  the  extension  remains  the  same.  If  we  aitppoae 
a  very  largo  object  to  pass  before  a  window,  it  changes 
contdnually ;  for  the  part  which  we  see  at  the  instant  A  is 
not  the  part  which  we  see  at  the  instant  B,  but  the  exten- 
sion has  not  varied  in  its  dimensions.  This  regards  sur- 
&ces  only,  bnt  the  same  doctrine  may  be  applied  to  solids. 
A  space  may  be  successively  filled  with  a  variety  of  ob- 
jects, but  its  capacity  remains  the  same.  There  is  no  iden- 
tity between  the  object  and  the  extension  which  contains 
it ;  for  any  number  of  objects  of  the  same  size  may  occupy 
the  same  place;  neither  is  the  air,  or  any  surrounding  ob- 
ject, identified  with  the  extension;  for  these,  too,  may 
change  without  affecting  the  extension  in  which  the  object 
is  contained. 

138.  Though  the  dimensions  remain  fixed  while  the 
objects  vary,  it  does  not  follow  that  extension  is  purely 
subjective,  even  though  we  suppose  that  the  objects  which 
vary  cannot  be  distinguished.  If  the  contrary  were  main- 
tained, the  change  of  the  dimensions  would  prove  them  to 
be  objective ;  and  the  argument  might  be  retorted  against 
our  adversaries.  That  the  dimensions  are  fixed  shows  that 
different  objects  may  prodtice  similar  impressions;  and 
therefore  we  can  form  an  idea  of  a  determinate  dimension 
or  figure,  without  reference  to  the  particular  object  to 
which  it  does,  or  may  correspond.  No  one  will  deny 
that  we  have  the  representation  of  dimensions,  without  ne- 
cessarily referring  them  to  any  thing,  in  particular ;  but 
what  we  wish  to  determine  is,  whether  these  dimensions 
exist  in  reality,  and  what  is  their  nature,  independently  of 
their  relations  to  us, 

1S9.  If  we  admit  that  continuity  has  no  external  object 
either  in  pure  space  or  in  bodies,  what  becomes  of  the  cor- 
poreal world  ?     It  is  indeed  to  a  collection  of  beings  which 
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in  one  way  or  another,  and  in  a  certain  order,  act  upon 
oiir  being. 

The  difficulties  against  the  realization  of  ] 
continuity  are  not  destroyed  hy  appealing  to  the  n 
of  the  corporeal  organization  of  sensible  beings.  If  any 
one  should  ask  how  external  beings  can  act  upon  us,  and 
affect  our  organs,  if  they  have  not  in  them  the  continuity 
with  which*  they  are  presented  to  us ;  such  a  one  would 
show  that  he  does  not  imderatand  the  state  of  the  question. 
For  it  is  evident  that  if  we  should  take  from  the  external 
world  aU  real  continuity,  leaving  only  the  phenomenal,  we 
should  at  the  same  time  take  it  from  our  own  organization, 
which  is  but  a  part  of  the  universe.  There  is  here  a 
mutual  relation  and  sort  of  parallelism  of  phenomena  and 
realities  which  mutually  complete  and  explain  each  other. 
If  the  universe  is  a  coUeotion  of  beings  acting  upon  us  in  a 
certain  order,  our  organisation  is  another  collection  of 
beings,  receiving  their  influence  in  the  same  order.  Either 
both  are  inexplicable,  or  else  the  explanation  of  one  in- 
volves the  explanation  of  the  other.  If  that  order  is  fixed 
and  constant,  and  its  correspondence  remains  the  same, 
nothing  is  changed,  no  matter  what  hypothesis  is  assumed 
in  order  to  explain  the  phenomenon. 

140.  The  object  of  our  searches  here,  is  the  reality  sub- 
to  the  condition  of  explaining  the  phenomenon,  and  not 
contradicting  the  order  of  our  ideas. 

It  might  be  objected  to  those  who  take  from  the  external 
world  the  phenomenal  or  apparent  qualities  of  continuity, 
that  they  destroy  geometry,  which  is  based  on  the  idea  of 
phenomenal  continuity.  But  this  objection  cannot  stand ; 
for  it  supposes  the  idea  of  geometry  to  be  phenomenal, 
whereas  it  is  transcendental.  "We  have  already  shown  that 
the  idea  of  extension  is  not  a  sensation,  but  a  pure  idea, 
and  that  the  imi^ary  representa,tion3  by  which  it  is  made 
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sensible  are  not  the  idea,  "but  only  the  forms  with  which 
the  idea  ia  clothed. 

141.  All  phenomenal  extension  is  presented  to  us  with,  a 
certain  magnitude ;  geometry  abstracts  aU  magnitude.  Its 
theorems  and  problems  relate  to  figures  in  general  ab- 
stracted absolutely  from  their  size,  and  when  the  size  is 
taken  into  consideration  it  is  only  in  so  iar  as  relative.  Of 
two  triangles  of  equal  bases  that  which  has  greater  altitude 
has  the  greater  surface.  Here  the  word  greater  relates  to 
size,  it  is  true ;  but  to  a  relative,  not  to  any  absolute  size ; 
the  question  is  not  of  the  magnitudes  themselves,  but  of 
their  relation.  Consequently,  the  theorem  is  equally  true 
whether  the  triangles  are  immense,  or  infinitely  small. 
Therefore,  geometry  abstracts  absolutely  all  magnitudes 
considered  as  phenomena,  and  makes  use  of  them  only  in 
order  to  assist  the  intellectual  perception  by  the  sensible 
representation. 

142.  This  is  an  important  truth,  and  I  shall  explain  it 
further  when  combating  Condillac's  system  in  the  treatise 
on  ideas,  where  I  shall  show  that  even  the  ideas  which  we 
have  of  bodies  neither  are,  nor  can  be,  a  transformed  sen- 
sation. According  to  these  principles,  geometry  is  a  science 
which  makes  its  pure  ideas  sensible  by  a  phenomenal  re- 
presentation. This  representation  is  necessary  so  long  as 
geometry  is  a  human  science,  and  man  is  subject  to  phe- 
nomena ;  but  geometry  in  itself  and  in  all  its  purity  has  no 
need  of  such  representations. 

143.  In  order  that  this  doctrine  may  seem  less  strange, 
and  may  be  more  readily  accepted,  I  -will  ask,  whether 
pure  spirits  possess  the  science  of  geometry?  We  must 
answer  in  the  affirmative;  for,  otherwise  we  should  be 
forced  to  conclude  that  God,  the  author  of  the  universe  and 
greatest  of  geometricians,  does  not  know  geometry.  Does 
God,  then,  have  these  representations,  by  the  aid  of  which 
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we  imagine  eitemioii?  Ho;  these  representations  are  a 
sort  of  oontinnation  of  aensibnity  ivKoh  Sod  las  not ;  they 
are  the  eiereise  of  the  internal  sense,  -which  is  not  fonnd  m 
God.  St.  Thomas  calls  them  pliankismaia,  and  says  they 
are  not  fonnd  in  God,  or  in  pnre  spirits,  nor  even  in  the 
sonl  separated  from  the  body.  Therefore,  the  Boienee  of 
geometry  is  possible,  and  does  really  exist  withont  sensible 
representations,  and,  consequently,  we  may  distingnish  two 
extensions,  the  one  phenomenal,  and  the  other  real,  with- 
out thereby  destroying  either  the  phenomenon  or  the  re- 
ality so  long  as  we  admit  the  correspondence  between 
them ;  so  long  as  we  do  not  break  the  thread  which  unites 
our  being  with  those  around  ns ;  so  long  as  the  conditions  of 
our  being  harmonize  with  those  of  the  external  world.  (32) 


CHAPTEE    XX. 

S    THERE    ABSOLUTE    MAGSITUDBS  ^ 


144  The  preceding  doctrine  will  seem  much  more  prob- 
able if  we  reflect  that  all  purely  intellectual  perceptions  of 
extension  may  be  reduced  to  the  knowledge  of  order  and 
relation.  There  is  nothing  absolute  in  the  eyes  of  science, 
not  even  of  mathematical  science.  The  absolnte,  m  rela- 
tion to  extension,  is  an  ignorant  fancy  which  the  obserra- 
tion  of  the  phenomena  is  sufadent  to  dissipate. 

In  the  order  of  appearances  there  are  no  absolnte  mag- 
nitudes ;  all  are  relations.  We  can  not  even  form  an  idea 
of  a  magnitude,  unless  with  reference  to  another  which 
serres  for  a  measure.     The  absolute  is  fonnd  only  m  nnm- 
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ber,  aad  never  in  extension ;  a  maguitude  is  £ 
in  itaelf,  but  only  by  being  numbered,  A  surface  two  feet 
square,  presents  two  distinct  ideas ;  the  number  of  its  parts, 
and  the  Idnd  of  parts.  The  number  is  a  fixed  idea,  but 
the  kind  is  purely  relative.    I  will  try  to  make  this  clearer. 

145.  When  I  speak  of  a  surface  four  feet  sc^uare,  the 
number  foiu-  is  a  simple,  fixed,  and  unchangeable  idea; 
but  I  can  explain  a  square  foot  only  by  relations.  If  I  am 
asked  what  is  a  square  foot,  I  can  answer  only  by  com- 
parison with  a  square  rod  or  a  square  inch;  but  if  I  am 
again  asked  what  is  a  square  rod  or  a  square  inch,  I  am 
again  forced  to  recur  to  other  measures  which  are  greater 
or  smaller ;  I  can  nowhere  find  a  fixed  magnitude. 

146,  If  there  were  some  fixed  measure  it  might  be  some 
dimension  of  the  body,  my  hand,  or  foot,  or  arm.  But  who 
does  not  see  that  the  dimensions  of  my  body  are  not  a  uni- 
versal measure,  and  that  the  hands,  or  feet,  or  arms,  of  all 
men  are  not  equal?  And  even  in  the  same  individual 
they  are  subject  to  a  thousand  changes  more  or  less  per- 
ceptible. Shall  we  take  for  our  fixed  measure  the  radius 
of  the  earth,  or  of  a  heavenly  body?  But  one  has  no 
claim  to  preference  before  the  other.  Every  one  knows 
that  astronomers  take  sometimes  the  radius  of  the  earth, 
and  sometimea  the  radius  of  its  orbit  as  the  unity  of  mea- 
sure. If  we  suppose  these  radii  to  be  greater  or  smaller, 
can  we  not  equally  in  either  case  take  them  as  the  mea- 
sure?    They  are  preferred  because  they  do  not  change. 

But  even  astronomers  regard  these  magnitudes  as  purely 
relative,  and  at  one  time  consider  them  infinitely  large,  at 
another  infinitely  small,  according  to  the  point  of  view 
from  which  they  look  at  them.  The  radius  of  the  earth's 
orbit  is  considered  infinite  in  comparison  with  a  small  ine- 
quality on  the  earth's  surface,  and  inflmtely  small  when 
1  with  the  distance  of  the  fixed  stars. 
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We  can  form  no  idea  of  these  measures  except  by  com- 
parison with  those  in  constant  nse.  "What  idea  should 
we  haTe  of  the  magnitude  of  the  radius  of  the  earth  if  we 
did  not  know  how  many  milhon  measures  it  is  equal  to? 
What  idea  should  wo  haye  in  turn  of  these  measures  if  we 
had  nothing  constant  to  which  we  could  refer  them  ? 

147.  There  is  something  absolute  in  magnitudes,  it  may 
be  objected ;  for  a  toot  is  a  certain  length  which  we  both 
see  and  touch,  and  cannot  be  greater  or  smaller;  the  sur- 
face of  a  square  yard  is  in  Uke  manner  something  dehmte 
which  we  see  and  which  we  touch ;  and  the  same  may  be 
applied  to  solids.  There  is  no  necessity  of  gomg  farther 
to  find  that  which  is  so  clearly  presented  to  us  in  sensible 
intuition.  This  objection  supposes  that  there  is  something 
fixed  and  constant  in  intuition;  this  is  fake.  I  appeal  to 
experience. 

It  is  probable  that  men  see  the  same  magnitudes  very 
differently  according  to  the  disposition  of  iheur  eyes.  No 
one  is  ignorant  that  this  happens  when  the  objects  are  at  a 
distance;  for,  then,  one  sees  clearly  what  another  cannot 
even  distinguish ;  to  one  it  is  a  surfaoe,  while  to  another  it 
is  not  eyen  so  much  as  a  point.  We  all  know  what  a  great 
yariety  there  is  in  the  size  of  objects  when  looked  at 
through  differently  graduated  gksses.  From  all  this  we 
conclude  that  there  is  nothing  fixed  in  phenomenal  magni- 
tude ;  but  that  every  thing  is  subject  to  continual  changes. 
When  we  look  through  a  microscope  objects  which  were 
before  invisible,  take  large  dunensions;  and  as  the  micros- 
cope may  be  mflnitely  perfected,  it  is  not  absurd  to  sup- 
pose that  there  are  animals  to  whom  what  is  invisible  to  us 
appeans  larger  than  the  whole  earth.  The  oonatmotion  ot 
the  eye  may  also  be  considered  in  an  inverse  sense,  and  as 
infinite  perfection  is  also  possible  in  this  case,  it  is  possible 
that  magnitudes  which  to  us  are  immense  may  be  invisible 
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to  other  beings.  To  this  eye  of  colossal  vision  tlio  terres- 
trial globe  would  perhaps  be  an  imperceptible  atom.  This 
is  no  more  than  what  happens  "by  the  interposition  of  dis- 
tance ;  immense  masses  in  the  firmament  seem  to  ns  to  be 
only  small  specks  of  light. 

148.  It  must  now  be  very  evident  that  there  is  nothing 
absolute  in  magnitudes  of  sight ;  but  that  all  is  relative,  and 
that  objects  appear  to  us  greater  or  less,  according  to  habit, 
the  construction  of  our  organs,  and  other  circumstances 
The  variety  of  appearances  is  in  accordance  with  philoso 
phy ;  since  no  necessary  relation  can  be  discovered  between 
the  size  of  the  organ  and  the  object.  What  connection  is 
there  between  a  narrow  surface  like  the  retina  of  our  eye 
and  the  immense  surfaces  which  are  painted  on  it  ? 

149.  From  sight  we  may  pass  to  touch,  but  we  find  no 
reason  of  the  fixity  of  phenomenal  magnitude.  The  sense 
of  touch  gives  us  the  ideas  of  magnitudes  by  relation  to 
the  time  it  takes  to  pass  over  them,  and  to  the  velocity  of 
our  motion.  The  ideas  of  time  and  velocity  are  also  rela- 
tive ;  they  refer  to  the  space  passed  over.  When  we  mea- 
sure velocity"  we  say  that  it  is  the  space  divided  by  the 
time ;  in  measuring  time  we  say  that  it  is  the  space  divided 
by  the  velocity ;  and  we  measure  space  by  multipljdng  the 
velocity  by  the  time.  All  these  ideas  are  correlative,  and 
are  measured  by  each  other,  and  by  their  mutual  relations. 
This  shows  that  these  ideas  have  nothing  absolute ;  their 
whole  character  is  that  of  a  relation  which  is  incomplete, 
or  rather  does  not  exist,  if  one  of  the  terms  is  wanting. 

150.  We  shall  find  it  equally  impossible  to  determine 
these  measures  by  the  impressions  which  the  motion  causes 
in  us.  If  for  example  we  propose  to  measure  the  degree 
of  velocity,  by  the  agitation  which  we  feel  in  our  body, 
we  shall  find  that  the  measure  varies  with  the  agitation,  but 
this  agitation  depends  on  the  degree  of  force  exerted,  and 
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BtiU  more  on  the  Btrength  of  ilie  snbjeot.  Thus  a  little 
child  is  obliged  to  ran  till  ho  is  almost  ont  o(  teeath,  to 
keep  np  with  his  father  who  is  walking  fast. 

The  impossibility  of  any  fixed  measnpe  by  means  of 
impreSBions  will  be  BtiU  more  apparent  if  we  compare  the 
motion  of  a  horse  with  the  motion  of  a  microscopic  ammal. 
The  distance  which  a  horse  would  pass  OTer  almost  without 
any  sensible  motion,  would  require  the  microscopic  animal 
to  dispUy  its  whole  activity,  and  run  perhaps  a  whole  day. 
The  horse  would  scarce  belieye  he  had  changed  his  place, 
whereas  the  poor  animalcule  would  at  night  be  overcome 
by  fatigue  like  one  who  has  travelled  a  long  journey 
Compare  now  the  motion  of  the  horse  with  the  motion  of 
those  fabulous  giants  who  piled  up  mountains  to  scale  the 
heavens ;  a  single  step  of  one  of  those  giants  would  be  a 
long  distance  for  the  horse  to  travel. 

181.  Art  seems  to  be  in  accordance  with  science  on  this 
point.  In  art,  size  is  nothing,  the  only  thing  which  is  re- 
garded is  the  proportion  or  relation.  A  skilM  miniature 
represents  a  person  as  clearly  as  a  painting  the  sis*  of  life. 
The  same  principle  is  applied  to  all  the  objects  embraced 
by  art,  the  artistic  thought  never  refers  directly  to  the  size ; 
proportion,  the  rebtiva  is  all  that  is  attended  to ;  the  abso- 
lute counts  tor  nothing.  We  see  the  system  ot  relations 
transferred  to  the  order  of  appearances,  inasmuch  as  Urey 
affect  the  faculties  susceptible  of  pleasure ;  reason  is  thus 
admirably  harmonized  with  sentiment,  in  the  same  manner 
as  we  have  found  mtellect  harmonized  with  the  senses. 
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152.  Objects  in  themselves  do  not  change  their  nature, 
by  the  variety  of  appearances  which  they  produce  in  us. 
A  polygon  turning  with  rapidity  has  the  appearance  of  a 
circle ;  the  stars  appear  like  small  points ;  and  considering 
the  various  classes  of  objects,  we  may  observe  that  there  is 
a  great  variety  of  appearances  depending  on  circumstances. 
The  nature  of  a  being  does  not  consist  in  what  it  ap- 
pears, but  in  what  it  is.  Suppose  there  were  no  sensitive 
being  in  the  world,  the  present  order  of  sensibility  would 
disappear ;  for  without  sensitive  beings  tliere  would  be  no 
representations.  What  would  the  world  be  in  that  case  ? 
This  is  a  great  problem  of  metaphysics. 

153.  A  pure  spirit, — the  existence  of  which  we  mi^t 
always  suppose ;  for,  though  aU  fmite  beings  were  annihi- 
lated, there  would  still  remain  the  infinite  being  which  is 
God, — a  pure  spirit  would  know  the  extended  world  juet  as 
it  is  in  itself,  and  would  not  have  the  sensible  representa- 
tions either  external  or  internal,  which  we  have.  This  is 
certain,  unless  we  mean  to  attribute  imagination  and  sensi- 
bility to  pure  spirits,  and  even  to  Giod  himself 

On  this  supposition  I  ask,  what  would  a  pure  spirit  know 
of  the  external  world?  or,  to  speak  more  properlyj  since 
the  existence  of  such  a  spirit  is  certain  and  its  intelligence 
infinite,  what  does  this  spirit  know  of  the  external  world? 

164.  That  which  this  spirit  knows  of  the  world  is  the 
world,  because  he  cannot  be  deceived.  But  this  spirit  does 
not  know  the  world  under  any  sensible  form.  Therefore 
the  world  may  be  known  without  any  of  the  forms  of  sensi- 
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bUity,  and  consequently  may  "bo  the  object  of  a  pure  intel- 


Tkere  is  no  difficulty  on  this  point  in  what  regards  sensa- 
tions. It  is  only  necessary  that  we  should  say  that  the 
pi-[Te  spirit  knows  perfectly  the  principle  of  causality  which 
resides  in  the  object,  and_  produces  the  impression  which 
we  experience.  There  is  no  need  of  attributing  to  the  in- 
ligent  spirit  any  sensation  of  the  thing  vmderatood. 

This  question  is  more  difficult  when  we  come  to  explain 
what  relates  to  extension.  For,  if  we  say  that  the  spirit 
only  knows  the  principle  of  causality  of  the  subjective  re- 
presentation of  the  extended,  it  follows  that  there  is  no  true 
extension  in  the  objects,  because  the  spirit  sees  all  that 
there  is,  and  if  the  sprdt  does  not  see  it,  it  is  because  it  is 
not.  We  fall  into  Berkeley's  idealism ;  an  external  world 
without  extension  is  not  the  world  of  common  sense,  but 
the  world  of  the  idealists.  If,  on  the  other  hand,  we  say 
that  this  pure  spirit  does  know  extension,  we  seem  to  at- 
tribute to  the  spirit  sensible  representation;  because  the 
extension  represented  seems  to  involve  sensible  repre- 
sentation. What  is  an  extension  with  lines,  surfaces,  and 
figures?  And  these  objects,  as  we  understand  them,  are 
sensible ;  if,  however,  they  be  taken  in  another  sense,  the 
extension  of  the  world  will  be  of  another  nature,  it  will  be 
something  of  which  we  have  no  idea;  and  here  again  we 
fall  into  idealism. 

155.  To  solve  this  difficulty,  which  is  really  a  serious 
one,  it  is  necessary  to  recollect  the  distraction  on  which  I 
insisted  so  earnestly  between  extension  as  sensation  and 
extension  as  idea.  The  former  can  become  subjective  only 
in  a  sensible  being ;  the  second  may  be,  and  is,  subjective 
in  a  purely  intelle<;taal  being.  Extension  as  sensation  is 
something  subjective,  it  is  an  appearance;  its  object  exists 
in  reality,  but  without  including  in  its  essence  any  thing 
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more  tlian  is  neeesaary  in  order  to  produce  the  sensation. 
Extension  as  idea  is  also  subjective ;  but  it  lias  a  real  ob- 
ject -which  corresponds  to  it,  and  satisfies  all  the  conditions 
of  the  idea. 

156,  Does  not  this  theory  seem  to  establish  two  geome- 
tries ?  "We  must  distinguish.  The  scientific  and  the  pure 
ideal  geometry  will  remain  the  same,  save  the  difference  of 
the  intelligences  which  possess  it.  But  notwithstanding 
this  difference,  what  is  true  in  one  is  tme  in  the  other. 
Empirical  geometry  as  the  representative  part  of  geometry 
will  be  different :  we  have  the  idea  only  of  our  own. 

157.  In  fact  we  observe  two  parts  in  geometry  even  in 
ourselves ;  the  one  purely  scientific,  the  other  of  sensible 
representation.  The  former  includes  the  connection  of 
ideas ;  the  latter  the  images  and  particular  cases  by  means 
of  which  we  make  the  ideas  sensible:  the  first  is  the 
ground;  the  second  is  the  form.  But  although  the  two 
are  different,  we  cannot  separate  them  entirely :  we  cannot 
have  the  geometrical  idea  without  the  sensible  representa- 
tion, we  understand  it  only  per  conversionem  ad  phantas- 
mata,  as  say  the  scholastics.  Thus  the  two  orders  of  geo- 
metry, the  sensible  and  the  intellectual,  though  different, 
are  always  joined  in  us;  whether  because  the  pure  geo- 
metrical idea  arises  from  the  sensible,  or  is  excited  by  it^ 
or  because  this  is  perhaps  a  necessary  primitive  condition 
imposed  on  our  mind  by  its  union  with  the  body. 

158.  This  shows  how  the  pure  geometry  may  be  separ- 
ated from  the  sensible,  and  how  it  may  exist  in  pure  intel- 
lectual beings,  without  any  of  the  forms  which  represent 
the  geometrical  idea  in  sensible  beings, 

159,  But  what  becomes  of  extension  in  itself  and  stripped 
of  all  sensible  form  ?  Wlien  we  speak  of  extension  stripped 
of  all  sensible  form,  we  do  not  mean  to  deprive  it  of  its 
capacity  to  be  perceived  by  the  senses,  we  merely  abstract 
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the  relations  of  this  capacity  to  sensible  beings.  Ex- 
tension is  then  reduced,  not  to  an  imaginary  space,  nor  to 
an  eternal  and  infinite  being,  but  to  an  order  of  beings,  to 
the  sum  of  their  constant  relations  subject  to  necessary  laws. 
What  then  are  these  relations  ?  I  know  not.  But  I  know 
that  they  exist  and  that  these  necessary  laws  exist.  That 
they  exist  in  reality  I  know  by  experience,  which  gives 
testimony  of  their  existence ;  that  they  are  possible,  I  know 
on  the  authority  of  my  ideas,  the  connection  of  which 
forces  my  a^ent  to  their  intrinsical  evidence. 

160.  That  this  evidence  touches  but  one  aspect  of  the 
object,  is  true ;  that  there  are  many  things  in  the  object 
which  we  do  not  know,  is  likewise  true ;  but  this  only  proves 
that  our  science  ia  incomplete,  not  that  it  is  illusory  or  false. 

161.  It  is  di&cult  for  us  to  conceive  the  pure  intelligi- 
bility of  the  sensible  world,  both  because  our  ideas  are 
always  accompanied  by  representations  of  the  imagination, 
and  because  we  try  to  explain  it  by  simple  addition  and 
subtraction  of  parts,  as  though  all  the  problems  of  the  uni- 
verse could  be  reduced  to  expressions  of  Hues,  surfaces,  and 
solids.  G-et)metry  plays  an  important  part  in  all  that  re- 
gards the  appreciation  of  the  phenomena  of  nature ;  but 
when  we  want  to  penetrate  to  the  essence  of  things,  we 
must  lay  aside  geometry  and  take  up  metaphysics. 

There  is  no  more  seductive  philosophy  than  that  which 
reduces  the  world  to  motions  and  figures,  but  at  the  same 
time  there  is  none  more  superficial,  A  slight  reflection  on 
the  reahty  of  things  shows  the  insufficiency  of  such  a  sys- 
tem. For,  though  l^e  imagination  be  satisfied  with  it,  the 
understanding  is  not,  and  it  takes  a  noble  revenge  on  its 
unfaithful  companion,  when,  forcing  the  imagination  to  fix 
itself  upon  objects,  the  understanding  sinks  it  in  an  ocean 
of  darkness  and  contradiction.  Those  who  laugh  at  the 
forms,  the  acts,  the  forces,  and  other  such  e 
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with  more  or  less  exactness  in  different  schools,  ought  to 
reflect  that  even  in  the  physical  world  there  is  something 
more  than  is  perceived  by  the  senses ;  and  that  even  sen- 
sible phenomena  cannot  be  explained  by  mere  sensible  re- 
presentations. Physical  science  is  not  complete  until  it 
calls  to  its  aid  metaphysics. 

The  best  proof  of  this  will  be  found  in  the  next  chapter, 
where  we  shall  see  the  imagination  entangled  in  its  own 


CHAPTER    XXII. 


INFrSITB    DrVISIEILITV. 


162.  The  divisibility  of  matter  is  a  question  that  tor- 
ments philosophers.  Matter  is  divisible  because  it  is  ex- 
tended, and  there  is  no  extension  without  parts.  These 
parts  are  extended  or  are  not :  if  they  are,  they  are  again 
divisible ;  if  they  are  not,  they  are  simple,  and  in  the  divi- 
sion of  matter  we  must  come  to  unextended  pomts. 

This  last  consequence  can  be  avoided  only  by  recourse  to 
the  infinite  divisibility  of  matter,  and  even  this  is  a  means 
of  escaping  the  difficulty  rather  than  a  true  solution.  I  in- 
timated elsewhere*  that  infinite  divisibility  seems  to  sup- 
pose the  very  thing  which  it  denies.  Division  does  not 
make  the  parts,  it  supposes  them ;  that  which  is  simple  can- 
not be  divided ;  therefore,  the  parts  which  may  be  divided 
pre-exist  in  the  infinitely  divisible  composition. 

Let  us  imagine  God  to  exert  his  infinite  power  in  divid- 
ing, will  he  exhaust  divisibility  ?  If  you  say  no,  you  seem 
to  place  limits  to  his  omnipotence;  if  you  say  yes,  we 

*  Chap.  y. 
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aliall  have  arrived  at  simple  points,  as  otherwise  the  divisi- 
bility would  not  be  exhausted. 

Even  supposing  that  God  does  not  make  this  division, 
his  infinite  intelligence  certainly  sees  all  the  parts  into 
which  the  composite  is  divisible;  these  parts  must  be 
simple,  or  else  the  infinite  intelhgeuce  would  not  see  the 
limit  of  divisibility.  Tf  you  answer  that  this  limit  docs  not 
exist,  and  therefore  cannot  be  seen,  I  reply  that  we  must 
then  admit  an  inflnito  number  of  parts  in  each  portion  of 
matter ;  there  would,  in  this  case,  be  no  limit  of  divisibility, 
because  the  number  of  parts  would  be  inexhaustible ;  but 
this  infinite  number  would  be  seen  by  the  infinite  intelU- 
gence,  as  it  is,  and  all  these  parts  would  be  known  as  they 
are.  The  difficulty  still  remains ;  these  parts  are  simple  or 
composite ;  if  simple,  the  opinion  which  we  are  opposing 
does,  at  least,  admit  unextended  points ;  if  composite,  the 
same  argument  may  be  repeated ;  they  are  again  divisible. 
"We  shall  then  have  a  new  infinite  number  in  each  one  of 
the  parts  of  the  first  infinite  number;  but  as  this  series  of 
infinities  must  be  always  known  to  the  infinite  intelligence, 
we  must  come  to  simple  points,  or  else  say  that  the  infinite 
intelligence  does  not  know  all  that  there  is  in  matter. 

It  does  not  mend  the  matter  to  say  that  the  parts  are  not 
actual  but  only  possible.  In  the  first  place,  possible  parts 
are  existing  parts,  because^  if  the  parts  are  not  real,  there 
must  be  real  simplicity,  and  consequently,  indivisibility. 
Secondly,  if  they  are  possible,  they  may  be  made  to  esiat 
by  the  intervention  of  an  infinite  power ;  and  then  what 
are  these  parts?  they  are  either  extended  or  imextended, 
and  the  matter  returns  to  where  it  was  before. 

163.  Some  say  that  a  mathematical  quantity,  or  a  body 
mathematically  considered,  is  infinitely  divisible,  but  that 
natural  bodies  are  not,  because  their  natural  form  requires 
a  determinate  quantity.     This  is  the  explanation  which  was 
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given  in  the  schools ;  but  it  is  very  clear  that  there  is  no 
ground  for  affirmirg  that  these  natural  bodies  require  a  cer- 
tain quantity,  beyond  which  division  is  impossible.  This 
cannot  be  proved  either  a  priori  nor  «  posteriori:  not  a 
priori,  because  we  do  not  know  the  essence  of  bodies,  and 
cannot  say  that  there  is  a  point  where  the  natural  form  re- 
qmres  the  limit  of  divisibility ;  neither  can  it  be  proved  a 
posteriori,  because  the  means  of  observation  at  our  disposal 
are  so  coarse,  that  it  is  impossible  for  us  to  reach  the  last 
limit  of  division  and  discover  a  part  which  cannot  be  di- 
vided. Besides,  when  we  reach  this  quantity  beyond  which 
division  cannot  go,  we  have  a  true  quantity,  by  the  suppo- 
sition ;  if  it  is  quantity  it  is  extended ;  if  it  is  extended  it 
has  parts;  if  it  has  parts  it  is  divisible.  Therefore  there  is 
no  reason  for  saying  that  there  is  any  natural  form  which 
limits  division. 

164.  The  distinction  between  a  natural  and  a  mathemati- 
cal body  is  not  admissible  in  what  relates  to  division.  This 
is  a  result  of  the  nature  of  extension,  which  is  real  in  natu- 
ral bodies,  and  ideal  in  mathematical  That  the  parts  in 
natural  bodies  are  not  actual  but  possible,  may  he  under- 
stood in  two  ways ;  it  may  mean  that  they  are  not  actually 
separated ;  or,  iJiat  they  are  not  distinct.  That  they  ai-e 
not  separated  has  no  bearing  on  the  question ;  for  ilivision 
may  be  conceived  without  separating  the  parts.  But,  if 
they  are  not  distinct,  the  division  is  impossible ;  for  it  can- 
]iot  even  be  conceived  where  the  things  are  not  distinct. 

165.  This  distinction  seems  to  have  originated  in  the 
attempt  to  avoid  the  necessity  of  admitting  iniinito  divisi- 
bility in  natural  bodies.  But  the  difficulty  still  remaining 
with  regard  to  mathematical  bodies,  the  philosophical  mys- 
tery stil!  subsists.  It  consists  in  this,  that  no  limit  can  be 
assigned  to  division  so  long  as  there  is  any  thmg  extended ; 
and,  on  the  other  hand,  if,  in  order  to  assign  this  limit,  we 
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come  to  simple  points,  then  it  is  impossible  to  reconstitute 
extension.  The  difficulty  arises  from  the  very  nature  of 
extended  things,  whether  realized  or  only  conceived ;  the 
real  order  escapes  none  of  the  dif&cultaea  of  the  ideal.  If 
ideal  extension  cannot  be  constituted  out  of  unextended 
points,  neither  can  real  extension ;  if  ideal  extension  has  no 
limit  to  ite  divisibility  until  we  come  to  simple  points,  the 
same  is  also  true  of  real  extension ;  for  in  both  it  is  a  result 
of  the  essence  of  extension,  and  inseparable  from  it. 


CHAPTEE    XXIII. 


us EXTENDED    I 


166.  There  are  two  strong  arguments  against  the  exist- 
ence of  unextended  points :  the  first  is,  that  we  must  sup- 
pose them  infinite  in  number,  for  otherwise  it  does  not  seem 
possible  to  arrive  at  the  simple,  starting  from  the  extended : 
the  second  is,  that  even  supposing  them  infinite  in  number 
they  are  incapable  of  producing  extension.  These  argu- 
ments are  so  powerfiil  as  to  excuse  all  the  aberrations  of 
the  contrary  opinion,  which,  however  strange  they  may 
seem,  are  not  more  strange  than  the  simple  forming  exten- 
sion, and  the  smallt^t  portion  of  matter  containing  an  infin- 
ite number  of  parts. 

167.  It  does  not  seem  possible  to  arrive  at  unextended 
points  unless  by  an  infinite  division.  The  u.nextended  is 
zero  in  the  order  of  extension,  and  in  order  to  arrive  at 
zero  by  a  decreasing  geometrical  progression  it  must  be 
continued  ad  infinitum.  Mathematical  calculation  presents 
a  sensible  image  of  this.  "When  two  parts  are  united  they 
must  have  a  side  where  they  touch,  and  another  where 
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they  are  not  in  contact.  If  we  separate  the  interior  side 
from  the  exterior  we  have  two  new  sides,  one  which  toi^chea 
and  another  which  does  not.  Continuing  the  division  the 
same  thing  happens  again ;  we  must,  therefore,  pass  through 
an  infinite  series  in  order  to  arrive  at  the  ttnextended,  which 
is  equivalent  to  saying  that  we  shall  never  arrive  there.  To 
continue  the  division  ad  infinitum  we  must  suppose  infinite 
parts,  and  consequently  the  existence  of  an  actual  infinite 
numher.  From  the  moment  that  we  suppose  this  infinite 
number  to  exist  it  seems  to  become  ^finite,  since  we  already 
see  a  limit  to  the  division,  and  also  other  numbers  greater 
than  it.  Let  us  suppose  that  this  infinite  number  of  parts 
is  found  in  a  cubic  inch;  there  are  numbers  which  are 
greater  than  this  which  we  suppose  infinite ;  a  cubic  foot^ 
for  example,  will  contain  1,728  times  the  infinite  number 
of  parts  contained  in  the  cubic  inch. 

Thus  the  opinion  of  unextended  points  seeking  to  avoid 
infinite  division,  runs  into  it ;  just  as  its  adversaries  trying 
to  escape  from  unextended  points  are  forced  to  acknowledge 
their  existence.  The  imagination  loses  itself  and  the  under- 
standing is  confused. 

168.  The  other  objection  is  not  less  unanswerahle.  Sup- 
pose we  have  arrived  at  unextended  points,  how  shall  we  re- 
constitute extension  ?  The  unextended  has  no  dimensions ; 
therefore,  no  matter  how  many  unextended  points  wc  may 
take,  we  can  never  form  extension  with  them.  Let  us 
imagine  two  points  to  he  united,  as  neither  of  them  alone 
occupies  any  place,  neither  will  they  both  together.  We  can- 
not say  that  they  penetrate  each  other ;  for  penetration  can- 
not exist  without  extension.  "We  must  admit  that  these 
parts  being  zero  in  the  order  of  extension,  their  sum  can 
never  give  extension,  no  matter  how  many  of  them  we  may 
add  together. 

169.  It  is  certain  that  a  sum  of  zeros  can  give  only  zero 
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for  tlie   n^ult,  but  mathematicians  admit  that  there  are 

certain  expressions  ecLual  to  zero,  -whieli  multiphed  by  an 

iafinite  quantity  will  give  a  finite  quantity  for  the  product. 

0  +  0  +  0  +  0  +  NxO  =  0;butif-we  take  it  =  0) 

M 
and  multiply  it  by  the  expression  ^  =^  0,  we  shall  have 

0       MOxM      0,...  T,  ,., 

—  X  ~rr-  — nTF- — 7=;  =  7=7  which  IS  equal  to  any  iinite  quan- 
tity, -which  we  may  express  by  A,  This  is  shown  by  the 
principles  of  elementary  algebra  only ;  if  we  pass  to  the 

transcendental  we  have-^  =— =  B;  B  expressing  the  dif- 
ferential coefficient  -which  may  be  equal  to  a  finite  value. 
Can  these  mathematical  doctrines  serve  to  explain  the  gen- 
eration of  the  extended  from  unestended  points  ?  I  think 
iiot. 

It  is  eviclent  that,  multiplication  being  only  addition 
shortened,  if  an  infinite  addition  of  zeros  can  give  only 
zero ;  multiplication  can  give  no  other  result,  although  the 
other  factor  be  infinite.  Why  then  do  mathematical  resulla 
say  the  contrary?  This  contradiction  is  not  true,  but  only 
apparent.  In  the  multiplication  of  the  infinitesimal  by  the 
infinite  we  may  obtain  a  finite  quantity  for  product,  because 
the  iniinitesimal  is  not  regarded  as  a  true  zero,  but  as  a 
quantity  less  than  all  imaginable  quantities,  but  still  it  is 
something.  If  this  condition  were  wanting,  all  the  opera- 
tions would  be  absurd,  because  they  would  turn  upon  a 
pure  nothing.      Shall  we  therefore  say  that  the  equation, 

-j —  =  ~ ,  is  only  approximate  ?  No ;  for  it  expresses  the 
relation  of  the  limit  of  the  decrement,  which  is  equal  to  B 
only  when  the  differentials  are  equal  to  zero.  But  as 
geometricians  only  consider  the  limit  in  itself,  they  pass 
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over  all  the  intervals  of  the  decrement,  and  place  them- 
selves at  once  *at  the  point  of  true  exactneaa  Why  then 
operate  on  these  quantities?  Because  the  operations  are  a 
sort  of  algebraic  language,  and  mark  the  course  that  has 
been  followed  in  the  calculations,  and  recall  the  connection 
of  the  hmit  with  the  quantity  to  which  it  refers. 

170.  Unity  which  is  not  number  produces  number ;  why- 
then  cannot  points  without  extension  produce  extension  ? 
There  is  a  great  disparity  between  the  two  cases.  The  un- 
extended,  as  such,  involves  only  the  negative  idea  of  ex- 
tension ;  bat  in  unity,  although  number  is  denied,  this  ne- 
gation does  not  constitute  its  nature.  No  one  ever  defined 
unity  to  be  the  negation  of  number,  yet  we  always  define 
the  unextended  to  be  that  which  has  no  extension.  Unity 
is  any  being  taken  in  general,  without  considering  its  divi- 
sibility ;  number  is  a  collection  of  unities ;  therefore  the 
idea  of  number  involves  the  idea  of  unity,  of  an  undivided 
being,  number  being  nothing  more  than  the  repetition  of 
this  unity.  It  belongs  to  the  essence  of  all  number  that  it 
can  be  resolved  into  unity  ;  it  contains  unity  in  a  determi- 
nate manner.  But  the  extended  can  not  be  resolved  into 
the  unextended,  unless  by  proceeding  ad  infinitum,  or  else 
by  some  process  of  decomposition  which  we  know  nothing 
of. 


CHAPTEE    XXIV. 

ON    TUB    TftANSCEH DENTAL    ijOTION    OP    EXTENSION. 

171.  The  arguments  for  or  against  unextended  points, 
for  or  against  the  infinite  divisibility  of  matter  seem  equally 
conclusive.  The  understanding  is  afraid  that  it  has  met 
with  contradictory  demonstrations ;  it  thinks  it  discovers 
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absurdities  in  infinite  divisibility,  and  absurdities  in  limit- 
ing it ;  aTffiurdities  in  denying  unextended  points,  and  ab- 
surdities in  admitting  them.  It  is  invincible  attacking  an 
opinion,  but  its  strength  is  turned  into  weakness  as  soon  as 
it  attempts  to  establish  or  defend  anything  of  its  own.  Yet 
reason  can  never  contradict  itself;  two  contradictory  de- 
monsto-ationa  would  be  the  contradiction  of  reason,  and 
would  produce  its  ruin ;  the  contradiction  can,  there- 
fore, only  be  apparent.  But  who  shall  flatter  himself  that 
he  can  untie  the  knot  ?  Excessive  confidence  on  this  point 
is  a  sure  proof  that  one  has  not  understood  the  true  state  of 
the  question,  and  such  vanity  vrould  he  punished  by  the 
conviction  of  ignorance.  With  all  these  reserves  I  now 
proceed  to  make  a  few  observations  on  this  mysterious 


172.  I  am  inclined  to  believe  that  in  all  investigations 
on  the  first  elements  of  matter,  there  is  an  error  which 
renders  any  result  impossible.  You  wish  to  know  whether 
extension  may  be  produced  from  unextended  points,  and 
the  method  which  yon  employ  consists  in  imagining  them 
already  approached,  and  then  trying  to  see  if  any  part  of 
space  can  be  filled  by  them.  This  seems  to  me  like  trying 
to  make  a  denial  correspond  to  an  affirmation.  The  unex- 
tended point  represents  nothing  determinate  to  us  except 
the  denial  of  extension ;  when,  therefore,  we  ask  if  this 
point  joined  with  others  like  it  can  occupy  space,  we  ask 
if  the  unextended  can  be  extended.  Our  imagination 
makes  us  presuppose  extension  in  the  very  act  in  which  we 
wish  to  examine  its  primitive  generation.  Space,  such  ss 
we  conceive  it,  is  a  true  extension ;  and,  as  has  been  shown, 
is  the  idea  of  extension  in  general;  to  ima^ne,  therefore, 
that  the  unextended  can  fiU  space,  is  to  change  non-exten- 
sion into  extension.  It  is  true  that  this  is  precisely  what  as 
re<iuired,  and  in  this  consists  the  whole  difaculty ;  but  the 
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error  is  in  attempting  to  solve  it  "by  a  juxtaposition  which 
makes  these  points  both  unextended  and  extended,  an  evi- 
dent contradiction. 

173.  In  order  to  know  how  extension  is  generated,  it 
wonld  be  necessary  to  free  ourselves  irom  all  sensible 
representations,  and  from  all  ideas  which  are  in  the  least 
degree  affected  by  the  phenomenon,  and  to  contemplate  it 
with  an  eye  as  simple,  a  look  as  penetrating,  as  tliat  of  a 
pure  spirit.  It  would  be  necessary  to  take  from  all  geo- 
metrical ideas  all  phenomenal  forms,  all  representations  of 
the  imagination,  and  present  them  to  the  imagination  puri- 
fied from  all  mixture  with  the  sensible  order.  It  would  be 
nece^ary  to  know  how  far  extension,  real  continuity,  agrees 
with  the  phenomenal.  It  would,  in  fine,  be  necessary  to 
eliminate  from  the  object  perceived,  all  that  relates  to  the 
sabject  which  perceives  it 

174.  In  extension,  as  we  have  already  seen,  there  are 
two  tilings  to  be  considered;  multiplicity,  and  continuity. 
As  to  the  first,  there  is  no  objection  to  supposing  that  it 
may  be  the  result  of  unestended  points,  since  number  re- 
sults from  various  units  whether  tbey  are  simple  or  com- 
posite. But  the  difficulty  is  with  regard  to  continuity, 
which  sensible  intuition  clearly  presents  to  us  as  the  basis 
of  the  representations  of  the  imagination,  hut  the  nature  of 
which  is  a  puzzle  to  the  understanding.  It  may  perhaps 
be  stud  that  continuity,  abstracted  from  the  sensible  repre- 
sentation, and  considered  only  in  the  transcendental  order, 
is,  in  its  reality  and  as  it  appears  to  a  pure  spirit,  nothing 
more  than  the  constant  relation  of  many  beings,  which  are 
of  a  nature  to  produce  in  a  sensitive  being  the  phenomenon 
of  representation,  and  to  be  perceived  in  the  intuition  which 
we  call  the  representation  of  space. 

According  to  this  hypothesis  extension  in  the  external 
world  is  real,  not  only  as  a  principle  of  causality  of  our 
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impressions,  but  also  as  an  object  subject  to  the  necessary 
relations  which,  we  conceive. 

175.  But,  then,  it  will  be  asked,  is  the  external  world 
such  as  we  imagine  it?  To  this  we  must  answer,  in  ac- 
cordance with  what  we  have  said  wben  treating  of  sensa- 
tions, that  it  is  necessary  to  talce  from  sensations  all  tbat 
is  subjective,  and  which  by  an  innocent  illustration  we 
look  upon  as  objective ;  we  may  then  say  that  extension 
really  exists  outside  of  ua  and  independent  of  our  sensa- 
tions; considered  in  itself,  it  existe  free  from  all  sensible 
representation,  and  in  the  same  manner  in  which  a  pure 
spirit  may  perceive  it. 

176.  We  see  no  objection  which  can  reasonably  be  made 
to  this  theory  which  affirms  the  reality  of  the  corporeal 
world,  at  the  same  time  that  it  settles  the  difficulties  of 
idealism.  To  give  my  opinion  in  a  few  words,  I  say :  That 
extension  in  itself,  exists  such  as  God  knows  it,  and  in  the 
cognition  of  God  there  is  no  mixture  of  auy  of  the  sensible 
representations  which  always  accompany  man's  percep- 
tion. That  which  is  pemtive  iu  extension  is  multiphcity, 
together  with  a  certain  constant  order ;  continuity  is  noth- 
ing more  than  this  constant  order,  in  so  i^r  as  sensibly 
represented  in  us,  it  is  a  purely  subjective  phenomenon 
which  does  not  at  all  affect  the  reality. 

177.  "We  may  even  assign  a  reason  why  sensible  intuition 
has  been  given  to  us.  Oiir  soul  is  united  to  an  organized 
body,— that  is  to  say,  a  collection  of  beings  bound  together 
by  constant  relation  to  each  other  and  to  the  other  bodies 
of  the  universe.  In  order  that  the  harmony  might  iiot  be 
interrupted,  and  that  the  soul  which  presides  over  this  or- 
ganization might  rightly  exercise  its  functions,  there  was 
need  of  a  continued  representation  of  this  collection  of  the 
relations  of  onr  own  and  other  bodies.  This  representation 
must  be  simultaneous  and  independent  of  intellectual  c"rn 
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binatioTis ;  for  otherwise  the  animal  faculties  could  not  be 
exercised  with  the  proraptness  and  perseverance  wMch  the 
satiafectioii  of  the  necessities  of  life  demands.  Therefore  it 
ia  that  all  sensible  beings,  even  those  which  have  not  reason, 
have  been  endowed  with  this  intuition  of  extension  or  space : 
which  is  like  an  unlimited  fleld  on  which  the  different  parta 
of  the  universe  are  represented. 


OHAPTEE    XXV. 


178.  We  may  consider  two  natures  in  the  external 
world,  the  one  real,  the  other  phenomenal ;  the  first  is  par- 
ticular and  absolute,  the  second  ia  relative  to  the  being 
which  perceives  the  phenomenon ;  by  the  first  the  world 
is,  by  the  second  it  appears.  A  pure  intellectual  being 
knows  the  world  as  it  i?  /  a  sensitive  being  experiences  it 
-s^  it  appears.  We  can  discover  this  duality  in  ourselves; 
in  so  fei'  as  we  are  sensitive  beings,  we  experience  the  phe- 
nomenon, but  in  so  far  as  intelligent,  although  we  do  not 
know  the  reahty,  we  attempt  to  reach  it  by  reasoning  and 
conjecture. 

179.  The  external  world  in  its  real  nature,  abstracted 
from  the  phenomenal,  is  not  an  illusion.  Its  existence  is 
known  to  us  not  by  phenomena  only,  but  by  principles  of 
pure  intelligence  which  are  superior  to  all  that  is  individual 
and  contingent.  These  principle,  based  on  the  data  of 
experience, — that  is,  on  sensations  the  existence  of  which 
we  know  from  consciousness,  assure  us  that  the  objective- 
ness  of  sensations,  or  the  reality  of  the  external  world,  ia  a 
truth. 
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180.  This  distinction  between  the  essential  and  the  acci- 
dental', and  between  the  absolute  and  the  relative,  was 
admitted  in  the  schools.  Extension  was  considered  not  as 
the  essence,  but  as  an  accident  of  bodies;  the  relations  oi 
bodies  to  ont  senses  are  not  fonnded  immediately  on  then: 
essence,  but  on  their  accidents.  Matter  and  substantial 
form  nnited  constitute  the  essence  of  bodies;  the  matter 
receiving  the  form,  and  the  form  actuating  the  matter. 
Neither  the  matter  nor  the  substantial  form  can  be  imme- 
diately perceived  by  the  senses,  because  this  perception 
requiras  the  determination  of  figure  and  other  accidents 
distinct  from  the  essence  of  body. 

Therefore  the  scholastics  distinguished  sensible  objects 
into  three  classes;  particular,  common,  and  accidental, 
ptcpnum,  aimmuni,  d  per  aaiden,.  The  parlicnlar  is  that 
which  appeals  immediately  to  the  senses,  and  is  only  per- 
ceived by  one  of  them,  as  color,  sound,  tasta,  and  smell 
The  common  is  that  which  is  perceived  by  more  than  one 
sense,  as  figure,  which  is  the  object  of  sight  and  of  touch. 
The  accidental  is  that  which  is  not  directly  perceived  by 
any  of  the  senses,  but  is  hidden  under  sensible  qualities, 
by  means  of  which  it  is  discovered,  as  are  substances.  The 
sensible  per  accidem  is  connected  with  sensible  qualities; 
but  they  do  not  present  it  to  the  understanding  m  an  image 
presents  the  original,  but  as  a  sign  the  signified.  Hence 
they  did  not  consider  the  sensible  per  aeddens  as  proceeding 
■  from  the  sjjecfa  and  reducing  the  sensitive  faculty  to  act: 
it  was  intelhgible  rather  than  sensible. 

181   In  the  corporeal  universe  considered  in  its  essetiM, 
there  is  no  necessity  of  supposing  any  thing  resembling  the 
L  but  we  must  suppose  the  object  to 


seusime  repreaenwiiiun,  u^^  „„^^>-  — rr---  - 

correspond  to  the  idea;  for  otherwise  we  should  have  to 
admit  that  geometrical  truths  may  bo  contradicted  by  ex- 
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182.  Althougt  exteEsion  is  an  order  of  beioga  of  wkicb 
we  cannot  form  a  perfect  conception,  because  we  cannot 
purify  otir  ideas  from  all  sensible  form,  still  this  order  must 
correspond  to  our  ideas,  and  even  to  our  sensible  represen- 
tations, so  far  as  is  necessary  to  prove  tbe  truth  of  the 
ideas. 

It  is  evident  that  although  the  phenomenal  order  is  dis- 
tinct from  the  real,  it  depends  on  it,  and  is  connected  with 
it  by  constant  laws.  If  we  suppose  that  there  is  no  parallel 
between  the  reality  and  the  phenomenon,  and  that  the 
reality  has  not  all  the  conditions  necessary  to  satisfy  the 
demands  of  the  phenomenon,  there  can  he  no  reason  why 
the  phenomena  should  be  subject  to  constant  laws,  and 
why  experience  should  not  suffer  continual  confusion. 
"Without  a  fixed  and  constant  correspondence  between  the 
reality  and  the  appearance,  the  world  becomes  a  chaos  to 
us,  and  all  regular  and  constant  experience  becomes  impos- 
sible. 

183.  Let  us  examine  this  at  greater  length.  One  of  the 
elementary  propositions  of  geometry  says:  "When  two 
straight  lines  intersect  each  other,  the  opposite  or  vertical 
angles,  which  they  form,  are  equal."  In  order  to  demon- 
strate this,  I  must  have  the  internal  intuition  of  two  lines 
intersecting  each  other.  But  the  geometrical  proposition  is 
not  confined  to  any  particular  intuition,  but  embraces  all 
that  can  be  imagined,  without  any  hmit  to  their  number, 
or  any  determination  as  to  the  measure  of  the  angles,  the 
length  of  the  lines,  or  their  position  in  space. 

Here  the  pure  idea  extends  to  an  inlinity  of  cases, 
whereas  the  sensible  intuition  represents  them  only  one  at 
a  time,  and  isolated  if  represented  successively.  The  un- 
derstanding is  not  limited  to  the  affirmation  of  this  relation 
between  the  ideas,  but  applies  it  to  the  reality,  and  says : 
Whenever  the  conditions  of  this  ideal  order  are  realized, 
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that  -wMclt  I  see  in  my  ideas  is  true  in  reality,  and  the  re- 
.  lation  expressed  will  be  more  or  less  exact  in  proportion  to 
the  exactness  of  the  realization  of  the  conditions ;  the  more 
delicate  the  real  lines  are,  that  is,  the  more  they  approach 
the  condition  of  right  lines,  the  nearer  will  the  relation  of 
the  two  angles  approach  to  perfect  eq^uality.  This  convic- 
tion is  founded  on  the  principle  of  contradiction,  which 
would  be  false  if  the  proposition  were  not  true ;  and^  it  ia 
confirmed  by  experience,  so  far  as  it  touches  the  conditions 
of  the  ideal  order. 

184.  "What  is  there  in  reality  which  corresponds  to  this 
proposition?  An  existing  or  real  line  is  an  order  of 
beings;  two  lines  which  intersect  each  other  are  two  orders 
of  beings  with  a  determinate  relation ;  the  angle  is  ihe  re- 
sult of  this  relation,  or,  rather,  it  is  the  relation  itself;  the 
equality  of  the  opposite  angle  is  the  correspondence^  of 
these  relations  in  the  ratio  of  ec^uality  by  the  continu- 
ation of  the  same  order  in  another  sense.  These  relations 
between  the  orders  and  the  beings,  and  the  correspondence 
of  these  orders  to  each  other,  is  what  corresponds  in  reality 
to  the  pure  geometrical  idea,  or  to  the  idea  separated  from 
all  sensible  representation.  Since  the  relations  of  the  idea 
have  their  corresponding  objects  in  the  relations  of  the 
reality,  geometry  exists  not  only  in  the  ideal  order,  but 
also  in  the  real.  Since  the  phenomenon  or  sensible  repre- 
sentation is  subject  to  the  same  conditions  as  the  idea, 
because  the  order  of  phenomena  presenls  certain  relations 
of  the  same  nature  as  the  relations  of  the  idea  and  the  fact ; 
the  idea,  the  phenomenon,  and  the  reality  agree,  and  it  is 
explMued  why  the  intellectual  order  is  confirmed  by  ex- 
perience, and  esperience  receives  with  confidence  the  direc- 
tion it  gives. 

185.  This  harmony  must  have  a  cause ;  we  must  look 
for  a  principle  which  is  the  sufficient  reason  of  this  wonder- 
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ful  agreement  "between  things  ao  distinct.  Here  new  prob- 
lems arise  which  overwhelm  the  understanding,  but  at  the 
aame  time  expand  and  invigorate  it  by  the  grandeur  of  the 
spectacle  presented  to  its  view,  and  the  immensity  of  the 
field  opened  to  its  investigations. 


lAPTBE    XXVI. 

■HE    EELiTIONS    OF    THE    EEAl 


186.  Is  the  agreement  of  the  idea,  the  phenomenon,  and 
the  reality  necessary,  is  it  founded  on  the  essence  of  things, 
or  has  it  been  freely  established  by  the  will  of  the  Creator  ? 

If  the  world  had  no  other  reality  than  that  expressed  by 
the  sensible  representation,  if  the  appearances  were  an 
exact  copy  of  the  essence  of  things,  we  should  have  to  say 
that  this  agreement  is  unalterable,  that  things  are  what 
they  appear,  and  that  if  we  suppose  them  to  exist,  it  is 
absolutely  necessary  that  they  should  be  just  what  they 
appear ;  for  nothing  can  be  in  contradiction  with  its  consti- 
tutive notion.  That  which  now  is  extended,  would  he 
necessarily  extended,  and  could  not  but  be  extended  in  the 
same  manner  in  which  it  appears  to  us,  and  under  the  same 
conditions ;  the  relation  of  bodi^  to  each  other  would  be 
necessarily  subject  to  the  same  phenomenal  laws,  and  all 
which  does  not  come  under  this  order  would  be  a  contra- 
diction, and  beyond  the  limit  of  omnipotence. 

187.  Bodies  are  presented  to  us  in  the  sensible  intuition 
with  a  determinate  magnitude,  and  in  a  certain  fixed  rela- 
tion which  we  calculate  by  comparison  with  an  immovable 
extension,  such  as  we  imagine  space.  By  magnitude,  bodiea 
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ocoapj  a  certain  spara,  determinate,  ftongh  oliangeable  by 
motion ;  hy  tlie  relation  of  magnitadeB  they  oecnpy  a 
greater  or  Bmader  place,  and  mutnally  exclnde  eaeli  otltei; 
tliis  eielusion  is  called  impenetrability.  The  question  to 
be  examined  here  is,  whether  the  determination  of  magni- 
tudes, and  their  relation  in  respect  to  the  occupation  of 
place,  are  things  absolutely  necessary,  BO  that  their  alter- 
ation involves  a  contradiction,  oi  not.  I  answer  that  they 
are  not, 

188  Eelation  to  place  considered  as  a  portion  ot  pure 
space,  means  nothing;  for  I  have  already  shown  that  this 
space  is  only  an  abstraction  of  our  undeiBtandmg,  and  that 
in  itself  it  has  no  reahty,— it  is  nothing.  Therefore  the 
relation  to  it  must  be  nothing  also,  because  the  relation  is 
destroyed  if  one  of  the  terms  is  nothing.  Therefore,  the 
relations  of  bodies  to  place  can  only  be  the  relations  ot 
bodies  to  one  another. 

189.  This  is  the  principal  thing  to  be  noticed  m  this 
question.  The  understanding  gets  confused  when  it  begins 
by  supposing  space  an  absolute  nature  with  necessary  rela- 
tion to  all  bodies.  We  must  remember  the  doctrine  ot  the 
chapters,*  where  we  explained  how  the  idea  of  space  IS 
generated  in  us,  what  object  corresponds  to  this  idea  m  re- 
ality, and  how;  and  we  shall  easily  perceive  that  the  ab- 
solute and  essential  relations  which  we  think  we  discover 
between  bodies  and  a  vaeani  and  rml  capacity,  are  illusions 
of  our  imagination,  m  cJnsequenoe  of  our  not  suflioieiitly 
purifying  the  ideal  order  by  separating  from  it  all  sensible 
impressions.  We  cannot  understand  so  much  as  the  mean- 
ing ot  these  questions,  if  we  do  not  make  an  attempt  at 
this  separation  as  far  as  is  possible  to  our  nature.  If  this  is 
done,  then  the  questions  proposed  in  the  following  chapters 

*  XIL,  XlII,,  XIV.,  Bad  XV. 
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will  appear  rery  philosopliieal,  and  tlieir  solution  will  seem 
probable,  if  not  true ;  "but  they  must  seem  absurd,  if  we 
confound  the  pure  intellectual  order  witli  tbe  sensible. 
We  cannot  admit  the  idealism  which  destroys  the  real 
world;  but  the  empiricism  which  annihilates  the  ideal 
order,  is  equally  objectionable.  If  we  cannot  rise  above 
the  sensible  representations,  let  us  renounce  philosophy, 
give  up  thinldng,  and  confine  ourselves  to  sensation. 


CHAPTER    XXVII, 


190.  Is  it  necessary  that  whatever  exists  should  be  in  some 
place  ?  This  question  may  seem  strange,  but  it  is  pro- 
foundly philosophical.  To  hem  not  the  same  as  io  be  in  a 
place.  To  be,  whether  taken  substantively  as  signifying  to 
exist,  or  copulatively,  as  expressing  the  relation  of  the 
predicate  to  the  subject,  does  not  involve  the  idea  of  being 
in  a  place.  The  relation  of  an  object  to  place  is  not  neces- 
sary to  it ;  for  it  is  not  contained  in  the  notion  of  object. 
It  is  something  added  to  the  object,  whether  it  is  given  to 
the  object  with  more  or  less  foundation  by  oui-selves,  or  the 
object  has  it  in  reality  by  communication  from  some  other. 

The  imagination  can  represent  nothing  which  does  not 
occupy  a  place,  but  the  understanding  may  conceive  things 
that  are  not  situated  in  any  place.  When  we  reflect  on  the 
essence  of  objects,  what  position  does  our  mind  give  them  ? 
The  intellectual  act  is  always  accompanied  by  sensible  re- 
presentations, which  sometimes  assist  it,  and  sometimes  em- 
barrass and  confuse  it;  but  in  either  case  the  act  of  the 
understanding  is  always  distinct  from  these  r 
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191.  There  is  no  reason  foi  saying  tlal  every  thing  most 
ooonpy  a  pkoe.  The  imagination  cannot  see  how  any  thing 
can  eiist  otherwise,  bnt  the  imderatanding  finds  no  absurd- 
ity in  it,  and  it  is  in  aocordanoo  with  the  principles  of  phil- 
osophy. It  place  considered  in  itself  is  only  a  part  of 
space  terminated  by  a  snifaoe,  and  space  abstracted  from 
bodies  is  nothing,  the  lelation  to  place  or  to  points  m  space 
must  be  nothing.  We  must  haye  bodies  in  order  to  haye 
a  term  of  the  relation;  therefore,  if  we  suppose  a  being 
which  has  no  relation  to  bodies,  it  is  not  necessary  that  it 
should  be  in  any  place. 

192.  The  relation  of  a  being  to  bodies  may  be  of  three 
kinds:  that  of  commensnration,  as  is  the  relation  of  lines, 
surfaces,  and  solids  to  each  other;  tliat  of  generation,  as  we 
oonceiTC  the  line  generated  by  the  point ;  and  that  of  action 
in  general,  as  we  conceive  the  relation  of  pure  spunts  to 
matter.  The  first  cannot  exist  if  the  object  has  no  dimen- 
sions ;  for  then  it  cannot  be  measured ;  the  second  can  exist 
only  in  unextcnded  or  inflmtosimal  points,  from  which  ex- 
tension is  generated ;  therefore  these  two  relations  can  only 
exist  between  bodies,  or  their  generative  elemente.  There- 
fore, nothing  which  is  not  a  body  or  an  element  of  body, 
can  occupy  pJ^e  under  either  of  these  aspects.  As  to  the 
third  relation,  that  of  action  of  a  canse  upon  a  body,  it  may 
be  found  in  all  agents  capable  of  acting  upon  matter ;  but 
it  is  evident  that  the  position  which  results^  from  this,  is 
something  very  different  from  that  which  we  conceive  in 
bodies  or  their  elements ;  it  is  something  of  a  wholly  dis- 
tinct order,  nnd  belongs  rather  to  the  pure  idea  of  causality 
than  to  the  intuition  of  space. 

193.  We  can  conceive  a  being  which  is  not  a  body,  nor 
an  element  of  body,  and  which  does  not  exercise  any  action 
on  bodies ;  in  this  case,  this  being  has  none  of  the  three  re- 
lations of  which  we  have  spoken,  consequently  it  is  not  in 
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any  place,  and  to  say  tliat  it  is  liere,  or  that  it  is  there,  that 
it  is  near  or  distant,  -would  be  using  words  without  mean- 
ing. 

194.  Viewed  from  the  point  of  this  doctrine,  the  follow- 
ing questions  are  easy  to  answer : 

Where  must  a  pure  spirit  be  which  has  no  relation  of 
causality  nor  influence  of  any  kind  upon  the  corporeal 
world  ?  Nowhere.  The  answer  will  not  seem  strange  to 
one  who  understands  that  the  question  is  absurd.  In  the 
ease  supposed,  there  is  no  where,  for  this  involves  a  relation 
and  there  are  no  relations  here. 

Where  would  the  pure  spirits  be  if  the  world  did  not 
exist  ?  Nowhere,  unless  we  have  a  mind  to  say  they  would 
be  in  themselves.  But,  the  word  to  he  does  not  mean  the 
position  of  which  we  are  speaking  here,  but  only  the  exist- 
ence of  the  spirit,  or  its  identity  with  itself. 

Where  was  God  before  the  world  was  created  ?  He  was, 
but  he  was  not  in  any  f  lace;  for  he  has  no  parts. 

195.  I  wish  here  to  expose  an  error  of  Kant.  This  phil- 
osopher believed  that  spaee  was  conceived  by  us  as  a  con- 
dition of  all  esistenoe  in  general,  and  on  thia  he  founded 
one  of  his  arguments  that  space  was  a  purely  subjective 
form.  In  the  second  edition  of  his  Oritio  of  pure  Beason, 
explaining  the  aabjectiveness  of  space,  be  seems  to  hold,  that 
we  do  not  even  conceive  things  in  the  pure  intellectual 
order,  without  referring  them  to  space.  He  observes  that 
in  natural  theology,  when  tf  eating  of  things  which  cannot 
be  the  object  of  intuition  either  for  us  or  for  themselves,  we 
are  very  careful  not  to  attribute  to  this  intuition  or  manner 
of  perception  time  and  space,  which  are  the  conditions  of 
human  intuition.'  "But,"  he  adds,  "by  what  right  do  we 
proceed  thus,  when  time  and  space  have  already  been  estab- 
lished as  the  forms  of  things  in  themselves,  and  conditions 
of  their  existence  a  'priori,  subsisting  still  after  all  else  has 
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been  mnihilated  tj  tlought?  As  cooditions  of  all  exist- 
ence in  general,  they  mn3t  be  the  conditiona  of  the  exist- 
ence of  God.  If  we  do  not  make  space  and  tune  the  ob- 
jeotive  forms  of  aU  things,  it  otiiy  rmairc,  for  us  to  make 
them  the  snbjeotiTC  forma  of  oni  mode  of  intuition,  as  weU 
internal  as  external''  Kant  is  right  in  saying  that  space 
and  time  ought  not  to  be  considered  as  real  forms,  not  sus- 
ceptible of  annihilation,  and  therefore  necessary  and  eter- 
nal; but  I  do  not  see  the  necessity  of  flie  disJunotiTe  by 
which  he  asserts  that  it  we  do  not  make  space  and  time  the 
objectlTe  forms  of  all  things,  we  must  make  them  the  sub- 
jective forms,  and  that,  otherwise,  we  should  make  space 
and  time  conditions  of  the  existence  of  G-od. 

196  We  regard  space  as  an  actual  condition  of  things, 
which  occupy  place,  but  not  of  all  tHngs.  We  conceiTO 
existence  in  pure  spirits  without  the  necessity  of  any  rela- 
tion to  place,  and,  conseqiiently,  independent  of  all  posi- 
tion in  space.  . 

On  this  point,  as  on  all  relating  to  the  pure  intellectual 
order  we  find  in  the  theologians  doctrines  which  are  highly 
important,  and  deserve  to  be  consulted  by  all  who  wish 
to  go  deeply  into  philosophical  questions.  The  author  of 
the  Orilic  of  Pure  Emion  would  have  found  there  some 
observations  which  would  have  cleared  up  the  difdculties 
which  embarrassed  him.  He  would  have  found  how  incor- 
rect it  is  to  say  that  space  is  a  condition  of  the  existence  of 
all  things,  in  the  beautiful  as  well  as  profound  theory  by 
which  many  of  the  scholastics  explain  tic  presence  otbod 
in  the  corporeal  world,  and  the  presence  of  the  angels  m 
diilerenl  places,  their  motion  firom  one  pomt  to  another 
without  passing  through  the  intermediate  pomte,  and  the 
manner  in  which  the  soul  is  wholly  in  the  whole  body  and 
in  every  part  of  the  body.  In  these  works,  unfortunately 
so  little  consulted,  the  German  philosopher  would  have 
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learned  that  the  presence  of  a  spirit  in  a  place  is  sometMng 
different  from  the  presence  of  a  body,  and  has  no  relation 
to  the  intuition  of  space,  whether  regarded  as  the  basis  of 
sensible  representations  or  as  a  geometrical  idea. 

197,  St.  Thomas*  asks  if  God  is  in  all  things,  and  an- 
swers that  he  is.  In  proving  this  assertion  he  does  not  con- 
sider the  necessity  of  every  thing  being  in  some  place,  but 
on  the  contrary  seems  rather  to  forget  the  idea  of  apace, 
and  regards  only  caasality. 

"  As  Giod,"  he  says,  "  is  being  itself  by  his  essence,  crea- 
ted being  must  be  his  effect,  as  to  bum  is  the  effect  of  fire. 
But  G-od  causes  this  effect  in  things  not  only  when  they 
begin  to  be,  but  as  long  as  they  are  preserved  in  being ; 
thus  the  hght  is  caused  in  the  air  by  the  sun  as  long  as  air 
remains  iUurainated.  As  long  therefore  as  things  retain 
their  being,  God  is  necessarily  present  to  them,  according 
to  the  manner  in  which  they  have  their  being.  But  being 
is  that  which  is  most  internal,  and  most  closely  inherent  in 
every  thing  because  it  is  the  form  of  all  that  is  in  it,  God 
therefore  is  in  all  things  internally." 

To  be  situated  in  space  is  to  be  contained  in  it ;  so,  at 
least,  we  conceive  whatever  we  consider  situated  in  space. 
St.  Thomas  rejects  this  meaning  as  applied  to  spiritual 
beings,  and  says,  that  although  corporeal  beings  are  con- 
tained in  things,  spiritual  beings  on  the  contrary  contain 
the  things  in  which  they  are. 

In  the  second  article  he  asks  whether  God  is  in  all 
places  {uMqui} ;  and,  he  says,  that  as  God  is  in  all  things, 
giving  them  being  and  the  power  of  acting,  so  be  is  in  all 
places  giving  them  being  and  capacity  {virtutem  hcativatn). 
He  states  as  an  objection  that  incorporeal  things  are  not 
in  any  place,  and  answers  in  the  following  philosophical 
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words:  "Inooipoieal  things  are  not  in  place  by  the  con- 
tact of  measurable  quantity,  like  bodies;  but  by  the  con- 
tact ot  aotiyity  (wftiSi)."  Then  explaining  how  the  m- 
diTisiblecanbe  in  different  places,  he  says :  "ThejndiTi- 
sible  is  of  two  kinds ;  first,  it  is  the  limit  of  the  continued, 
aB  a  point  in  permanent  things,  and  a  moment  in  succes- 
sive thmgs.  The  indivisible  in  permanent  things,  cannot 
be  in  different  parts  of  place  or  in  different  places,  because 
it  has  a  determinate  position ;  and  in  the  same  manner  the 
indivisible  in  action  or  m  motion  cannot  be  in  different 
parts  of  time,  beoanse  it  has  a  determinate  order  in  action 
or  motion.  Bnt  there  is  another  indivisible  which  is  ba/ond 
aU  Mni  if  mttimmtion,  and  in  this  sense  incorporeal  sub- 
stances, as  God,  the  angels,  and  the  soul,  arc  called  mdivi- 
sible.  The  indivisible  in  this  manner,  is  not  applied  to  the 
continued  as  any  ""'"?  "•*•'=''  '''""«"  '°  *'  but  only  as  reach- 
ing it  by  its  activity ;  therefore  an  its  activity  may  extend 
to  one  or  many,  to  the  small  or  to  the  great,  it  may  be  m 
one  place  or  in  many  places,  in  a  small  place  or  in  a  great 
place." 

■What  can  be  clearer,  relatively  to  the  intuition  ot  space, 
than  that  when  any  thing  is  in  a  place  it  cannot  be  out  ot 
that  place  ?  But  Hie  holy  Doctor,  rising  above  sensible  re- 
presentations, boldly  maintains  that  (Jod  may  be  whole  m 
the  whole,  and  in  every  part  ot  the  whole,  as  the  soul  is 
■  whole  in  every  part  of  the  body.  And  why?  Because 
what  is  called  totality  in  corporeal  things  relates  to  quan- 
tity, but  the  totality  of  incorporeal  things  relates  to  essence, 
and  cannot  be  measnted  by  quantity,  and  is  not  confined  to 
any  place. 

In  the  &Mi!s«  on  the  Angeb*  he  says  that  the  expres- 
sion to  be  in  place  is  used  equivocally  (a!jn>»(ice),t  ivhen 
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applied  to  angels  and  bodies.  Bodies  are  in  plane  by  the 
contact  of  measurable  quantity,  but  angels  by  virtual 
quantity,  that  is  to  say,  by  the  action  which  they  may 
exercise  upon  a  body.  "We  cannot,  therefore,  say  that  an 
angel  has  a  position  in  the  continued  {quod  haheat  siium  in 
eondnuo).  In  the  Treatise  on  the  Soul-\  he  maintains  that 
the  soul  is  whole  in  every  part  of  the  body.  He  distin- 
guishes the  totality  of  essence  from  the  totality  of  quantity, 
and  makes  use  of  an  argument  similar  to  that  which  he 
used  with  respect  to  the  angels.  The  more  we  reflect  on 
this  doctrine  the  more  profound  it  appears;  those  who 
have  made  light  of  it,  have  shown  that  they  never  pene- 
trated beyond  the  surface  in  all  that  concerns  the  rela- 
tions of  spiritual  to  corporeal  things.  It  is  generally  dan- 
gerous to  laugh  at  opinions  held  by  great  men;  for  if 
they  are  not  certain,  they  have,  at  least,  powerful  argu- 
ments in  their  favor.  Nothing  is  more  contrary  to  sensible 
representations  than  the  possibility  of  any  thing  being  in 
different  places  at  the  same  time,  but  we  shall  find  nothing 
more  in  conformity  with  the  principles  of  sound  philosophy 
than  this  possibihty,  after  we  have  profoundly  analyzed  the 
the  relations  of  extension  with  unextended  things,  and  dis- 
covered the  difference  between  the  position  of  quantity 
and  the  position  of  causality. 

198.  From  these  doctrines  it  may  be  concluded,  that  \x-^ 
be  in  space  is  not  a  general  condition  of  all  existences,  even 
5  to  the  manner  of  existences ;  for  we  can  conceive 
s  without  relation  to  any  place.  Many  have  con- 
founded imagination  with  understanding  on  this  point,  and 

thingB  has  nn  entirely  different  meaning.  They  gite  na  an  example  the  tei-ni 
Rem.  whiali  is  applied  egnivocalhj  to  an  animal,  or  a  coiist«llation.     ^qui- 
TOoa  sunt  quoruin  nomen  eonimime  eBfj  et  ratio  par  nomen  eignificata, 
Bimpliciter  diveran,  !s  the  seholaatic  definition, 
f  Sum.  Theol.  Q.  Ixxvi.,  Art  S, 
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believed  that  what  is  impossible  for  the  former  is  equally 
so  for  the  latter.  It  is  certain  that  we  cao  imagine  nothing 
without  referring  it  to  points  of  space,  and  even  in  purely 
intellectual  objects  there  is  always  a  sensible  representa- 
tion, but  the  understanding  regards  these  representations 
as  false  and  does  not  conform  to  them.  As  imagination  is 
a  sort  of  continuation  of  sensibility,  or  an  internal  sense, 
and  the  basis  of  sensations  is  extension ;  it  is  impossible  for 
us  to  exercise  this  internal  sense,  without  the  presence  of 
space,  which,  as  we  have  shown,  is  only  the  idea  of  exten- 
sion in  general.  Position  in  space  is  consequently  a  general 
condition  of  all  things,  as  perceived  by  the  senses,  but  not 
d  by  the  intellect. 


CHAPTER    XXVIII. 

I    Of    OOKPOREAL    RELATIONS, 


199.  Position  in  place  is  the  relation  of  a  body  to  other 
bodies.  Is  this  relation  necessary?  I  distinguish:  condi- 
tionally, yes;  essentially,  no.  Ood  has  established  this 
relation,  and  therefore  it  is  necessary ;  but  God  might  have 
ordered  it  otherwise,  and  can  even  now  change  it,  without 
varying  the  essence  of  things. 

H  we  admit,  as  we  must,  a  correspondence  between  the 
subjective  and  the  objective,  or  between  the  appearance 
and  the  reality,  we  cannot  deny  that  the  relations  of  bodies 
are  constant,  and  this  constancy  must  proceed  from  some 
necessity.  But  that  the  existing  order  is  subject  to  fixed 
laws,  does  not  prove  that  these  hiws  have  their  root  in  the 
essence  of  things,  in  such  a  manner  that,  supposing  the  ex- 
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1  of  olijects,  their  relations  could  not  liave  been  very- 
different  from  what  they  actually  are„ 

200.  In  order  to  assert  that  the  existing  order  of  the  uni- 
■verse  is  intrinsically  necessary,  we  must  know  the  essence 
of  things ;  hut  this  is  not  possible  for  us,  because  objects 
are  not  immediately  present  to  our  understanding,  and  we 
see  them  only  under  one  aspect,  that  which  places  them  in 
relation  with  our  sensitive  faculties.  The  best  proof  of  our 
ignorance  of  the  essence  of  bodies  is  the  great  division  of 
opinion  on  this  subject,  Some  maintain  that  the  essence 
of  bodies  is  extension  or  dimensions ;  and  others  that  ex- 
tension is  merely  an  accident,  not  only  distinct,  but  even 
separable  from  corporeal  substance. 

The  great  obscurity  in  which  the  investigation  of  the 
constitutive  elements  of  bodies  is  involved,  proves  that  their 
essence  is  unknown  to  us,  and  that  we  know  nothing  of 
them  except  their  relation  to  our  sensibility. 

201.  It  is  not  necessary  that  the  aspect  under  which 
being  is  presented  to  us  shoidd  contain  its  whole  nature. 
To  say  that  bodies  contain  nothing  besides  what  we  per- 
ceive in  them,  is  to  make  our  faculties  the  type  of  things  in 
themselves,  a  ridiculous  pretension  in  a  being  which  finds 
its  activity  limited  at  every  step  and  is  almost  always  pas- 
sive in  its  relations  to  bodies,  and  which,  in  order  to  exer- 
cise its  faculties  externally,  is  forced  to  submit  to  the  laws 
of  the  external  world,  or  else  to  encounter  obstacles  which 
are  absolutely  insiirmountable. 

If  we  are  ignorant  of  the  essence  ,of  bodies  we  can  have 
no  certain  knowledge  of  what  is  intrinsically  necessary  in 
them ;  with  the  exception  of  composition,  which  even  the 
sensible  order  presents  to  us,  and  which  we  cannot  take 
from  bodies  without  seeming  to  run  into  a  contradiction. 
Simplicity  and  composition  in  the  same  object  are  incom- 
patible and  contradictory. 
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202.  Hence,  in  all  that  pertains  to  the  relations  of  bodies 
we  must  abstain  from  judging  absolutely,  and  speak  only 
conditionally.  "We  may  say :  "  This  happens  now ;  this 
must  happen  according  to  the  order  now  estabhshed;"  but 
we  cannot  aay :  "  This  happens,  and  it  is  aWlutely  neces- 
sary that  it  should  happen."  The  transition  from  the  flrat 
proposition  to  the  second,  implies  the  Imowledge  of  what 
no  man  can  know,  that  the  aspect  under  which  the  external 
world  is  presented  to  ns  is  the  image  of  its  essence. 
'  203.  One  of  the  greatest  errors  of  Descartes  was,  that  he 
did  not  make  sufficient  account  of  this  difference.:  he  placed 
the  essence  of  bodies  'm  dimensions,  which  is  to  confound 
the  real  world  with  the  phenomenal,  and  to  take  one  aspect 
of  things  for  their  nature.  It  is  true  that  whatever  affects 
us  has  extension,  and  that  extension  is  the  basis  of  the  rela- 
tions of  our  sensibility  with  the  external  world ;  but  it  does 
not  follow  that  the  essence  of  this  world  is  nothing  more 
than  what  is  presented  to  us  ui  its  dimensions.  "We  might 
as  well  say  that  the  essence  of  man  is  the  hnes  which  mark 
his  form. 

204.  The  different  aspects  under  which  the  external 
world  is  presented  to  our  senses,  ought  to  prevent  us  from 
confounding  what  is  absolute  in  it  with  what  is  relative. 
A  man  deprived  of  one  sense  would  not  reason  well  if  he 
should  conclade  that  the  world  has  no  other  aspects  than 
those  which  he  perceives.  What  do  we  know  of  the 
manner  in  which  objects  are  presented  to  pure  spirits,  or 
of  the  many  other  phases  which  they  might  offer  to  our 
sensibility  ? 

Let  us  then  leave  nature  its  secrets ;  and  let  us  not  limit 
omnipotence  by  saying,  that  the  order  of  the  world  is  so 
intrinsicaUy  necessary  that  its  present  relations  cannot  be 
changed  without  contradiction.  "When  we  examine  the 
possibDity  of  a  new  order  of  relations  between  the  beings 
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which  we  caJl  "bodies,  let  us  not  settle  the  question  too 
quickly,  taking  for  our  only  type  of  the  possible  the  vain 
impotence  of  our  faculties.  What  should  we  think  of  a 
blind  man  who  should  laugh  at  those  who  see,  if  he  heard 
them  apeak  of  the  relations  of  objects  as  seen  ?  Yet  we 
present  the  same  spectacle  to  a  pure  spirit  when  we  talk  of 
the  impossibility  of  an  order  different  from  what  our  senses 
perceive. 

205.  The  principles  of  physical  science  are  in  great  part 
conditional ;  for  they  are  true  only  on  the  supposition  of 
the  reality  of  the  data  furnished  by  experience.  If  position 
and  relation  to  place  are  not  essential  to  bodies,  distance 
and  motion  are  conditional  facta  trae  only  under  certain 
suppositions.  All  the  natural  sciences,  as  we  have  seen, 
are  reduced  to  the  calculation  of  extension  and  motion : 
they  do  not  reach  the  essence  of  things,  but  are  limited  to 
one  aspect,  that  presented  by  experience.  In  these  sciences 
there  is  consequently  nothing  strictly  absolute ;  in  this  re- 
spect, they  are  fer  below  metaphysics,  which  knows  things 
that  are  absolutely  nece^ary.  A  farther  explanation  of 
this  doctrine  is  required,  and  will  be  given  in  the  follow- 
ing chapters. 


CHAPTES  XXIX. 

BOLUTION    01'    TWO    DIPnOULTIBS. 

206.  Must  not  the  theory  which  supposes  the  relations 
of  bodies  to  be  variable,  put  an  end  to  all  the  natural 
sciences  ?  Can  there  be  science  without  a  necessary  object  ? 
and  can  there  be  a  necessity  which  is  compatible  with  vari- 
ability ? 

The  natural  sciences  have  two  parts :  one  physical,  and 
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ttie  other  geometrical.  The  first  supposes  the  data  fur- 
nished by  experience;  the  second  forms  its  calculations 
relative  to  these  data.  Change  the  relations  of  external 
beings,  and  the  data  will  be  different,  yon  will  haye  a  new 
experience  producing  a  new  physical  science;  the  calcula- 
tion will  be  the  same,  only  new  results  will  be  obtained 
from  the  new  data.  The  difflcnlty  thus  disappears.  All 
the  physical  sciences  are  based  on  observation,  all  then: 
combinations  are  made  from  data  furnished  by  experience ; 
therefore  the  physical  sciences  are  not  wholly  absolute,  but 
they  have  a  part  which  is  oouditional.  The  theory  of  uni- 
versal gravitation  is  developed  as  a  body  of  geometrical 
science,  but  it  starte  from  the  data  furnished  by  expeneuce. 
Destroy  these  data  and  from  a  body  of  physical  science  it 
becomes  a  body  of  pare  geometry.  In  mechanics,  the 
problems  of  the  composition  and  decomposition  of  forces 
have  a  physical  signification,  inasmuch  as  they  presuppose 
the  data  of  experience ;  suppress  these  data  and  there  re- 
mauis  only  a  composition  of  lines  which  mean  nothing 
when  we  call  them  forces.  Therefore  mechanics  is  only  a 
system  of  geometrical  apphcations. 

207.  Here  another  difficulty  arises  which  is  apparently 
more  serious  than  the  other.  If  the  relations  of  bodies  are 
not  essential,  but  are  subject  to  variation;  if  our  calcula- 
tions upon  them  ate  not  founded  upon  data  which  are  in- 
trinsically necessary,  it  seems  that  geometry  is  destroyed, 
or  limited  in  such  a  way  to  the  ideal  order,  that  it  can- 
not he  sure  that  on  descending  to  the  field  of  expenenoe 
it  will  not  find  that  false  which  it  regarded  as  true,  and 
that  true  which  it  reputed  false.  For  example,  the  dis- 
tances of  bodies  are  calculated  by  considerations  of  geo- 
metry :  if  the  relation  of  distance  is  variable,  and  a  body 
may  be  in  many  places  at  the  same  tune,  geometry  turns 
out  false.     Such  a  supposition  is  no  more  than  the  apph- 
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cation  of  the  foregoing  theory ;  for,  if  the  relations  are 
variable,  this  variation  may  affect  distance,  which  is  only 
a  relation.  I  said  this  difficulty  was  more  serious  than  the 
other,  because  it  leaves  the  field  of  experience,  and  attacks 
the  order  of  our  ideas,  an  order  which  we  must  hold  to  be 
indestructible,  unless  we  wish  to  give  up  our  reason.  "What 
would  become  of  our  reason  if  geometry  were  contradicted 
by  the  reality  ?  what  would  become  of  an  order  of  ideas  in 
contradiction  to  facts?  StUl  I  repeat  that  the  force  of  this 
difficidty  is  only  apparent,  and  if  analyzed  will  be  found 
of  no  more  weight  than  the  objection  which  we  have  already 


A  body  which  is  a  hundred  yards  distant  from  another, 
cannot  be  only  one  yard  distant;  geometry  would  be- 
opposed  to  it.  But  if  the  relations  of  bodies  are  variable 
this  proposition  can  mean  nothing  with  respect  to  the 
reality.  Therefore  geometry  is  false.  I  admit  the  conse- 
quence ;  bat  the  principle  on  which  it  is  based  involves  a 
supposition  contrary  to  my  theory.  If  you  alter  or  destroy 
the  relations  of  bodies,  you  destroy  distance,  which  is  a  re- 
lation, consequently  you  cannot  have  a  distance  of  one 
hundred  yards,  nor  of  one  yard,  nor  any  distance  at  all,  and 
if  there  is  no  distance  there  is  no  contradiction,  if,  then, 
you  ask  how  great  is  the  distance  between  them,  your  ques- 
tion is  absurd ;  for  it  supposes  a  distance,  whereas  there  is 
no  distance  at  all. 

208.  This  solution  rests  on  a  fundamental  principle  which 
we  ought  never  to  lose  sight  of.  Geometrical  truth  is  true 
in  reahty  when  the  conditions  of  geometry  csist  in  reality ; 
if  these  conditions  do  not  exist,  there  is  no  real  geometry. 
There  is  nothing  strange  in  this :  in  fact,  the  same  occurs  in 
the  purely  ideal  order ;  even  there,  geometry  reste  on  cer- 
tain postulates,  without  which  it  is  impossible.  Two  tri- 
angles with  the  same  base  and  altitude  are  equivalent  to 
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each  other.  Tliis  ia  a  trae  proposition,  but  only  on  the 
supposition  that  there  are  those  orders  of  points  which  are 
called  lines,  and  that  the  lines  form  angles,  and  are  united 
at  three  points.  If  these  relations  are  not  presupposed,  the 
geometrical  theorem  has  no  meaning. 

209.  Geometry  in  itself,  or  in  the  purely  ideal  order,  ia 
fomided  on  the  principle  of  contradiction.  The  truth  of 
this  principle  heing  absolutely  nece^ary,  that  of  geometry 
ia  equally  so.  Bnt  the  principle  of  contradiction,  like  all 
purely  ideal  principles,  abstracts  existence,  and  is  applied 
to  nothing  in  practice,  unless  ws  suppose  some  fact  to 
support  it.  Yes  and  no  at  the  same  time  are  impo^ible ; 
but  the  principle  determines ,  nothing  for  or  against  either 
of  the  extremes.  It  only  affirms  that  one  excludes  the 
other;  if  we  suppose  yes,  it  cscludes  no,  and  if  we  suppose 
no,  it  excludes  yes;  that  is  to  say,  it  always  needs  a  condi- 
tion, a  datum  which  only  experience  can  furniah. 

It  is  the  same  with  geometry.  All  its  theorems  and 
problems  refer  to  the  ideal  field  withinus,  where  there  are 
certain  conditions  which  lead  to  certain  results,  by  virtue 
of  the  principle  of  contradiction :  whenever  the  conditions 
exist,  the  resnlta  are  trae ;  but  if  the  former  fail  the  latter 
are  Mse.  Ideal  sciences  consider  the  connection  of  conclu- 
sions with  principles  in  the  order  of  possibility,  but  take 
no  note  of  facta.  If  the  connection  is  admitted  the  science 
is  true. 

20* 
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210.  Active  sensibility,  or  tlie  fiiculty  of  perceiving  "by 
the  senses,  lias  been  a  subject  of  great  dispute  among  phil- 
osophers. Passive  sensibility,  or  the  capacity  of  an  object 
to  be  perceived,  is  a  question  of  not  leas  interest. 

Can  every  thing  which  exists  be  perceived  by  the  senses  ? 

Before  answering  this  question,  let  us  remember  that  to 
he  perceived  by  the  senses  may  be  nnderstood  in  two  ways : 
First,  it  may  mean,  to  cause  an  impression  in  a  sensitive 
being ;  and  secondly,  to  be  the  immediate  object  of  sensible 
intuition.  The  first  is  true  of  every  being  capable  of  pro- 
ducing the  impression ;  the  second  is  true  only  of  those 
beings  which  unite  the  conditions  which  the  intuition  sup- 
poses. 

211.  To  produce  an  impression  is  simply  to  cause;  and 
causality  is  not  repugnant  to  simple  beings.  There  is, 
therefore,  no  absurdity  in  supposing  that  pure  spirits  can 
produce  sensible  impressions;  were  it  otherwise  God  could 
not  act  upon  our  soul,  causing  an  impression  in  it,  without 
the  mediation  of  bodies.  This  causality  cannot  be  called 
passive  sensibOity ;  the  being  which  has  it  is  not  perceived 
by  the  senses.  The  relation  of  the  sensation  to  the  being 
which  produces  it  would  be  only  that  of  an  effect  to  its 
cause. 

212.  To  be  the  immediate  object  of  sensible  intuition,  is 
to  be  presented  to  this  intuition  as  an  original  to  the  copy. 
Under  this  view,  only  the  extended  can  be  perceived  by 
the  senses ;  that  is  to  say,  multipbcity  combined  with  con- 
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tinuity  is  an  absolutely  necessary  condition  of  our  sensitive 
facilities  in  relation  to  external  objects. 

21S.  In  this  manner,  it  is  a  manifest  contradiction  to  say 
that  the  simple  can  be  sensible.  Instinct  and  reason  force 
us  to  suppose  a  real  object  of  sensible  intuition.  This  in- 
tuition is  referred  to  the  object  as  to  something  essentially 
composite,  belonging  to  the  order  which  we  call  continuity. 
If  we  make  this  object  simple,  it  ceases  to  be  sensible;  and 
we  both  afarm  and  deny  its  sensible  objectivenesa.  It  is  a 
contradiction  to  suppose  a  ^ulty  in  act,  and  at  the  same 
time  to  deprive  it  of  the  conditions  to  which  its  action  is 
necessarily  subject. 

214.  It  may  be  said,  that  there  is  no  necessity  of  trans- 
ferring to  the  object  the  conditions  of  the  subject,  and 
therefore  a  simple  object  may  be  presented  to  the  senses. 
But  this  is  to  elude  the  CLuestion  at  issue.  I^or,  either  the 
sensible  intuition  is  referred  to  the  object,  or  it  is  not ;  if  it 
ia,  the  object  cannot  be  simple ;  if  it  is  not,  we  fall  into 
idealism,  which  we  have  so  often  combated  in  the  coarse 
of  this  work. 

215.  If  you  answer,  that  our  soul,  which  is  simple,  has 
the  representation  of  the  composite,  I  reply,  that  the  ob- 
jective representation  ia  not  the  same  thing  as  the  subjec- 
tive perception  of  the  composite ;  nor  the  presentation  of 
the  object  as  multiple  the  same  thing  as  the  perception  of 
the  multiple.  Our  soul  perceives  the  multiple,  and  for  this 
reason  must  itself  be  one,  or  it  could  not  perceive  that 
which  is  multiple.  So  much  for  the  subjective ;  as  to  the 
objective,  we  must  remark,  that  our  sensible  representations 
do  not  always  proceed  ftom  real  objects ;  but  they  always 
refer  to  objects  which  are  at  least  possible ;  that  is  to  say, 
the  intuition  ia  never  entu:ely  void ;  and  when  it  has  no 
object  in  reality,  it  finds  one  in  possibility. 

216.  The  external  world,  as  involving  multiplicity,  or 


Hosed  byGoOgle 


468  PUNUAMENTAL  PHILOSOPHY.  [Bk.  III. 

a  collection  of  many  beings,  and  as  susceptible  of  tbis  order 
which  we  call  contimiity,  may  be  the  object  of  sensible  in- 
taition,  as  we  experience  in  reality.  But  this  passive  sen- 
sibility is  not  intrinsically  necessary  to  it :  I  mean  that  God 
could  so  have  disposed  the  collection  of  beings  constituting 
the  universe  as  not  to  be  sensible.  This  is  based  on  the 
variability  of  the  relations  of  bodies ;  for,  it  is  evident  that 
if  these  relations  did  not  exist,  or  were  not  subject  to  the 
conditions  required  by  sensible  representation,  this  represen- 
tation would  be  impossible,  and  the  world  not  sensible. 

217.  Experience  confirms  this  conclusion  which  is  ob- 
tained from  trEinscendental  philosophy.  We  find  a  slight 
alteration  continually  changing  sensible  bodies  into  insen- 
sible, and  making  sensible  those  that  were  insensible.  The 
condensation  of  the  air  makes  it  visible ;  and  its  rarefaction 
invisible.  A  liquid  body  is  tangible,  but  it  ceases  to  be  so 
when  converted  into  vapor.  The  same  variety  which  is 
caused  by  the  alteration  of  the  object  may  also  proceed 
from  a  modification  of  the  organ,  A  proof  of  this  is  found 
in  what  happens  to  the  sight  when  aided  by  certain  in- 
struments. If,  then,  these  transitions  from  sensible  to  in- 
sensible are  now  possible,  without  infringement  of  the  fun- 
damental laws  of  the  relations  of  bodies,  why  could  there 
not  be  a  radical  change  in  these  relations  which  should 
make  bodies  wholly  insensible  ? 

218.  By  the  variation  of  the  relations  of  the  beings 
which  compose  the  corporeal  universe,  the  sensible  might 
become  insensible ;  and,  on  the  other  hand,  there  are  many 
insensible  beings  which  by  a  different  arrangement  might 
be  made  sensible.  To  a  certain  extent  we  have  something 
besides  idle  conjectures  on  this  matter :  facts  speak ;  in  pro- 
portion as  the  field  of  experience  is  expanded,  new  phen- 
omena are  discovered;  thus  magnetic  attraction,  electricity, 
and  galvanism,  have  been  added  to  experimental  science. 
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In  these  phenomena  there  are  agents  at  work  -which  are 
not  peioeptiUe  to  the  senses;  why  may  they  not  be  dis- 
posed in  snoh  way  as  to  be  perceiTed  like  other  bodies? 
Where  is  the  Umit  of  these  agents?  We  know  not ;  but 
reasoning  ftom  analogy  we  may  belieTe  that  there  are 
many  others  whose  existence  is  not  known  to  its. 

The  perfection  of  a  sensitive  organ  by  means  of  instru- 
ments, is  an  arrangement  by  which  we  vary  the  ordmary 
system  of  the  relations  of  onr  body  to  those  axonnd  ns. 
This  perfectibility  is  indeflnite,  and  the  farther  we  advance, 
the  greater  do  we  Ind  its  extension.  It  is  therefore  prob- 
able that  in  the  nnivetse  there  are  many  bemgs  which  are 
imperceptible  to  onr  senses,  but  which  a  modification  of 
our  organs,  or  a  change  of  some  of  the  laws  of  nature  would 
render  sensible.  What  a  vast  field  of  bold  conjectures  and 
sublime  meditations ! 


OHAPTBE    XXXI. 

POSSlBltlTY    OT    i    OmATD    SPH.K.    »    iOTI...    B.»S.BlllTy. 

219  Having  treated  of  passive  sensibility  in  the  order 
of  possibles,  a  shnilar  question  naturally  arises  with  respect 
to  the  active  sensibility  of  beings  subject  to  different  condi- 
tions from  those  of  our  soul  while  united  to  the  body. 

I  speak  only  of  possibility,  for,  limited  to  what  expe- 
rience teaches  us,  we  know  not  what  may  be  in  the  sphere 
of  beings  with  which  we  have  no  communication.  What- 
ever we  know  of  them  is  by  divine  revelation ;  and  the  ob- 
ject of  revelation  is  not  to  laich  us  philosophy,  but  virtue. 

220  To  examine  how  &r  active  sensibility  is  possible  m 
an  order  different  from  that  of  our  expsrience,  not  only  raises 
curious  and  interesting  questions,  but  it  also  gives  an  op- 


Hos-,db,Googlc 


470  FUNDAMENTAL  PHILOSOPHY. 


[Be.  III. 


portunity  to  explain  by  new  reflections,  the  nature  of  this 
phenomenon  in  its  relations  to  bodily  organization.  There 
ia  a  special  reason  why  we  should  seek  to  investigate  this 
question.  It  consists  in  the  interest  inspired  by  every  thing 
which  relates  to  a  state  of  existence  into  which  we  muBt 
soon  enter.  Short  arc  the  moments  allotted  to  man  to 
dwell  in  this  world.  We  all  hastea  with  astonishing 
rapidity  to  the  final  instant  when  the  fragile  organiza- 
tion which  envelops  our  mortal  spirit  shall  dissolve,  and 
crumble  into  dust,— when  the  being  which  feels,  thinks, 
and  willa  within  us,  shall  pass  to  a  new  state,  and  he  se- 
parated from  the  bodily  organization.  What  will  then  be 
its  faculties  ?  This  is  a  question  which  we  cannot  be  in- 
different to ;  for  it  concerns  us,  and  the  state  of  our  future 
existence. 

221.  If  we  are  asked  whether  a  pure  spirit  is  capable  of 
sensible  perception,  we  must  answer  negatively;  because 
we  are  treating  of  active  sensibility,  which  is  not  possible 
without  the  mediation  of  a  body,  I  beheve  that  some  ex- 
planation of  the  question  may  be  given.  But  we  must 
first  of  all  determine  the  meaning  of  the  words.  Some- 
times we  understand  by  a  pure  spirit,  one  which  is  not 
united  to  a  body ;  but,  more  strictiy  speaking,  the  term  is 
confined  to  a  spirit  which  neither  is  united  to  a  body,  nor 
destined  to  this  union.  Thus  the  human  soul  is  a  spirit, 
but  not  a  pure  spirit ;  for  it  is  either  actually  united  to  a 
body  or  is  destined  to  this  union. 

It  might  appear  at  first  sight  that  as  we  are  limiting  our- 
selves to  the  sphere  of  possibility,  there  is  no  difference 
between  the  two  acceptations  of  the  term ;  for,  if  it  is  not 
essentially  repugnant  to  the  soul  when  separated  from  the 
body,  to  have  sensible  intuition,  it  will  not  be  so  to  other 
spirits.     The  parity  is  not  certain;  still,  for  the  present, 
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Tien  speaking  o!  pnre  spirits  in  general,  I  slmll  include 
souls  separated  from  bodies. 

.  222.  Wliat  do  we  nndersland  bj  sensing?  This  word 
may  mean  two  things.  It  may  mean  the  reeeiying  of  an 
impression  by  means  of  bodily  organs;  or  it  may  mean 
simply  llie  eiperienoing  of  the  impression,  mdependently 
of  the  bodily  organ  Eor  example:  I  see  an  object.  Here 
is  the  affection  called  ledng,  and  the  mechanism  by  which 
the  object  transmits  light  to  the  retina,  and  a  certain  mi- 
pression  to  the  brain.  These  ate  two  ycry  different  ttangs; 
the  first  is  a  fact  of  my  mmd ;  the  second  a  modification  ot 
my  body. 

223  If  by  sensing  is  meant  the  reoeiymg  of  the  impres- 
sion of  a  bodily  organ,  it  is  clear  that  a  spirit  which  has  no 
body  cannot  sense;  but  if  by  it  is  meant  only  the  subjeo- 
tiye  affection  abstracted  from  the  medium  by  which  it  is 
produced  or  commnnicated,  then  the  quastion  is  diifeienl, 
and  the  existence  or  non-eiistence  of  bodies  cannot  affect 
its  answer  either  affirmatiyely  or  negatiyely. 

224  The  question  then  becomes  this ;  Can  a  pnre  spirit 
Irnye  the  yarions  affeotions  and  representations  which  wo 
call  sensible?  .  .      „     ,        n 

Simplicity  is  not  opposed  to  the  sensitiye  faculty.  Our 
sonl  senses,  and  still  it  is  simple.  The  body  aids  it  m  the 
exercise  ot  the  sensitiye  faculties;  but  this  aid  is  instru- 
mental, not,  howeyer,  in  such  a  manner  that  the  soul  senses 
S„  iie  My,  as  an  action  is  performed  by  means  of  the  m- 
stmment.  That  which  senses  is  the  soul  itself,  and  the  m- 
strumental  action  ot  the  body  consists  in  pmyiding  certam 
conditions  from  which  sensation  follows,  by  a  physical  or 
occasional  infinit.  Therefore,  the  simplicity  of  a  pure 
spirit  is  no  argument  against  the  sensitiye  faculties,  huon 
an  argument  would  proye  too  much;  consequently,  it 
proves  nothing. 
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225.  Ileuce  there  would  be  no  intrindcal  repugnance  in 
G-od  communicating  to  a  pure  epirit  sensitive  faculties; 
whether  representative  like  those  which  place  u3  in  rela- 
tion with  the  corporeal  world,  or  purely  subjective,  like 
those  of  pleasure  or  pain, 

226.  Although  in  the  present  order  these  functions  de- 
pend on  certain  conditions  to  which  bodies  are  subject, 
considered  in  themselves,  inasmuch  aa  they  are  a  modifi- 
cation of  the  soul,  they  have  no  essential  relation  to  the 
corporeal  world.  It  would  therefore  seem  contrary  to  the 
principles  of  sound  phdosophy  to  say,  that  the  soul  separ- 
ated from  the  body  could  not  experience  aifections  similar 
to  those  it  lias  in  tiiis  life.  If  this  is  not  repugnant  to  the 
soul  in  its  separate  existence,  why  should  it  be  so  to  other 
spirits  ? 

The  sensitive  faculties  are  a  sort  of  inferior  order  of  per- 
ception. We  see  them  in  bein^  united  to  bodies,  but  they 
are  not  exercised  immediately  by  a  bodily  organ.  So  far 
from  contradicting  simplicity,  they  require  it ;  and  therefore 
we  have  seen*  that  matter  is  incapable  of  sensation.  Many 
grave  philosophers  are  of  opinion  that  the  causality  of 
bodies  with  respect  to  sensations,  is  only  occasional.  This 
opinion  is  founded  on  the  difficulty  of  explaining  how  a 
composite  being  can  produce  affections  of  any  kind  in  a 
simple  being.  Instead  of  a  repugnance  between  simplicity 
and  the  sensitive  faculties,  there  is,  on  the  contrary,  a  ne- 
cessary connection.     No  composite  being  can  be  sensitive. 

227.  Perhaps  it  may  now  be  thought  that  there  is  no 
longer  any  doubt  of  the  possibility  of  sensation  indepen- 
dently of  the  bodily  organs;  and  that  to  hold  the  contrary,  it 
would  be  necessary  to  maintain  that  God  can  not  produce 
immediately  that  which  he  produces  by  means  of  second 
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csiiaes.  The  obseiraticiiiB  which  we  have  made  nay  seem 
to  hare  exhausted  the  matter,  but  if  we  rsBect  on  it,  we 
shall  find  that  we  have  scarce  entered  on  it 

It  mnst  not  be  forgotten  that  we  are  examimng  the  pos- 
Bibihfy  of  sensitiTe  faonlties,  m  relation  to  one  attribute 
only,  that  of  simplicity.  This  greatly  Emits  the  qnestion, 
as  it  leaves  it  to  be  solved  under  one  aspect  only.  Sim- 
pheity  is  a  negative  property.  When  we  say  that  any 
thing  is  simple,  we  deny  that  it  has  parte,  but  we  affirm 
none  of  its  properties;  we  say  what  it  is  not,  not  what  it 
is  Therefore,  in  maintaining  that  sensitive  faculties  are 
not  repugnant  to  a  pure  spirit,  we  ought  to  restrict  the 
proposition ;  we  should  express  our  meaning  more  exactly, 
if  instead  of  saying  "  sensitive  faculties  are  not  repugnant 
fc>  a  pure  spirit,"  we  should  say,  "sensitive  faculties  are 
not  repugnant  to  the  simplicity  of  a  pure  spuit." 

228.  This  last  observation  seems  to  me  to  present  the 
question  m  its  true  point  of  view.  Any  other  expression 
of  it  seems  only  to  confuse  ideas  and  raise  problems  which 
we  have  not  sufficient  data  to  solve.  In  fact,  how  do  we 
know  but  what  the  repugnance  which  does  not  exist  be- 
tween sensibility  and  simplicity,  may  exist  between  sensi- 
bility and  some  attribute  which  we  Isnow  nothing  about? 
This  argument  is  not  valid  for  the  human  soul,  because  we 
already  know  that  the  sonl  is  capable  of  sensing ;  but  it  is 
valid  for  other  spirits,  whose  essence  is  unknown  to  us,  and 
the  character  of  whose  perceptive  feculties  experience  has 
not  discovered  to  us. 

229.  One  of  the  distmciive  marks  of  sensitive  perception 
is  the  reference  to  hidividual  objects,  not  in  what  concerns 
their  essence,  but  inasmuch  as  they  are  arranged  in  a  cer- 
tain order,  the  variations  of  which  do  not  affect  their  in- 
ternal nature.  Extension  itself,  which  both  instinct  and 
reflection  leach  us  to  regard  as  objective,  is  rather  a  result 
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of  the  relations  of  the  beings  which  form  the  composite  ex- 
tended object,  than  those  beings  themselves.  The  sensitive 
feculties  are  the  lowest  grade  in  the  order  of  perception. 
Their  sole  fanction  is  to  make  known  to  their  possessor  a 
certain  arrangement  of  external  objects,  but  they  teach  him 
nothing  concerning  the  nature  of  those  objects.  Pure  spirits 
are  a  grade  higher  in  the  scale  of  perceptive  beings,  and 
one  of  the  characteristics  of  intelligence  is,  that  it  penetrates 
to  the  inward  nature  of  things.  Therefore  it  might  easily 
happen  that  the  sensible  faculties  are  repugnant  to  intelli- 
gences of  a  higher  order  than  ours,  not  by  reason  of  their 
simplicity,  but  on  account  of  the  different  manner  of  their 
perception, 

230.  Eeasoning  by  analogy  from  what  takes  place  within 
ourselves,  we  are  confirmed  in  this  opinion.  Sensible  repre- 
sentations are  often  powerful  auxiliaries  to  purely  intel- 
lectual perception ;  but  they  just  as  often  embarrass  and 
confuse  it.  In  meditating  on  very  abstract  matters  sensible 
representations  are  a  hinderance  to  the  understanding,  irom 
which  we  should  be  glad  to  free  ourselves.  Every  one  has 
experienced  this  to  be  so.  They  are  like  shadows  which 
come  between  the  eye  of  the  intellect  and  the  object:  the 
necessity  of  continually  removing  them  delays  and  weakena 
our  perception.  Thus,  we  propose,  for  example,  to  thinlc 
of  causality.  No  sensible  representation  should  find  place 
in  this  idea  in  the  abstract,  yet  in  spito  of  all  our  efforts  the 
representation  haunts  us.  At  one  time  it  is  the  word  caus- 
ality,  written  or  spoken ;  at  another,  the  image  of  a  man 
doing  something,  or  of  any  other  agent.  The  sensible  re- 
presentation is  always  in  our  way,  and  we  cannot  free  our- 
selves fi-om  its  presence.  The  understanding  is  forced  to 
repeat  continually  to  itself,  "  This  is  not  the  idea  of  caus- 
ality; it  is  only  an  image,  a  comparison,  an  expression;" 
in  order  to  defend  itself  against  illusions,  which  would 
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make  it  contomd  the  partioular  with  the  uniTeraal,  the 
contingent  with  the  neoeasiny,  the  phenomenal  with  the 
real. 

231.  We  must  conclude  from  this  that  a  repugnance  ot 
sensitiTC  faculties  to  the  nature  of  a  pure  apiiit,  might  pro 
ceed  from  the  character  ot  its  intemgenee,  which  by  reason 
of  ila  perfection  rejecB  the  duality  of  perwjption  which 
exists  in  us.  The  object  of  the  understanding  is  the  essence 
of  the  tUng  understood,  tuiddilas,  as  the  scholastics  called 
it.  Sensible  representations  tell  ua  nothing  of  this  essence. 
They  offer  only  one  aspect  of  things,  and  eTen  this  is 
limited  to  the  perception  of  extension;  for  as  regards  the 
other  sensations,  they  are  a  subjeotiye  fad  which  mstmct 
and  reason  teach  us  t^  attribute  to  oxteinal  causes,  rather 
than  a  perception  of  the  real  disposition  ot  things. 

232.  This  suggests  another  observation  which  supports 
the  conjecture  that  the  elevation  of  inteffigence  above  a 
certain  degree  makes  it  incompatible  with  sensitive  Uni- 
ties Sensations  would  tell  us  nothmg  even  ot  this  aspect 
and  disposition  of  things  if  they  did  not  have  extension  for 
theh  basis.  To  what  should  we  reduce  the  corporeal  world 
if  we  supposed  it  uuextended?  Since  eiteneion,  as  we 
have  shown,*  although  the  basis  of  some  sensations,  is 
not  the  direct  and  immediate  object  of  sensation ;  that 
which  in  the  sensitive  faculties  makes  us  perceive  some- 
thing ot  the  reality  of  objects,  is  not  strictly  sensible. 
Therefore,  if  it  is  the  character  of  intellectual  penjeption  to 
know  the  reality  otthe  object,  the  more  elevated  an  intelH- 
senee  is  the  farther  it  wBl  be  from  sensatiou,  and  there  may 
be  a  subject  in  which  intellectual  faculties  are  incompatible 
with  sensitive  faculties. 

233.  We  shall  better  understand  the  foree  of  this  obser- 
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vation  by  castiog  a  glance  at  the  scale  of  beings,  and  noting 
tbe  difference  in  them  in  proportion  to  their  perfection. 
The  isolation  of  a  being  is  a  mark  of  its  imperfection.  The 
lowest  idea  of  an  object  is  that  which  we  form  when  we 
conceive  it  absolntely  limited  to  existence,  completely  inert, 
without  either  internal  or  external  activity.  A  stone  haa 
existence  and  a  determinate  form ;  it  is  what  it  was  made, 
and  nothing  more ;  it  preseryes  the  form  which  was  given 
to  it,  but  it  has  no  activity  to  communicate  with  other 
beings,  no  consciousness  of  what  it  is ;  in  all  its  relations  it 
is  passive ;  it  receives  but  cannot  give. 

234.  In  proportion  as  beings  rise  in  the  scale  of  perfec- 
tion, this  isolation  ceases ;  active  properties  are  combined 
with  the  passive;  such  we  conceive  to  be  the  corporeal 
agents,  which,  although  they  do  not  reach  the  category  of 
living  beings,  take  au  active  part  in  the  production  of  pheno- 
mena in  the  laboratory  of  nature.  In  these  beings  we  find 
besides  what  they  are,  what  they  can  do ;  their  relations 
with  other  beings  are  many  and  varied ;  their  existence  is 
not  confined  to  the  circle  of  their  own  existence ;  but  it  ex- 
pands and  is  communicated  in  some  way  to  othera. 

235.  In  organized  beings  we  find  a  more  expansive  nar 
ture.  Their  life  is  a  continual  expansion.  The  living  being 
extends  in  a  measure  beyond  the  limits  of  its  own  exist- 
ence ;  for  it  bears  within  it  the  germs  of  its  reproduction. 
Its  existence  is  not  for  itself  alone,  but  for  others  also.  It 
is  only  an  imperceptible  link  in  the  great  chain  of  nature ; 
but  the  vibrations  of  this  link  ai'e  felt  in  the  remotest  con- 
fines of  the  universe. 

236.  Life  is  still  more  extended  when  it  becomes  sensa- 
tion. The  sensitive  being  contains  in  himself,  as  it  were, 
the  universe.  By  the  consciousness  of  its  affections,  it 
places  itself  in  new  relations  with  aU  that  acta  upon  it. 
Perception  is  immanent,  that  is  to  say,  it  remains  in  the 
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aubieot,  but  with  the  subjective  is  combined  the  objeotiTe, 
by  which  the  universe  is  reSooted  on  a  point.  Being  does 
not  then  eiist  in  itself  alone,  it  becomes  in  some  mmner 
other  things.  There  is  a  profound  truth  in  the  expression 
of  the  BoholMitics :  "  That  which  knows  is  the  thing  known. 
There  is  a  certain  order  in  sensations;  they  are  more  per- 
fect in  proportion  as  they  am  less  subjectiTe ;  the  most 
noble  are  those  which  place  ns  m  communication  with  ob- 
jects considered  in  themselves— thMc  which  are  not  limited 
to  the  experience  of  what  the  objects  cause  m  us,  but  in- 
clude the  knowledge  of  what  the  objeett  are. 

237.  Extension  is  the  basis  of  the  objectiveness  of  sensa- 
tions but  it  is  not  the  direct  and  immediate  object  of 
sensation.  Although  extension  teaches  us  somethmg  of 
the  reality  of  beings  as  regards  a  certain  arrangement  of 
them  among  themselves,  it  is  not  so  much  the  object  ot 
a  sensitive  fiujulty  as  of  intelHgence.  Here  sensation  ceases 
and  science  commences.  Science  is  not  satisied  with  what 
the  objects  appear.  It  penetrates  to  the  reality ;  the  undcr- 
Btanding  does  not  stop  with  the  subjective,  but  passes  to 
the  objective,  and  when  it  cannot  reaeh  the  reality,  it 
wanders  in  the  regions  of  possibility. 

238  Thus  we  see  that  the  perfection  of  beings  is  m  pro- 
portion to  then:  expansion.  Accordingly  as  they  aM  more 
perfect,  they  go  farther  out  of  tliehr  own  sphere,  and  exer- 
cise a  more  extended  activity.  Hence  the  highest  degree 
of  perception  is  the  least  subjective ;  the  lowest  is  sensation, 
wMeh  is  Hmited  to  the  experience  of  the  sentient  subject. 
Intelligence  which  is  the  highest  degree,  abstracts  ex- 
perience, and  gives  its  whole  attention  to  reality,  its  proper 
object. 

239  If  we  could  know  the  intimate  nature  ot  pure 
spirits,  perhaps  we  should  find  that  the  sensitive  faculties 
are  altogether  incompatible  with  the  elevation  of  their  m- 
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telligence,  and  tliat  tlie  analogy  founded  on. the  nature  of 
our  perceptiona  has  no  value  when  applied  to  a  more  per- 
fect order  of  intelligence.  However  this  may  be,  we  must 
admit  that  the  question  would  have  been  solved  in  a  very 
incomplete  way,  if  we  had  limited  it  to  the  single  aspect 
of  Bimplicity.  These  observations  on  the  nature  of  intelli- 
gence ought  to  make  ua  very  cautious  in  affinning  to  be 
pi^sible,  what  we  should  perhaps  see  to  be  impossible,  if 
our  knowledge  of  the  nature  of  things  were  greater. 

240.  So  far  we  have  spoken  only  of  the  intrinsical  pos- 
sJMlity ;  what  shall  we  say  of  the  reality  ?  This  is  a  ques- 
tion of  fact  which  can  only  be  solved  on  data  which  our 
experience  is  unable  to  furnish,  as  we  are  not  in  immediate 
communication  either  with  souls  separated  from  bodies,  or 
with  pure  spirits. 

241.  If  we  ^vish  to  look  for  an  argument  to  prove  that 
pure  spirits  and  souls  after  they  are  separated  from  bodies, 
have  no  sensitive  faculties,  we  shall  find  it  in  the  consider- 
ation of  the  end  to  which  these  fiicultiea  are  destined,  bet- 
ter than  by  attempting  to  discover  the  essence  of  things. 
The  body,  to  which  the  soul  is  united  in  this  life,  is  an  or- 
ganization subject  to  the  general  laws  of  the  corporeal  uni- 
verse. In  order  that  the  soul  may  rightly  exercise  its  func- 
tions, it  must  be  in  constant  communication  mth  its  own 
body  and  the  bodies  around  it ;  it  must  have  sensible  intu- 
ition of  the  relations  of  bodies ;  it  must  be  notified  by  pain 
of  any  disorder  which  occurs  in  its  body,  and  guided  by  the 
sentiment  of  pleasure  as  by  an  instinct  which,  directed  and 
moderated  by  reason,  may  point  out  to  it  what  is  profitable 
or  necessary.  When  the  soul  is  no  longer  united  to  the 
body,  there  is  no  reason  why  it  should  have  these  affections, 
as  it  does  not  require  to  be  directed  in  its  acts.  As  this 
applies  equally  to  pure  spirits,  we  may  form  a  conjecture 
as  to  the  cause  of  the  difference  which  there  must  be  be- 
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Hveen  the  state  of  oar  soul  in  this  life,  and  lliat  of  spiritaal 
beihgs  wliicli  are  not  united  to  bodies, 

Ttda  argument,  deduced  from  tlie  dual  cause,  is  not  to  be 
considered  as  a  proof;  at  bast  it  is  only  a  conjecture;  for 
we  do  not  know  how  far  the  soul  in  its  separate  eiistenoe, 
or  pure  spirits,  may  be  in  reUtionwith  bodies;  and  conse- 
quently, we  do  not  know  whether  these  sensible  affections 
would  be  usefid  or  necessary  for  ends  of  which  we  haye  no 
conception.  And  even  supposing  that  neither  the  soul  nor 
pure  spirits  hare  any  relations  with  bodies,  we  are  far  from 
sure  that  sensible  affections  would  be  useless  to  them.  On 
the  contrary,  BO  far  as  we  can  form  an  opinion  on  tho.subjeot, 
it  seems  that  to  take  from  the  soul  its  imagination  and  sen- 
sation, would  be  to  depriye  it  of  two  of  IB  most  beautiful 
faculties ;  for  they  not  only  assist  the  understandmg,  but 
are  often  a  strong  motive  of  its  acts. 

242.  It  is  difficult  for  us  to  form  an  idea  of  pleasure  or 
pain  without  sensible  affections  In  the  purely  intellectual 
wll  we  conceive  only  willing  and  not  willing,  acts  of  a 
mDst  simple  relition,  which  do  not  have  for  us  the  same 
meaning  as  a  pleasant  or  unpleasant  affection.  We  often 
wish  a  thing  m  which  we  experience  pain;  and  as  often 
find  pleisure  in  what  we  do  not  wish.  Therefore  to  wish 
and  not  to  wish  do  not  imply  pleasure  and  displeasure,  but 
are  independent  of  these  affections  and  may  exist  in  oppo- 
sition to  them.  .    . 

243.  It  might  be  said  that  the  cause  of  this  discord  is  m 
the  disagreement  of  the  sensitive  with  the  inteUeotual  facul- 
ties This  is  true,  but  it  proves  nothing  against  what  I 
have  been  saying.  The  purely  intellectual  will,  in  opposi- 
tion with  the  sensible  affections,  does  not  involve  pleasure 
or  exclude  pain.  The  will  triumphs,  it  is  true,  but  it  does 
so  by  virtue  of  its  freedom.  Its  triumph  is  Uke  that  of  a 
master  obhged  to  exact  obedience  by  severe  punishment. 
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who  experiences  pMn  at  the  very  time  wlien  he  is  obtain- 
iug  the  execution  of  his  commands.  Who  can  tell,  thea, 
■whether  the  -will,  after  thia  life,  will  be  accompanied  by  af- 
fections similar  to  those  which  it  now  has,  but  piirified  from 
the  grossness  of  the  body  which  weighs  down  the  soul  ? 
I  see  no  intrinaical  impossibility  in  it.  If  questions  of 
philosophy  could  be  solved  by  sentiment,  I  should  not  hesi- 
tate to  express  my  opinion  fiiafc  this  fair  and  noble  union 
of  fiiculties  which  we  call  the  heart,  does  not  go  down  to 
the  grave,  but  fliea  with  the  soul  to  the  regions  of  immor- 
tality. 

244.  As  to  the  imagination,- — that  mysterious  ^ulty 
which  not  only  gives  life  to  the  real  world,  but  possesses 
an  inexhaustible  activity  in  creating  new  worlds  of  its  own, 
displaying  before  the  eyes  of  the  soul  rich  and  splendid 
panoramas;  why  should  it  desert  the  soul  on  its  separation 
from  the  body  ?  "Why  may  not  the  harmony  of  natvire  be 
perceived  in  a  similar  manner  hereafter  ?  Let  us  not  ad- 
vance opinions  on  secrets  of  which  we  are  ignorant,  but,  at 
the  same  time,  let  us  beware  of  setting  bounds  to  the  om- 
nipotence of  G-od.  Sound  philosophy  should  not  multiply 
opmions  beyond  measure;  but  neither  should  it  circum- 
scribe within  the  limits  of  human  reiison  the  sphere  of 
possibility. 


CHAPTER    SSXII. 

POSSIBILITY    07    THE    PENBTSATION    OF    BODIES. 

245.  The  more  we  meditate  on  the  corporeal  world,  the 
more  we  discover  the  contingency  of  many  of  its  relations, 
and  the  consequent  necessity  of  recourse  to  a  higher  cause 
which  has  established  tiiera.     Even  those  properties  which 
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seem  most  absohle  cease  to  appear  bo  when  submitted  to 
the  emninatioii  of  remoii.  What  more  jieoessaiy  than 
impenetrability!  Tet  item  the  moment  it  is  carefiilly 
analyzed,  it  becomes  rednoed  la  a  fact  o!  experience  not 
founded  on  tie  nature  of  things,  which  consequently  may 
exist  or  cease  to  exist  without  any  contradiction. 

246.  Impenetrability  is  that  property  of  bodies  by  which 
two  or  more  cannot  be  in  the  same  place  at  the  same  time. 
For  those  who  do  not  make  pure  spaoe  a  reality  mdepen- 
Jent  of  bodies  this  definition  has  no  meaning  ■,  for  if  place 
lite  pure  space  is  nothing,  to  speak  of  fe  same  place  ab- 
stracted from  bodies,  is  to  speak  of  nothing.  In  that  cas,^ 
impenetrabdity  can  only  he  a  certain  relation  either  of 
bodies  or  of  ideas. 

247.  AboTe  all,  we  must  distinguish  the  real  order  ftom 
the  purely  ideal.  We  may  consider  two  kinds  of  im- 
penetrability;  physical  impenetrability,  and  geometrical 
impenetrability.  The  physical  is  that  which  we  see  m 
nature;  the  geometrical  that  which  is  found  in  our  ideas. 
Two  balls  of  metal  cannot  be  in  the  same  place ;  this  IS 
physical  impenetrability.  The  ideas  of  the  two  balls  pre- 
sent two  extensions  which  mutually  exclude  ea»h  other  in 
the  sensible  representation;  this  is  geometrical  impenetra- 
bility. If  we  imagine  two  balls  which  perfectly  coincide, 
they  are  no  longer  two,  but  only  one;  and  if  we  imagine 
one  ball  to  occupy  a  part  of  the  other,  we  have  a  new 
figure,  or,  rather,  one  is  considered  as  a  portion  of  the  other, 
and  is  consequently  contained  in  the  idea  of  the  other,  as  a 
small  ball  inside  of  a  larger  ball.  On  either  supposition 
the  balls  are  regarded  as  penetrating  each  other  in  whole 
or  in  part;  but  by  penetration  is  here  meant  only  that 
there  are  certain  parts  in  one,  considered  as  pure  space, 
which  the  other,  also  comidered  as  pure  space,  oooupies. 
Geometrical  impenetrability  exiats  only  when  the  two  ob- 
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jects  are  supposed  to  be  separated,  and  only  inaamuch  as 
they  are  separated ;  in  wliich  case  impenetrability  is  ab- 
solutely necessary,  because  penetration  would  be  to  con- 
found wbat  is  by  the  supposition  separated,  and  would 
imply  separation  and  noa-separation,  which  are  contra- 
dictory. Therefore,  geometrical  impenetrability  is  no  ar- 
gument in  favor  of  physical  impenetrability  ;  for  the 
former  exists  only  m  case  it  is  presupposed  or  req^uired 
under  pain  of  contradiction.  The  same  would  occur  in 
reality;  for  if  we  suppose  two  bodies  separated,  they  can- 
not be  in  the  same  place  whilst  they  are  separated,  with- 
out a  mauifest  contradiction.  On  this  point,  therefore,  the 
ideal  teaches  us  nothing  as  to  the  reaL 

248.  Can  penetration  exist  in  reality  ?  Can  one  ball  of 
metal,  for  example,  enter  another  ball  of  metal,  as  we  make 
one  geometrical  ball  enter  another  ?  We  are  not  treating 
of  the  regular  order  of  things  which  is  repugnant  to  such 
suppositions,  but  of  the  essence  of  things.  On  this  suppo- 
sition, I  maintain  that  there  is  no  contradiction  in  making 
bodies  penetrable,  and  that  an  analysis  of  this  matter 
proves  that  the  impenetrability  of  bodies  is  not  essential. 

"We  have  seen  that  the  idea  of  place  as  pure  space  is  an 
abstiaction.  It  is  therefore  an  entirely  imaginary  supposi- 
tion on  which  we  give  to  every  body  a  certain  extension  to 
fill  a  certain  place,  necrasarily,  and  in  such  a  manner  that 
it  is  impo^ble  for  it  to  admit  another  body  into  the  same 
place  at  the  same  time.  The  position  of  bodies  in  general 
is  the  sum  of  their  relations;  the  particular  extension  of 
each  body  is  only  the  sura  of  the  relations  of  its  parte 
among  themselves,  until  we  come  by  an  infinite  division  to 
unextended  or  infinitesimal  pointe. 

The  sam  of  the  relations  of  indivisible  or  infinitesimal 
beings  constitutes  what  we  call  extensiou  and  space,  and 
all  that  is  contained  in  the  vast  field  of  sensible  represen- 
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tatioE.  Who  can  assure  us  that  these  relations  are  not 
variable?  Is  our  experience,  perhaps,  the  Umit  of  the 
nature  of  things?  Evidently  not.  The  universe  was  not 
planued  after  our  experience,  but  our  experience  is  ob- 
tained from  the  universe.  To  say  that  it  contains,  and  can 
contain  only  what  our  experience  sees  in  it,  is  to  make  the 
me  the  type  of  the  univerae;  to  afami  that  its  laws  are 
derived  from  us,  that  they  are  emanations  from  our  being. 
Foohsh  pride  of  an  imperceptible  atom,  which  appears  for 
an  instant  on  the  great  theatre  of  nature,  and  goes  out  like 
a  spark  of  fire ;  foolish  pride  for  a  spirit  which,  despite  its 
great  idea  of  its  own  importance,  feels  that  it  is  unable  to 
withdraw  itself  from  these  laws  and  phenomena,  which  it 
pretends  to  consider  as  its  own  creation  1 


CHAP  TEE    XXXIII. 

A    TRIUMPH    OF    RELIGION    IN    THE    FIELD    OF    PHILOSOPHY. 

249.  There  are  two  things  in  extended  objects:  multi- 
phcity  and  continuity.  The  first  is  absolutely  nece^ry 
to  extension ;  it  supposes  distinct  parte,  and  that  which  is 
distinct  cannot  be  identical  without  evident  contradiction. 
The  continuity  represented  in  the  sensible  impression  is 
not  essential  to  extension,  because  it  is  only  the  result  of  a 
union  of  relations  inseparable  in  the  present  order  of  seu- 
sibiHty,  but  not  absolutely  necessary  in  the  order  of  resdity. 
Transcendental  philosophy  rising  above  sensible  represen- 
tations, and  leaving  phenomena  to  enter  on  the  contem- 
plation of  beings  in  themselves,  nowhere  discovers  the 
necessity  of  these  relations,  and  is  obliged  to  consider  them 
as  simple  facte  wHeh  might  cease  to  he  without  any  con- 


HosedbyGoOgle 


484  FUNDAMENTAL  PHILOSOPHY,  [Bk,  111. 

tradiction.  In  this  manner  the  correspondence  of  the 
phenomenon  with  the  reality  is  saved,  and  the  internal 
■world  harmonized  with  the  external,  but  the  Btibjective 
conditions  of  the  former  are  not  all  transferred  to  the  latter 
in  such  a  yvay  as  to  malce  what  is  necessary  for  our  repre- 
sentations, absolutely  necessary  in  itself. 

250.  Arrived  at  this  point  of  transcendental  philosophy, 
the  mind  beholds  new  worlds  unfolded  to  its  view.  We  re- 
joice to  say  that  this  discovers  to  us  a  new  proof  of  the 
divinity  of  the  Catholic  religion,  and  teaches  ua  to  distrust 
that  proud  philosophy  which  finds  a  contradiction  in  every 
thing  which  it  cannot  understand. 

251.  There  is  a  mystery  which  the  Church  celebrates 
with  august  ceremonies,  and  the  Christian  adores  with  faith 
and  with  love.  The  unbeliever  sees  the  holy  Tabernacle, 
and  exclaims,  in  the  pride  of  his  ignorance:  "Here  is  a 
monument  of  superstition ;  here  man  adores  an  absurdity." 

As  thepresent  is  a  work  of  philosophy,  not  of  theology, 
I  might  pass  over  without  answering  the  objections  of  infi- 
delity, but  the  occasion  seems  so  weU  suited  for  the  sohition 
of  some  dif&culties  brought  by  light  and  superficial  thinkers, 
that  I  am  unwilling  to  pass  them  in  silence.  The  nature  of 
the  work  requires  me  to  be  brief  in  this  discussion,  though 
the  subject  is  too  important  to  be  entirely  omitted ;  the 
more  so,  as  Catholic  writers  on  philosophy  have  given  their 
explanations  on  these  points  in  what  they  considered  the 
mcst  seasonable  place,  and  most  frequently  when  treating 
of  extension. 

252.  That  the  mystery  of  tlie  Eucharist  is  a  supernatural 
fact  incomprehensible  to  man,  and  inexplicable  by  human 
words,  is  confessed  by  Catholics  and  acknowledged  by  the 
Church.  We  cannot^  therefore,  give  a  philosophical  reason 
to  explain  this  secret ;  no  one  was  ever  so  vain  as  to  attempt 
it.    We  can  only  examine  whether  the  mystery  is  absurd 
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and  iBlriBsioally  conltadiotory ;  for  if  it  were,  it  wo^d  not 
to  a  trutli  but  an  error,  because  divine  omnipotence  does 
not  extend  to  what  is  absurd.  Tlie  question  is,  whetiier 
tlie  fact,  although  beyond  the  kws  of  nature,  is  mtnnsioally 
possible;  for  then  it  belongs  to  the  field  of  oriticism.  It 
the  inoredulous  man  admits  flod,  he  must  admit  his  oninip- 
otence;  the  discussion  must  then  he,  not  whether  God  can 
perform  this  miracle,  but  whether  he  has  performed  it. 

253  The  objections  brought  against  the  Bnchanst  may 
be  reduced  to  the  following:  a  body  exists  without  the 
conditions  to  which  other  bodies  are  subject;  it  produces 
none  of  the  sensible  impressions  which  we  reeeive  ircm 
other  bodies ;  and  is  in  many  plaxies  at  the  same  time.  To 
answer  these  objections,  let  us  first  determine  our  ideas. 

254  The  doctrines  explained  in  the  theory  of  sensations 
in  this  Tolume,  show  how  false  it  is  to  say  that  the  Euchar- 
ist is  impossible.  Under  the  sacred  species  is  a  body  which 
does  not  affect  our  senses ;  here  is  a  mirade,  but  not  an  un- 
possible  thing.  I  hare  shown  that  there  is  no  necessary 
relation  between  bodies  and  our  sensibaity.  The  connec- 
tion which  now  exists  cannot  be  explained  by  any  mtrmsi- 
cal  property  of  spirits  and  bodies ;  we  must,  therefore,  recur 
to  a  higher  cause  which  freely  established  these  relatione 
The  same  cause  can  suspend  them.  From  this  point  of 
Yiew  the  question  becomes  this:  Can  the  power  of  (lOd 
make  a  body  which  shall  not  produce  the  phenomena  of 
sensibaity,  and  suspend  the  laws  which  he  was  ftee  to 
establish?  Thus  presented,  the  question  cannot  bear  two 
answers.  It  must  he  answered  in  the  afBrmative,  or  the 
omnipotence  of  Gk)d  is  denied. 

255.  Those  who  attempt  to  show  the  impossibility  oi  our 
dogma,  most  pioTe  the  following  propositions: 

I.  PassiTO  sensibility  is  so  essential  to  bodies  that  they 
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cannot  lose  it  wiijiout  destroying  the  principle  of  contra- 
diction. 

n.  The  relations  of  onr  organs  objects  are  intrinsically 
immutable. 

III.  The  transmission  of  the  impressions  of  the  organ  to 
the  sensitive  faculties  of  the  soul  is  equally  essential,  and 
can  fail  under  no  supposition. 

If  they  do  not  prove  the  truth  of  these  three  proposi 
tions,  all  the  objections  founded  on  the  phenomena  of  sen- 
sibility fall  to  the  ground.  If  one  only  is  not  proved,  all 
the  objections  are  solved ;  for  it  is  evident  that  the  phenom- 
ena of  sensibility  may  be  altered  by  three  causes : 

I.  By  the  absence  of  the  dispositions  necessary  to  the 
body,  that  it  may  be  the  object  of  sensibility. 

II.  By  the  interruption  of  the  ordinary  relations  between 
OUT  organs  and  the  body. 

III.  By  the  failure  of  the  transmission  of  the  impressions 
of  the  organ  to  the  sensitive  faculties. 

Consequently,  if  one  of  the  first  propositions  is  false,  the 
doubter  is  reduced  to  silence. 

256.  Whoever  should  attempt  to  prove  these  three  pro- 
positions, not  only  would  fail,  but  the  attempt  would  prove 
his  ignorance  of  the  phenomena  of  sensibility,  and  that  his 
philosophy  on  this  point  is  the  notions  of  the  vulgar.  It 
is  not  necessary  to  be  a  philosopher,  it  is  sufficient  to  have 
acquired  a  very  shght  knowledge  of  philosophy  to  see  that 
such  an  attempt  would  suppose  a  complete  ignorance  of  the 
history  of  philosophy.  At  any  rate,  I  need  not  insist  on 
this  point ;  for  I  have  treated  these  questions  tit  length  in 
the  last  two  books  of  this  volume. 

257.  The  solution  there  given  ought  to  suffice  to  answer 
satisfactorily  the  objection  founded  on  the  particular  state 
of  a  body  without  the  conditions  of  extension  which  we 
find  in   others.     From  the  moment  that  we  suppose  the 
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oouespondenoe  of  «  body  with  om  mnsm  to  te  suspended, 
as  these  are  the  only  means  by  which  we  are  lyjfoimed  oi 
what  passes  in  the  external  world,  it  is  impossible  tor  ns  to 
affirm  that  there  is  any  absnrdity  in  that  of  which  we  have 
no  experience.  We  peiceiTe  extension  only  by  sensation, 
therefore  we  can  say  nothing  in  relation  to  the  extension  of 
an  object  of  which  we  haye  no  sensation.  Bnt  although 
this  answer  shonld  cnt  short  all  objections,  I  shall  not  con- 
fine  myself  to  this  alone. 

268  What  is  extension?  In  reality  it  is  the  sum  oi  the 
relations  of  the  beings  which  compose  the  extended  object. 
These  relations,  as  I  haTe  proved,  are  not  intrinsically  ne- 
cessary :  therefore  G«d  oan  alter  them.  Thns  this  qnestion 
comes  to  the  same  point  as  the  precedhig :  can  the  power 
of  Qod  suspend,  alter,  or  entirely  take  away  relations  which 
are  not  intrinsically  necessary?  Evidently  it  oan.  The 
diffleulty  then  is  not  as  to  what  could  have  been,  bnt  as  to 
what  is.  Again  we  find  oin-selvea  out  of  the  field  of  phd- 
in  that  of  facts,  or  the  examination  of  the  motiTes 


of  credibility.  .i..,.^   ^ 

269.  The  other  objection  founded  on  the  impossibility  ol 
body  being  in  several  places  at  the  same  time,  though  in 
appearance  more  dhhoult,  amounts  to  the  same  as  the 
former.  To  be  in  a  place,  as  we  now  understand  it^  is  to 
have  a  particular  extension,  with  the  ordinary  form  and  re- 
lations with  respect  to  the  eiiension  of  other  bodies.  If  we 
suppose  a  body  with  extension  subject  to  other  conditions, 
without  the  ordinary  relation  to  the  extension  of  other 
bodies,  we  destroy  the  supposition  on  which  we  base  the 
impossibility  of  a  body  being  at  the  same  time  m  several 
places.  Therefore,  as  we  have  proved  that  the  ommpotence 
ot  God  can  alter  and  oven  take  away  these  relations,  there 
is  no  contradiction  in  admitting  the  destruction  of  the  re- 
sults winch  proceed  from  these  relations. 
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260.  This  is  why  the  distinction  of  the  scholastics  be- 
tween two  classes  of  extension ;  in  ordine  ad  se,  et  in  ordine 
ad  locum,  or  quantitative  and  sacramental  extension,  though 
to  the  eyes  of  a  superficial  philosopliy  it  might  appear  to 
be  an  empty  subtiety,  invented  for  the  purpose  of  avoiding 
the  difficulty,  is  nevertheless  a  profound  observation,  con- 
firmed by  the  analysis  of  the  reality  and  the  phenomenon 
in  the  sensible  order.  I  do  not  mean  by  this  to  say  that 
when  this  distinction  was  made  m  the  schools,  they  under- 
stood perfectly  all  the  truth  and  philosophical  nicety  which 
it  involves ;  nor  that  the  distinction  was  always  accom- 
panied by  the  critical  analysis  which  belongs  to  it.  At 
present  I  abstract  the  merit  of  the  men  and  regard  only 
the  thing.  The  less  philosophical  intelligence  we  sup- 
pose in  those  who  used  the  distinction,  the  more  admirable 
appears  that  rehgion  which  inspires  its  defenders  with  fniit- 
fiil  thoughts  which  the  ages  to  come  might  unfold.  The 
philosophical  schools  disputed  warmly  on  extension,  on 
accidents,  and  on  the  sensitive  faculties :  the  Catholic 
dogma  taught  a  truth  which  was  contrary  to  all  appear- 
ances, it  stimulated  them  to  examine  more  profoundly  the 
distance  of  the  phenomenon  from  the  reality,  the  diifercnce 
between  the  contingent  and  the  necessary;  the  mystery 
which  the  Church  taught  introduced  into  philosophy  ques- 
tions which  without  it  would  probably  never  have  occurred 
to  man's  understanding. 

261.  Eacon  expressed  a  profound  truth  when  he  said 
.that  a  littie  philosophy  carried  its  possessor  from  religion, 
and  a  great  deal  of  philosophy  leads  him  to  it.  A  careful 
study  of  the  objections  brought  against  Christianity,  lays 
bare  a  truth  confirmed  by  the  history  of  eighteen  centuries ; 
the  most  weighty  objections  against  Catholicity,  instead  of 
proving  any  thing  against  it,  involve  a  proof  which  con- 
firms it.     The  secret  for  discovering  this  proof,  is  to  go  to 
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the  liottom  of  the  objection,  and  examine  it  under  oil  its 
aspects.  Original  sin  ia  a  mystery,  but  it  explains  tke 
whole  world ;  the  Incarnation  is  a  mystery,  but  it  explains 
the  traditions  of  the  human  race ;  faith  is  full  of  mysteries, 
but  it  satisfies  one  of  the  greatest  necessities  of  reason ;  the 
history  of  the  creation  is  a  mystery,  but  this  mystery  clears 
up  chaos,  throws  light  on  the  world,  and  ia  the  key  to  the 
history  of  mankind;  all  Christianity  is  a  collection  of  mys- 
teries, but  these  mysteries  are  connected  by  a  secret  union 
witli  all  that  is  profound,  grand,  subHme,  or  beautiful  m 
heaven  or  earth ;  they  are  connected  with  the  individu4 
witb  the  family,  with  society,  with  God,  with  the  under- 
standing, with  the  heart,  with  languages,  sciences,  and  art. 
The  investigator  who  rejects  religion  and  even  seeks  means 
to  oppose  it,  finds  it  at  the  enti-ance  as  at  the  outlet  of  the 
mysterious  ways  of  life;  at  the  cradle  of  the  infant  as  in 
the  shadow  of  the  tomb ;  in  time  as  in  eternity ;  explainmg 
every  thing  by  a  word ;  listening  unmoved  to  the  wander- 
ings of  ignorance  and  the  sarcasms  of  unbelief,  patientiy 
awaiting  till  the  course  of  ages  shall  acknowledge  its  truth, 
which  existed  before  all  ages. 


CHAPTER    XXXIV. 

COHCmSION    AND    SOMMINfJ    UP. 

262.  Before  passing  to  another  subject,  let  us  fix  oui 
attention  for  a  few  moments  on  the  nature  and  origin  of  the 
idea  of  extension.  We  shall  thus  collect  the  fruit  of  the 
preceding  investigations,  and  prepare  the  way  for  those 
which  follow.  . 

The  scientific  fruiti'ulnesB  of  tiiis  idea  to  our  mmd  proves 
21* 
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how  dist-ant  sensible  impressions  are  &om  intellectual  per- 
ception. We  cannot  know  whether  this  idea  existed  in 
our  mind  before  the  sensible  impression ;  if  it  did  exist  we 
were  not  conscious  of  it,  and  in  this  respect  it  is  affirming 
a  gratuitous  proposition  to  say  that  it  is  an  innate  idea. 
"What  -we  can  safely  say,  is,  that  there  are  two  distinct 
OTdera  of  internal  phenomena,  that  sensation  could  not 
have  produced  the  idea,  that  this  idea  is  immeasurably 
superior  to  the  exteina!  impression,  or  even  the  internal 
sensitive  intuition,  and  that  if  it  did  not  already  exist  in 
the  mind,  it  waa  not  produced  by  sensation  as  an  effect  is 
produced  by  its  cause. 

263.  Here  we  make  an  important  transition  from  the 
order  of  sensations,  to  the  order  of  ideas,  and  discover  in 
our  mind  a  new  class  of  facts.  It  matters  little  whether 
these  facts  exist  before  the  impression,  or  result  from  its 
presence.  In  the  first  case,  we  see  in  the  mind  a  deposit 
of  germs  which  need  only  the  warmth  of  life  in  order  to  be 
developed;  in  the  second,  we  find  in  the  mind  a  fertility 
which  produces  these  germs.  In  either  case  we  find  a  being 
of  a  privileged  nature,  a  sublime  being  which  by  a  single 
leap  rises  above  the  region  of  matter,  and  awakened  by  the 
external  impression,  arises  to  a  new  life  which  this  world 
cannot  contain. 

264.  In  this  sense  there  are  innate  ideas;  ideas  which 
sensation  could  not  have  produced.  In  this  sense  al!  gen- 
eral and  necessary  ideas  are  innate ;  for  sensation  could  not 
produce  them.  Sensation  is  never  any  thing  more  than  a 
phenomenon,  a  particular  and  contingent  fact,  and  conse- 
quently incapable  of  producing  general  ideas,  or  the  ideas 
of  the  necessary  relations  of  being.  Sight,  or  the  imagin- 
ary representation  of  a  triangle,  is  a  contingent  phenomenon 
which  tells  us  nothing  of  the  necessary  relations  of  the  sides 
and  angles  to  each  other.     In  order  to  perceive  these  rela- 
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lionB,  Ibis  neoesaity,  something  else  is  required  Tliis 
somefting  else,  call  it  innate  ideas,  force,  fecundity,  or 
activity  of  the  nrind,  or  any  tting  yon  please,  exists,  and 
could  not  liaye  been  prodnced  by  sensation,  but  belongs  to 
a  bisHer  order  distinct  from  sensible  phenomena. 

266  After  snch  long  inyaitigations  of  the  phenomena 
of  sensation,  we  at  last  find  an  idea ;  it  is  the  idea  of  exten- 
sion, the  foundation  of  all  the  mathematical  sciences  and  of 
their  application  to  the  laws  of  nature. 

The  human  mind,  in  all  its  relations  mtb  the  matenal 
world,  seems  to  have  one  great  idea,  that  of  oj""". 
which,  modified  in  infinite  ways,  is  the  ongm  of  all  tlie 
sciences  which  reUto  to  matter.  The  whole  material  world 
rests  on  tMs  idea,  and  all  knowledge  of  matenal  objects 
proceeds  from  it.  It  is  a  pure  idea  in  its  necessary  relations 
and  in  its  necessary  branches.  It  is  a  Kght  giTcu  t»_  the 
lord  of  creation  that  he  may  know  and  admire  the  prodigies 

of  nature.  ....  -^  . 

266  We  find  the  same  wonderful  simplicity  amidst  so 
complioated  a  multiplicity  in  another  order  of  ideas.  Hence 
we  infer  that  the  whole  edifice  of  the  sciences  and  aU 
human  knowledge  are  founded  on  a  small  nmnber  of  ideas. 
perhaps  on  two  alone.  These  ideas  are  not  sensibk  rcpie- 
Bcntations,  they  ai,  the  objecte  of  pure  intuitions ;  they  can- 
not  be  decomposed,  bnt  they  may  be  applied  to  an  infinite 
™iety  of  things;  they  aie  not  explained  by  words  as  a 
Unwinding  various  coneeptions;  by  'i™  "  »"1  «f 
on  another  mind,  not  to  teach  it  any  thing,  but  to  make  it 
concentrate  its  activity  ni  order-to  note  w"  it  con^= 
within  itself,  and  learn,  in  a  certam  measi™,  what  it  alratdy 

^T^'k,  explain  extension,  the  idea  by  which  we  perceive 
this^der  which  we  cannot  express  in  words,  but  on  wlnob 
wo  found  sensible  experience  and  geometrical  science,  and 
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you  can  find  no  expression.  "Will  you  define  it  to  be 
"parts  outside  of  parts?"  But  what  are  parts,  and  what 
does  outside  mean,  if  you  have  not  the  idea  of  estension  7 
Take  any  extended  thing,  make  your  mind  concentrate 
itself  and  exercias  its  activity  in  generalization.  Is  this 
triangle  a  quadrilateral  ?  No.  Are  they  botli  estended? 
Yea.  Is  tliia  surface  a  solid?  No.  Are  they  both  ex- 
tended? Yes.  Are  all  triangles  different  from  quadrila- 
terals ?  Yes.  Have  all  surfe,ces  and  solids  extension  ? 
Yes.  How  do  you  pass  from  one  iact  to  all  the  facts  of 
the  same  kind,  from  the  contingent  to  the  necessary  ?  Have 
yon  explained  what  extension  is?  No.  Have  you  shown 
what  there  is  common  to  all  these  different  things?  No. 
All  that  you  have  done  then  is  to  arouse  the  activity  of 
your  mind,  and  to  make  it  direct  its  attention  to  the  general 
idea  of  extension,  and  the  mind  applies  this  idea  to  various 
things  which  are  different,  yet  have  something  in  common, 
it  applies  the  different  modifications  of  this  idea  to  various 
things  which  have  something  in  common,  and  finds  them 
different.  You  have  not  taught  the  truths  of  geometry  to 
the  mind,  but  have  awakened  them  in  it,  whether  ihey 
already  existed  in  it,  or  the  mind  had  the  faculty  of  pro- 
ducing tliem. 

267.  Let  us  now  collect  the  result  of  the  investigations 
we  have  made.  I  do  not  give  an  equal  value  to  all  the 
propositions  -which  follow.  I  have  explained  my  opinion 
of  each  in  its  proper  place,  but  I  consider  it  well  to  sum 
them  all  up  hero  in  order  to  assist  the  understanding  and 
help  the  memory. 

I.  There  is  immediate  certainty  of  our  relations  with 
beings  distinct  from  us. 

II.  There  is  certainty  of  the  existence  of  an  external 
world. 

III.  The  external  world  in  relation  to  us,  is  only  an 
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extended  being  which  affects  us,  and  is  subject  to  constant 
laws  which  we  may  determine. 

IV.  We  hare  the  idea  of  extension. 

Y.  The  idea  of  extension  is  excited  by  sensations,  but  it 
is  not  confounded  with  them. 

VI.  The  idea  of  extension  is  the  basis  of  all  our  cogm- 
tions  of  bodies. 

VII.  The  idea  of  exteOBion  should  not  be  confounded 
with  the  imaginary  repr^entation  of  extension. 

Vm.  An  extended  spa^e  which  is  nothing  real,  is  an 
absurdity. 

IX.  Space  is  nothing  real  distingidshed  from  the  exten- 
sion of  bodies. 

S.  "Where  there  are  no  bodies,  there  are  no  distances.  ^ 

XI.  Motion  is  the  change  of  the  positions  of  bodies 
among  themselves. 

XTT.  There  is  not  and  cannot  be  vacuum  of  any  kind. 

XIII.  The  idea  of  space  is  the  idea  of  extension  in  the 
abstract. 

XIV.  The  imagination  of  an  unlimited  space  is  only  an 
attempt  of  the  imagination  to  follow  the  understanding  in 
the  abstraction  of  extension.  It  also  arises  from  our  habit 
of  seeing  through  transparent  mediums,  and  moving  m 
fluids  whose  resistance  is  not  perceptible. 

XV.  As  all  that  we  know  of  bodies  is,  that  they  are 
extended  and  affect  us,  whatever  has  these  two  conditions 
is  to  na  a  body. 

XVI.  But  as  we  do  not  know  the  essence  of  bodies,  we 
do  not  know  whether  a  body  can  exist  without  extension. 

XVII.  Neither  do  we  know  what  modifications  the 
extension  of  one  body  may  be  subject  to,  with  respect  to 
others. 

XVin.  The  elements  of  which  bodies  are  composed  are 
unknown  to  us. 
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XIX.  The  approximation  of  some  bodies  to  others,  and, 
the  gravitation  which  resulte  from  it,  seem  to  be  the  neces- 
sary effect  of  their  present  relations. 

XX.  The  necessity  of  approximation  does  not  suffice  to 
explain  the  laws  of  motion,  or  their  beginning,  or  their  con- 
tinuation. 

XXI.  The  idea  of  space  is  not  an  absolutely  n 
condition  of  sensation. 

XXII.  The  idea  of  extension  has  a  real  objectiv 
XXin.  The  transition  from  the  subjective  to  the  ob- 
jective in  relation  to  extension  is  a  primitive  fact  of  our 
nature. 

XXIY.  Therefore  bodUy  phenomena  have  a  real  exist- 
ence outside  of  UB. 

XXV.  Therefore  a  real  certainty,  scientific  as  well  as 
phenomenal,  arises  from  the  testimony  of  the  senses. 

XXVI.  Keason  justitiea  the  instinct  of  nature  when  it 
examines  the  relation  of  subjectiveness  with  objectivenesa 
in  sensations. 

XXVII.  Geometry  considers  extension  in  the  abstract; 
but  with  the  certainty  that  when  the  principle  exists  in  the 
real  order,  the  consequences  cannot  fail  to  be  produced, 
and  that  the  consequences  will  be  more  or  less  exact  in 
proportion  as  the  principle  is  more  or  less  exactly  realized. 

XXVIII.  Notwithstanding  our  certainty  of  the  existence 
of  the  external  world  we  do  not  know  its  essence. 

XXIX.  "We  do  not  know  what  this  world  is  when  seen 
by  a  pure  spirit. 

XXX.  Sensible  intuition,  to  which  our  geometry  relates, 
does  not  constitute  the  rasence  of  scientific  knowledge,  and 
may  be  separated  from  it. 

XXXI.  A  change  in  the  relations  of  corporeal  beings 
among  themselves,  and  with  our  sensitive  faculties,  is  not 
intrinsically  impossible. 
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ON  CHAPTER  I- 

(1)  Wb  must  distinguish  totween  certainty  and  truth  :  there  we 

intimate  relations  between  them,  yet  they  are  very  different  things. 

Truth  is  the  conformity  of  the  intellect  with  the  object.     Certainty 

is  a  film  assent  to  a  real  or  apparent  truth. 

Certainty  is  not  truth,  hut  it  must  at  least  hare  the  illusion  of 
truth.  "We  may  be  certain  of  what  is  false,  hut  not  unless  we 
believe  it  to  be  true.  .  ,      ^ 

There  is  no  tenth  so  long  as  there  is  no  judgment ;  for  without 
judgment  there  is  only  perception,  but  no  comparison  of  the  idea  ^'ith 
the  thing ;  and  without  comparison  there  can  be  neither  conforrnity 
nor  dieorepanoy.  If  we  conceive  a  mountain  ft  thousand  miles  high, 
we  coneeive  a  thing  that  does  not  exist ;  but  we  do  not  err  so  long 
as  we  do  not  assert  the  existence  of  the  mountain.  If  we  affirm  it, 
there  is  opposition  between  our  judgment  and  the  reality :  this  con- 
stitutes error.  The  object  of  the  intellect  is  truth ;  therefore,  we  at 
least  require  the  illnBion  of  truth  in  order  to  be  certain ;  our  intellect 
is  -^-eak ;  hence  its  certainty  is  liable  to  error.  The  first  is  a  law  of 
the  intellect,  the  second  a  proof  of  its  frailty. 

Philosophy,  or,  rather,  man,  cannot  rest  content  with  appearances, 
but  demands  reality ;  if  any  one  be  convinced  that  he  has  only  the 
appearance,  or  if  he  even  doubt  of  it,  he  loses  his  certainty,  for  it 
admits  appearances  only  on  condition  of  their  being  disguiaod. 

,  ON  CHAPTER  11. 

(3)  Even  Pyrrho  did  not  doiibt  of  every  thing  as  some  pretend  ; 
he  admitted  sensations  so  far  as  passive,  and  resigned  himself  to  the 
consequences  o.f  these  impressions,  and  yielded  to  the  necessity  ot 
conforming  in  practice  to  what  they  indicated.  No  one  ever  yet 
denied  appearances  :  it  is  reality  that  is  disputed ;  some  hold  that 
man  must  be  content  with  saying  it  appears;  others  that  ho  can  go 
80  far  as  to  say  if  is.     It  is  useful  to  preserve  this  distinction,  as  it 
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prevents  confusion  of  ideas  in  the  history  of  philosophy,  and  oon- 
duoes  to  render  clear  the  q^ueation  of  certainty.  Thua  of  the  three 
q^uestioiiB :  is  there  certainty  1  on  what  is  it  fouudcd  ?  how  is  it  ac- 
quired 1  the  first  IB  resolved  alike  by  all  the  schools,  so  far  as  it  re- 
lates to  a  fact  of  our  soul :  by  only  admitting  appearaneeE,  they 
adiriit  the  certainty  of  them. 


ON  CHAPTER  III. 

{3)  In  order  to  form  clear  ideas  of  the  development  of  the  under- 
standing, and  the  other  faculties  of  our  soul,  the  reader  may  refer  to 
what  we  advanced  in  our  work,  entitled  Tke  Griterion,  and  parti- 
cularly to  the  chapters  I.,  II.,  HI.,  XII.,  XIII.,  XIV,,  XVIIL,  and 
XXII. 

ON  CHAPTER  IV. 

(4)  W  bj  ■  the  pai'Jigea  from  St  Tljcmas  on  the  unity  and 
m  It  pi  ty  t  d  ,  to  ■which  we  refeired  m  the  text.  We  believe 
t!      1        d      f      1  d  and  profound  metaphysics  will  read  them  with 

1      m    b  Bubatintiis  intelleotualibu^,  inyenitur  virtus  in- 

teH    ti       p  fl.     ntiam  divmi  luminis      Quod  quidem  in  prime 

p         p  t  et  aimplet,   et    quinto  magis   creature   intel- 

l    t     lea  d   ta  t     pnmo  prmeipio,  tanto  magig  dividitur  illud  lumen, 

t  d  fit  ut  aocidit  in  Imeia  a  centro  egredientibus.     Et 

nd       t  q     d  D        per  suam  essentiam  omnia  intelligit :  superiotes 

t  m      t  11    t     1    m  Eubstantiirum,  etai  per  plures  formas  Intelli- 

t  t  m         t  Hi  unt  per  pauoiores  et  m^gis  universales  et  \irtu- 

d      mp    h  nsionem  return,  propter  efficaoiam  virtutis  iutel- 

1    t    as  q  ie     t         is      In  mfenoribus  autem  sunt  formie  plures  et 

m  1        t  minus  efficaces  ad  oomprehensionem  rerum,  in 

q      ti      d  fi       t     virtute  intellectiva  supenorum.     Si  ergo  iufe- 

b  ta  tiEB    haberent  formas  in  lUa  universalitate,  in   qua 

h  b     t      p  quia  non  sunt  tantiB  effleaciEe  in  intelligendo,  non 

p        t  p       as  perfeotam  eognitionem  do  rebus,  sed  in  quadam 

mm      t  to     t        fusione,  quod  ahquahtor  apparot  in  hominihus. 

N         q  t   d  bihoria  mtellectus,  ppr  universalea   oonceptiones 

"1        tell  g     t    m,  non  aooipiunt  perfectam  eognitionem,  nisi  eia 

g  1  pi     iphoentur      (P   1',  Q   89",  A.  1°.) 

I  tell    t      q       to  eat  iltior  et  perspieaeior  tanto  ex  unn  potest 

pi  'ni  Et  quij,  intelleotus  divinnse'taltissimuE,  per  unara 

mpl      m  t    m  suam  omnia  cognosoit    nee  est  ibi  aliqua  pln- 
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ralitas  formarum  idealium,  niai  secundiun  diversoa  respectus  divma; 
essentiie  ad  res  oognitas  ;  Bed  in  iateUeotu  ei-eato  multipUoatur  ae- 
cundura  rem  quod  eat  unum  secuttdatn  rem  in  msnte  divma,  ut  noa 
a  sa't  P      xmam  coTnoscere  ■  ita  tamen  quod  quanto  mtel- 

It  t         t    Iti      t     t     1  h  b  t  t  ad  pi  S 

d      ffi  Ft  h         t  q,    d  D       i     t  12  c<8  1        4  od 

p  n  d  1    b     t  t  Ifera  f       r 

1,  Et         lb     d  d     t        q     d      tell        t  p       rea 


d          p  t 

p    p         ml 

t  U    tush 

tu  1        h  b  tf 

p    t     1  t      q    d  p  test 

Et    I  il  tudo 

'^P  "    r        "        t  II    t     k  ffi    t     d  nda 

pi  gul  t  p    pt      1  t  11    till     dj       t  t         Eua 

qb  In  pt(Qdlb7A3) 

Repdd        dmqdb  t  b        Iq  pora, 

quod  sunt  uni  pcimo,  quod  est  Deus,  propmquiora  et  similioi-a.  In 
Deo  autem  tota  plenitudo  mtelleotualis  cognitionis  oontinetur  m  uno, 
suilioet  in  essentia  diTina,  per  quam  Deus  omnia  cognosoit.  Qusi 
nuidem  lutr-Ihgibilib,  plenlitudo,  in  intelligibilibus  oreatuns  inferion 
mode  et  mmus  simplioiter  'ti        U  d       p    tet   q     d     a  qua 

Deus  oogtioseit  pec  unam,uif  tell    t  tp     m  Ita 

et  tanto  amplius  per  plun,  q       t      mpli  tell    t  t  It 

Sio  igitar  quanto  angelus  f  u  nt      p  t     to  p      p  P 

universiUtem  mtelhgibilium  pp  1  d  p  t  t  t  deo  p  -tet 
quod  ejus  formie  siut  unive     li         q  d  pi  t    d    tea 

uuaquisqtie  eorum      Et  de  h  pi  liq     1 1  bis  p 

spioi  potest     sunt  enim  quid  m  q  t  te         t  II     b  1  P 

non  possunt ,  nisi  eis  parti     1  t       p  I        pi      t  Jit  1 

quidem  ex  debilitate  intelleet  m       liu".t     Al  "l"^    „ 

fortioris  intellcetus,  ex  pan  It        P       P  t        P  1     Q.   55 

A.  3°,) 

ON  CHAPTER  V. 
(5)  HSRE  is  the  idea  of  Gondillae's  man-atatuo  explained  by  him- 
self ■  "  To  sain  this  object  we  imagined  a  ataiuo  internally  organiaed 
like  ouraelves,  and  animated  with  a  mind  deprived  of  every  sort  of 
ideas.    We  also  supposed  its  exterior  composed  wholly  of  marble,  to 
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allow  it  the  use  of  none  of  its  senses,  and  we  reserved  ti 

the  liberty  to  open  them  at  our  pleasure  to  the  different  impressions  of 

■which  tliey  are  soseeptible. 

"  We  thought  we  ought  to  oommenee  with  sm^ll,  because  of  all  the 
senses  this  is  the  one  ■which  least  oontributee  to  cognitions  of  the 
mind.  Next  we  had  to  CKamine  the  others,  and  after  having  consid- 
ered them  apart  and  together,  ■we  saw  the  statue  become  an  animal 
able  to  attend  to  its  own  preservatjon. 

"  The  priiiciplo  that  determines  the  developmeat  of  its  faculties  is 
simple ;  even  sensations  contain  it ;  for,  all  being  of  necessity  either 
agreeable  or  the  contrary,  the  statue  is  interested  in  enjoying  some 
and  shunning  others.  The  reader  ■will  now  be  oonvinced  that  this 
interest  suffices  to  give  occasion  to  the  gradations  of  the  will  and  the 
■uuderstanding.  Judgments,  reflection,  desires,  passions,  are  only  sen- 
sations variously  transformed.  This  is  -why  it  seemed  Ia  ns  useless 
to  suppose  the  so'ul  to  have  received  immediately  from  nature  all  the 
sensations  ■with  ■which  it  is  endowed.  Nature  has  given  as  organs 
which  show  ns  hy  pleasure  or  pain  ■what  we  ought  to  seek  or  to 
avoid  ;  hut  here  ahe  stops,  and  leaves  to  experience  the  taek  of  lead- 
ing us  to  contract  habits,  and  finish  the  work  she  has  commenced. 

"  This  object  is  new,  and  shows  all  the  simplicity  of  tile  ways  of 
the  Author  of  nature.  Is  it  not  a  thing  worthy  of  our  admiration 
thus  to  see,  from  man's  sensLhility  to  pleasure  or  pain,  spring  up  in 
him  ideas,  desires,  habits,  and  talents  of  various  kinds  V — Traite  des 
Sensations,     Desiein  de  Vownrage. 

What  we  admire  in  CondiUao  is  not  his  system,  but  his  candor; 
and  we  wonder  yet  more  that,  for  a  time,  he  should  have  had  nume- 
rous followers  of  his  so  poor  and  superficial  system.  The  author 
proposes  the  difficulty,  that  as  there  is  in  our  soul  nothing  but 
transformed  sensations,  it  is  strange  that  brutes,  which  also  have 
sensations,  shorild  not  be  endowed  with  the  same  faculties  as  man. 
Can  the  reader  imagine  ■what  profound  reason  the  French  philosopher 
assigned  1  We  doubt  it  very  much.  It  is  a  curious  thought ;  "  the 
organ  of  t&iu^h  is  Imperfect  in  brutes,  and  consequently  it  cannot  he 
to  thom  an  occasional  cause  of  aE  the  operations  which  we  observe  in 
ourselves."     He  did  well  to  adopt  the  motto  :  nee  tamen  quasi  Pyihius 

ON   CHAPTER  VL 

(6J  Thb  works  of  the  scholastics  are  worth  reading  en  these  points. 

Treating  of  tU  object  of  science,  they  are  at  once  exact  and  profound. 

It  is  not  easy  to  think  of  any  thing  oonoerning  the  classification  of 

truths  not  explained  or  indicated  by  them. 
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ON  CHAPTER  VII. 
(7)  Li.1 «.  not  He  IhonsM  to  j«dg«  too  ..v.r.ly  of  tl.  forms  .dojtod 
i,L  G.m.n  ptilompto..  It  i.nell  »»°»»  ho»  M.d.mo  4= 
Stael  speaks  of  tliem ;  but  happily  we  can  cite  m  oar  favor  a  more 
competent  judge.  Sohollin.,  on.  of  the  chief,  of  Gorman  jMosophy, 
says:  «  Th.  (Jerman.  have  .o  long  pMlosopW.od  amoog  thchise  v„., 
Zl  gr.dn.lly  depart  more  and  more,  in  their  ttottght.  .nd  he,, 
™,da,  from  ,hat  i.  .niyetsally  inlelligihle^  and  the  i'S""'''- 
parlure  therefrom  ha.  almost  eomo  at  last  to  h,  the  ™""  °' ».S 
sophioalaMlity.  Examples  ar.  not  w.nltng  to  ns.  A.f.m  Heavvhiol 
seLrat.  from  genertQ  .oel.ty,  and  !i,e  wholly  .m.ng  then.,  t.., 
ainon.  ctlier  repulsive  .mgnlaritie,,  oome  to  »se  „pr...ion.  mtelli- 
ligilfc  only  to  themselves,  so  is  it  with  the  Germans  m  philosophy  i 
and  after  vain  elfortt  to  spread  th,  Kantian  philosophy  out  o  G.rmuy. 
th.y  renonncod  the  attempt  to  make  themselves  mtelliglMe  to  other 
nation.  ;  they  heoame  a.eu.tomed  to  regard  Ihcm.elves  ..  tic  ohosen 
p«,pl.  of  ,hilo,ophy,  forgetting  that  the  primary  end  of  ph.lo.ophy,- 
„  end  often  neglected,  hut  not  th.  le.s  to  b.  sough  for  on  th.t  ..- 
count-is  to  gmi  universal  consent,  by  makinsthemselvo.  nrnv.r.ally 
inteUigible.  Thi.  is  not  to  say  th.t  w.  must  judge  works  of  hought 
like  .jerci.es  in  .tylo ;  but  all  philo.ophy  not  intelligible  to  all  eivil- 
i.od  nation.,  .nd  ae.cs.ible  in  every  lang.age,  ea.not,  .'»■, «"  r."™ 
Zm.  he  ti;  universal  and  true  philosophr."-M<  1»J''  f  *«-^ 
"f.  ami.,  .ni  lie  mi,  «/  »«ii  »«i  «<.■-«  P».i~f  Sj,  .»  j» 

"khelling'liatt.r.  hi'maelf  that  German  philosophy  is  about  to  take  a 
better  co.~  with  re.poet  to  clearne,.,  and  add. ,  The  phil.sophtc.l 
writer  who,  for  ten.  of  year,  put,  wa.  nnablo  to  d.p»t  from  the 
terms  and  forms  of  the  school,  without  loss  of  his  soientifio  reputatioa, 
may  heroaftor  emanoip.te  him.elf  from  this  re.traint.  He  will  .eck 
depth  of  thought;  and  an  absolute  inc.p.oily  to  e.pr...  hini..lf  with 
Srn...,  will  no  longer  h.  regarded  as  the  mark  of  l.lenl  and  phiL 
o.ophie.1  inepiration."  We  have  nothing  to  adtl  to  thi.  p...agc  i  we 
wonld  only  remind  it.  author  that :  »»"o  >— •",  ''  "  /'"'«"•  ""'- 

ON    CHAPTER  VIII. 

(B)  Th.  pcrueal  of  Schelling's  work  on  Ide.l  Tr.n.e.nainl.M 

1..V0.  no  doubt  a.  to  hi.  view  of  this  identity,  wluch  at  bottom 

neither  is  nor  can  bo  any  thing  else  than  pantheism  ;  yet,  foi  the  sake 

Of  truth,  we  will  allow  that  Scholling  seem,  to  have  modihod  hi. 
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doctrine,  or  to  have  feared  its  eonsequencea,  if  we  are  to  consider  the 
indications  found  in  his  discourse  at  the  opening  of  his  course  of 
philosophy,  at  Berlin,  the  13th  of  November,  1841.  We  there  find 
the  following  passaga,  worthy  of  the  attention  of  all  thinking  men ; 
"  The  difficulties  and  obstacles  of  all  kinds,  against  which  philosophy 
contends  are  visible,  and  in  vain  would  we  attempt  to  dissemble 
ihem.  Never  was  there  a  more  powerful  reaction  against  philosophy 
on  the  part  of  real  and  active  life  than  at  this  present  epoch ;  and 
this  proves  philosophy  to  have  penetrated  even  to  the  vital  questions 
of  society,  those  ooneerning  which  no  one  oan  rest  indifferent.  So 
long  as  a  philosophy  is  only  in  the  first  stages  of  formation,  taking 
the  first  steps  in  its  march,  no  one  oares  for  it,  except  philosophers 
themselves ;  other  men  await  the  last  word  of  philosophy,  since  it  is 
important  to  the  general  public  only  in  its  results. 

"  We  confess  that  we  ought  not  to  take  as  the  practical  result  of  a 
solid  and  profoundly  meditated  philosophy  whatever  it  may  please 
any  body  to  designate  as  such  ;  were  it  so,  the  world  would  be  sub- 
jected to  doctrines  the  most  repugnant  te  sound  morality,  e^-en  such 
na  sap  its  foundation.  No  !  No  one  judges  of  philosophy  by  the 
praotioal  conclusions  drawn  by  ignorance  or  presumption.  Moreover, 
lest  deception  on  this  point  be  possible,  the  public  should  reject  a  phil- 
osophy which  has  such  results,  without  examining  or  even  judging  it 
in  its  principles  ;  it  should  say  that  it  cannot  understand  the  deptli  of 
these  questions,  or  the  artificial  and  intricate  march  of  the  argu- 
ments ;  but  without  pausing  here  it  should  promptly  decide  that  a 
philosophy  leadinjt  to  such  conclusions  cannot  be  true  in  its  princi- 
ples. What  the  Roman  moralist  said  of  the  useful ;  nihil  utile  nisi 
quod  honeatum,  is  equally  applicable  to  the  investigation  of  truth : 
no  philosophy  that  respects  itself  will  allow  that  it  leads  to  iiTeligion,, 
Yet  aotual  philosophy  is  in  such  a.  state,  that,  however  much  it  pro- 
mises a  religious  result,  no  one  admits  it ;  for  deductions  drawn  from 
it  convert  the  dogmas  of  the  Christian  religion  into  a  vain  phantas- 

"  As  to  this,  some  of  its  most  faithful  disciples  are  openly  agreed  ; 
be  the  suspicion  weU  founded  or  not,  its  existence  suf6.ue8,  and  this 
opinion  is  established. 

"  But  active  life  in  the  last  result  is  always  right ;  and  so  philosophy 
is  exposed  to  great  risks.  They  who  war  on  one  philosophy  are  not 
far  from  condemning  all  philosophy  ;  they  say  in  their  heart,  there  is 
no  longer  philosophy  in  the  world.  I  myself  am  not  exempt  from 
these  condemnations,  since  it  is  pretended  that  it  is  J,  viho  first  gave 
impulse  to  this  philosophy  lohioh  is  at  present  so  badly  judged  of,  Ss- 
caiise  of  its  religious  results. 
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"  How  ahall  I  defend  myself  1  Certainly  I  would  never  attack  a 
philosophy  for  its  last  results  ;  but  1  would  judge  it  in  its  first  prin- 
oiples,  ae  every  philosophical  mind  should.  It  is  moreover  \yell 
enough  known  that  i  hive  shown  myself  litUe  satisfied  with  the  phi- 
losophy of  whieh  I  speak. 

"  The  moral  and  spiritual  worlds  are  so  divided  that  any  point  of 
union  for  an  instant  should  he  a  motive  of  satisfaction.  Besides 
to  destroy,  is  a  very  sad  thing  when  there  is  n*othing  wherewith  to 
replace  the  thing  destroyed.  '  Do  it  better  yourself,'  we  say  to  one 
who  can  do  nothing  hut  criticize. 

"  I  therefore  consecrate  myself  entirely  to  the  mission  with  which 
I  am  charged ;  for  you  I  will  live  ;  for  you  I  will  labor  without 
oesBing  while  there  remains  in  me  the  breath  of  life,  and  while  He 
permits  me,  without  whose  permission  not  a  hair  can  fall  from  our 
head,  and  yet  less  a  deeply  felt  word  proceed  from  our  mouth.  He, 
without  whose  inspiration  not  one  luoid  idea  can  shine  on  our  mmd, 
nor  one  thought  of  truth  and  liberty  illumine  our  soul.' 

This  passage  shows  the  embarrassment  of  the  German  philoso- 
pher's position,  and  the  irreligious  consequences  attached  to  his  doc- 
trines. It  is  consoling  to  see  him  pay  some  homage  to  truth  ;  but  it 
is  affliotin"  to  see  him  still  pretend  to  save  its  inoonsequence. 


ON  CHAPTER  IX. 


1  wanting 


(9)  In  these  latter  days  there  have  not  bee 
count  the  illustrious  Malebranohe  among  the  partisans  of  pantheism. 
We  oaunot  conceive  how  M.  Cousin  could  say;  "  Malebranche  est 
aveo  Spinosa  le  plus  grand  disciple  de  Descartes.  Comroe  lui  il  a 
tire  des  principes  de  leur  commun  maitre  lea  consSquencea  que  oea 
prinoipes  renfermaieni  Malebranche  est  i  la  lettre  Spinoza  chr6- 
tien."  {FragjnenU  Philoaophiqiies.  T.  S"".  p- 167.  Ed.  3  ■"'.)  We 
repeat  that  we  cannot  conceive  how  any  one,  who  had  read  ever  so 
little  of  the  great  metaphysician's  works,  should  assert  such  a  para- 
dox. The  slightest  glance  at  his  writings  suffices  to  show  in  them  Uie 
most  lofty  spiritualism  united  with  profound  respect  for  the  dogmas  of 
our  most  holy  religion.  When  we  treat  of  the  various  philosophical 
systems  of  the  origin  of  ideas  and  the  problem  of  the  universe,  we 
shall  have  other  occasions  to  vindicate  the  wise  and  pious  author  of 
thalnveitiffaUondela  Veriti.  Yet  we  were  unwilling  to  pass  by  tho 
nreaent  oooasion  without  doing  him  the  justice  to  defend  him  from 
imputations,  which  he  would,  were  he  living,  repel  as  intolerable 
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calumnies.  Who  would  liave  tliought  when  he  wrote  those  works,  on 
every  page  of  which  we  lind,  God,  the  mind,  the  Christian,  religion, 
eternal  truth,  and  original  sin,  with  frequent  texts  from  the  aaored 
Scriptures  and  Si.  AuguslJne,  that  he  would  ever  lie  ranked  witt 
Spinoza,,  with  the  absurd  epithet  of  Ohristian  Spinasa  f  Such  is  at 
limes  the  sad  lot  of  great  men,  thus  to  be  held  as  chiefs  of  sects  they 
abhorred.  Malebranche  styled  Spinoza,  IHmpie  de  nos  jours,  and  M. 
Consin  dares  call  Malebranche  the  Gkrietian  Spinoza. 


ON   CHAPTER   X. 

(10)  Wa  are  not  ignorant  of  the  difficulties  fo  which  Leibnitz's 
systems  are  subject ;  but  it  is  necessary  to  show  that  in  this  great 
man's  mind  the  erroneous  dootriiies  of  modern  Germans  had  no  place. 
"  Et  c'eat  ainsi,"  he  says,  in  his  Monadologie  (No.  38),  "  que  la.  der- 
niSre  raison  des  choses  doit  fitre  dans  une  substance  neeessaire,  dans 
laquelle  lo  detail  des  ohangmens  ne  soit  qn'emmemment,  comme  dans 
la  source,  et  c'eat  ce  que  nous  appelons  Dieu.  Or  cette  substanne 
etant  une  raison  suffisante  de  tout  oe  detail,  lequel  est  aussi  lie  par- 
lont,  il  n'y  a  qu'un  Dieu,  et  ce  Dieu  suffit. 

"  On  peul  juger  aussi  que  cett«  Bubslance  supr6me  qui  est  unique, 
universelle,  et  neeessaire,  n'ayant  rien  hors  d'elle  qui  en  soit  indS- 
pondant,  et  ^tant  une  suite  simple  de  I'fitre  possible,  doit  etre  inca- 
pable de  limites  et  contenirfaut  autant  de  realite  qu'il  est  possible. 

"  D'oil  il  s'enauit,  que  Dieu  est  absolument  parfait,  la  perfection 
n'^tant  autre  chose,  que  la  grandeur  de  la  realitfe  positive  prise  pr6- 
cis^ment  en  mettant  il  part  les  limites  on  bornes  dans  les  choses  qui 
en  ont.  Et  li,  oil  il  n'y  a  point  de  bornes,  o'est-i-dire,  en  Dieu,  la 
perfection  est  absolument  infinie. 

"  II  s'ensuit  aussi  que  les  cr&atarea  ont  leur  perfections  de  I'influ- 
enoe  de  Dieu,  mais  qu'elles  ont  leurs  imperfeetions  de  leur  nature 
propre,  incapable  d'etre  sans  bornes.  Car  c'est  en  cela  qu'elles  sont 
distingu^es  de  Dieu. 

"  n  est  vtai  aussi,  qu'en  Dieu  est  non  seulement  la  source  des  ex- 
istences, mais  encore  celle  des  essences,  en  tant  que  reelles,ou  de  cp 
qu'il  y  a  de  reel  dans  la  possibility," 

In  his  dissertation  on  the  Platonic  philosophy  he  combats  the  pan- 
theistic teadeneies  of  Valentine  Weigel,  in  these  words  ;  "  Valenti- 
num  Weigelium,  qui  non  tantum  vitam  heatam  peotiliari  libero  per 
Deiflcatlonem  explicat,  sed  et  passim  mortem  et  quietem  liujusmodi 
ooramendat,  vellem  cum  aliis  Quiotistis  suspicionem  simiiis  senten- 
tiEB  non  dedisse.        *         *         *     gpiaoza  alitor  eodem  tendebat ;  ej 
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una  Bubatantia  est,  Deus ;  creatursB  ejus  iiiodificationea,  et  flgurie  in 
cara  oontinue  per  motum  nasoentas  et  perounles,  Ila  ipsi,  perinde  ut 
Almerioo,  aniraa  non  superest,  nisi  per  suum  ^se  idenle  in  Deo  ut  ibi 
ab  etemo  fuit 

"Sed  nihil  in  Platone  animadverto,  unde  ooUigam,  aniraos  pro- 
priam  sibi  substantiam  non  servare  ;  ciuod  etiam  sane  philosophantj 
estra  controversiara  est,  nequa  lEtelligi  conttaria  potest  senteiitia,  nisi 
Deum  et  animam  corporea  fingas,  neque  eniin  alitor  ex  Deo  animas, 
t  i  m  partioulas  diYellas ;  acd  talis  de  Deo  atque  anima  notio, 
1  d  baurda  est."  (Leibnitz,  Epist.  ad  Hanaohium  de  Philos. 
PI  to    ) 

S  1  was  Leilinitz  from  deeming  the  tendency  to  pantheism  an 
1  t  d  philosophy,  that,  as  we  have  just  seen,  he  considered  it  the 
It  fa  rude  imagination.  It  is  very  remarkable  that  under  an 
J  si  1  as  under  a  metaphysical  aspect  Leibnitz  agrees  with  St. 
Th  m  both  express  the  same  ideas  in  very  similar  words.  The 
h  h  d  t  r  asks  if  the  soul  is  made  from  the  substance  of  God,  and 
th  tak  ,B  occasion  to  examine  the  origin  of  the  error,  and  says : 
"  Eespondeo  dieendum,  quod  dioere  animam  esse  de  substantia  Dei, 
niaaifestam  improbabilitatem  eontinet  Utenim  ei:  dictis  patet,  anima 
humana  est  quandoijue  intelligens  in  potentia,  et  soientiam  quodam- 
inodo  a  rebus  aequirit,  et  habet  diversas  potentias ;  qua  omnia  aliena 
sunt  a  Dei  natnra,  qui  est  ae       p    u  h  I    b    1  p  t 

Eullam  in  se  diversitatem  hab  n  p      p    b  tu     es 

"  Sed  bio  error  principium  h  b  d  dp 

aiitiquorum.    Prirai  enim,  qu  m  d  P      a 

imaginationem  transoendere  n  h     p  Ee  pa 

posuerunt.     Et  ideo   Deum  qu  d     m       rp        q     d 

aliorwm  corporum  judicabai  p         p    m      E    q  mm  m 

ponebant  esse  de  natnra  illius       pon    q     d  d  n  p         p  «m 

utdioitur  in  prime  de  anima,  p  q    n      qu  b  tu   q    d    n  ma 

esset  de  substantia  Dei.     Ju        q     m  p  m  R         ha: 

Deum  esse  quamdam  lucem      rp        m  m     te     q       dm  p 

tern  illius  iucis  animam  esse  p  ui         p  n  S    u  d 

vero  prooessum  fuit  ad  hoc  q  1  q    d   n    rp      um    sa      p 

prehendemat ;  non  tamen  a      -p  praum      d       pn        mn 

Unde  et  Varro  dixit  quod  Deus  est  anima,  mundum  intuitu,  ^  el  m 
et  ratione  guhernans :  ut  Augii.  narrat  7  de  Civit.  Dei.  Sio  igitur 
illins  totalis  anim*  part«m,  aliqui  posuerunt  animam  hominis  ;  sicut 
homo  est  pars  tolius  mundi  ;  non  valentes  intellectu  pertingere  ad 
distinguendos  spiritualium  substantiarum  gradus,  nisi  aeenndnm  dis- 
tJnotiones  corporum.  Hjeo  autem  sunt  omnia  impossihilia,  ut  supra, 
prohatum  est,  unde  manifesto  falsum  est  animam  esse  de  substantia 
Dei.     (P.  r,  Q-  SO*,  A.  V.) 
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ON  CHAPTER  XI. 


(11)  Wb  often  find  the  intellect  identified  by  the  Boholastics  with 
the  thing  known,  even  when  they  treat  of  created  intellects  ;  but  this 
identity  is  limited  to  the  purely  ideal  order,  and  denotes  only  the  in- 
timate union  of  the  idea  and  the  intellect.  It  is  well  known  what 
importance  tliey  attached  to  matters  and  forms  ;  and  this  dietinction 
is  also  applied  to  the  phenomena  of  intelligence.  Although  the  idea 
was  considered  as  a  tiling  distinct  from  the  intelleot,  yet,  as  the  in- 
tellect is  perfected  by  it,  and  placed  in  relation  with  the  thing  repre- 
sented, they  said  that  the  intellect  was  the  same  na  the  thing  known. 
We  mast  thus  explain  passages  in  St.  Thomas  and  other  Echolastios, 
since,  although  their  expressions,  if  considered  ia  isolation,  %vould  be 
inexact,  they  are  not  so,  if  regard  be  had  to  the  meaning  which  they 
attribnted  to  them,  and  which  clearly  follows  from  their  funda- 
mental principles.  Thus  St.  Thomas  (Quodlibet.  7  A.  2),  to  prove 
that  the  created  intellect  cannot  know  many  things  at  the  same  time, 

"  Sed  q,uod  intellectus  simui  intelligat  plura  intelligibilia,  primo  ot 
principaliter,  est  impossibile.  Cujus  ratio  est  q^uia  mtellectva  secun- 
dum aatv/m  est  omnino,  id  est,  perfecte  res  intelleeta :  ut  dicitur  in  3  do 
anima.  Qjiod  quidem  inleliigendim.  est  non  guod  essentia  intellectiis 
fiat  res  intelheta  vel  species  ejus ;  sed  quia  complete  informatur  per 
spcoiem  rei  intellecffe,  dum  eam  actw  inteDigit.  Unde  intelleotum 
simul  plura  intelligere  primo,  idem  est  ao  si  res  una  simul  essat 
plura.  In  rebus  enim  matfiriabilus  videmus  quod  una  res  numera  non 
potest  esse  simul  plura  in  aetu,  sed  plura  in  poteiitia. 

Lnde  patet  quod  sieut  una  res  materialis  aon  potest  esse  simul 
pi  a  a  tu,  ita  unua  intellectus  non  potest  simul  plura  intelligere 
p  mo  Et  hoc  est  quod  Alga,  dieit,  quod  siout  unum  corpus  non 
potest  n  il  flgurari  pluribus  figuris  ;  ita  unus  intellectus  non  potest 
E  mul  plura  intelligere.  Nee  potest  dici  quod  intellectus  informetur 
perfecte  s  mul  pluribus  specicbus  intelligibilibus,  sicut  unum  corpus 
Bimnl  nformatur  figura  et  colore ;  quia  flgura  et  color  non  sunt 
fo  te  un  us  generis,  nee  in  eodem  ordine  aocipiantur  quia  non  or- 
d  nan  ad  perficiendum  in  ease  unius  rationis;  sed  omnes  formte 
nt  11  Tib  les  in  quantum  hujusmodi,  sunt  unius  generis,  et  in  eodem 
ordine  se  habent  ad  intellectum,  in  quantum  perfioiunt  intellectum  in 
boo  quod  est  esse  intelleotum  in  actu.  Unde  plures  species  intelligi- 
biles  se  habent  sicut  figure  plures,  vel  plures  colores,  qui  simul  in 
aotu  in  eodem  esse  non  possunt  secundum  idem." 
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By  the  fil.l  P1B.««.  »•  ™  tl»*  I'  """S  "'  la-My  »'  ">°  ,■"■ 
telleot  with  the  thing  Imewn,  i.  th.  ..m.  a,  ixpl.m.d  mthe  heS""";B 
„t  this  notei  lo»it,lhe  intimate  nnion  ot  the  idea  ot  mtelllg.hle 
ipeeieswith  the  intelleet,..  the  ton  with  it.  m.ttei.-a  (ormwhioh 
perfects  the  inteUeot,  maltes  it  pass  from  potentiabty  to  actnaiity,  and 
places  it  in  relation  with  the  thing  represented. 

ON  CHAPTER  XII. 

(13)  Tan  doctrine  of  immediate  intelligibihty  is  snsccplibio  of 

still  fnrthei  iHnstralion  i  hut  a.  thi.  cannot  he  clearly  done  without 

oiamining  at  length  th.  nature  of  idea.,  which  docs  not  pertain  to 

oni  present  treatise,  wc  shall  re.erye  it  for  its  proper  place. 

ON  CHAPTER  Mil 
(IS)  E,oe.a,  perhaps,  wa.  not  said  m  the  t.it  to  enahle  all 
reader,  to  form  elc.r  and  oompl.to  ideas  ol  the  representation  ot 
oansaEty  i  hut  this  doctrine,  a.  togalds  the  list  intelligence,  u 
closely  allied  to  the  jnestion.  on  th.  foundation  of  th.  pjs.lhilily 
.yen  of  non-existent  things,— questions  which  we  cannot  heio  inies- 
tigate  without  reversing  the  order  of  suhjects. 

ON  CHAPTER  XIV. 

(14)  Th.  distinction  of  geometrical  and  nen-g.omotri.al  order, 
of  ideas  is  of  the  utmost  importance  in  ideology.  Wc  hay.  giyon 
this  disUnction  in  order  that  the  examination  of  a  truth  fundamental 
amon"  purely  ideal  troth,  might  not  remain  incomplete.  But  its 
explalation  and  foundation  will  he  given  in  our  treatise  on  the  idea. 
of  apace  and  extension. 

ON  CHAPTER  XV 

(15)  The  word  imtimt,  when  applied  to  the  inteUeot,  i.  clearly 
talcn  in  a  different  nm^  than  it  is  when  .ppli.d  lo  irralionai  sal- 
mals  It  has  here  no  ignoM.  meaning;  end  this  is  in  seeord.nee  with 
the  use  made  of  it  when  divine  things  arc  spoken  •'■  0"  ™™ 
given  it  by  the  dictionary  is,  -yta.  or  mmiMmt  o/  «•  Sfy  OlMt, 
fnZiibi,f  «.r-"»lumt  imfkMtan,.'  Th.  Latin,  .n.l««», 
means  <«■!*»««».    Thus  i  "  Saero  mens  imiiMU  furore. 
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ON  CHAPTER  XVI. 


(IC)  The  confusion  of  ideas  upon  thia  point  originates  in  that  ten- 
dency to  unity  of  which  "we  spoke  in  our  Fourth  Chapter.  We  first 
suppose  there  must  he  one  only  principle,  and  we  ask  what  it  is ; 
whereas,  before  inciuiring  what  it  is,  we  should  asoertain  if  there  he 
one  only,  as  is  sapposed.  We  have  alres-dy  seen  that  Fichte's  system 
rested  on  the  same  supposition.  Thus  the  cause  of  inuoeent  disputes 
in  the  schools  may  lead  to  more  transcendental  errors. 

ON  CHAPTER  XVII. 

(17)  We  have,  we  think,  faithfully  interpreted  the  thought  of  Dee- 
cartes,  but  lest  there  should  he  some  doubt  as  to  this,  we  subjoin  a 
notable  passage  from  his  answer  to  the  objections  collected  by  P^-e 
Mersenne  from  various  philosophers  and  theologians,  against  the 
Second,  Third,  Fourth,  Fifth,  and  Siith  Meditations. 

"  When  we  know  that  we  are  something  that  thinks,  this  first 
:xoiioa  is  taien  from  no  sylhgimm ;  and  when  any  one  says ;  ItMnh, 
iher»fore  I  am,  or  exist,  he  does  not  infer  his  existence  from  thought, 
as  l/y  the  force  of  a  syllogism,  but  as  a  thing  known  by  itself;  he  sees 
it  hj/aa^p^e  inapeetion  if  the  mind;  for  if  he  deduced  it  from,  a  syllo- 
gism, he  would  have  to  know  beforehand  this  major ;  whatever  thinks, 
is,  or  eiists.  On  the  contrary,  this  proposition  is  manifested  to  him 
by  his  own  sentiment  that  he  cannot  think  without  existing.  It  is  a 
property  oharacterislie  of  our  mind  to  form  general  propositions  from 
the  knowledge  of  particular  propositions."  Descartes  does  not  always 
explain  himself  with  this  clearness ;  the  objections  of  his  adversaries 
made  him  examine  his  doctrine  more  thoroughly,  and  this  contributed 
to  clear  up  his  ideas. 

ON  CHAPTER  XVIII, 


(18)  To  form  an  accurate  estimate  of  Descartes'  views,  let  us  listen 
to  his  own  explanation  of  his  system. 

"As  the  senseasometimesdeeeiveus.T  wished  to  S"p?)Ose  that  noth- 
ing of  what  they  make  us  imagine  appeared ;  as  there  are  men  who 
are  deceived,  and  make  paralogisms  even  when  reasoning  upon  the 
simplest  matters  of  geometry,  I  judged  myself  as  liable  to  err  as  they 
are,  and  I  rejected  as  false  all  those  reasons  I  had  before  held  to  he 
demonstrations ;  and  also  considering  that  even  the  thoughts  which 
we  have  while  awake  may  come  lo  us  while  asleep,  although  no  one 
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judged  that  [  might,  ^'itliout  scruple,  receive  ^it  its  tHe  flr.t 

.nJ  L." .re  the  very  term,  be  himalf  use..    In  ta.  r»ply  »  •'•  »'- 

,o,.ri.  God,  -d  ,0.,  zeal  to  «>.  .dvn.e  .t  to  jl..J.    I  "-"J 

„i,m,  lut  .Uo  tli.t  you  ..y  nellimg  nol  euily  .m.i.We. 

"  In  tie  a..t  pl.ee,  yen  ■•mmd  me  th.l  I  h.ve  ,e,eel.d  Ih.  id...  or 

l"d  Mi.™  il  Mlo^yed  trem  this  Ih.l  I  «n  e.ly  ..oeihmg  lb. 
bint-  bu  I  h«e  .li..dy  .b.™,  i.  my  S.eond  Medit.t..n,  ib.t  I 
l™.d'v.ilb  IbU,  ..d  I  ..id  :  '  B.t  Ibe..  ibi.g.,  «-hi.h  I  »W-  b.t « 
b  "...».  I  d.  net  know  them,  m.y  ..t  „dly  be  ..,  th.eg  d.I.ren 
Sm  r.^b.  Ihew  them ,  .t  tbi.J  e.._..y  »tto.J,  I  h.ve  .t  pre.e.t 
"Ke°\"°.»"'De.e.L  did  not  d..,  W.  doebt  t.  be  .mere 
Helta  i  h,  even  ..y.  tb.t  h.  dee.  notbing  hot  .pply  .  m.lhed,  lb. 
neeeasity  of  which  all  philoaophers  admit.  +,„„,,, 

"  I  ,2y  yoo,»  be  eo.tinm.,  - 1.  r.membe,  that  „lb  re.p.et  te  mat 
,„.  ofih.  will  I  have  alw.y.  mad.  a  broad  di.lreelroo  between  the 
?o"te1,p«™   1  trath  a.d  the  ..e.  otlif. ;  a.  regard,  the  latter,  I  .,.  « 

:,n  thi.Bbg  that  we  »"='M'"-!'''»='"'j;fi'"r 
that  I  believe  we  m».t  tot  alway.  eon..der  „e,^  what  "•?"»• 
ble,  but  tb.t  we  ma.l,  amo.g  thmg.  wholly  unknown  or  "»="•"'■ 
sometimes  ehoese  one,  and  hold  firmly  to  it,  .0  long  ..  we  seo  no  r 
Jon  for  nol  doin-  .0,  Ju.t  ..  if  w.  had  ebo.en  it  from  eyident  .nd  eer- 
"1  moBves!  J  I  have  already  e.pl«n.d  in  lb.  J).-"  ~  ^ 
EJ*    but  when  w.  treat  only  .1  tb.  <»nt.mplation  of  truth,  .io 

„«  iw  «»«  — ■»  "  "'T""*  a<J«'J~"«'»  "••"• 

that  are  iMaure  er  net  dktinetly  krwwnl"  ,.  j        , 

In  what,  then,  .on.i.l.  De.earte.'  merit-  In  h.yms  uffW  a  rule 
known  to  in,  and  employ.d  by  few,  and  in  .0  doing  at  tlio  y.ry  tame 
ttTp°e  «die»  in  favir  of  lb.  Aristotelian  do.triu.  we,,  the  .lron...t. 
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DeEoartes  plainly  says  so  ;  his  method  of  doubting  is  not  new,  only 
the  application  of  it  was  wanting ;  for,  as  regards  its  fundamental 
principle,  "  who  erer  douhted  that  it  was  necBEBary  to  suspend  the 
judgment  upon  things  that  ate  ohsoure  or  not  dietinctly  known?" 

Understanding  Descartfls'  method  in  this  sense,  (hat  is,  taking  the 
doubt  as  a  supposition,  a  mere  Action,  it  is  not  opposed  to  sound  reli- 
gious and  moral  principles.  The  profound  philosopher  does  not  seem  to 
dLsdain  to  set  his  readers  at  rest  upon  this  point ;  he  ingenuously  ahows, 
in  commencing  his  investigations,  that  his  religious  belief  was  safe. 
"Finally,  as  before  undertaking  to  rebuild  the  house  wherein  one 
lives,  it  is  not  enough  to  demolish  the  old  one,  and  provide  materials 
and  workmen,  or  to  exercise  one's  self  in  arcliiteoture,  and  to  carefully 
trace  the  desiga  of  the  new  house ;  but  it  is  also^  necessary  to  have 
another  house  in  which  to  live,  while  the  new  one  is  building;  so 
that  my  actions  might  not  be  uaresolred,  like  my  judgments,  and  that 
I  might,  in  the  meantime,  live  as  happily  as  possible,  I  made  a  provi- 
sion for  myself ;  it  consisla  of  three  or  four  masims.  The  first  is,  to 
observe  the  laws  and  customs  of  my  country,  and  constantly  to  pre- 
serve the  feligion  in  wMch,  iy  the  grace  of  0od,  I  have  heen  instriieted 
from  my  infancy.  ******  After  having  as- 
sured myself  of  these  ma.xims,  and  laid  them  aside  with  the  truths 
offnith  ichieh  have  always  been  first  in  my  ielief,  I  judged  that  I 
might  freely  reject  the  rest  of  my  opinions." — Discoura  sur  la  Meth- 
ode,  P.  3'""- 

ON  CHAPTEE  XIX. 

(ly)  WiTH  respect  to  the  distinction  between  the  testimony  of  con- 
sciousness and  that  of  evidence,  as  in  the  analysis  of  the  proposition ; 
I  think,  therefore  I  am ;  there  can  be  no  doubt  that  Descartes  did 
not  express  himself  with  sufHcient  precision  and  eiaotnesB.  See,  for 
example,  this  extract:  "After  this,  I  considered  in  general  what  is 
necessary  for  a  proposition  to  bo  true  and  certain ;  for,  although  I 
had  not  yet  met  such  a  one,  I  nevertheless  thought  I  ought  to  know- 
in  what  this  oertaiaty  consisted  ;  and  observing  that  in  the  proposi- 
tion, I  think,  therefore  I  am,  there  is  nothing  to  assure  me  of  its 
truth,  except  the  clear  perception  that  in  order  to  think  I  must  be, 
I  judged  that  I  could  take  it  to  he  a  general  rule  that  things  clearly 
and  distinctly  conceived  are  all  true;  only  there  is  some  difliculty 
in  ascertaining  what  things  we  do  distinctly  conceive." — Disoours  sur 
la  MUhode.     Partie  4'°'. 
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ON  CHAPTER  XX. 
(30)  The  apodictM  certainty  of  which  Kant  speaks  in  the  pa«- 
sa-e  dted,  m  the  result  of  the  iutrinsi.  evidence  of  idea«,  or.  m  other 
words,  it  L  what  the  schoolmen  called  metaphysical  certainty. 

ON  CHAPTER  XXI. 

we  will  now  pass  tliem  by. 

ON  CHAPTER  XSII. 
m)  W.  SB.  U  «  p.ss.se  from  tl>o  footth  put  ot  tlio  Jllteiur,.  - 
Jf;aij,l>yD.so„to.,  oM  in  nolo  "•.*.'^'f '" ''^''»"''•' 
IttinS  thorotor.  I  .m,  h.  .dmittod  th.  p.inoipl.  of  fho  l.giOm.oy 
„f  .S;™. ,  for,  ..kins  -hrt  i-  ~»"-'y  "  "«•'  "■"  ■  '7,Tf" 
"'..ftin  of  th.  tmtl  of  tti.  proposition  0  ttonk,  th.r.for 
ImTZ  w..  so  only  t'Otm  h.  s.w  it  to  l.  .o  i  h.  l.h.v.d  th.l  h. 
3,1  hi.  it  to  I.  .  g.n.ml  ml.  mi  tMng,  i«.«»  *»•*/  -■!  f"" 
Ll,i,"°  I?.™..  TM.  shows  two  ,™,1..,  ^-'y""^ 
.llhoih  y.ry  nnlil.,  to  o.t.r  into  D»..rt.s'  sy.t.m.  Th.  hrst  » 
SS  ol  «...io.s.«s  of  thonght;  th.  s.oo.d  is  th.  g.ner.l  ml. 
of  th.  legitimacy  of  thBorit.rion  of  eyidenoo. 

lT,s  also  to  h.  remarked  that  there  i.  h.re  .om.  oonteron  of  idoa., 
whieh  "have  alr,»ly  pointed  ont.  It  is  not  .»et  to  .ay  that  th. 
XXl.1  think,  th.r.fo,.  I  am,  i.  .yid.nt :  th.  ovrdeno.  relate,  t. 
pnni-ipiD, »  '  nrmiHrlv  eneaklng,  no  evidcnBs  of  the 

,h.»™j..~.,  h.t  tar-  '■.!!'  P'*  J         .f^.„„  i,  .  „„„,.„, 

act    of   thought,   .XO.ptmg    COns.louanoa 

hut  not  th.  only  one. 

ON  CHAPTER  XXIH. 
ia\  Whit  wo  have  said  of  the  second  proposition  of  this  ohapt.r 
is  ndeplden.  ef  the  mod.  in  which  the  ..ul  and  hody  .«rc..e  l.e„ 
mutual  inanence.  These  ,ue.tion.  helong  elsewhere.  Thi.  in- 
to., is,  in  .yry  -yten.,  "  fad  atteated  hy  exp.ri.nce  ;  and  th,.  .. 
iTLt  is  needed  for  what  we  propose  to  e.t.hl.sh  her.. 
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ON  CHAPTER  XXIV. 
(34)  Fm  the  b.tter  md.nt.nding  ol  wh.l  -t,  h.v.  ■•il»">» 
oh.pt.r  on  CTid.ii..,  it  Hill  le  ^.U  to  co.bJ.i  wlU  will  1.  -i- 
vaiioed  in  chapters  XXVI.  to  XXXL,  inoI«si^e. 

ON  CH.\PTER  XXV. 
(as)  Wk»t  h..  Hon  ..id  in  tlii.  oli.ptoi  .low.  tlio  Irath  •<  "l"'' 
we  said  in  tlie  twenty-fourtil  chapter,  upon  the  connection  of  the  dit- 
feient  criteria,  uid  the  neoes.ity  ot  not  coiiflnins  one'.  «lf  to  an  m- 
.to.iT.  philo..phy.  Conaeiouane..  aervoa  a.  tli.  ha.i.  of  the  other 
oritori.,  a.  an  indi.p6n«.bl.  fact :  hut  if  w,  deny  tlio  other.,  wo  al.o 
deny  con.cioiisno.a. 

'  ON  OHAPTEES  XXVI.,  XXVII.,  AND  XXVIII. 

m)  Dn.iiD  STaw».T  in  hi.  S^nmd,  ,f  <S.  PhOomply  «/  li. 
i&mta  Mind,  (P.  ir.,  0.  II.,  Section  3,  t,  2,)  oil.,  a  p...age  from  a  di.- 
.ortalion  printed  .t  Berlin  in  1764,  which  do.,  not  appear  .o  nnr.a- 
.onaM.  a,  h«  nntonda.  Wo  .nhjoin  it,  bo.an.o  the  Gorman  philc 
.oph.t'.  opinion  .eem.  K.  n.  the  .am.  that  wo  gay.  m  th.  taxt. 

"  Omno.  mathematieornm  propo.itionw  aunt  identioi.  et  r.pro.en- 
tanlur  h.c  formiila,  A=A.  Sunt  y.ril.t..  id.ntio.,  .uh  vari.  forma 
exorcBSte,  imo  ipsnm  good  dicitur  contradictionia  prinoipiatn  vario 
mido  onunliatum  et  in»oI«tum  i  .i  qnid.m  omno.  huju.  gen.i»  pro- 
poRiUoncB  rever.  in  eo  conlinentur.  Sacundnm  nostram  antem  mtel- 
h..ndi  f.«ultat.m  ..  o.t  propo.itionnm  dilT.r.nti.,  quod  qa.dam 
longa  ratiooiniornm  ..tio,  alia  aot.m  hr.yioio  yia,  id  primnm 
ninm  prineipiorum  rednoantnr,  ot  in  iOnd  reiolyantur^  Sie. 
propoBitio3+U=4.talimhncoedit;  1  +  1  +  1 +  1- 1  +  1  + 1  + i 
id  e.1,  idem  c.t  idem-,  ot,  propria  l.qn.ndo,  hoc  mode  ennnlaar 
d.hct— .i  contingat  «d...o  y.I  exi.teto  unaluor  .ntia,  turn  oxi.tnn 
„..tnor  .ntia  -.  nam  d.  .ri.tentia  n.n  agunt  geometra,,  .od  ..  hypo 
thcti..lantnm  .uMnflligitnr.  Mo  .nmm.  ont.r  ..rtitndo  ratio 
oinia  perspioienti ;  ob.ervat  nempe  id.arum  id.ntitatom ;  et  hai.  es 
„id.nti.  a«.n.nm  imm.dial.  eogon.,  quam    m.thom.ti.am  au 

Math..i  tam.n  .tt.  natnra  pnya  non  e.t  e 

identitati.  porceptiono,  quas  locum  habere 


geometricam 
propria ;  oritur 


propria;  oiiiui  □n.jini.  ^^  . r  — -  .         , 

potest,  etlarasi  Idoa.  non  repr^sent.nt  exten.um 
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ON  CHAPTERS  XXK  AND  XXXI. 
(37)  W»  h.T.  .1.0™  ffirt  Du..ld  Sfwrnrl  h.i  r«lW"  ■»  "" 

jud..  with  Wl  taowMj.  ol  ft.  CO..,  ..13«>»  "  """''""  ""°; 
„m  th.  SooW.  pMto.opl..r,  wMch  ,ai  .How  — 'I"  «  '*'" 
■ome  of  his  iortrm..  -d  fto..  of  tto  Ne.poliM.    M  Slowut  ro.d 

![";»»Ar»,illwMohv.™.s..oi..lo..d™a.™'«ft»"ta" 

"S'Sfp™.S".f'ft.t  =P»"  ■■'  .via.„c.,hiol.  i.  ..Hod  d.^ 
„.or/,o»di..«— MV«..>^^^^^^^^^^^^ 

riT  r.r/roh"™;tr.™Ld  ,>..  ....*.  .<  .-^ 

™™  who  PO.......  Ih.  .liskt..'  .oi-W"'  ""■  <1>°  *'""'■'•  °I 

grr^T  A.d  sot,  I  .«  do.W.1  if  .  -.f-lor,  ~ou..  f- 
Whorto  heen  givon  of  th.  oireum.tooo.  i«  whioh  .1  «..•■    »«■ 

"i*  I ",  tha.  ■  ,h..  .o...i....= .  '"T"!';'::  ;■„■,"  tor,- 

d.no.  of  ovopy  .l.p  1'  ond  I  ...dily  gP.nt,  th«l  if  "  •  "S"  ""' """J 
Sr,.  .hoJld  fill,  .h.  o.h„  p.*  »'»•*—' ".".Tif. o™f- 

rro%h.';rd*nTx.\"ro™L  o.-,„ioo  d.,od« 

St.."  ly  ...•-»•   Th.  i«.o..™y  "  «■«  "»f  Jhit™:* 

pointod  .01  »he.  tr..ti.s  of  ft.  .v.d.no.  of  ».om  i  ™  »>■»'  "^ 
=l^n  T  also  ohserved,  that  the  lirst  pnnoiplOB  ot  our  leaEonm^s 

E^==:i^S::-frij£S= 

Rome  of  the  more  important  oonseciuBnoea  to  which  it  leads. 

..  Th.t  I  mey  not.  however,  have  the  .pp«ara„ce  of  ^'-^^^^ '"  J|; 

sS=r:ra;:sr2ft^~ 


Hos-,db,Googlc 


512  NOTES   ON   BOOK   FIRST. 

"It  was  alretuly  remarked,  in  the  first  chapter  of  this  part,  that 
whereas,  in.  all  other  BoienoeR,  the  propositions  ■which  ■wo  attempt  to 
establish,  express  facts  real  or  supposed, — ia.  mathomatica,  the  propo- 
Bitions  -whioh  we  demonstrate  only  assert  a  connection  between  cer- 
tain eupposltions  and  certain  consequences.  Our  reasonings,  there- 
fore, in  mathematics,  are  directed  to  an  object  essentially  different 
from  -what  we  have  in  view,  in  any  other  employment  of  our  intellec- 
tual faculties  ; — not  to  ascertain  truths  ■with  respect  to  actual  exist- 
ences, hut  to  traee.the  logical  filiation  of  consequences  which  follow 
from  an  assumed  hypothesis.  If,  from  this  hypothesis,  we  reason  with 
correctness,  nothing,  it  is  manifest,  can  be  wanting  to  complete  the 
evidence  of  the  result ;  as  this  result  only  asserts  a  necessary  connec- 
tion between  the  supposition  and  the  conclusion.  In  the  other  sciences, 
admitting  that  every  ambiguity  of  language  were  removed,  and  that 
every  step  of  onr  deductions  ■were  rigorously  aeourate,  our  conclu- 
sions would  still  be  attended  with  more  or  less  of  uncertainty,  being 
ultimately  founded  on  principles  which  may,  or  may  not,  correspond 
eiaotiy  with  the  fact."  {Elements  of  the  Philosophy  of  ike  Muman 
Mind.    P.  It.,  C,  n.,  S.  3,  5  1.) 

This  is  exactly  Vice's  doctrine  of  the  cause  of  the  difference  in  the 
degrees  of  evidence  and  certainty ;  although  he  makes  a  general  sys- 
tem, in  order  to  explain  the  problem  of  intelligence,  what  the  Scotch- 
man only  assigns  as  a  fact  to  show  the  reason  pi  mathematical  evi- 
dence. P^re  Butfier  (Trait,  des  prem.  Verites,  P.  L,  C.  II.)  explains 
the  same  thing  with  great  clearness. 

We  have  said  that,  considering  the  indefatigable  laboriousness 
■which  distinguishes  the  Germans,  it  would  not  be  strange  if  they  had 
read  the  scholastics.  In  confirmation  of  this,  we  notice  that  Leibnitz 
urgently  recommends  the  reading  of  them,  and  the  more  modern  Ger- 
mans are  not  liltely  to  forget  the  advice  of  so  able  an  author. 

Among  various  passages  of  Leibnitz,  we  select  tho  following  ex- 
tract, because  it  seems  to  us  rather  curious  :  "  Truth  is  more  spread 
than  one  would  believe ;  but  it  is  often  colored,  also  often  covered 
over,  and  even  weakened,  mutilated,  and  corrupted  by  additions  which 
spoil  it,  or  render  it  less  useful.  By  observing  the  tiaees  of  truth  in 
the  ancients,  or,  to  speak  more  generally,  in  all  who  have  preceded 
us,  we  dig  gold  from  dirt,  and  draw  the  diamond  from  its  mine,  light 
from  darkness,  and  this  would  really  be  perennis  qwedmn,  Philosophia. 

"It  may  even  be  said  that  some  progress  would  be  observable  in 
knowledge.  The  Orientals  liave  great  and  beautiful  ideas  of  the 
Divinity;  the  Greeks  added  reasoning  and  a  form  of  science;  the 
Fathers  of  the  Church  rejected  whatever  was  bad  in  Greek  philoso- 
phy ;  but  the  scholastics  labored  to  usefully  employ  whatever  was 
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acceptable  in  Pagan  philosophy.  I  have  frequently  said  :  awmm 
latea-e  in  sUrsore  illo  scholmtieo  bariariei,  and  I  wish  we  could  find 
some  one  veraed  in  the  Irish  and  Spanish  philosophy,  to  onll  from  it 
what  is  good  ■  I  am  sure  ha  would  find  bis  labor  repaid  by  many  and 
beautiful  truths.  There  was  once  a  Swiss  who  matlie^nathed  schol- 
astically  ;  his  works  are  but  little  known  ;  although,  from  wkat  I  have 
seen  of  them,  I  should  judge  them  to  be  profound  and  worthy  of  oon- 
sidoration."     (Lettre  3""'  a  M.  Reraond  de  Montmort.) 

Thus  speaks  Leibnitz,  one  of  the  mof  t  eminent  men  of  modern  limes, 
and  of  whom  Fon1«nelle  said  ;  "  He  led  the  van  in  all  the  sciences." 
See  then,  if  he  was  wrong  in  recommending  the  study  of  those  authors 
to  all  desirous  of  acquiring  a  profound  knowledge  of  philosophy.  This 
study,  setting  aside  its  intrinsic  utility,  is  of  great  advantage  in  judg- 
ing, with  knowledge  of  the  cause,  a  sehool,  which,  whatever  its 
worth,  oeeupies  a  page  in  the  history  of  the  hiimaLi  mind. 

ON  CHAPTER  XXXII. 
(38)  The  author  to  whom  I  allude  (317)  is  Fenelon,  who,  under 
the  name  of  common  sense,  includes  also  the  criterion  of  evidence,  as 
may  be  seen  by  this  extract ;  "  What  is  oommon  sense  '  Does  it  not 
consist  in  the  first  notions  which  all  men  have  of  the  same  things  ? 
This  oommon  sense,  which  always  and  everywhere  is  the  same,  which 
precedes  all  exammation,  and  even  holds  it  in  ridicule  on  certain 
questions,  in  which  one  laughs  instead  of  examining ;  which  renders 
man  unable  to  doubt,  no  matter  how  great  his  effoils  may  be  ;  this 
sense  which  belongs  to  all  men,  which  only  waits  to  be  consulted  in 
order  to  discover  itself  and  show  us  the  mideriM  or  the  absurdity  of 
the  question,  is  not  thia  inhal  I  call  my  ideas  ?  Here,  then,  are  these 
general  ideas  or  notions  which  I  cannot  contradict  or  examine,  but  ac- 
cording to  which  1  examine  and  judge  every  thing,  so  that,  instead  of 
replying.  I  laugh  when  any  thing  is  proposed  clearly  in  opposition  U> 
what  these  immutabh  idea$  represent."— SEis(««<^  de  BUu,  P.  11., 
y.  33. 

There  is  no  doubt  that  Fenelou  speaks  of  evidence  in  this  extract, 

since,  besides  using  this  very  term,  he  refers  to  immutable  ideas ;  by 

common  senBe  he  understands  the  general  ideas  by  which  we  judge  of 

all  thin-3,  or  in  other  words,  the  ideas  from  which  evidence  proceeds. 

22* 
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ON  CHAPTER  II. 

(39)  The  immiitcmlity  of  the  souls  of  brutes  ia  not  a  disoovery  of 
modern  philosophy,  the  scholastics  maintained  it,  and  carried  their 
ideas  on  this  subject  so  far  as  to  assert  that  no  vital  principle  can  be 
a  tody.  In  this  sense  they  taught  that  even  the  principle  of  life,  or 
the  soul  of  plants,  was  something  superior  to  the  body.  St.  Thomas 
(P.  I.,  Q.  LXXV.,  A.  I.)  asks,  in  general,  if  the  soul  is  a  hody  :  "  Ut- 
ram  anima  sit  corpus,"  and  answers  as  follows 

"  Respondeo  dicendum,  quod  ad  inqaireiidum  de  natura  animte, 
oportet  prsesupponere,  quod  amma  diatur  esae  jirimum  pnnctpiiim 
vita,  in  iis  qua  apud  nos  vivunt  'Immata  enim  viventia  dicimus, 
a  aulem  maxime  manifestatur 


duplici  opere,  scilicet  cognilonis,  et  motus  Horum  autem  principium 
antiqui  philosophi  imaginationem  transcendere  non  valeni^s,  aliquod 
corpus  ponebant,  sola  corpora  re?  es'ie  dieentes,  et  quod  non  est 
corpus,  nihil  esse,  et  secundum  hoc,  animam  ahquod  corpus  esse 
dicebant.  Huj  us  autem  opinionis  talsii'jB,  lioet  mwltiphuter  osfendi 
possit,  tamen  uno  ntemur,  quo  etiam  oommumus  et  certius  patet  ani- 
mam corpus  non  esse.  Manifestum  est  enim,  quod  non  quodeumque 
vitalis  operationis  principium  est  anima ;  sic  enim  oculus  esset  anima, 
cum  sit  qaoddam  principium  visionis,  et  idem  esset  dicendum  de  aliis 
animsB  instrumentia :  sed  primum  principium  vitfe  dicimus  esse  ani- 
mam. Quamvis  autem  aliquod  corpus  possit  esse  quoddam  princi- 
pium vitiB,  aiout  cor  est  principium  vitte  in  animali ;  tamen  non  potest 
esse  primum  principium  vitre  aliquod  corpus.  Manifestum  est  enim, 
quod  ease  principium  vitce,  vol  vivens,  noii  convenit  corpori  ex  hoc 
quod  est  corpus,  alioquin  omne  corpus  esset  vivens,  aut  principium 
vilEB,  convenit  igitur  alicui  corpori  quod  sit  vivens,  vcl  etiarn  princi- 
pium vilse,  per  hoc  quod  est  tale  corpus.  Quid  autem  est  aotu  tale, 
habet  hoc  ab  aliquo  principio, quod  dioitur  actus  ejus.  Animaigitwr 
jUfE  est  yMmiira  jn'incipi'iim  vit/s,  jion  est  corpus,  sed  corporis  aetus, 
sicnt  calor  qui  est  principium  oalefaetionis,  non  est  corpus,  sed 
quidam  corporis  actus." 
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KOTE  TO  BOOK  SECOND. 

inl.ll.olii.Uoul  •lone-    "•  ■"■™?  '  ^j,,  ,„,,rt«i,  .1  l.« 

,.«  co...d.»n  f7'-'n  -.nf™,  <iu.a  .it  irm.  nlWus  ..rp.ri.. 

non  potest  esse  para  aoi",  t^     .^enndum  aliquum  partem  sui, 

actum  divisa.     Si  ante m  sit  loruia  m-teriam  cuius  primo 

Bition,  from  Bome  persons  wi  .„„arded  this  as  the  eioiusive 

tl,.«towinS»ori.;        .  .,„nd,mt.l.Htat.o.4uo,>i.n.S.Th.m.. 


...Binuni  .pinion.  a,...rd.r.  '  »"'  «°°  J„„   ,  „.t.m  i.«- 
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lamea  vix-poaelt  sustineri,  quod  aiiima  iutelleotlva  de  foris  veniens, 
informet  aeoundum  esse,  et  sit  inaxtensa. 

Instead  of  more  or  less  plausible  interpretalione  of  the  leit  in  order 
fo  soIyb  the  objeolion,  the  learned  commentator  boldly  maintainB  the 
in di visibility  of  the  souls  of  brutes,  and  treats  almost  with  contempt 
those  who  tbinb  diifefontly : 

"  Ad  sBoundum  dubium  dioitur,  t[und  doctrina  hiotradita.esi  quidem 
contra  ntodemorma  commmnem,  phantasiam,  eed  nen  contra  philoso- 
phicas  rationed,  parum  est  auUin  de  horum  awthoritate  curwndum. 
Cum  autem  dicitur,  quod  sine  ratione  hoc  est  dictum,  respondetur 
quod  ratio  insinuata  est  a  posteriori,  quia  scilicet  diversara  totaliter 
habet  habitudinem  ad  tofum  et  partem  ipsa  forma  bk  propria  ratione. 
Si  enira  habeC  totaliter  diversam  habitudinem  ad  totum  et  ad  partes, 
hoc  provenit  ex  indkkiUUtate  forma.  Quia  si  divideretur  forma  ad 
divisionera  totius,  jam  pars  formte  proportion aretur  parti  corporis,  et 
cum  para  quantitafira  formEe  sit  tota  essentia  formte,  ergo  ipsa  forma 
secundum  ratiotiem  sum  essentia)  non  habet  totaliter  diversam  habitu- 
dinem ad  totum  et  ad  paries :  sed  utrumque,  scilicet  tam  totum  quara 
partem  respioit,  ut  proportionatum  perfectible.  Et  oonflrmari  potest 
ista  ratio,  quia  forma  extensa  ex.  vi  solius  divisionis,  non  deainit  esse 
secundum  illam  partem  quam  habet  in.  parte  decisa  ;  imo  quso  quo- 
dammodo  erat  per  modum  potentise,  perficitur,  et  fit  notu  aeorsum,  ut 
pstet  in  formis  naturalibus,  ergo  a  destructione  consequentie,  si  ex 
sola  diviaione  pars  deoisa  non  potest  retinore  eandem  epeciem,  ergo 
non  erat  nxteTisa  et  divisiiilis  ad  dwiswnem  aul^ecti.       *  * 

jVoJi  est  ergo  sine  rations  dietum,  quod  animis  aUquis  prteter  intellec' 
tivam  mint  tantie  per/ectionis  quod  sunt  inextensa,  tam,  per  se  quam 
per  accidem:  quamquam  potentioe  omnos  earum  sint  estenaa)  per 
acoidens :  qualitatea  enim,  suntcorporis  partlbus  accommodaiie. 
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ON  CHAPTER  X. 

(30)  Leibnitz  and  Clarke  had  a  very  interesting  dispute  on  space, 
from  wKieh  I  shall,  extract  a.  few  passages.  Leibnitz  wrote  a 
letter  to  the  Princess  of  Wales,  iu  wliicli  he  repeated  the  expression 
of  Ne-irton,  that  space  was  the  organ  which  God  uses  m  his  sensa- 
tions of  things.  Leilinitz  argned  against  this  opinion,  that  if  God,  m 
order  to  perceive  things,  needs  any  medium,  they  do  not  depend  en- 
tirely on  him,  and  are  not  produced  hy  him. 

Clarke  Answered  : 
"  M.  le  chevalier  Newton  ne  dit  pas  que  I'espace  est  I'organe  dont 
Dieu  ae  sert  pour  apercovoir  les  ohoacs ;  il  ne  dit  pas  non  plus  que 
Dieu  ait  besoin  d'aueun  moyen  pour  les  apercevoir.  Au  contraire, 
il  dit  que  Dieu,  etant  present  partout,  aper9olt  les  choses  par  sa  pre- 
sence immediate,  dans  lout  I'espaee  oil  ellea  Eont,  sans  1 'intervention 
ou  le  aecours  d'aueun  organe  o«  d'aueun  moyen.  Pour  rendre  cela 
plus  intelligible,  ill'^olaircit  par  une  comparaison.  11  dit  que  oomme 
rame,  etant  immfediatementpr^sente  aux  images  qui  se  ferment  dans 
le  cerveau  par  le  moyen  des  organes  des  sens,  voit  ces  images  comrae 
si  eUes  fetaient  les  choses  memes  qu'elles  reprfesentent ;  de  mSme 
Dieu  Yoit  t«i.t  par  sa  presence  immediate,  etant  aotuellement  present 
aux  choses  m6mes,  i.  toutes  les  choses  qui  sont  dans  I'univers,  oomme 
I'lme  est  pr6sente  9.  toutes  les  images  qui  se  ferment  dans  Is  cerveau. 
M  Newton  oonsidere  !e  cerveau  et  les  organes  des  sens  comme  le 
moyen  par  lequel  ces  images  sont  fornixes,  et  non  comme  le  moyen 
par  lequel  I'&me  voit  ou  apcr^cit  ces  images  lorsqu'elles  son*  a.nsi 
formSes.  Et  dans  I'univei-s  il  ne  considere  pas  les  choses  oomme  si 
elles  etaient  des  images  forra^es  par  un  certain  moyen  ou  par  des 
oraanes,  mais  comme  des  ehoses  rfielles  que  Dieu  lui-mtme  a  for- 
m^es  et  qu'il  voit  dans  tous  les  lieux  o.\  elles  sent  sans  1' intervention 
d'aueun  moyen.  O'est  tout  ce  que  M.  Newton  a  voulu  dire  par  la 
comparaison  dont  il  s'est  servi  lorsqu'il  suppose  que  I'espace  infini  est, 
pour  ainsi  dire,  le  66naoriurn.  de  I'Etre  qui  est  present  partout. 
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Leibnitz  Replied : 


"Use  trouve  expressement  dans  Tappeudice  AaVOpUque  de  M. 
Newton  que  I'espaee  eat  la  aensorium  do  Dieu.  Or  le  mot  sensorhtm 
a  toujoiirs  signifie  I'organe  de  la  sensation.  Permis  i  lui  et  S.  ses 
amis  de  e'expliquer  maiiitenant  tout  autrement,  je  ne  m'y  oppose  pas. 

"  On  suppose  que  la  presence  de  I'ame  siiffit  pour  qu'elle  s'aper- 
S  "      d         4  '       P         A        1  ;  maisc'estjuBtemont  cequB 

IPMlb         httotl       1         t     eaue  nieut  et  ont  raison  do 


U  f    t  t     t         t        1         q      1 


)  pour  qu'u. 


i  I  ^      t  q  p  d         I'autre.     II  faut  pour  eela 

1     Iq  t  pi      bl      q  elque   manlSre   d'iuflueiioe. 

Leap  1       MNwl  ttm   neiit  present  au  corps  qa'il 

'ttq         t  6  li;  s'ensuit-il  pour  oela  que 

1     P  P    ?  li  q  p         dans  le  corps,  et  qu'ii  s'en 

P  ^    q.      1  P  rti!     Outre  que  Time  ^taiit 

d  VI   bl  p  mSd    t     q         pourrait  E'imaginer  dans  le 

P  t  q       i  p      t.    C       nent  done  s'aperceyrait-elle 

de  oe  qui  se  fait  hors  de  ce  point  1     Ja  pretends  d'etre  le  premier  qui 

ait  montrfe  comment  I'Srae  s'aperj oit  de  ce  qui  se  passe  dans  le  corps. 

"  La  raison  pourqnoi  Dieu  e'aperfoit  de  toiit  n'est  pas  sa  simple 

presence,  mais  encore  son  operation  ;  o'est  paree  qu'il  conserve  les 

ohoses  par  nne  action  qui  produit  continnellement  ce  qu'ii  y  a  de 

bont^  et  de  perfection  en  elles.     Mais  les  amas  n'ayant  point  d'influ- 

enoe  immediate  sur  les  corps,  ni  les  corps  sur  les  imes,  leur  corres- 

pondanoe  mutuelle  ne  saurait  6tre  expliqu^e  par  la  presenoc." 

Clarke  Answered: 

"  Le  mot  de  sensorium,  ne  signifie  pas  proprement  I'organe,  mais  le 
lieu  de  la  sensation.  L'<sil,  I'oreille,  etc.,  sont  des  organes,  mais  ce 
ne  sont  pas  des  sensoria.  D'aillenrs  M.  le  chevalier  Newton  ne  dit 
pas  que  I'espace  est  un  aenaoriuw,  mais  qu'ii  esl  (par  voie  de  compa- 
riuson)  pour  ahm  dire  ie  aenaorhMo,,  etc. 

"  On  n'a  jamais  suppos6  que  la  presence  de  I'Sme  suffit  pour  la  per- 
ception ;  on  a  dit  sewlement  que  cette  presence  est  n^cessaire  afin 
que  rS-me  apergoivc.  Si  I'fLme  n'etait  pas  prSsente  ans  images  des 
ehoBos  qui  sont  aperfues,  elle  ne  pourrait  pas  les  apercevoir ;  mais 
S3,  presence  ne  suffit  pas,  Ji  moins  qu'elle  ne  soit  aussi  une  substance 
vivante.  Les  substances  jnanimees,  quoique  prfisentcs,  n'aper^oi- 
vent  pien  ;  et  une  substance  vivante  n'eat  capable  de  perception  que 
dans  le  lieu  oil  die  est  presents  ;  soit  aux  ohoses  mfimes,  comme  Dieu 
est  present  il  tout  I'univers ;  soit  auK  images  des  choses,  comme  Tftme 
leur  OTt  pr^sente  dans  son  iensoriura.    n  est  impossible  qu'une  chose 
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ui!,.  o«  iiue  ™lqu.  .ui.t  .si..e  .«  tUe  a.n.  uo  Heu  ol  .U.  «'.« 

Kp.r  4,..i,™iw  ..itrndwibi.,  .1  -  ■■--f -..'^t 

nW  pA.01.  qu.  to"  «°  ""l  P""'-  >■,"'■"  '"  "  „",r 
,l„oloil..nt  MraiUe,  mSm.  pu  !•  ?•»«•  i  •"  °«  ??r.!ln™ 
.-In.r  qua  .e.  p.rtie.  s.  sSp.r.nt  I'un.  4.  I'.utr.  ■.■..  .im.g  ne. 
irf.lJsorLrt  ,™r  .in«  di„,  tar,  f.Ue.-mim,. :  .t  „p..4.«t 

''•:';i:.-;:u;i";ti?c  p., »  ™p..  p~.»,  »  p.~ 

qu'ii  .git  B«  .lie,,  m.i.  p.iw  qu'il  .=1  non...ul.m.nl  j.rtoul,  m... 

n„ .. *» ™«. .t ini.nis..t.  0. d.i. a„. '^■»«" ;';-«; 

m.i,  p.™  quVU.  ..1  »n.  ..bstanc  Tiv.nt.,  q.  .11.  .p.r»»t  1.. 
tois.,  raqmll..  .11.  »l  pri,eit.,  .t  q.i'.ll.  «•  ■»'"'  .P"-"" 
BaQs  leur  6ti9  prSsente." 

Si!p!S/  0/  LeibniJz. 
»  0«  m.„l.urs  ■.ua.nn.nt  d.n.  qo.  Pa?™  ..t  »n  a™  "■'"•"'•'• 

„i,..i.i..m«n.s4.gr.«a..aiffl«M,,....ip.~tq";«*;^^^^^ 

dT*„  lui-mSn,.,  o«  bi.n  ...  ••«".  ■»»  >"»— «•    M.,«  ..mm. 
il  .  d..  p»rli.,,  ..  n'..t  pu  me  .hwo  qui  puim.  ...v.m  a  u«». 
»  PoJ  m.i,  f .i  muqu*  plu,  d'un.  foi.  q».  J.  l."™  l'"P™  P™' 

L  »»«(.»-,  .omm.  1.  l.m,.  ..I  im  •*<  *  ~»«.»".  O"  1  •=- 
„.,  marqu.,  ..  term,  d.  p..,iMit6,  un  .rdr.  d..  .ho...  qm  aMM 

l.m.  m.niSi..  d'.ii.ter.  Et  l.r.qu'.n  voit  plu.i.im  .h...<  .n- 
,.mljl.  on  8'ap.ri;.it  de  .et  ordre  des  etase.  entce  .11.3- 

«  Four  .«...,  1'im.simti.n  d.  ..»  qoi  pl.nn.»t  1  ."P".  P»'  ™ 
.ototan..,  oo  d«  moin.  pom  qmH™  «tre  .l...lu,  J  »  plu.ie.l.  d^- 
<    fL,  ■  ,T.a;,  ie  a.  veux  me  servir  a  present  qn.  d.  ..11.  dont 
monstrations ;  mai,  je  ne  veui  lao  toi  !■  ^      (toit.n^MpB 

on  m«  f.nrnil  iei  roeea.ion.  J.  di.  d.n.  qu.  ..  1  ..f.e  Start  nn  «r. 
.Loin,  il  attivaiait  qn.lqn.  eh...  dent  ll  ..ra,t  ,n,po».ble  qu  .1 J 
.at  uno  rai,.n  .ufflsant.,  w  qui  Mt  contr.  notre  axiom.-  vol.i  eon  - 
meat  Je  1.  pr.uve.  LVpao.  .«  qn.lqne  .ta"  f »''"~  ■'"  ;; 
ment  '  .t  ,a..  le.  ota,.,  T  pl.oSe.,  un  p.mt  d.  l'..pa..  ne  d,Kr. 
Xotam.nt  ,n  ri.n  d'un  autre  point  d.  I'e.p.ee.  0.  il  .«.!  de  eela 
tX.™qu.l'-P«-  »'  "»Hn.  .l.o..en  lni-m8».  ..Ir.  fordt. 
d..'L,p.  ..tre  enx)  qu'il  e.t  in,po..il>l.  qn'.l  7  "«  un.  ™b..  p..  • 
.u.;  Di.u,  gardant  le.  mSmo,  .itu.tion.  d..  lorp.  «ntr.  enx,  ait  piaee 
?",  ..rp.  daa,  Pe,p».  ain.i  .t  »on  aul,en.,nti  ,t  pourqno,  tout  n  a 
1  6«  pri.  I  rebonr,  (par  .x.«pl.),p.r  un  SeMng.  de  I'.-n  «  d« 
Keeidont.     M.i,  .1 1'e.paoe  n'e.t  a««»  elo.e  que  e.t  o,d,.  «u  rap- 
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port,  et  n'est  rien  du  tout  sans  lea  corps,  que  la  possibilite,  d'en 
mettre,  ces  dem  etate,  I'ua  tel  qu'il  est,  I'autre  suppose  &  rebonrs,  ne 
difffireraient  point  eatre  ens.  Leui-  dLfffiretioe  ne  ee  troure  done  que 
dans  notre  eupposition  ohim^rique  de  la,  rSalit^  de  I'espaoa  ea  lui- 
mame.  Maia  dans  la  veritS,  i'an  aerait  juatemeat  la  m^me  chose 
que  I'autre,  eomme  ils  sout  absoluraent  indiscerjiables ;  et  par  conae- 
queM  il  n'y  a  paa  lieu  de  demander  la  raison  de  la  preference  de  I'un 
a.  I'aulre. 

"Ilenest  dem6me  du  temps.  Suppose  que  quelqu'un  demaade 
pourquoi  Dieu  n'a  paa  tout  cree  un  an  plus  tOt,  et  que  oe  m6me  per- 
sonnage  veuille  inf^rer  de  U  que  Dieu  a  fait  quelqne  choae  dont  il  n'est 
pas  possible  qu'il  y  ait  une  raison  pourquoi  il  a  tait  ainsi  plutat  qu'- 
autrement :  on  luL  rSpondrait  que  son  illation  serait  -v  raie,  si  le  tempa 
6tait  quelque  chose,  tors  des  ehoaes  temporelles  cir  il  serait  im- 
posaible  qu'il  y  eOt  dea  raisons  poiirquoi  les  cho'ieB  eussent  ete  ap- 
pliqnees  plutOt  i  de  t«ls  instants  qu'i  d  autre"  lour  buccession  de 
meurant  la  m^me.  Mais  oela  ni6me  prouie  que  lea  lustinla  hors 
des  ehoses  ne  aont  rien,  et  qo'ils  ne  consistent  qua  dant  leur  ordre 
auccessif;  lequcl  demeurant  !e  mSme,  I'uu  des  deui.  etata,  comme 
oelui  de  ranticipation  imaginfee,  ne  diftfirait  en  nen,  et  ne  saurait 
fetre  discern^  de  I'autre  qui  est  maintenant 

"  II  sera  difBcile  de  noua  faire  aooroire  que,  dans  I'usage  ordinaire, 
sensoHum  ne  signifle  pas  I'organe  de  la  sensation.,, 

"  La  simple  presence  d'une  substance  ni§nie  animee  ne  suffit  paa 
pour  la  perception  ;  un  aveugle  et  m6ma  un  diatrait  ne  voit  point, 
n  faut  expliquer  comment  Vkme  s'apereoit  de  oe  qui  est  hors  d'elle. 

"  Dieu  n'eat  pas  present  aui  ehoses  par  situation,  mais  par  essence ; 
sa  prSsetioe  se  manifeste  par  son  operation  immediate.  La  prSaenoe 
de  rame  est  toute  d'une  autre  nature.  Dire  qu'elle  est  diffuse  par  le 
corps,  c'eat  la  rendre  fitendue  et  divisible  ;  dire  qu'elle  est  tout  eu- 
tiSre  en  ohaque  partie  de  quelque  corps,  c'eat  !a  rendre  divisible 
d  elle-m6me.  L'attacher  i.  un  point,  la  repandre  par  plusieurs  points, 
tout  oela  ne  sent  qu'expreasions  abusives,  Idola  Tribus." 

Clarice's  Answer : 
"  II  est  indubitable  que  rien  a'eniste  sans  qu'il  y  ait  une  raison 
svffisante  de  son  existence,  et  que  rien  n'existe  d'une  certaine  ma- 
ni^re  plutflt  que  d'une  autre,  sans  qu'il  y  ait  aussi  une  raison  syffi- 
sante  de  cette  maniSre  d'exister.  Mais  i  I'Sgard  dea  ehoses  qui  sont 
iudifferentea  en  elles-memes,  la  simple  iiolonti  est  wae  raison  auffi- 
aante  pour  leur  donner  I'cxistenoe,  ou  pour  lea  fairc  exiater  d'une 
eertaine  raanifire ;  et  cette  voloiite  n'a  pas  bosoin  d'etre  determin^e 
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"  L'espaoo  n'est  pas  une  substance,  im  fitre  eternal  et  iiiflni,  mala 
Tine  proprifitS  ou  uEe  suite  de  I'eiistenoe  d'liii  6tre  infini  et  ^terael. 
L'espaoe  infini  est  I'iinmensite  mais  I'immensite  n'est  pas  Dieu  ;*  done 
I'espace  infini  n'est  pas  Dieu.  Ce  que  Ton  dit  ici  de  I'espaoe  nest 
point  une  difficult^.  L'espaoe  infini  est  absolument  et  eBBOntieile- 
ment  indivisible,  et  o'est  une  oontradiotion  dans  les  termes  que  de 
supposer  qu'il  soit  diving  ;  oar  il  faudrait  qu'il  y  eat  un  espace  entoe 
les  parties  que  I'on  suppose  divisSs ;  oe  qui  est  supposer  que  1  espaee 
est  divis^  et  non  divise  en  m6me  temps.t-.- 

"  11  ne  s'agit  pas  de  savoir  ce  que  GoeieniusJ  entend  par  le  mot  de 
wnwj-iam,  mais  en  quel  sens  M.  le  cheyalier  Newton  a'est  servi  de 
ce  mot  dans  son  livre.  Si  Goclenivs  croit  que  I'lEil,  loreille,  ou 
quelque  autre  organe  des  sens  est  le  .««s»H«™,  il  se  trompe.  Ma.s 
quand  un  auteur  emploie  un  terme  d'art  et  qu'il  declare  en  quel  sens 
il  s'en  sort,  3.  quoi  bon  reoherclier  de  quelle  mani^re  d  autres  eon- 
Tains  out  entendu  oe  m6me  terme  i  Scapula  traduit  le  met  dent  il 
s'agit  ioi,  domicUium,  o'est-ii-dire  le  lieu  ou  I'&me  reside." 
Seply  of  LeibniU  : 
"  Si  l'espaoe  infini  est  I'immensitS,  I'eapace  fini  sera  I'oppose  da 
I'itnmenaitS,  o'est^-it-dire  la  mensural) ilit6  ou  I'fitandua  boriioa.  Or 
rfitendue  doit  etre  I'affection  d'uii  fitendu.  Mais,  si  oat  cspaco  est 
vide,  il  sera  un  attribut  sans  siyet,  une  etendue  d'auoun  fitflndu. 
C'est  pourquoi,  en  faisant  de  I'espaee  une  propriete,  I'on  tombe  dans 
mon  sentiment,  qui  le  fait  un  ordre  des  choses  et  non  pas  quelque 
oliose  d'absolu.  ... 

"  Si  l'espaoe  est  une  rSalite  absoluo,  bien  lorn  d'etre  une  propnete 
ou  acoidentaUtS  opposee  i.  la  substance,  il  aera  plus  subsistant  que 
les  substances.  Dieu  ne  le  aaurait  dStruire,  ni  m§me  changot  en 
rien  II  est  non-seulament  immense'  dans  le  tout,  mais  encore  im- 
mnable  et  kernel  en  ehaque  partle.  II  y  aura  une  infinite  de  choses 
eiemeUes  hors  de  Dieu. 

"  Dire  que  I'espaee  infini  est  sans  parties,  o'est  dire  que  les  espaoea 
finis  ne  le  oomposent  point,  et  que  l'espaoe  infini  pourrait  subsister 
quand  toua  les  espaces  finis  seraient  r^duita  k  rien.  Ce  serait  o^mme 
si  Ton  disait,  dans  la  supposition  cartSsienne,  d'uu  univers  etendu 
Sana  bornes,  que  eet  univers  pourrait  subaister  quand  tous  lea  eorpa 
qui  le  oomposent  seraient  r6duitB  a.  rien... 

erml?  The''im^Bi'ti  Qf'o^d  U  God  lilmMlf.    Every  stMbuta  of  GoO  ia  Ctod 
+  Here  Clatte  ooitfounas  lUvisiiUHy  with  aeparabflil!/.    See  cbaptets  S.  and  XL  of 

%  QoclffliiBS  to  tlia  author  ot  a  pliliosophlcBj  dloHonary  quoted  by  Leibnitz. 
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"  Je^  serais  bien  aise  de  voir  le  passage  d'un  philosDpiie  qui  prenne 
sensm'iiini  autrement  que  Goolenius. 

"  Si  Sci^mla  dit  que  sensorium  est  la  place  oil  renteiideraent  r^aide, 
il  entendra  I'organe  de  la  senBatiaa  interne ;  ainsi  il  ne  s'eloignera 
point  de  Goolenius. 

"  SerisoHum  a  toujours  m  Torgaiie  de  la  Beneation.  La  glande 
piiiSale  serait,  selon  DesoartcE,  le  senaoHum  dans  le  sens  qu'on  rap- 
porte  de  Scapula. 

"  II  ]i'y  a  gufire  d'eipression  moina  oonvenable  sur  ee  sujet  que 
celle  qui  doane  k  Dieu  an  sensorium:  il  semlile  qu'eUo  ie  fait  I'Sme 
du  mondo.  Et  on  aurait  "bien  de  la  peine  a.  donner  k  I'uaage  qua 
M.  Mwton.  fait  de  oe  mot  nil  sens  qui  le  puisse  juatifier." 

Glarhe'a  Aimoer ; 

On  revient  encore  iei  a  I'uaage  du  mot  da  sensm'ium,  quoique 
M.  Newlon  se  soit  servi  d'un  oorrectif  lorsqu'il  a  employe  oe  mot.  II 
n'est  pas  nfioessaire  de  rion  ajouter  k  co  que  j'ai  dit  eur  cela... 

"  L'espace  destitue  de  corpa  est  une  proprifite  d'une  Bubstanee  im- 
matiSrielle ;  l'espace  n'eet  pas  boinS  par  les  corps,  iQais  il  exiate 
^galement  dans  lea  corpa  et  hors  des  corps.  L'espace  n'est  pas  ren- 
ferme  entre  les  corps ;  maia  les  corps  etant  dans  l'espace  immense 
sont  eui-mSraes  iiornSs  par  leurs  propres  dimensions. 

"  L'espace  vide  n'est  pas  un  attribut  sans  sujet ;  oar  par  cot  espace 
nous  n'entendona  pas  an  espace  oil  il  n'y  a  rien,mais  uu  espace  sans 
corps.  Dieu  est  certainemeat  present  dans  tout  I'espaee  vide,  et 
peut-6tre  qu'il  y  a  aussi  dans  cet  espaoe  plusieurs  autres  substances 
qui  ne  sent  pas  matSrielles,  et  qui  par  consequent  ne  peuvent  6tre 
tangibles  ni  aperpues  par  aucun.  de  nos  sens. 

"  L'espace  n'est  pas  une  suLstanee,  mais  un  attribut ;  et  si  c'est  un 
attribut  A'lva  fitre  neo^ssaire,  il  doit  (oomme  tons  lea  autres  attributs 
d'un  &tre  n6cessaire)  exister  plus  neeessairement  que  les  substanoes 
raemes,  qui  ne  sont  pas  n^oessaires.  L'espace  est  immense,  imnrn- 
able  et  etemel;  et  Ton  doit  dire  ia  m6me  chose  de  In.  duree,  Mais 
ii  ne  s'ensuit  pas  de  Ik  qu'il  n'y  ait  rion  d'eternel  hors  de  Dieu,  oar 
l'espace  et  la  durSe  ne  sont  pas  hors  de  Dieu,  oe  sont  des  suites  im- 
mtdiatea  et  nSeessaires  de  son  enisteiioe,  sans  lesquelles' il  ne  aarait 
point  eternal  et  present  part«ut. 

"  Les  inflnis  ne  sont  composes  de  finis  que  oomme  lea  finia  sont 
oompos6s  d'infinit^aimes ;  j'ai  fait  voir  oi-dessus  en  quel  sens  on  peut 
dire  que  l'espace  a  des  parties  ou  qu'il  n'en  a  paa.  Les  parties 
dans  le  sens  que  I'on  donne  3.  oe  mot,  loraqu'on  I'applique  an  eorps, 
sont  s^parablea,  composees,  d^Bunies,  indSpendautes  les  unes  des 
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ZZ.  ,n  ,«.l,v..  »..«ii"  «»»»»  '»  p.rti.H"-  r»P'"  »•■»■ 
c.pmd.nt,  oonm.  m.  p.rS.s,  tapropr.m.at  un.i  dito.,  ••»<•■ 
Ju.m„.imm.Wl...t  in.Sp.r.W..  I..  «•.  i«  ■■'"■•  """X 
..untaiBment  .impte  •!  al.oluni.nt  mdm.- 


que   cct  esp: 
ible 


Jjep^y  n/  Leibnitz : 


"  Comme  j'avai.  obje^te  que  I'e.paoe  pri.  po«r  qudqu^  cho.e  de 
-  1    »j'  1.  ^In,   tn„alfia  cores  serait  une  ohose  ^ternelle,  impassible, 

riLvrr  Di-  oH'ss  d«.a..- ».« d*u«  „>  d»„. 

»  ,.  l'..p.M  «l  me  p,opmt«  d«  Meu.  JV  oppo.S  1  o.I.,  d.p.  mon 
S*.  pXS.:.  ,..  la  pV«  «•  Bi"  ••'  "»»"SiZ"™S 
r..pad.,  4.i  «t  .o™.!  oommenBorS  »v.»  te  dorp.,  M  l.mm.iisite 
de  Dieu,  n'est  pas  la  mSme  ohoae.  ,  VpsviBpn 

"  J'ai  .„.or.  oPJMtS  ,u.,  .1  F-.p...  •«  ~=  P~P»?'  "*  " ,.  '" 
surabilite  de  quelque  chose  finie,  Arasi  1  espaoe  oooupe  par  un 
cCl  fstedd.'  ds  ee  »p.,  .lose  .l.Tde,  paisqa  «.  «rp.  pe* 
ehin-ei  d'e.p.ee,  mai.  lu'il  n.  pert  poml  quitter  son  Stendiie. 

"  j'a"  meTe  demapdl  :  .1  I'espae.  est  ™.  propriilS,  de  quell, 
ehos.  sera  done  la  propriSti,  ua  ..p.ee  vuid.  borniS,  t.  qu  on  s  im- 
:!:rdllerSoipi.,..'p.isda,r!  »  "  P"»' I>°"' ""  " 
S»  que  oet  ospao.  v.id..  .end  on  q.arrS,  .o,t  nn.  propr.St.  d.  D«. 
Ljled.n.U.»_i™.«^;^»»^^^^^^^^^^^ 


tSrielles,  etendues. 
Eisinaires 


•■?.TlS;:e"™a  prepridtS  ..  ra.e.tioa  d.  1.  .ntatane.  q.i  .s. 
raicBF  ,_„*■/ „„„   „,.  tantOt  I'aff.otion  d'lin   corps, 


d.n.  I'espeee.  1'   »'»•  "I""   ""  *•»'"  "°        ,J  ,.,,S' 

St  d'tir  ailre  corp.,  tuitM  d'nne  .nlsta.ce  mmatineUe,  tantdt, 
™n«tr.  de  Di..,  q.'ud  il  est  vuid.  d.  tont.  autre  ..b.t.ncc  m^ 
Elue  oi  imnratirielle.  Mai.  v.ili  un.  Strang.  ,r.p,.6t.o,  .r.  ■ 
"en  eoi  pa...  d.  sujet  en  .uj.t.  ha  .ujcl.  qmttcront  am.,  leur, 
Iccid'I  eon,„.  ».  habit,  .hn  »»•  d'a..r»  ..J.t.  ■'- J— .'  * 
tir.    Apri.  da  comnreot  di.tin.u.r.-t-on  le.  accidents  .1  l.s  <* 

■"a™  .1  le.  ..p"»  !>">'«■  1" '  "'■  •'  *'  ''"i>"".;;?»  ••"' 

nrooridi.  de  Dien.il  f.ot  (oho.e  dtran-.)  qne  1.  ptepnetS  d.  Di  n 
™corpo.ie  de,  affection,  de.  erJ.tnres  i  ..r  ton.  le.  espa...  ««... 

''"ar.uirrq::i'ip3"or'S".ei.  un.  .1.0.10.  d..  .h..™ 
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bomees,  il  na  sera  pas  rajsonnabie  Tioa  plus  qua  I'espace  iniiiii  soLt 
I'affection  ou  la  propriSt^  d'uiie  chose  inflnie.  J'avais  insinue  toutes 
cea  diffieultSs  dans  mon  ^ciit  precedent,  mais  il  ne  parait  point  qu'on 
ait  fSehS  d'y  salisfaire. 

"  J'ai  encore  d'autres  raisoiLs  contra  Tetrangs  imagiiiation  que  I'es- 
pace est  une  proprifil^  de  Dieu.  Si  oela  est,  I'espaee  entre  dans 
TessenoB  de  Dieu.  Or  I'espace  a  des  parties ;  done  il  y  aurait  des 
parties  dans  I'eBsenee  de  Dieu,  apeotatum  admisH. 

"  De  plus  des  espaces  sont  tantflt  Tuides,  tantflt  remplis  ;  done  il  y 
aura  dans  I'esscnoe  de  Dieu  des  parties  tantOt  vuides,  tantflt  remplies, 
et  par  consequent  sujettes  Ji  un  ohangenieiit  perpetuel.  Les  corps 
remplissant  I'espaoe  renipliraient  une  partia  de  rcssenoe  de  Dieu,  et 
y  seraient  oommetisurfis  ;  et,  dans  la  supposition  du  vuide,  une  partie 
de  I'esscnoe  sera  dans  la  recipient.  Ce  dieu  i  parties  ressemblera 
fort  au  dieu  stoi'cien,  qui  6tait  I'univers  eiitier,  conaidere  oomme  vr 
animal  dlvin. 

"  Si  I'espace  inflni  est  I'immensite  de  Dieu,  le  temps  infiiii  sera 
reiernit^  de  Dieu ;  il  faudra  done  dire  que  ee  qui  est  dans  I'espace 
est  dans  I'iinmensite  de  Dieu,  ct  par  consequent  dans  son  essence  ;  et 
quo  ce  qui  est  dans  le  temps  est  dans  Teternite  de  Dieu.  Phrases 
Stranges,  et  qui  font  bien  connaitre  qu'on  abuse  des  ternies. 

"  En  voioi  encore  nne  autre  instance.  L'immensite  de  Dieu  fail 
que  Dieu  est  dans  tous  les  espaces.  Mais  si  Dieu  est  dans  I'espace, 
comment  peutnjn  dire  que  I'espaoe  est  en  Dieu,  ou  qu'il  est  sa  pro- 
pri^le  1  On  a  bien  ou'i  dire  que  la  propri^tS  soit  dans  le  sujet ;  mais 
on  n'a  jamais  oui'  dire  que  le  sujet  soit  dans  la  propriety.  De  meme, 
Dieu  existe  en  ctaque  temps,  comment  done  le  temps  est-il  dans  Dieu, 
et  comment  peut-il  6tre  une  propriete  do  Dleu^  Ce  sont  des  alio- 
gloMiea  pei-pituelhs... 

"  Comme  j'avais  object^  que  I'espaoe  a  des  parties,  on  cherohe  un 
autre  Sohappatoire  en  s'Sloignant  du  sens  reCu  des  termea,  et  soule- 
nant  que  I'espace  n'a  point  de  parlies ;  parce  que  ses  parties  ne  sont 
point  separables  et  ne  sauraient  6tre  ^loignfies  les  nnes  des  autjea  par 
diacerptioii.  Mais  il  suffit  que  I'espace  ait  de.s  parties,  soit  que  ces 
parties  soient  sSparables  ou  non ;  et  on  les  peut  essigner  dans  I'es- 
paoe, soit  par  ies  corps  (jui  y  sont,  soit  par  lea  ligiies  ou  surfaces 

"  On  s'eseuse  de  n'avoir  point  dit  que  I'espaee  est  le  sensorium,  de 

Dieu,  mais  seulement  eomme  son  sensorium.     H  semble  que  I'un  est 

aussi  peu  eonveuable  et  aussi  peu  intelligible  que  I'autre... 

"Si  Dieu  sent  ce  qui  ce  passe  dans  le  monde,  par  le  nioyen  d'un 

i,  il  semble  que  les  ohoses  agissent  sur  lui,  et  qu'ainsi  il  est 

n  conjoit  V&me  du  monde.     On  m'impute  de  r^p^ter  les  ob- 
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jections,  sans  prendre  oonnaissance  des  reponaes ;  majs  je  ne  vois 
point  qu'on  ait  salisfait  a  cette  difSoultS ;  on  ferait  mieus  as  renoii- 
cer  tout  k  fait  k  ca  sensoriunh  pretendu." 

For  the  rest  of  this  interesting  discussion,  I  refer  the  reader  to  the 
works  of  Leibnitz.  These  extracts  may  serve  io  show  what  impor- 
tance eminent  philosophers  attributed  to  the  ijuestiofts  on  space. 

ON  CHAPTER  XVII. 

(31)  In  order  that  the  reader  may  form  a  perfect  conception  of 
Kant's  opinion  of  space,  and  judge  for  himself  whether  there  is  or  not 
the  cmitradietion  which  we  have  intimated,  I  oxti'act  a  few  passages 
from  his  works.  .  ... 

"  The  transcendental  conception  of  phenomena  in  apace  is  a  onlioal 
ohservatlon  that,  in  general  nothing  perceived  in  space  »  ai^mng 
in  itself;  that  space  is,  moreover,  a  form  of  things,  and  would  belong 
to  Ihem  if  considered  in  themselves  ;  but  that  objects  >n  themselves 
are  wholly  unknown  to  ub,  and  those  things  which  we  call  external 
oijects  are  only  the  pure  representations  of  o«r  a^lb^l^ty,  whose 
form  is  space,  and  whose  true  correlative,  that  is  ta  say,  the  thing  in 
itself,  is  for  this  reason  whollj'  unknown,  and  will  always  remain  so ; 
for  experience  can  tel!  as  nothing  of  it. 


is  altogether  certain,  and  not  merely  possible  or  prohable.  thai 
space  and  time,  as  the  necessary  conditions  of  all  experience,  <^"*^  '"- 
ternal  and  external,  are  purely  objective  editions  ot^^^^ 


er  ceiiiaiii,  a,i^^  ■'"^  ^--.^.j  c » 

space  and  time,  as  the  necessary  conditions  of  all  experience,  both 
■  and  external,  are  purely  subjective  conditions  of  all  our  in 

It  is  therefore  equally  certain  that  all  object,  ^n  relation  mth 
„_  J  J.- „«*  only  simple  phenomena  and  not  things  tn  them- 


spaee  ana  tvme,  are  onty  a«,y-™  ^.-. — ;■-  ■ -.  ,   ^,  -      _    .,, 

fehe»,ii  considered  according  to  the  manner  m  which  they  are  gir^.^ 
us  Much  may  be  said  a  prwri  of  the  form  of  objects,  but  nothing 
of  the  thing  in  itself,  which  serves  as  the  ground  of  these  phenomena. 

Thi.  JoetrlM  of  IC.nf.  breu-bt  i.po.  bin  lb.  ob.r-.  of  .d..l..rr,, 
mi  arew  from  tbo  G.im.n  jhilo.ophei  ejpl.n.lions  »Hob  somo 
look  uoon  as  a  manifest  contradiotion. 

Here  is  how  Kant  defends  himself  from  idealism :  "  When  I  say 
that  in  space  and  time  the  intuitions  of  external  »^J«^t=' ^"J|f  ^ 
mind,  represent  Ihe.e  two  things  as  they  affect  oar  senses  IJonU 
mean  to  say  that  objects  are  a  pure  appcaram^c;  for  in  the  phenom 
enon,  the  objects,  and  even  the  properties  which  we  attribute  to  them, 

„    .,a    _^ „.,„„    "ihBinaelerminate  objoot  of  en  erapMcal  IntnitloB.'; 

entuym 


jxnaa  by  Eotisall™,  "  tlia  effect  of  iin  o1)]wt  or  tl: 


■e  fiiealtj,  t 
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